TO DO LIST:
Note: The “DONE” marker below indicates to what point I have completed this to do list, in the order
listed below. I’m marking items done in this way in order to save this list for use in compiling my
other sermons through other books of the Bible.
I.

II.

In each sermon
A. Apply styles in sermon documents
i. Install Libreoffice’s AltSearch dialog.
ii. DONE
iii. In 017 sermon, replace “Strong emphasis” style with “Paragraph heading” style.
iv. Create “sermon” and “sermons book” (master document) style template files and use
this extension to associate existing sermons and sermon books with their respective
templates: http://ask.libreoffice.org/en/question/9858/change-template-associated-witha-document/,
https://wiki.documentfoundation.org/DE/Doku/Allgemein/03_StylesTemplates/Old#Ass
ociating_a_document_with_a_different_template, so those new documents’ styles can
be automatically updated from the template file.
v. Import styles from 017 sermon (or last sermon in series) into template (or just master
document).
vi. Set template’s styles as the master document’s styles/template.
vii.
Prior to 017 sermon, associate the template, then apply the template’s styles to
the correct sections of text.
viii.
Make master document’s styles override the sermon sections’ styles.
a) Don’t override the font-family setting for Hebrew and Greek fonts. This will take
some experimentation to get right.
ix. Convert (automatically or manually) the Hebrew text from the bwhebb.ttf font to
unicode and apply a suitable Hebrew font. It’s probably going to be easiest to do this
manually in the sermons, and automatically (but with difficulty) in the file named
“Discourse outline – Hebrew.”
B. References
i. Convert manual bibliography entries into Zotero records.
a) Check bibliography entries to make sure they are complete.
b) Decide how to deal with the multiple bibliography sections. Probably leave the ones
that are not works cited as manual entries, until I cite them.
c) Decide whether to retain the existing bibliography divisions: cited, read, not read
(/for further reading)
ii. Convert footnotes and in-text references to Zotero citations.
iii. Make footnote & bibliography reference formats consistent with Turabian / Chicago
Manual of Style using Zotero.
C. Remove benediction
D. Place “Extra Material” section into a separate document whose filename contains the same
scripture reference, sermon title, and the words “Extra material.”
E. Migrate the outlines found in the sermons into the documents titled “Book outline” and
“Discourse outline - Hebrew.”
Book formatting
A. Insert sermons into master document
B. Format page styles
C. Create title page

III.

D. Make table of contents as new section
i. Edit sermon headings / chapter titles to work in book format
ii. Apply correct heading style to chapter titles
iii. Create table of contents
E. Create foreword/preface/introduction
Once this to do list is fairly complete, copy it over to other sermon series to do the same work
on them.
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Introduction
Chief reasons I picked Genesis for this sermon series are that it is fundamental to the Christian faith,
and it is familiar territory theologically for me, so my mind is quite full of ideas for how to teach from
it, and so my mind can be fruitful in this study, which might ease my workload a bit. Further, it will
give me opportunity to read a number of materials I’ve wanted to read. Genesis (largely via
Robertson’s The Christ of the Covenants1) was fundamental to my senior paper at Covenant (“The
Biblical Hermeneutics of Geerhardus Vos: An Analysis, Critique, and Reconstruction.”) That paper
has some flaws which I may never have time to correct in a new edition. But doing careful exegesis in
Genesis will allow scripture to correct me, and will allow me to have exegetical grounds for whatever
is correct in that paper.
Though I am excited to begin this study, it is a long one, and through theological territory laden with
some controversy.
I hope to exegetically resolve some debates (e.g., the length of the days, nature & interrelation
(continuity or discontinuity, unity & diversity) of covenants over time (= covenant theology vs.
dispensationalism), continued application of scripture's blessings & curses, the relation of primary &
secondary causality in creation, providence, salvation; = Augustinianism vs. Pelagianism; Calvinism
vs. Arminianism) rooted in these chapters, and provide the exegetical (grammatical, syntactical, and
semantic) grounding for taking one view rather than another.
Throughout I am interacting with Meredith G. Kline’s interpretation, and attempting to correct it on
exegetical grounds, regarding the Framework view, his giving an undue priority to second causes in
providence (rather than creation ex nihilo), law (rather than voluntary condescension in promise) in the
Covenant of Works, and the typological republication of the Covenant of Works (rather than grace) in
the Mosaic Covenant. The more academic details are relegated to footnotes.
I imagine someday I might attempt to correct some errors in Meredith Kline’s interpretation of the
turning points in Genesis in his Kingdom Prologue where I believe he improperly reads later texts into
earlier ones with the result that his “intrusion ethics” is based on eisegesis rather than exegesis, and
someday, perhaps in a dissertation or book, I have hoped to demonstrate how a correct systematictheological doctrine of the covenant helps us correctly recognize and so interpret the historical progress
and interrelation of the historical covenants, which is a central task in hermeneutics. Actually
exegeting Genesis and preaching through it will allow me to make progress in these directions in a way
that serves Caney OPC naturally rather than in any way taking away from my service to my
congregation.
The Bible translation used is most often the English Standard Version (ESV), but at times I have freely
modified it to better express the sense of the original languages as seemed best in each quotation.
Tim Black

1

Robertson, The Christ of the Covenants, 1980.

Book Outline
I’m starting with (and at points radically modifying) the outline taken from the Reformation Study
Bible, which was prepared by Bruce Waltke, and forms the backbone of his commentary.
The title I would give Genesis is “The Beginning of God’s Covenant(s).”

Brief
I. With Creation 1
A. Prologue: The Covenant with Creation. Creation of Heaven and Earth 1:1-2:3
II. With Adam 2-5
A. The Covenant of Life with Man: The Generations of the Heavens and Earth 2:4-4:26
B. Generations of Adam 5:1-6:8
III.With Noah 6-11
A. Generations of Noah 6:9-9:29
B. Generations of Shem, Ham, and Japheth 10:1-11:9
C. Generations of Shem 11:10-26
IV.With Abraham 12-50
A. Generations of Terah 11:27-25:11
B. Generations of Ishmael 25:12-18
C. Generations of Isaac 25:19-35:29
D. Generations of Esau 36:1-37:1
E. Generations of Jacob 37:2-50:26

Detailed
I. With Creation 1
A. Prologue: The Covenant with Creation. Creation of Heaven and Earth 1:1-2:3
II. With Adam 2-5
A. The Covenant of Life with Man: The Generations of the Heavens and Earth 2:4-4:26
i. Heading: The Products 2:4a
a) Their Essence
b) Their Source
c) Their Point of Origin
ii. The Covenant of Life by Means of Works. The creation and probation of Adam and Eve
in Paradise. Humans retain paradise by obeying God 4b-25
a) Its Establishment: The Provision of Man 4b-14
•
Its Time of Origin 4b
•
Problem: No Covenant Life. No garden, rain, or gardener: Man’s food,
providence, and presence 5-6
•
No Garden. Lack of plants/garden/culture 5a-b
•
No Perennials 5a
•
No Annuals 5b
•
(Reason: Lack of Agriculture 5c-d
•
No rain: God’s providence 5c
ii

No gardener: Man’s cultivation 5d
•
But mist/springs 6)
•
Solution: God Provided Covenant Life. The Blessed Context: The
Garden of Eden. The Paradisaical Setting of Probation 7-14
•
Gardener: The Provision of Man 7
•
Garden
•
The Planting of God, and Home for Man 8
•
Trees: For Beauty, Food & Test 9
•
“Rain:” God’s providence: Rivers & Regions 10-14
b) Its Terms: God 15-17
•
Placed: Man to work & keep garden 15
•
Commanded: Covenant 16-17
•
Permission: to eat of any of the trees 16c-d
•
The Trees’ Identity 16c
•
The Permission to Eat 16d
•
Prohibition: to eat from Tree of Knowledge of Good and Evil 17a-b
•
The Tree’s Identity 17a
•
The Prohibition to Eat 17b
•
Penalty: of death 17c-d
•
Its Time and Ground: In the day you eat from it 17c
•
Its Certainty and Nature: You will surely die 17d
c) Its Enjoyment: The Provision of Woman 18-23
•
Problem: No Covenant Companionship 18-20
•
God’s Evaluation & Plan: Need of helper suitable, make 18
•
Demonstration of the need to Adam. Create, name animals, no helper
19-20
•
Solution: God Provided Covenant Companionship 21-25
•
God’s Work 21-22
•
Man’s sedation: Sleep & rib 21
•
God’s creation: Made into woman, brought to man 22
•
Man’s Response 23-25
•
Man’s declaration: Recognizing and naming the woman 23
•
Man(kind)’s elation: Enjoyment of marriage (24) and intimacy
(25)
iii. The Covenant of Life by Means of Grace 3-5
a) Its Precipitation/Backdrop/Background and Establishment. The Fall and Its
Consequences ch. 3
•
Scene 1: The Temptation and Fall 3:1-7
•
The Shape of the Tempter 3:1a
•
The Shape of the Temptation 3:1b-5
•
The Shape of Sin 3:6
•
The Shape of Sin’s Consequences 3:7
•
Scene 2: The Shape of Judgment: Interrogation and Sentence/Curse 3:819
•

iii

Two Blessings of (Common?) Grace 20, 21
Punishment: Banishment 22-24
•
Epilogue: Salvation beyond the Fall 3:20-24
b) Its Administration
•
Two Sons, Offerings, Receptions 1-7
•
Sons 1-2
•
Offerings 3-4a
•
Receptions 4b-7
•
Cain’s Two Options 6-7
•
Cain’s Murder, Punishment, and Protection 8-16
•
Cain’s Line of Common Grace and Increasing Murder 17-24
•
Seth’s Line of New Life and Worship / A Godly Remnant 25-26
c) Generations of Adam 5:1-6:8
•
Heading
•
The Covenant Line of Seth ch. 5
•
Escalation of Sin Before the Flood 6:1-8
III.
With Noah 6-11
A. The Noahic Covenant. Generations of Noah 6:9-9:29
i. Preparation for the Flood 6:9-7:10
ii. The Flood and Salvation 7:11-8:19
iii. God’s Covenant Not to Destroy the Earth 8:20-9:17
iv. Prophecies About Noah’s Sons 9:18-29
B. Generations of Shem, Ham, and Japheth 10:1-11:9
i. Table of Nations ch. 10
ii. Escalation of Evil in Babylon 11:1-9
C. Generations of Shem 11:10-26
IV.With Abraham 12-50
A. Generations of Terah 11:27-25:11
i. Genealogy 11:27-32
ii. The Abrahamic Covenant: His Land and People 12:1-22:19
a) Migration to the Promised Land 12:1-9
b) Deliverance from Egypt 12:10-20
c) Lot’s Separation from the Land ch. 13
d) Victory over the Eastern Kings ch. 14
e) God’s Covenant Ratified ch. 15
f) Hagar and Ishmael Rejected ch. 16
g) God’s Covenant Confirmed ch. 17
h) Sarah to Have a Son 18:1-15
i) Lot’s Rescue from Sodom 18:16-19:38
j) Protection from the Philistines ch. 20
k) Birth of Isaac and Blessing in the Land ch. 21
l) God’s Oath to Bless the World Through Abraham’s Offspring 22:1-19
iii. Transition to Isaac 22:20-25:11
a) Rebekah’s Family Background 22:20-24
b) Death of Sarah ch. 23
c) Isaac’s Marriage to Rebekah ch. 24
•
•
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d) Isaac the Sole Heir 25:1-6
e) Death of Abraham 25:7-11
B. Generations of Ishmael 25:12-18
C. Generations of Isaac 25:19-35:29
i. Rivalry in the Family 25:19-34
ii. Covenant Blessings on Isaac ch. 26
iii. Jacob’s Theft of Esau’s Blessing 27:1-40
iv. Covenant Blessings on Jacob and His Exile 27:41-32:32
a) Jacob Sent to Laban 27:41-28:9
b) Encounter with the Angel at Bethel 28:10-22
c) Conflict with Laban 29:1-30
d) Birth of Tribal Fathers 29:31-30:24
e) Jacob’s Prosperity and Flight from Laban 30:25-31:55
f) Encounter with Angels at Mahanaim and Peniel ch. 32
v. Esau’s Reconciliation with Jacob 33:1-17
vi. Transition to Jacob: Itinerary and Deaths from Shechem to Mamre 33:18-35:29
D. Generations of Esau 36:1-37:1
E. Generations of Jacob 37:2-50:26
i. Joseph’s Dream of Rulership 37:2-11
ii. The Sins of Jacob’s Family 37:12-38:30
iii. Joseph’s Rise to Rulership over Egypt chs. 39-47
iv. Josephs Ruse and the Reconciliation of the Covenant Family chs. 42-45
v. Transition to Exodus chs. 46-50
a) Migration to Egypt 46:1-27
b) Preservation in Goshen 46:28-47:31
c) Jacob’s Blessings on the Twelve Tribes 48:1-49:28
d) Jacob’s Death and Burial in Canaan 49:29-50:14
e) Joseph’s Death in Egypt with the Promise of Canaan 50:15-26
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1. Genesis 1:1  “The Glory of God”
Rev. Tim Black
ESV text

I. Introduction. God is the subject of the first sentence of the Bible. “In
the beginning God created the heavens and the earth.” What was in the
beginning? God. Who created all that exists? God. At the beginning
of the book of Genesis, Gen. 1:1 intentionally and pointedly directs our
attention to God. What is more, it directs us to exalt God before time,
and above creation. In this it directs us to glorify Him. This aim to
glorify God remains central throughout this chapter, and throughout the
whole Bible. As we confess in the first question and answer of the
Westminster Shorter Catechism, “Man’s chief end is to glorify God and
to enjoy Him forever.” How should we glorify God? As Gen. 1:1
directs us to do, we must start with knowing God in all of His glory. In
the third question and answer of the Shorter Catechism, we confess that
the first thing “the scriptures principally teach” is “what man is to
believe concerning God.” In what I hope you will recognize is a
faithfully biblical way of introducing you to the God of the Bible, I
want to call your attention in this sermon to the Bible’s presentation of
the glory of God. The word “glory” appears many times in scripture,
but what does it mean? Here is the best definition I have found: The
glory of God is the sum-total of God’s attributes, put on a grand display,
to and through all His creatures.
A.Outline
i. In Himself: The Sum-Total of God’s Attributes
ii.In His Revelation: Put on A Grand Display
iii.In His Activity/Creatures: To and Through All His Creatures
II.Body
A.In Himself: The Sum-Total of God’s Attributes. First, God’s
glory is found in Himself, apart from creation. It is the sum-total of
God’s attributes.
i. Ex. 33:18, 19 & 34:6, 7. We can see this clearly in Ex. 33:18, 19
and 34:6, 7.
a)Moses desired to know God, so “18 Moses said, ‘Please show
me your glory.’” Did God grant Moses’ request? Yes! How

did He grant it? God showed Moses God’s attributes. In the
very next verse God “said, ‘I will make all my goodness pass
before you and will proclaim before you my name “The
LORD.” And I will be gracious to whom I will be gracious,
and will show mercy on whom I will show mercy.’” God’s
“goodness” is the moral purity of His holiness expressed in His
kind benevolence to His creatures. God’s “name” is His
reputation, and His special covenantal name “The LORD,”
Yahweh, “I AM,” declares God’s attribute of self-existence, and
in the context of the Exodus, His being active and present in
redeeming His covenant people from bondage to sin. God’s
grace is His unmerited favor expressed in His condescending
care. God’s “mercy” is God’s compassionate care to rescue
those in distress. These are some of God’s attributes, all of
which are amazing to us. What is God’s glory? It is the sumtotal of God’s attributes.
b)After God promised in Ex. 33 to show His glory, God showed
it in Ex. 34:6, 7. “6 The LORD passed before him and
proclaimed, ‘The LORD, the LORD, a God merciful and
gracious, slow to anger, and abounding in steadfast love and
faithfulness.” Again, God displayed His attributes to Moses,
this time adding God’s “steadfast love and faithfulness,” hesed
and emeth, “mercy and truth.” These are not only attributes of
God, but chief characteristics of His covenant relationship with
us. God is love, and loves us steadfastly, faithfully, and
truthfully in the covenant. As we will see next week when we
study “God’s Glory in the Covenant,” God’s glory is expressed
throughout His covenant with us.
ii.What Are God’s Attributes? What are God’s attributes? The
fourth answer in the Shorter Catechism provides a brief list in
answer to the question “What is God?” “God is a Spirit, infinite,
eternal, and unchangeable, in His being, wisdom, power, holiness,
justice, goodness, and truth.” God’s attributes are the
characteristics of His being, so God’s being is His attributes. So
God’s glory is (at least) part of God’s being. That God’s glory is
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part of God’s being and not merely part of His revelation is
apparent in Ps. 113:4, “The LORD is high above all nations, and
his glory above the heavens!” Likewise Ps. 8:1, “You have set
your glory above the heavens.” This shows God’s qualitative
difference from His creation; He is our Creator, and we are His
creatures. If we have any glory it can only be a created glory
derived from God’s eternal and uncreated glory. It is because
God’s glory is unique to His being as the only true God that He
says in Is. 42:8, “I am the LORD; that is my name; my glory I
give to no other, nor my praise to carved idols.” His essential
glory is not transitive; it cannot be given to any other god or any
creature. God’s glory can even be used as a unique reference to
His person, as it is in 1 Sam. 15:29, “And also the Glory of Israel
will not lie or have regret, for he is not a man, that he should have
regret.” God is the “Glory of Israel.” That is who He is.
iii.How Does God’s Glory Relate to Other Attributes? How then
does God’s glory relate to His other attributes? Theologians have
tried to decide which of God’s attributes are most central to God’s
being.
a)Love Is not God’s Central Attribute. The universalists
wrongly claim that God’s central attribute is love. They are
wrong because God’s wrath is not loving, and His love is not
wrathful, for God indicates these two attributes are never both
exercised equally upon one and the same recipient, when He
distinguishes them with the word “but” when He says “Jacob I
loved, but Esau I hated.” (Rom. 9:13)
b)Holiness Is the Hub. But because every attribute is rightly
characterized as holy, some have said God’s holiness is the hub
of His attributes. His wrath is a holy wrath, and His mercy is a
holy mercy. God is “Holy, holy, holy!” (Is. 6:3) If any
attribute is central, holiness is the hub of God’s attributes.
c)Glory Is the Sum-Total. If holiness is the hub of the wheel of
God’s attributes, glory is the sum-total of all of God’s
attributes. As we saw in Ex. 33 and 34, God’s glory is not
merely their display, but it is those attributes themselves. Even
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in the theophanies, God’s displays of His character to His
people, the word “glory” is their summary. When Moses saw
the pillar of cloud and fire descend on the tabernacle, when
Ezekiel saw the wheel within a wheel containing four living
creatures with faces and eyes and wings gleaming like metal
and precious jewels in the cloud and fire as a revelation of God,
the text calls this “the appearance of the likeness of the glory of
the LORD” (Ezek. 1:28), and more simply, it calls it numerous
times simply “the glory of the LORD.” (Ex. 16:10; 24:16, 17;
40:34, 35; Lev. 9:6, 23; Num. 14:10, 21; 16:19; 20:6; 1 Kings
8:11; Ezek. 3:12, 23; 10:4, 18, 19; 11:23; 43:4, 5; 44:4) So also
of the greatest theophany, Jesus Christ, John writes “we have
seen his glory, glory as of the only Son from the Father, full of
grace and truth.” The summary of Christ’s divine attributes is
His “glory,” and that glory is “full of” God’s attributes of
“grace and truth.”
d)That God’s glory is the sum-total of God’s attributes is
evidenced by the fact that every one of God’s attributes is
rightly characterized as “glorious.” God’s grace is His
“glorious grace” in Eph. 1:6. God is “glorious in power.” (Ex.
15:6; Ps. 90:16; Col. 1:11) He is “majestic in holiness.” (Ex.
15:11) His name is glorious (Ex. 28:58; 1 Chron. 29:13; Neh.
9:5; Ps. 72:19). Everything about God is glorious!
B.In His Revelation: Put on A Grand Display. While God’s
essential glory cannot be given to His creatures, yet it is put on a
grand display in His revelation.
i. Theophanies. We have already noted the theophany in which
God revealed His glory in a pillar of cloud by day and the pillar of
fire by night in the days of Moses. Similar theophanies such as
the burning bush, Mount Sinai (Ex. 24:17), and Christ’s
transfiguration are characterized by brilliant light, the awesome
power of fire and smoke and earthquakes and thunder. But
beyond such special theophanies, God also reveals His glory in all
of His revelation, even that which has a more ordinary character.
ii.In Word and Deed. God reveals Himself in two modes: words
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and deeds; general and special revelation. Both are full of glory.
In regard to God’s word, “The voice of the LORD is powerful; the
voice of the LORD is full of majesty.” (Ps. 29:4) God made His
law glorious (Is. 42:21). The gospel is glorious (1 Tim. 1:11).
God’s deeds are also glorious. God’s deeds are His works of
creation and providence. Creation reveals God’s glory. “The
heavens declare the glory of God, and the sky above proclaims his
handiwork.” (Ps. 19:1) “Holy, holy, holy is the LORD of hosts;
the whole earth is full of his glory!” (Is. 6:3) “For his invisible
attributes, namely, his eternal power and divine nature, have been
clearly perceived, ever since the creation of the world, in the
things that have been made.” (Rom. 1:20) We should praise God
for putting His invisible attributes on such a grand display in His
creation! “O LORD, our Lord, how majestic is your name in all
the earth!” (Ps. 8:1) “1 Bless the LORD, O my soul! O LORD
my God, you are very great! You are clothed with splendor and
majesty, 2 covering yourself with light as with a garment,
stretching out the heavens like a tent.” “31 May the glory of the
LORD endure forever; may the LORD rejoice in his works.” (Ps.
104:1, 2, 31) God’s works of providence, and especially His
special providences of redeeming His people, show forth His
glory. “He has caused his wondrous works to be remembered; the
LORD is gracious and merciful.” (Ps. 111:4)
C.In His Activity/Creatures: To and Through All His Creatures.
Most theologians’ definitions of God’s glory end there—with God’s
revelation—but there is a further aspect of God’s glory which is
found uniquely in God’s activity. In His activity, God puts His glory
on a grand display to and through all His creatures.
i. You are not to be merely passive recipients of the revelation of
God’s glory. But you are also to be active participants in God’s
works by His glorious power. Not only God’s revelation, but also
God’s activity is glorious. God’s deeds are glorious (Ex. 15:11;
Ps. 78:4; 145:12; Luke 13:17). God’s arm is glorious (Is. 63:12).
God’s kingdom is glorious (Ps. 145:12). As a result of God’s
presence and activity of ruling in it, God’s throne is glorious (Jer.
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14:21; 17:12; Matt. 19:28; 25:31). So also God uses all of His
creatures to display His glory. Despite their unrepentant rebellion
against God, even the reprobate will glorify God on the day of
judgment when they “see your good deeds and glorify your Father
in heaven.” (1 Pet. 2:12) So in God’s activity, God uses reprobate
men and even inanimate rocks to bring Him glory. But God’s
greatest pleasure is in bringing glory to Himself through your
willing activity as members of His covenant people redeemed
from the inglorious evil of sin so that now you are “to the praise
of His glorious grace.” (Eph. 1:6) What brings praise to His
glorious grace? That He chose us in Christ and through Christ
living in us brings us unto this end—“that we should be holy and
blameless before him.” (Eph. 1:4) For this reason the image of
God in man is glorious; “he is the image and glory of God” (1
Cor. 11:8). “You have made him a little lower than the heavenly
beings and crowned him with glory and honor.” (Ps. 8:5) Though
we soiled God’s image, “For all have sinned and fall short of the
glory of God” (Rom. 3:23), yet Jesus Christ the God-man, the
second Adam who fulfills God’s law in our place, “is the radiance
of the glory of God and the exact imprint of His nature.” (Heb.
1:3) So through Jesus Christ God not only reveals, but enacts the
outworking of His attributes in His activity, as Ex. 34:7 says,
“keeping steadfast love for thousands, forgiving iniquity and
transgression and sin.” Have you received this glorious saving
mercy of our covenant-keeping God? God’s glorious work in
Christ’s death on the cross for your sins, and resurrection from the
dead to give you eternal life have made Christ the one and only
all-sufficient Savior, glorious in His grace and truth. To all who
call on the name of the Lord, He will grant you the forgiveness of
sins and the power to live a holy life. “We were buried therefore
with him by baptism into death, in order that, just as Christ was
raised from the dead by the glory of the Father, we too might walk
in newness of life.” (Rom. 6:4) Your progressive sanctification
today makes you more and more show forth God’s glory. “We all,
with unveiled face, beholding the glory of the Lord, are being
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transformed into the same image from one degree of glory to
another.” (2 Cor. 3:18) “May you be strengthened with all power,
according to his glorious might, for all endurance and patience
with joy.” (Col. 1:11) The glory of Christ now rests on you who
belong to Christ through faith in Him. Jesus said, “The glory that
you have given me I have given to them, that they may be one
even as we are one.” (John 17:22) “I am glorified in them.”
(John 17:10) The church is the glorious body of Christ. (Is. 4:2)
Your inheritance of salvation and the family and household of
God in the church is glorious. You have “the riches of his
glorious inheritance in the saints.” (Eph. 1:18) You also have a
glorious inheritance in heaven that will not perish, spoil, or fade.
Christ’s body is glorious, and is the guarantee that Christ will
glorify our bodies, “who will transform our lowly body to be like
his glorious body, by the power that enables him even to subject
all things to himself.” (Phil. 3:21) Your glorious body will live in
the glorious place of the new heavens and new earth. “When
Christ who is your life appears, then you also will appear with
him in glory.” (Col. 3:4) Just like your body, the new heavens
and the new earth will be made glorious by the glory of God. “23
And the city has no need of sun or moon to shine on it, for the
glory of God gives it light, and its lamp is the Lamb. 24 By its
light will the nations walk, and the kings of the earth will bring
their glory into it.” (Rev. 21:23, 24) In that day you will actively
participate in giving glory to God as the angels did in Isaiah’s and
Ezekiel’s visions. “8 The four living creatures, each of them with
six wings, are full of eyes all around and within, and day and
night they never cease to say, ‘Holy, holy, holy, is the Lord God
Almighty, who was and is and is to come!’ 9 And whenever the
living creatures give glory and honor and thanks to him who is
seated on the throne, who lives forever and ever, 10 the twentyfour elders fall down before him who is seated on the throne and
worship him who lives forever and ever. They cast their crowns
before the throne, saying, 11 ‘Worthy are you, our Lord and God,
to receive glory and honor and power, for you created all things,
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and by your will they existed and were created.’” (Rev. 4)
III.Conclusion
A.General Conclusion. What then should you do? Give God glory
now. “For from him and through him and to him are all things. To
him be glory forever.” (Rom. 11:36) Your worship should be
glorious. “Ascribe to the LORD the glory due his name; bring an
offering and come before him! Worship the LORD in the splendor
of holiness.” (1 Chron. 16:29) Your joy in Christ should be “filled
with glory.” (1 Pet. 1:8) Glorify God in your bodies (1 Cor. 6:20),
glorify God with your gifts and talents, whether in speaking or
serving. “Whoever speaks, as one who speaks oracles of God;
whoever serves, as one who serves by the strength that God suppliesin order that in everything God may be glorified through Jesus
Christ. To him belong glory and dominion forever and ever. Amen.”
(1 Pet. 4:11) So now, in dependence on all of who God is as He has
revealed Himself to you in Christ Jesus and worked salvation in you
by His “Spirit of glory” (1 Pet. 4:14), give glory to God in your
worship, edification and witness. Spread the light of the gospel of
salvation through faith in Jesus Christ to those bound in darkness
here in Caney. “Arise, shine, for your light has come, and the glory
of the LORD has risen upon you. 2 For behold, darkness shall cover
the earth, and thick darkness the peoples; but the LORD will arise
upon you, and his glory will be seen upon you. 3 And nations shall
come to your light, and kings to the brightness of your rising.” (Is.
60:1) “Declare his glory among the nations, his marvelous works
among all the peoples!” (Ps. 96:3)
B.Intro to Lord’s Supper. Especially in our Savior Jesus Christ, “we
have seen his glory, glory as of the only Son from the Father, full of
grace and truth.” Above all other revelations of God’s glory, “in
these last days [God] has spoken to us through His Son,” (Heb. 1:2)
and so in Christ our Savior crucified and risen from the dead,
ascended and seated at the right hand of God the Father, the sumtotal of God’s attributes are on a grand display to and through all His
creatures. Remember and believe in this glorious work of salvation
God has accomplished through our Savior Jesus Christ. Let every
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knee bow and “every tongue confess that Jesus Christ is Lord, to the
glory of God the Father.” (Phil. 2:11)
IV.Extra material
A. In Himself
i. 2 Pet. 1:3-4
a) “3 His divine power has granted to us all things that pertain to life and godliness,
through the knowledge of him who called us to his own glory and excellence, 4 by
which he has granted to us his precious and very great promises, so that through
them you may become partakers of the divine nature, having escaped from the
corruption that is in the world because of sinful desire.”
ii. Heb. 1:3
a) “He is the radiance of the glory of God and the exact imprint of his nature, and he
upholds the universe by the word of his power.”
iii. John 1:14
a) “And the Word became flesh and dwelt among us, and we have seen his glory, glory
as of the only Son from the Father, full of grace and truth.”
b) This links Christ’s glory with Gen. 1:1.
c) Christ is a revelation of God the Father.
iv. Ex. 29:43
a) “There I will meet with the people of Israel, and it shall be sanctified by my glory.”
b) This shows that God’s glory is Himself, because they are sanctified by God Himself.
B. In His Revelation
i. 1 Kings 8:10-11
a) “10 And when the priests came out of the Holy Place, a cloud filled the house of the
LORD, 11 so that the priests could not stand to minister because of the cloud, for the
glory of the LORD filled the house of the LORD.”
ii. Is. 6:4
a) “And the foundations of the thresholds shook at the voice of him who called, and the
house was filled with smoke.”
iii. Ex. 24:17
a) “Now the appearance of the glory of the LORD was like a devouring fire on the top
of the mountain in the sight of the people of Israel.”
iv. Lev. 9:23
a) “And Moses and Aaron went into the tent of meeting, and when they came out they
blessed the people, and the glory of the LORD appeared to all the people.”
C. In His Actions/Creatures
i. , but who will by no means clear the guilty, visiting the iniquity of the fathers on the
children and the children’s children, to the third and the fourth generation.’”
ii. John 17:1
a) “When Jesus had spoken these words, he lifted up his eyes to heaven, and said,
‘Father, the hour has come; glorify your Son that the Son may glorify you.’”
iii. Rom. 8:29-30
a) “29 For those whom he foreknew he also predestined to be conformed to the image
of his Son, in order that he might be the firstborn among many brothers. 30 And
those whom he predestined he also called, and those whom he called he also
9

justified, and those whom he justified he also glorified.”
D. I note that Muller states that the doctrine of God’s glory or majesty was typically divided
into two halves by post-Reformation reformed dogmaticians, namely, God’s opera ad intra
and opera ad extra.
E. Kline, however, describes three aspects of God’s glory: its office, expression, and ethics
(Images of the Spirit, 27, 31). This is similar to my analysis. However, Kline is describing
the figurative or metaphorical nature of theophanies, rather than God’s glory itself. Or,
perhaps more charitably, Kline is describing the epistemological expression of God’s glory
in its theophanic revelation, and so traces out some of that revelation’s rootedness in God’s
metaphysical glory, as well as its subsequent concomitant of God’s ethical activity.
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2. Genesis 1:1; 2:4  “The Book of Beginnings”
Rev. Tim Black
ESV text

I. Introduction
A.Illustration. “Like father, like son.” For good or ill, our bodies and
our characters reflect those of our parents. How fascinating and
informative it can be to meet your friend’s father and finally
recognize “That’s how you got that way!”
B.The Book of Beginnings. Genesis is the Book of Beginnings. It’s
about how we and the world got this way. Genesis tells us the true
beginnings of creation, man, marriage, work, metalworking and
music. The beginning of sin and death and salvation. The beginning
of the promised Savior, Jesus Christ. The beginning of nations, and
the nation of Israel, and in it, the beginning of the church.
C.Outline. This morning I want to help you recognize the structure of
the book of Genesis, and show you how that makes plain its
substance. Its structure is marked by its repetitions of the Hebrew
word toledoth, and its substance is that it presents the beginning of
God’s covenant(s)2 with man.
i. Its Structure: Marked by the Hebrew Word Toledoth
a)Heading Statements
b)Their Meaning
ii.Its Substance: The Beginning of God’s Covenant(s) with Man
a)With Creation ch. 1
•
Prologue: Creation of Heaven and Earth (1:1-2:3)
b)With Adam chs. 2-5
•
Account of Heavens and Earth (2:4-4:26)
•
Before the Fall: Covenant of Life by Means of Works
ch. 2
•
After the Fall: Covenant of Life by Means of Grace:
Covenant of Grace ch. 3
2

I use this simultaneously singular and plural form to respect the full unity and diversity of God’s covenant, and
covenants, with man. My explanation of this unity and diversity will have to come in a later sermon, but follows Van
Til’s understanding of unity and diversity, and what I wrote in my bachelor’s thesis, The Biblical Hermeneutics of
Geerhardus Vos: an Analysis, Critique, and Reconstruction, Covenant College, 1998, available at
http://alwaysreformed.com/publicdocs/papers/ancrit.pdf.

Account of Adam (5:1-6:8)
c)With Noah chs. 6-11
•
Account of Noah (6:9-9:29)
•
Account of Shem, Ham, and Japheth (10:1-11:9)
•
Account of Shem (11:10-26)
d)With Abraham chs. 12-50
•
Account of Terah (11:27-25:11)
•
Account of Ishmael (25:12-18)
•
Account of Isaac (25:19-35:29)
•
Account of Esau (36:1-37:1)
•
Account of Jacob (37:2-50:26)
•

II.Body
A.Its Structure: Marked by the Hebrew Word Toledoth. The
book’s structure is marked by the Hebrew word toledoth. The word
toledoth, translated “generations,” appears for the first time in Gen.
2:4, “These are the generations of the heavens and the earth when
they were created, in the day that the LORD God made the earth and
the heavens.”
i. Heading Statements. This word toledoth appears only 13 times
in Genesis, but it appears in a most significant fashion. After the
introductory chapter in which it is absent, the word toledoth
introduces each major section of the book. It appears in 10
heading statements which all follow a similar pattern. Take a
minute with me to find each one of these heading statements. The
first one is in Gen. 2:4. I’ll read each heading statement, then a
little context so you can consider how the heading relates to what
it introduces. I encourage you to also keep an eye on the outline
on the back of your bulletin, because it lays out the structure of
Genesis plainly for you.
a)Gen. 2:4
•
These are the generations of the heavens and the earth when
they were created, in the day that the LORD God made the
earth and the heavens.
b)Gen. 5:1
•
This is the book of the generations of Adam. When God
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created man, he made him in the likeness of God.
c)Gen. 6:9
•
These are the generations of Noah. Noah was a righteous
man, blameless in his generation. Noah walked with God.
d)Gen. 10:1, 32
•
1 These are the generations of the sons of Noah, Shem,
Ham, and Japheth. Sons were born to them after the flood.
•
32 These are the clans of the sons of Noah, according to
their genealogies, in their nations, and from these the nations
spread abroad on the earth after the flood.
e)Gen. 11:10
•
These are the generations of Shem. When Shem was 100
years old, he fathered Arpachshad two years after the flood.
f) Gen. 11:27
•
Now these are the generations of Terah. Terah fathered
Abram, Nahor, and Haran; and Haran fathered Lot.
g)Gen. 25:12
•
These are the generations of Ishmael, Abraham’s son, whom
Hagar the Egyptian, Sarah’s servant, bore to Abraham.
h)Gen. 25:19
•
These are the generations of Isaac, Abraham's son: Abraham
fathered Isaac,
i) Gen. 36:1, 9
•
1 These are the generations of Esau (that is, Edom).
•
9 These are the generations of Esau the father of the
Edomites in the hill country of Seir.
j) Gen. 37:2
•
These are the generations of Jacob. Joseph, being seventeen
years old, was pasturing the flock with his brothers.
ii.Their Meaning. Now what do these heading statements mean?
a)The Meaning of Toledoth. First, what does the word toledoth
mean? Its root word yalad means “to give birth,” and so, “to
bring forth.” Each heading introduces a new subject, which in
all but the first heading is a person. So each new section of
Genesis tells you what that person brought forth. Taking the
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second heading as an example, these headings are telling you
“Here are the things Adam brought forth, his product, the
consequences of Adam and his children, the outflow of this
man in the life of those who followed him, especially in regard
to their relationship with God—with the God who made them.
Here are the things Adam generated; the things Adam began;
the things of which Adam was the genesis.” These headings
are saying, “Here is what God and man brought out of each of
these beginnings.”
b)The Meaning of Each Heading. So what are these
beginnings, specifically? They are summarized in the italicized
words in your outline.
•
The First Heading. The first section of the book does not
have a heading that uses the word toledoth like the rest, but
instead, because it is the beginning of all the other
beginnings, it begins quite appropriately with the simple,
absolute phrase, “In the beginning!” All the other beginnings
flow from this one. This first section is special; it is the
prologue to the whole book.
•
The Rest of the Headings. In brief, the rest of the headings
are the accounts of the heavens and the earth, then Adam,
Noah, Shem, Ham, and Japheth together, then Shem, Terah,
Ishmael, Isaac, Esau, and Jacob.
•
Subjects Appear Before Their Headings. Notice that in
every case, the subject of each heading appears in the
book before the heading which mentions that subject.
The heavens and the earth were created before their
heading appears. Adam was created before his heading
appears. Noah is mentioned before his heading, and so
on. This can throw you off the trail of understanding the
meaning of these heading statements. So “This is the
book of the generations of Adam” does not introduce the
beginnings of Adam, but the beginnings of what Adam
produced.
•
Focus on the Faithful Covenant Line
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•

•

Notice that Shem is mentioned in two headings, first
with his brothers, then second without them. This is
because the Genesis account progressively narrows its
focus to follow the line of those descendants who
remained faithful to God’s covenant with man. Those
who are unfaithful to God’s covenant fade into
oblivion, even are “cast into the outer darkness,” where
there is “weeping and gnashing of teeth.” (Matt. 8:12;
see 22:13; 25:30) Jesus had this truth in view when He
said those words, because right before them He said
“many will come from east and west and recline at
table with Abraham, Isaac, and Jacob in the kingdom
of heaven, 12 while the sons of the kingdom will be
thrown into the outer darkness. In that place there will
be weeping and gnashing of teeth.” (Matt. 8:11, 12)
It is because Genesis focuses on the faithful line that
the unfaithful line is mentioned first. After unfaithful
Cain killed faithful Abel, faithful Seth called on the
name of the Lord. (Gen. 4:26) After a brief summary
of the line of unfaithful Ham, who dishonored his
father Noah and fathered the Canaanites, we learn
more of the faithful line of Shem, father of the
Semites, from whom the Hebrews came. After a 7verse summary of the line of unfaithful Ishmael, whom
the Muslims claim as their father, Genesis spends 10
chapters on the faithful line of Isaac, through whom
the true religion came! Likewise, the 1 chapter on
unfaithful Esau is followed by 14 chapters on faithful
Jacob. Genesis’ focus on the faithful line is even
deeper than this—the faithful line of Adam does not
end with Noah, it continues in Noah and to the end of
the book. Just as God promised a Savior to Adam so
He did to Noah; just as Noah found grace in the eyes
of the Lord so did Shem and Abraham and Isaac and
Jacob. The faithful and unfaithful lines are not equal.
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Though Genesis tells you the beginnings of covenant
unfaithfulness, so much more it tells you the beginning
of covenant faithfulness. Though it tells you the
beginning of sin, so much more its point is that here is
the beginning of salvation!
B.Its Substance: The Beginning of God’s Covenant(s) with Man.
So these headings are not a flat list where each one is equally
important. The headings which introduce a line of faithful covenant
keepers introduce sections which are far more important. What then
is the characteristic focus of those sections? It is that God made a
covenant with man. This is the substance of the book of Genesis: it
presents the beginning of God’s covenant(s) with man. When you
read Genesis, look for the beginnings of God’s covenant relationship
with you!
i. The Beginning of God’s Covenant(s). This provides the
simplest, and most correct, outline of the book.
a)With Creation ch. 1. Ch. 1 is God’s covenant with creation,
which provides the context and components of God’s covenant
with man.3
b)With Adam chs. 2-5. Gen. 2-5 presents God’s covenant with
Adam.
•
That all of ch.’s 2-5 is one unit, is indicated by the fact it is
introduced by one heading. For this reason it is right to say
the covenants contained within this section have a special
unity; together they are God’s one covenantal arrangement
with all of mankind as a whole. This explains the difference
between ch. 1 & 2, which puzzles thinking Christians
because they cover some of the same events, but in a
different order. The reason for the different order is that ch.
1 focuses on God’s covenant with creation, and ch. 2 focuses
on God’s covenant with man.
•
Ch.’s 2-5 present two covenants God made with Adam.
First, before man’s fall into sin, in ch. 2, God made what we
3
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That God made a covenant with creation is made explicit in Gen. 9:13, “the covenant between me and the earth,” as
well as 9:16, 17; Jer. 33:25.

call the Covenant of Life, or the Covenant of Works.
Because life is its blessing and works are its condition, I
prefer to call it the Covenant of Life by Means of Works.
Second, after the fall, in ch. 3, God made what we
commonly call the Covenant of Grace. In view of its
substantive unity with the Covenant of Life, notwithstanding
its true distinction from the Covenant of Life, I prefer to call
it the Covenant of Life by Means of Grace.
c)With Noah chs. 6-11. Ch.’s 6-11 present God’s covenant with
Noah, where despite man’s sin, God graciously preserved the
earth and His covenant people through the flood.
d)With Abraham chs. 12-50. Ch.’s 12-50 present God’s
covenant with Abraham, Isaac, and Jacob, whose lives, as you
know, were torn apart by greed, jealousy, lies, marital strife,
adultery, and even murder. But by God’s grace, in the end of
this book Joseph’s brothers were reconciled to him and to God,
and we see that God gets the glory in Joseph’s closing words,
“You meant it for evil, but God meant it for good.” (Gen.
50:20)
III.Conclusion
A.In this series of covenants made and kept, broken and restored,
Genesis tells us how we got this way. You who believe in Christ as
your Savior are a son of Adam created good, fallen into sin, but
being redeemed through the promised seed of the woman, Jesus
Christ. This story of creation, fall, redemption, and final
glorification is the story of your life. It is the story of your covenant
with God.
i. In the Covenant of Life we learn God created us good but we
rebelled against Him, so “all have sinned and fall short of the
glory of God.” (Rom. 3:23)
ii.In the Covenant of Grace we learn that God saves us by His grace
alone—we “are justified by his grace as a gift, through the
redemption that is in Christ Jesus.” (Rom. 3:24)
iii.In the Covenant with Noah we learn that God will keep His
promises.
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iv.In the Covenant with Abraham we learn that God saves us to be
part of His covenant people, the church. In the church we’re still
sinners, but are being progressively redeemed from that sin by
being united to Christ and even by the ministry of other sinners in
Christ’s church. God redeemed Abraham from hiding behind his
wife’s apron strings, from polygamy, from deception. His sons,
and we, are no better than him. But God saved Abraham, Isaac,
and Jacob, and He saves men and women like you and me. Your
and my sin is no reason to run from the church, but is reason to
hate our own sin and run to Christ, thank Him for His justifying
and sanctifying grace, and be reconciled to one another.
B.The end of the story of Genesis is the the gospel of Jesus Christ. The
Gospel of Matthew begins with these words, “The book of the
genealogy of Jesus Christ.” (Matt. 1:1) In the Greek the word
“genealogy” is the word geneseos, “genesis,” the same word used to
translate toledoth throughout the book of Genesis in the Greek OT.
In terms of its precisely identical wording, and so its evidently
intentional literary connection with the headers in Genesis, the
Gospel of Matthew continues the headers of Genesis and provides
the final header in the Bible.4 Just as God does in saving an
individual, so in His making a covenant with man, “he who began a
good work in you will bring it to completion at the day of Jesus
Christ.” (Phil. 1:6) As God declared through the prophet Isaiah, “8
Remember this and stand firm, recall it to mind, you transgressors, 9
remember the former things of old; for I am God, and there is no
other; I am God, and there is none like me, 10 declaring the end from
the beginning and from ancient times things not yet done, saying,
‘My counsel shall stand, and I will accomplish all my purpose.’” (Is.
46:8-10) At the end of the Bible, at the beginning of the book of
Revelation, Jesus said, “8 ‘I am the Alpha and the Omega,’ says the
Lord God, ‘who is and who was and who is to come, the Almighty.’”
(Rev. 1:8) At the end He declares He who was in the beginning will
bring His covenant to its completion in the end. “I am the Alpha and
4
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Compare the Greek the LXX in Gen. 2:4, au[th h` bi,bloj gene,sewj ouvranou/ kai. gh/j, and 5:1, au[th h` bi,bloj gene,sewj
avnqrw,pwn, with Matt. 1:1, Bi,bloj gene,sewj VIhsou/ Cristou/.

the Omega, the beginning and the end. To the thirsty I will give
from the spring of the water of life without payment. 7 The one who
conquers will have this heritage, and I will be his God and he will be
my son.” (Rev. 21:6, 7) Are you a son of sinful Adam? Believe in
Christ, and so with Him become sons of God. (Gal. 3:26) And so
when you stand in “the freedom of the glory of the sons of God”
(Rom. 8:21) in the final day for which the whole “creation waits with
eager longing,” you will be able to say, “It is because of my Savior
Jesus Christ that I got this way, for He is ‘the Alpha and the Omega,
the first and the last, the beginning and the end.’” (Rev. 22:13)
IV.Extra Material
A. The header appears ten times
i. Reformation Study Bible’s outline5
a) Prologue: Creation of Heaven and Earth (1:1-2:3)
b) Account of Heavens and Earth (2:4-4:26)
c) Account of Adam (5:1-6:8)
d) Account of Noah (6:9-9:29)
e) Account of Shem, Ham, and Japheth (10:1-11:9)
f) Account of Shem (11:10-26)
g) Account of Terah (11:27-25:11)
h) Account of Ishmael (25:12-18)
i) Account of Isaac (25:19-35:29)
j) Account of Esau (36:1-37:1)
k) Account of Jacob (37:2-50:26)
ii. Parallels mentioned in the Reformation Study Bible’s introduction, p. 4:
Pre-flood
Post-flood
Stories about the developments of mankind universally 1. Heavens
at the creation and at the re-creation after the Flood
and earth

4. Shem, Ham,
and Japeth

The genealogy of the redemptive lines through Seth
and Shem

2. Adam

5. Shem

The stories of the epochal covenant transactions with
Noah and Abraham

3. Noah

6. Terah

Rejected Abrahamic offspring

7. Ishmael

9. Esau

Elect Abrahamic offspring
B.

8. Isaac

10. Jacob

5

Reformation Study Bible, 6.
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3. Genesis 1:1  “The Glory of God in the Covenant”
Rev. Tim Black
ESV text

I. Introduction
A.God’s Glory in the Covenant. Genesis 1:1 begins by drawing your
attention to God, in all His glory, with the words “In the beginning,
God.” As we saw last time, this verse is the first of the headings in
the book of Genesis, headings which indicate Genesis’ focus is on
God’s covenant with man. God reveals Himself, and all of His glory,
in the covenant. Genesis, and the rest of the Bible, is God’s word
proclaiming His covenant to you.
B.The General Definition of the Covenant: Mutual Bond
Relationship. What then is the covenant? If you look for it in the
Bible, the Bible will open up its riches to you. If you miss it in the
Bible, the Bible will remain a mystery and one day Jesus will say “I
never knew you” (Matt. 7:23), because you never knew Him. So
what is the covenant? It is the mutual and binding relationship
between God and man, through which God discloses Himself in all
His glory, and by means of which God relates to the people whom
He created. It is a mutual bond relationship. This is its general
definition.
C.Outline. But the Bible gives us more specifics than this. Our
covenant relationship with God has several primary features for
which we ought to look in the Bible in order to know and love and
serve God as our covenant God. As God has ordained, the covenant
follows the same structure as the glory of God, because it is the
glorious God’s relationship with us. God’s glory is found in His
being, revelation, and activity, and so is His covenant with us. In
His being, the covenant is composed of His commitments and
requirements. In His revelation, the covenant is revealed in His
words and deeds. In His activity, the covenant is enacted in God’s
sovereign administration, and man’s responsible reception of the
covenant. As such, the Bible directs us to exalt God’s glory in the
covenant.
i. (Metaphysically) Composed of Commitments & Requirements

ii.(Epistemologically) Revealed in Words & Deeds
iii.(Ethically) Enacted in God’s Sovereign Administration &
Man’s Responsible Reception
II.Body
A.(Metaphysically) Composed of Commitments & Requirements.
First, the covenant is composed of commitments and requirements.
God commits Himself to man, and requires man to respond by
committing himself to God. This relationship of commitments and
requirements is expressed simply in scripture’s often-repeated
covenant formula, “I will be your God, and you will be my people.”
(Ex. 6:7; Jer. 7:23; etc.) God is committed to be your God, and God
requires you to be His people. This is the essence of the first
commandment, “You shall have no other gods before me.” (Ex.
20:3) This commandment is predicated on a prior promise in Ex.
20:2, “I am the LORD your God.” Now here we should learn
several most important points.
i. First, though God’s commitments are found within Himself,
rooted in His nature, and are eternal, for God does not change, yet
God’s commitments are expressed in God’s promises. Do you
want to know what God’s commitments are? He tells you what
His commitments are in His promises. Look for His promises in
every historical covenant, and every passage of the Bible. If you
try to flirt with a man who is married, he should say “I won’t do
it!” Because he’s married. I was surprised when Walt More
thanked me for giving him my trash at the household hazardous
waste dump at the fire station yesterday. He thanked me for
giving him my trash! Why did he do that? Because he was
committed to serve me. That was our agreement. God says “I
will be your God, and you will be my people.” That’s God’s
commitment, and you can trust Him to keep it! The right way to
receive God’s promises is to believe them. “Be...imitators of
those who through faith and patience inherit the promises.” (Heb.
6:12)
ii.Second, similarly, God reveals His requirements in His laws.
What do God’s laws require? Perfect, personal obedience. The
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right response to God’s laws is to obey them. Interestingly, this
means God requires us to commit ourselves to Him in response to
His prior commitment to us. “We love because He first loved us.”
(1 John 4:19)
a)Because the covenant’s primary components are commitments
and requirements, the Shorter Catechism asks, “What do the
scriptures principally teach? The scriptures principally teach
what man is to believe concerning God”—that is God’s
commitments expressed in His promises—“and what duty God
requires of man”--that is God’s requirements expressed in His
laws.
iii.Third, we should learn that God’s commitments are foundational
to His requirements. Commitments come first, requirements come
second. In human terms, until you commit to give something, you
can’t require something in return. Until you commit to feed your
child you shouldn’t require him to work. Until you commit to
provide for your fiancee you shouldn’t require her to submit. But
with God this principle is more profound. Until God committed to
create you, you didn’t exist for Him to place any requirement
upon you! Until God carried out His commitment to give you a
new heart in regeneration, you could not meet His requirements
by regenerating your sinful heart yourself. “God, who said, ‘Let
light shine out of darkness,’ has shone in our hearts to give the
light of the knowledge of the glory of God in the face of Jesus
Christ.” (2 Cor. 4:6)
a)Now once you recognize that commitments and requirements
form the fundamental components of God’s covenants with
man, you can answer the question of whether God made a
covenant from the moment of creation onward. He most
certainly did, because both components of a covenant were
expressed in God’s first creative words, “Let there be light!”
(Gen. 1:3) “Let there be” expresses God’s commitment to
create, and is simultaneously in the form of a command
requiring light to come into being in response to God’s word.6
6

The Hebrew yhiäy>, “Let there be,” is jussive in both form and meaning, which means it expresses “a command, [or] a
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God’s creative work was covenantal from the beginning.
b)Because God’s commitments come first, requirements second,
God gave the trees to Adam and Eve for food before He
prohibited them from eating of the Tree of the Knowledge of
Good and Evil, God promised Abraham “I am your shield, your
exceedingly great reward” (Gen. 15:1) before He commanded
Abraham “Walk before me and be blameless” (Gen. 17:1);
God promised “My covenant is with you” (Gen. 17:4) before
He required “You shall keep my covenant” (Gen. 17:9); God
delivered His people out of the house of bondage in Egypt (Ex.
20:2) before He gave them His law on Mount Sinai (Ex. 20:3).
So also we are saved not on the basis of our works, but by
grace alone received by faith alone, and then because we are
saved unto good works, that faith works through love. This is
the biblical order in God’s covenant—God’s commitments
come first, requirements second. Is that how you covenant
with other people? Do you say, “I’ll give before I take”? That
is how God deals with you.
B.(Epistemologically) Revealed in Words & Deeds. A second major
aspect of the covenant is its revelation. How does God reveal His
glory in the covenant? How does God reveal the covenant to us?
God reveals it in two modes: word and deed, linguistic and active,
as the WCF puts it, via revelation and manifestation, special and
general revelation.
i. Words. God’s words are a powerful and precious revelation.
God’s word retains the interpretive priority. Do you want to
understand God’s deeds of creation and providence? Then you
must first listen to His words. He tells you about His world.
a)Not only did God say “Let there be light,” but immediately
afterward, “there was light” because God made it. God did
what He said He would do. His words and deeds always fit
together in a perfect harmony. But yet He created and “upholds
the universe by the word of his power.” (Heb. 1:3) You can’t
even understand light correctly until you understand that it is
wish.” (Gesenius, § 109.1.(a), p. 321.) In this case it expresses both simultaneously.
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God who said “Let there be light.” God’s words retain the
interpretive priority.
b)Similarly, God told Adam and Eve the right interpretation of
His world and the Tree of the Knowledge of Good and Evil
before they would have to face it, and He promised Christ
before He came, so we could recognize Christ as the Savior He
is, and so believe in Him, and be saved. The word of the
gospel is “the power of God unto salvation for everyone who
believes” (Rom. 1:16; 1 Cor. 1:18).
c)When you face temptation, Christ reminds you that “Man does
not live by bread alone, but by every word that comes from the
mouth of God.” (Matt. 4:4) Bread and power, wealth and
worship spent in the service of sin and self is no good to you or
God! Only when God’s word and God’s interpretation reigns
in your heart do you receive eternal life and become pleasing to
God. As Peter confessed to Christ, “You have the words of
eternal life.” (John 6:68)
d)Only a scientist who believes in Jesus Christ will understand
that sickness and death and genetic mutations are not the way
we were made to be; they are not good but evil, yet can be used
for good by the grace of God, who “works all things for good
for those who are called according to His purposes.” (Rom.
8:28) Moral value judgments guide our hypotheses which
guide our experiments which guide our conclusions, which
guide our medicine, our technology, our politics. The immoral
scientist who does not believe in this world’s true Creator,
Sustainer, Redeemer and final Perfector will remain in
confused darkness about the true explanation of and solution to
the evils of this world.
ii.Deeds
a)That is because what is happening around him is what God has
said will happen in His word. God “works all things according
to the counsel of His will.” (Eph. 1:11) “The LORD your God
is God, the faithful God who keeps covenant and steadfast love
with those who love him and keep his commandments, to a
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thousand generations.” (Deut. 7:9) God’s covenant is
manifested in His deeds; His deeds manifest the truth of God’s
words. God does what He promises, and in the consequences
of our actions God’s laws prove to be right. “Therefore we
must pay much closer attention to what we have heard, lest we
drift away from it. 2 For since the message declared by angels
proved to be reliable and every transgression or disobedience
received a just retribution, 3 how shall we escape if we neglect
such a great salvation?” (Heb. 2:1-3) “Jesus of Nazareth...was
a prophet mighty in deed and word.” (Luke 24:19) He said “I
am the resurrection and the life....Do you believe this?” (John
11:25, 26) Do you believe He died and rose from the dead, not
only in word but in deed? That is not only what He says is
true, but that is what indeed happened. He says “Fear not, I am
the first and the last, 18 and the living one. I died, and behold I
am alive forevermore, and I have the keys of Death and
Hades.” (Rev. 1:18) The historical fact of the bodily
resurrection of Christ is your key out of Death and Hades.
Christ’s resurrection is the greatest covenantal deed God has
performed for your salvation. Do you see it that way, for what
it is? “If you confess with your mouth that Jesus is Lord and
believe in your heart that God raised him from the dead, you
will be saved.” (Rom. 10:9)
C.(Ethically) Enacted in God’s Sovereign Administration & Man’s
Responsible Reception. God’s covenant is proclaimed in His words
and manifested in His deeds. Lastly, God’s covenant is enacted in
God’s sovereign administration and man’s responsible reception.
The two ethical dynamics of sovereignty and responsibility are fully
active throughout all of God’s covenantal dealings with man. God
hardened Pharaoh’s heart (Ex. 9:12; 10:1; 11:10; 14:8) and Pharaoh
hardened his own heart (Ex. 8:15, 32; 9:34; 1 Sam. 6:6).7 The
Biblical equation is that 100% God’s sovereignty + 100% man’s
responsibility = 100%.
7
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For a careful exegesis of these passages, see G. K. Beale, “An Exegetical and Theological Consideration of the
Hardening of Pharaoh’s Heart in Exodus 4-14 and Romans 9,” Trinity Journal 5 NS (1984) 129-154.

i. Sovereignty. The Bible teaches God is absolutely in control of
everything. He hardened Pharaoh’s heart, He creates evil (Is.
45:7) and causes evil (Amos 3:6), He “works all things according
to the counsel of his will” (Eph. 1:11). He keeps His covenant;
“if we are faithless, he remains faithful—for he cannot deny
himself.” (2 Tim. 2:13)
ii.Responsibility. Yet God is never guilty for man’s sin. Man
remains the author of, and so guilty for, his own sin. “The soul
who sins shall die.” (Ezek. 18:4, 20) Despite teaching God’s
absolute sovereignty, the Bible places the responsibility for man’s
sin squarely on man’s shoulders. “God made man upright, but
they have sought out many schemes.” (Ecc. 7:29)
iii.Equal Ultimacy. We must conclude that God’s 100%
sovereignty does not destroy man’s 100% responsibility, and
man’s 100% responsibility does not destroy God’s 100%
sovereignty. They are equally ultimate.
iv.Sovereignty Remains Primary. Yet scripture presents an order
between the two. God’s sovereignty remains primary. It is God
who controls man, not man who controls God. But the Bible says
that because God is in control, for that very reason, we are
responsible for our actions! “Work out your own salvation with
fear and trembling, 13 for it is God who works in you, both to will
and to work for his good pleasure.” (Phil. 2:12, 13) By His grace,
God enables us to obey Him. This is why it is called “salvation!”
Each covenant-making ceremony in Genesis is followed by a
period of God and man carrying out the covenant that was made.
God administers the covenant and man receives it and responds to
God. As the story unfolds, we learn that God keeps His covenant,
but man most often breaks it. But even after sinful man breaks the
covenant, God is able to save sinners from their sin, and use evil
events for our salvation. As Joseph said at the end of the book,
“you meant evil against me, but God meant it for good.” (Gen.
50:20) This is the gracious God who has made a covenant with
us. God’s sovereignty is no reason to hate God, but every reason
to love Him for saving us from our sin.
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v. Responsibility Is A Reality. While God’s sovereign
administration is primary, man’s responsible reception of the
covenant is part of the covenant itself; it is part of its ethical—or
as the case may be—unethical—activity. This means that the
covenant is composed not only of God’s commitments and
requirements, but man’s commitments and requirements as well.
We may freely require of God all that He has promised us. We
should commit ourselves to serve Him, and call on Him to save
us, as Augustine prayed, “Command what you will, and give what
you command.” The covenant is expressed not only in God’s
words and deeds, but in man’s words and deeds as well; not only
in God’s sovereign activity, but in man’s responsible activity as
well. This explains why God “found fault with” the Old Covenant
in Heb. 8:7—it was because, as the text says there, God found
“fault with them” (8:8), that is, with those who “did not continue”
in God’s covenant (8:9). So it was not God’s administration, but
man’s reception, of the Old Covenant, which was faulty.
Therefore it is wrong to claim, as the dispensationalists do, that
Hebrews teaches God completely removed the Old Covenant
when He instituted the New Covenant. Instead, we should
recognize that God removed the disobedience that was
characteristic of the Old Covenant and replaced it with the
repentance and obedience that is characteristic of the New
Covenant. As such the general features of the Covenant of Grace
continued from the Old into the New Covenant, and so “There are
not therefore two covenants of grace, differing in substance, but
one and the same, under various dispensations.” (WCF 7.6)
III.Conclusion
A.It is by recognizing the true biblical structure of the covenant that we
can be kept from many errors and more readily receive all the
blessings of salvation through faith in Jesus Christ. In regeneration
God works in us the commitment He requires, in justification, by His
word God declares into existence our righteous record that did not
exist beforehand but yet which we receive through faith in Christ’s
substitutionary atonement (Rom. 4:17), and in sanctification God
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brings our responsible reception of the covenant into a right accord
with His sovereign administration. God’s covenant with us is
composed of God’s and man’s commitments and requirements,
expressed in God’s and man’s words and deeds, and enacted in God’s
sovereign administration and man’s responsible reception. God
glorifies Himself, and by His saving grace in Jesus Christ, in
response we should glorify Him, in this covenant relationship with
Him.
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4. Genesis 1:1  “God Before Time”
Rev. Tim Black
ESV text
I. Introduction
A. The literature on the relationship between God and time is vast and full of disagreement.
Louis Berkhof wrote, “The relation of eternity to time constitutes one of the most difficult
problems in philosophy and theology, perhaps incapable of solution in our present
condition.”8 The problems have arisen when men ignore or rebel against the God who is
eternal.
B. The first words of Gen. 1:1 are “In the beginning.” These words direct us to ask three
questions: “What is this beginning?” “How does God relate to it?” “How does man relate
to it?” To answer these questions we should take special care not to speculate, but to
confine ourselves to and content ourselves with the answers the Bible gives.
C. Outline. We will find scripture’s answers to these questions under the following three
headings.
i. The Beginning
ii. God and Time
a) God Existed Before Time
b) God Created Time
c) God Exists Outside Time
d) God Exists In Time
iii. Man and Time
II. Body
A. The Beginning. First, what is this beginning? The first Hebrew word of the Bible is
bereshith, translated “In the beginning.” The root word is rosh. “The primary meaning of
this root is ‘head.’”9 You may have heard of the Jewish holiday Rosh Hashanah, which
means “The Head of the Year.” The particular form of this root found in our passage is
reshith, which commonly refers to the “‘first’ or ‘beginning’ of a series.”10 Because this first
word of the Bible is immediately followed by the clause “God created the heavens and the
earth,” it answers the question “When did God create the heavens and the earth?” The
straightforward answer is “In the beginning!”
i. An Absolute Beginning. What kind of beginning is this? It is an absolute beginning.
This is apparent because it is followed by the statement that “God created the heavens
and the earth.” This was the beginning of “the heavens and the earth,” which is a phrase
intended to summarize the whole of the creation; which is everything other than God.
ii. The Beginning of Time. But more specifically, this term reshith, “beginning,” has a
temporal aspect; it is a temporal beginning; it refers to the beginning of time.
iii. In. The word bereshith begins with the preposition “in.” What does it mean that God
created “in” the beginning? How does God’s act of creation relate to this beginning, and
by implication, how does God relate to time? If His first act of creation was in time, is
God in time, or outside of time? Here is where men ask questions to which they provide
speculative, and thereby erroneous, answers.
a) Context. Clearly the word “in” indicates the context within which the main clause
8 Berkhof, 60.
9 Theological Wordbook of the Old Testament, in loc.
10 Theological Wordbook of the Old Testament, in loc.

of v. 1 occurred. When and where did God’s work of creation happen? In the
context of this beginning. But not subordinate to it; rather, simultaneous with it!
•
Here men ask the question, “If God’s first act of creation occurred within the
context of time, doesn’t this imply that time is a context within which God
Himself is contained, such that God cannot act outside of time?” As OPC elder
and Kuyper College professor Douglas Felch’s 410 page dissertation explains at
length, because recent analytic philosophers have recognized scripture’s teaching
that God acts and exists inside time, they have denied God exists outside time.
They say God is everlasting rather than eternal. But the Bible says God is
eternal. That God is not completely contained within time, and so is not
subordinate to time, is clear in 1 Tim. 1:17, which says God is “the King of
ages.”
•
So give careful attention to this preposition “in.” Does it teach that God existed,
and acted, outside of time? Yes, it does! Here is how.
•
First, consider whether it teaches that God’s act of creating happened after
the beginning of time. No, the word “in” means God’s act of creating was
simultaneous with “the beginning.”
•
Second, consider whether the word “in” teaches that God’s act of creating
happened before the beginning of time. No, again, the word “in” indicates
simultaneity.
•
If God created only after the beginning, He would be subordinate to time. If
God created temporally before the beginning, the beginning was not the
beginning, and God’s act of creating had no immediate effect. But because
God’s act of creating was simultaneous with the beginning of time, it is
apparent that God created time! As such, while God’s act of creating
occurred “in” time, yet more fundamentally, in a logical and causal sense,
God’s act began outside of time, and its immediate effect was the creation of
the heavens and the earth and the time which is part of that creation. The
simultaneity indicated by the word “in” indicates God created time from the
outside, in. As such it is apparent that it is not impossible for God to be
present or active in time. His existence is not “timeless” in the sense of
lacking something found in creation that would make Him greater, but rather
His existence is infinite and limitless in regard to the finite constraints of
created time. He the Creator is greater, and we the creatures are lesser. His
existence is one characterized by the fullness of His own divine life, not
limited by space or time. His attribute of eternity has traditionally been
defined as “duration without succession,”11 meaning that He exists, or
endures, without proceeding through a succession of moments, experiencing
a past and present, before and after.
B. God and Time. How then does God relate to time? The rest of scripture confirms the
teaching of Gen. 1:1, which we can summarize in these four points: God existed before
time, God created time, God exists outside time, and God exists in time.
i. God Existed Before Time. First, God existed before time.
a) Jude 25 says this most plainly: “To the only God, our Savior, through Jesus Christ
11 Douglas Felch’s dissertation states repeatedly throughout that this is the standard definition of God’s eternity throughout
the Christian tradition.
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our Lord, be glory, majesty, dominion, and authority, before all time and now and
forever.” This means God deserved glory, and existed, “before all time.” Ps. 90:2
states plainly as well, “Before the mountains were brought forth, or ever you had
formed the earth and the world, from everlasting to everlasting you are God.” (Ps.
90:2) The Bible calls God “the eternal God” in Gen. 21:33, Deut. 33:27 and Rom.
16:26. It ascribes to Him “eternal power” which has been “clearly perceived, ever
since the creation of the world, in the things that have been made.” (Rom. 1:20)
b) What does it mean that God existed “before” time? God is not temporally prior to
time; that would be impossible. Instead, Scripture teaches He is logically and
causally prior to time.
•
God Is Logically Prior to Time
•
Decree of Creation. That God is logically prior to time is plain in His
decree of creation. “The LORD possessed” His wisdom, by which He
created the world, not only “at the beginning of his work,” but even “before
the beginning of the earth.” God’s wisdom personified says in Prov. 8:22-26,
“24 When there were no depths I was brought forth, when there were no
springs abounding with water. 25 Before the mountains had been shaped,
before the hills, I was brought forth, 26 before he had made the earth with its
fields, or the first of the dust of the world.”
•
Decree of Providence. That God is logically prior to time is also evident in
His eternal decree of providence. That decree underlies His providential
acts. “My counsel shall stand, and I will accomplish all my purpose” (Is.
46:10). He “works all things according to the counsel of his will” (Eph.
1:11). God says He was “first,” before the beginning of the “generations”
which He has called into being: “Who has performed and done this, calling
the generations from the beginning? I, the LORD, the first, and with the last;
I am he.” (Is. 41:4)
•
Decree of Redemption. That God is logically prior to time comes into
plainest view in His decree of redemption, especially in that eternal
agreement between the Father and the Son which we call the “Covenant of
Redemption.” Heb. 13:20 says it is “the eternal covenant.” It is “the eternal
purpose that he has realized in Christ Jesus our Lord.” (Eph. 3:11) It
included promises “of eternal life, which God, who never lies, promised
before the ages began.” (Tit. 1:2) By it there is a “kingdom prepared for you
from the foundation of the world.” (Matt. 25:34) Jesus “was foreknown
before the foundation of the world” (1 Pet. 1:20), which Jesus states more
plainly in His words to His Father in John 17:24, “you loved me before the
foundation of the world.” Eph. 1:4 tells us “He chose us in him before the
foundation of the world.” (Eph. 1:4) “He predestined us for adoption
through Jesus Christ, according to the purpose of his will.” (Eph. 1:5) Rev.
13:8 implies that in contrast to “everyone whose name has not been written
before the foundation of the world in the book of life,” the names of you who
believe in Christ were written in the book of life “before the foundation of
the world.”
c) God Is Causally Prior to Time. God’s counsel was logically prior to time, but also
as time’s creator and sustainer, God is also causally prior to time.
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As Its Creator. As its Creator, God was “first,” before the foundation of the
world. “I am the first, and I am the last. 13 My hand laid the foundation of the
earth.” (Is. 48:12, 13) God executes His wise decrees in the works of creation
and providence. “The LORD by wisdom founded the earth; by understanding he
established the heavens.” (Prov. 3:19)
•
As Its Sustainer. As its Sustainer, God upholds all things, including time itself.
Of God the Son, Col. 1:17 says “he is before all things, and in him all things
hold together.” Heb. 1:3 says “he upholds the universe by the word of his
power.”
d) Each of the Divine Persons Was Before Time. Scripture teaches that each of the
divine persons was before time. That God the Father and the Son are eternal is plain
in Jesus’ words in John 17:5, “Father, glorify me in your own presence with the
glory that I had with you before the world existed.” Heb. 9:14 says God the Spirit is
“the eternal Spirit.”
ii. God Created Time. God existed before time, and God created time. Scripture
explicitly confirms Gen. 1:1’s teaching to this effect. God asked Job, “Where were you
when I laid the foundation of the earth?....Have you commanded the morning since your
days began, and caused the dawn to know its place?” (Job 38:4, 12) Here God implies
that God has commanded the morning since creation’s days began. God commanded the
morning of the first day—the beginning of time—to come into being!
iii. God Exists Outside Time. God also exists outside of time. This is God’s attribute of
transcendence. God transcends time, but that does not mean He cannot come near to
you in your suffering and need within time. “For thus says the One who is high and
lifted up, who inhabits eternity, whose name is Holy: ‘I dwell in the high and holy
place, and also with him who is of a contrite and lowly spirit, to revive the spirit of the
lowly, and to revive the heart of the contrite.’” (Is. 57:15) Because God exists outside
time, He does not experience a past and future, but exists in an eternal present. This is
why, instead of using the past tense “was,” Col. 1:17 says of Christ, “He is before all
things.” So also Jesus used the present tense to indicate His eternal preexistence,
“Before Abraham was, I AM.” (John 8:58) Some commentators have described God’s
eternal existence this way: God exists at the center point of a circle whose
circumference is the moving timeline of history. He is present to every point on the
timeline, but does not progress through time Himself. God’s ability to see all of time at
once is expressed in 2 Pet. 3:8, “But do not overlook this one fact, beloved, that with the
Lord one day is as a thousand years, and a thousand years as one day.” Francis Turretin
(204) writes, “Time and eternity are not related to each other as part and whole, but as
species of duration mutually opposed.”
iv. God Exists In Time. God exists outside time, but God also exists inside time. The
Bible presents God as enduring through endless ages, in contrast to the brevity and
frailty of our lives. “You, O LORD, are enthroned forever; you are remembered
throughout all generations.” (Ps. 102:12) “25 Of old you laid the foundation of the
earth, and the heavens are the work of your hands. 26 They will perish, but you will
remain; they will all wear out like a garment. You will change them like a robe, and
they will pass away, 27 but you are the same, and your years have no end.” (Ps. 102:2527; Heb. 1:10-12) Because the eternal God is with us in time, He deserves our worship.
“To him be glory in the church and in Christ Jesus throughout all generations, forever
and ever. Amen.” (Eph. 3:21) God says “‘I am the Alpha and the Omega,’ says the
•
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Lord God, ‘who is and who was and who is to come, the Almighty.’” (Rev. 1:8)
C. Man and Time. In view of God’s relation to time, how does man relate to time? Or
perhaps more appropriately, how should man relate to God in time? Essentially, God gives
us time!
i. Time to Be Saved. He gives us time to be saved. “Now is the day of salvation.” (2
Cor. 6:2) “The times of ignorance God overlooked, but now he commands all people
everywhere to repent, 31 because he has fixed a day on which he will judge the world in
righteousness by a man whom he has appointed; and of this he has given assurance to all
by raising him from the dead.” (Acts 17:30, 31) Have you repented of your sin and
called on the name of the Lord Jesus Christ to save you from your sin? Then God
promises you “you will be saved.” (Rom. 10:9) “Take care, brothers, lest there be in
any of you an evil, unbelieving heart, leading you to fall away from the living God. 13
But exhort one another every day, as long as it is called ‘today,’ that none of you may be
hardened by the deceitfulness of sin.” (Heb. 3:12, 13)
ii. Time to Live. In the “grace of life” (1 Pet. 3:7), God has given you time to live (Eccl.
3:2), and to live for God. (1 Pet. 4:2)
iii. Time to Learn. He gives you time to learn. Ps. 90 applies the truth that God is eternal
to us who are not! “We are brought to an end” (v. 7) because “our iniquities” (v. 8)
bring God’s “wrath.” (v. 9) “So teach us to number our days that we may get a heart of
wisdom.” (Ps. 90:12) We should learn to call out to God, “Satisfy us in the morning
with your steadfast love, that we may rejoice and be glad all our days.” We should learn
to ask God to save our children’s souls (v. 16), and to “establish the work of our hands.”
(v. 17)
iv. Time to Work. God gives us time to work. When I first prepared this sermon, I wrote
out every word, saved it, and when I went to print it, the text was gone! I had to preach
it from memory. Not all of our work remains, but because God and His work endures,
our labor in the Lord is not in vain. (1 Cor. 15:58) “We fade and die, like flowers the
grow in beauty, like tender grass that soon will disappear. But evermore, the love of
God is changeless, boundless and endless, as the heavens above. Bless Him forever,
wondrous in might! Bless Him His servants that in His will delight.” (From Ps. 103)
Take time to worship God.
v. Time to Pray and Trust. Because you are weak and dependent on the eternal God,
recognize that God gives you time to pray and trust in Him. When disasters befall us we
cry out like the Psalmist in Psalm 102:23, 24, “He has broken my strength in
midcourse; he has shortened my days. ‘O my God...take me not away in the midst of
my days—you whose years endure throughout all generations!’” I prayed for God to
establish the work of my hands, and wrote the sermon out again, trusting He would
enable me to do so. Remember that your God is the eternal God; remember that when
“the appointed time has come” (Ps. 102:13), “He regards the prayer of the destitute and
does not despise their prayer.” (Ps. 102:17) You can trust in the eternal God to make all
things beautiful in His time. (Eccl. 3:11) You can trust in God as the Psalmist did, and
confess to Him “The children of your servants shall dwell secure; their offspring shall be
established before you.” (Ps. 102:28)
III.Conclusion. “In the beginning, God created the heavens and the earth.” From that point
onward, God “has put eternity into man’s heart, yet so that he cannot find out what God has
done from the beginning to the end.” (Eccl. 3:11) God says “as the heavens are higher than the
earth, so are my ways higher than your ways and my thoughts than your thoughts.” (Is. 55:9)
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We cannot comprehend God’s eternity, but we may and must know and love the eternal God,
and Jesus Christ whom He has sent. (John 17:3) This is the priceless treasure of eternal life, by
which God is redeeming you out of the sin and misery and death of this age, and into the age to
come. For this saving grace, “To the King of ages, immortal, invisible, the only God, be honor
and glory forever and ever. Amen.” (1 Tim. 1:17)
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5. Genesis 1:1; 1:312:3  “God Created”
Rev. Tim Black
ESV text

I. Introduction
A.Genesis begins with these words, “In the beginning, God created the
heavens and the earth.” What does it mean that “God created”? The
Westminster Shorter Catechism summarizes scripture’s doctrine of
creation briefly in Q & A 9, “Q. 9. What is the work of creation? A.
The work of creation is God’s making all things of nothing, by the
word of his power, in the space of six days, and all very good.”
B.Outline. This provides an appropriate outline for us to follow,
because it begins with the essence of what these two words in Gen.
1:1 mean, then proceeds to work out its implications.
i. “All things of nothing”
ii.“By the word of His power”
iii.“In the space of six days”
iv.“And all very good”
II.Body
A.“All things of nothing.” These words “God created” teach first and
foremost that God created “all things of nothing.”
i. The Hebrew Word Bara. We can see this first in the Hebrew
word bara.
a)“The root b¹r¹° has the basic meaning ‘to create.’ It differs
from y¹ƒar ‘to fashion’ in that the latter primarily emphasizes
the shaping of an object while b¹r¹° emphasizes the initiation
of the object.”12 The word bara appears in vv. 1, 21, and 27,
highlighting God’s creation of all things (1), animal life (21),
and mankind (27). But even where it does not appear in Gen.
1, its sense is present, because its sense is explained by the
verses which follow the pattern of v. 3, “God said, ‘Let there be
light,’ and there was light.” The pattern is, “God said ‘Let there
be...,’ and there was....” That this pattern is a direct explanation
of the meaning of the word “created” is clear in v. 20, which
begins “Let the waters swarm...,” and v. 21, which begins “So
12 Theological Wordbook of the Old Testament, in loc.

God created....” How did God create? By saying “‘Let there
be...,’ and there was....” And this pattern appears at the
beginning of each of the six days of creation.
b)It is significant that the word bara appears prominently both in
Gen. 1’s introduction in v. 1 and its conclusion in 1:31-2:3,
indicating that this first chapter of Genesis is uniquely about
the topic of God’s work of creation, and more precisely, the
establishment of God’s covenant with creation. By creating all
things, God placed them in a relationship with Himself.
ii.God Created All Things. God created all things. This is what
these words mean in Gen. 1:1, “God created the heavens and the
earth.” The heavens and the earth stand as a comprehensive
description of the whole creation. If this were not enough, Rev.
4:11 states explicitly that God created all things. “Worthy are
you, our Lord and God, to receive glory and honor and power, for
you created all things, and by your will they existed and were
created.”
iii.Of Nothing: Ex Nihilo. These words “God created” imply God
created all things out of nothing, which means out of no preexisting material. Because the words “the heavens and the earth”
stand for all of creation, it is apparent that nothing but God existed
until God created, and the word “create” here in distinction from
“fashion” means that God made something new where nothing
had existed before.
iv.Implications. The fact that God created all things of nothing
bears several implications.
a)Creatures’ Absolute Dependence on God. First, it teaches
every creature’s absolute dependence on God for its existence.
As their Creator, God is absolutely independent of His
creatures. No creature exists by its own power apart from the
power of God who created it and continues now to sustain its
existence. The creatures’ absolute dependence on God’s work
of creation for the beginning of their existence implies they
also depend absolutely on God for the continuation of their
existence, because there was, and is, no one other than God
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who has the power to sustain their existence. By virtue of the
fact God created them, all things absolutely depend on God’s
sustaining work, and yet thereby also retain their own
creaturely integrity. God preserves His creatures to continue to
be the way He made them to be. In this way, God’s work of
creation provided the foundation for His work of providence.
b)Deism Is False. This also means Deism cannot be true,
because it claims that like a watchmaker who winds up the
watch then lets it run on its own power, God created all things,
but after creating them, He stopped relating to them, and so
does not sovereignly sustain His creation.
a)Secondary Causes Are Real. Because God created things to
be the way He wanted them to be, the doctrine of creation also
preserves the reality of secondary causes. Things continue to
function the way He wants them to, and by virtue of the fact
that they are creatures, they function according to their own
built-in laws of operation. God created the world with an
intentional order. “He formed it to be inhabited.” (Is. 45:18)
c)God Is not The Author of Sin. Because creatures and the
secondary causes according to which they operate are real, God
is not the immediate cause of sin. It is really the creature who
sins, because the creature has his own will and agency.
Because we are built with our own creaturely integrity, even
though God sustains our existence and activity by His
sovereign providential work, it is we; it is man, who sins, not
God. So God is the first cause, but is not the secondary cause,
of sin. God is the ultimate cause, but not the proximate or
immediate cause, of sin. This is what we mean when we say
“God is not the author of sin.”13 So we may never blame God
for our sins.
a)You Can Trust God! A further implication of the fact that
God created all things and our resulting dependence on God as
our Creator and Sustainer is that you can trust God. Peter
teaches that God’s act of creation is the foundation for His
13 See the Westminster Confession of Faith 3.1, 5.4.
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subsequent providence when he calls God “a faithful Creator.”
The implication is that because God cares for His creation, you
can trust Him enough to obey Him despite persecution,
suffering, or loss. “Therefore let those who suffer according to
God’s will entrust their souls to a faithful Creator while doing
good.” (1 Pet. 4:19)
d)Creator-Creature Distinction. In these words “God created,”
we learn the Creator-creature distinction, which is the most
fundamental distinction among the things that exist. The most
fundamental distinction in this regard is between God and His
creatures. No creature is God, and God is not a creature.
•
God’s Sovereignty and Ownership. So God’s act of
creation demonstrates His sovereignty and guarantees His
ownership. “11 The heavens are yours; the earth also is
yours; the world and all that is in it, you have founded
them.” (Ps. 89:11, 12)
•
God Deserves Your Worship. This means God, and God
alone, deserves your worship. God’s act of creation shows
His awesome majesty. “Prepare to meet your God, O Israel!
13 For behold, he who forms the mountains and creates the
wind, and declares to man what is his thought, who makes
the morning darkness, and treads on the heights of the earth
—the LORD, the God of hosts, is his name!” (Amos 4:13)
•
No Pantheism, Polytheism, Idolatry. This means
pantheism, polytheism, and idolatry cannot be right, because
they all confuse the Creator with the creature. Pantheism
says all the creatures together—the universe—is God.
Polytheism distinguishes one god from another according to
distinctions between one part of creation and another—the
god of Babylon, the god of Egypt, the god of the sea, the
god of fire, etc. Rom. 1:25 says this is a great evil, because
people “Worshiped and served the creature rather than the
Creator.”
B.“By the Word of His Power.” God also created by the word of His
power. This is evident in the way Gen. 1 explains what it means that
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“God created” by identifying that work of creation with the pattern
of God’s saying “‘Let there be...,’ and there was....” God created by
His powerful word, which we call His fiat because He created by His
word alone, without using any means outside of Himself. This fact
on display in Gen. 1 is stated explicitly throughout scripture. “By
faith we understand that the universe was created by the word of
God, so that what is seen was not made out of things that are
visible.” (Heb. 11:3) In this we should recognize that God’s works
of creation and providence are covenantal in nature, because Ps. 33:4
introduces them as the combination of His words and deeds, which
are the two modes in which God reveals His covenant. “4 For the
word of the LORD is upright, and all his work is done in
faithfulness.” Ps. 33 goes on to say that by God’s works of creation
and providence, God’s covenantal faithfulness, His hesed, fills the
earth. “5 He loves righteousness and justice; the earth is full of the
steadfast love of the LORD.” So it was “6 By the word of the LORD
the heavens were made, and by the breath of his mouth all their
host.” No creature can do this! “8 Let all the earth fear the LORD;
let all the inhabitants of the world stand in awe of him! 9 For he
spoke, and it came to be; he commanded, and it stood firm.” (Ps.
33:4-9)
C.“In the Space of Six Days”
i. That God created in the space of six days is plain from the fact
Genesis’ emphasis on creation is found in the bookends of the six
days in Gen. 1. The word “create” appears prominently in v. 1,
then reappears prominently in 2:3, forming bookends around the
six days of creation in Gen. 1. Gen. 2:2 emphasizes that from the
seventh day onward God no longer did His work of creation, but
only His work of providence: “And on the seventh day God
finished his work that he had done, and he rested on the seventh
day from all his work that he had done.”
ii.In this, Gen. 1:1 emphasizes that God’s work of creation is
distinct from and prior to His work of providence. This matters
greatly in the debate between the 24 hour view and the
Framework view of the days of creation. The 24 hour view
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emphasizes that God created ex nihilo, and, for instance, that God
did not need to first create a light source (which happened when
God created the sun on the fourth day) before He created light
itself (which happened on the first day.) This view best respects
that creation comes before providence. The Framework view
emphasizes that because God’s ordinary providence today
requires a light source before there can be light, we may expect
the same principle was true during the six days of creation. But
here the Framework view incorrectly gives providence a primacy
over creation, by claiming that the creation of light in Gen. 1
should be explained as an act of providence rather than an act of
creation. But by using the formula “‘Let there be...,’ and there
was...,” the text of Gen. 1 says light’s origin was not by an act of
providence, but an act of creation. We must not confuse creation
and providence with one another, and we must allow creation to
remain prior to providence.
D.“And All Very Good.” God created all things of nothing, by the
word of His power, in the space of six days, and all very good. This
last point is very good! Gen. 1:1’s words “God created” aim at the
conclusion of Gen. 1, “And God saw everything that he had made,
and behold, it was very good.” (Gen. 1:31) This is part of what it
means that “God created.” The results of His work were good. This
is the beginning of what Thomas Boston termed the “fourfold estate
of man” and more broadly, of creation, which our catechisms lay out
as the estates of original righteousness, sin, salvation, and glory, and
the Dutch Reformed have termed the progress from creation to fall,
redemption, and glorification.
i. Creation. In regard to creation, all things were good when God
originally created them.
a)Starting Point. This is creation’s historical starting point.
Implicit in this is, as we confess in the Westminster Larger
Catechism, just as God’s decrees of creation and providence
are “for His own glory” (LC 12), so God created all things “for
himself” (LC 15). God says this is true of “everyone who is
called by my name, whom I created for my glory, whom I
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formed and made.” (Is. 43:7) It is because creation was
originally good that the twenty-four elders in heaven say
“Worthy are you, our Lord and God, to receive glory and honor
and power, for you created all things.” (Rev. 4:11) Similarly,
Paul exclaims, “from Him, and through Him, and unto Him be
the glory forever.” (Rom. 11:36) Here we see the biblical
protology, providence, and eschatology are tied together in
bringing glory to God. Creation “from” God leads to
providence “through” God, which leads to praise “to” God
from His creation.
b)Covenant with Creation. That God’s intent in creating was to
make creation good, and then to finally evaluate it as “very
good,” and as a result to bless the Sabbath day for us to keep by
worshiping God as part of our covenant with Him, indicates
that God’s work of creation established a covenant with
creation, which included the special covenant relationship He
made with man which is given special attention in Gen. 2. That
God made a covenant with creation is confirmed by later
passages.
•
Noah
•
In Gen. 9:9, 10, “God said to Noah and to his sons with
him, 9 ‘Behold, I establish my covenant with you and
your offspring after you, 10 and with every living
creature that is with you, the birds, the livestock, and
every beast of the earth with you.” It is, as v. 13 terms it,
“the covenant between me and the earth.” (Gen. 9:9, 10,
13; see vv. 9-17) That God’s original relation with His
creation—causing it to remain how He created it to be—
causing its regularity through His ordinary providence—
that this original relationship was covenantal is apparent
in that God terms this later guarantee of regularity a
“covenant.” What is more, this covenant in Gen. 9 is not
absolutely new, but is a more firm establishment of God’s
pre-existing covenant relationship with Noah and the
creation, because God says “I establish my covenant,”
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using the Hebrew word qum, rather than the Hebrew
word carat, which means to “make” a covenant for the
first time. As such, in Gen. 9 God further established
with Noah and the creation the covenant He made with
man and the creation in Gen. 1.
•
Jeremiah. Similarly, in Jer. 33 God said, “20 Thus says the
LORD: If you can break my covenant with the day and my
covenant with the night, so that day and night will not come
at their appointed time, 21 then also my covenant with
David my servant may be broken....25 Thus says the LORD:
If I have not established my covenant with day and night and
the fixed order of heaven and earth, 26 then I will reject the
offspring of Jacob and David my servant.” (Jer. 33:20, 21,
25, 26)
•
Personalism vs. Impersonalism. An implication of God’s
covenant with creation is that although many of God’s
creatures are not persons, yet they manifest God’s own
personal interaction with them, and with us and Himself
through them, in such a way that they are sometimes
described like persons in scripture. The personality of God
Himself shines through His creation! He draws both His
personal and impersonal creation to worship Him, such that
though they are not persons, it is not right to call rocks and
trees impersonal, for God calls them to praise Him, and even
uses them to bring praise to Himself. The psalmist writes in
Ps. 148:1-5, “Praise the LORD! Praise the LORD from the
heavens; praise him in the heights! 2 Praise him, all his
angels; praise him, all his hosts! 3 Praise him, sun and
moon, praise him, all you shining stars! 4 Praise him, you
highest heavens, and you waters above the heavens! 5 Let
them praise the name of the LORD! For he commanded and
they were created.”
ii.Fall. In the fall, we men sinned against God, turning God’s good
creation to an evil use, bringing upon ourselves and the whole
creation God’s wrath and curse. So “All have sinned and fallen
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short of the glory of God.” (Rom. 3:23) Even in this, “God
endured with much patience vessels of wrath prepared for
destruction to show his wrath and to make his power known.”
(Rom. 9:22)
iii.Redemption. But so much more was His purpose to “make
known the riches of his glory for vessels of mercy.” (Rom. 9:23)
a)Scripture teaches us that God’s purpose for creation is only
fully realized through the redemption which He provides in the
Lord Jesus Christ, and proclaims and applies in the church.
Paul made this connection when he preached “the unsearchable
riches of Christ, 9...to bring to light for everyone what is the
plan of the mystery hidden for ages in God who created all
things, 10 so that through the church the manifold wisdom of
God might now be made known to the rulers and authorities in
the heavenly places. 11 This was according to the eternal
purpose that he has realized in Christ Jesus our Lord, 12 in
whom we have boldness and access with confidence through
our faith in him.” (Eph. 3:8-12)
b)So we should pray with David, looking for the firstfruits of the
redemption of God’s creation within us, “Create in me a clean
heart, O God” (Ps. 51:10). Paul declares, “if anyone is in
Christ, he is a new creation” (2 Cor. 5:17). James confirms
that “Of his own will he brought us forth by the word of truth,
that we should be a kind of firstfruits of his creation.” (James
1:18) So Paul exhorts us “to put on the new self, created after
the likeness of God in true righteousness and holiness.” (Eph.
4:24) The “regeneration” of all things (Matt. 19:28) begins
with the “regeneration” of men’s hearts (Tit. 3:5).
c)For you who are reconciled to God, He gives you great comfort
in the fact He is your Creator.
•
As a result, He is the Provider and Sustainer of life. “Thus
says God, the LORD, who created the heavens and stretched
them out, who spread out the earth and what comes from it,
who gives breath to the people on it and spirit to those who
walk in it....” (Is. 42:5) So you should “Remember also
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your Creator in the days of your youth.” (Eccl. 12:1) Give
thanks to Him for “the grace of life.” (1 Pet. 3:7)
•
God is also the Director and Revealer of the future. “11
Thus says the LORD, the Holy One of Israel, and the one
who formed him: ‘Ask me of things to come; will you
command me concerning my children and the work of my
hands? 12 I made the earth and created man on it; it was my
hands that stretched out the heavens, and I commanded all
their host.’” (Is. 45:12) He is able to “work all things
according to the counsel of His will” (Eph. 1:11) and can
tell you of the things that are to come.
•
God gives you strength in weakness. “Lift up your eyes on
high and see: who created these? He who brings out their
host by number, calling them all by name, by the greatness
of his might, and because he is strong in power not one is
missing. 27 Why do you say, O Jacob, and speak, O Israel,
‘My way is hidden from the LORD, and my right is
disregarded by my God’? 28 Have you not known? Have
you not heard? The LORD is the everlasting God, the
Creator of the ends of the earth. He does not faint or grow
weary; his understanding is unsearchable. 29 He gives
power to the faint, and to him who has no might he increases
strength. 30 Even youths shall faint and be weary, and
young men shall fall exhausted; 31 but they who wait for the
LORD shall renew their strength; they shall mount up with
wings like eagles; they shall run and not be weary; they shall
walk and not faint.” (Is. 40:26-31)
iv.Glorification. God’s aim in creation, the fall, and redemption is
glorification. One day God will “create a new heavens and new
earth.” “For behold, I create new heavens and a new earth, and
the former things shall not be remembered or come into mind. 18
But be glad and rejoice forever in that which I create; for behold, I
create Jerusalem to be a joy, and her people to be a gladness. 19 I
will rejoice in Jerusalem and be glad in my people; no more shall
be heard in it the sound of weeping and the cry of distress.” (Is.
46

65:17-19) Paul roots the creation’s glorification in yours, and
yours in Christ’s. We are “17 fellow heirs with Christ, provided
we suffer with him in order that we may also be glorified with
him....19 For the creation waits with eager longing for the
revealing of the sons of God.” (Rom. 8:17, 19) It will be in this
way that the creation that was originally very good, and you as
well, will bring glory to God as fully as you and it should.
III.Conclusion. “In the beginning, God created.” In the end, will you be
glorified? The path to glory leads only through the Door, who is Jesus
Christ, who by His death bore the wrath of God for your sin, for your
sakes the flaming sword barring the way to the Tree of Life fell on Him,
and who through the power of His resurrection will grant you to eat of
the Tree of Life (Rev. 2:7) and drink of the water of life without price
(Rev. 21:6; 22:1, 17). He calls you to come and by faith receive eternal
life from Him, your Creator in the beginning, your Redeemer today,
who will bring you to glory in the end. Will you come to Him?
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6. Genesis 1:1; 610  “The Heavens and the Earth”
Rev. Tim Black
ESV text

I. Introduction
A.Genesis begins with these words, “In the beginning, God created the
heavens and the earth.” To what do these words “heavens and the
earth” refer, and what does this mean for us?
B.Outline. We’ll consider this passage under the following three
headings, giving special attention to the heavens at this point since
Gen. 1 gives more attention to the earth in the verses that follow.
i. A Summary of All Creation
ii.What Are The Heavens?
iii.Creation’s Purpose
II.Body
A.A Summary of All Creation. Very simply, this phrase “the heavens
and the earth” is a summary of all creation, or as the Westminster
Shorter Catechism Q & A 9 puts it, “all things.”
i. This is apparent in Gen. 1:1’s relation to the rest of the chapter.
Gen. 1:1 is both a summary of Gen. 1, and describes the first of
Gen. 1’s creative acts. It is a summary because the phrase
“heavens and the earth” manifestly refers to all things,14 and the
words “heavens” and “earth” appear repeatedly throughout Gen.
1. Yet this verse also describes the first of God’s creative acts in
Gen. 1, because Gen. 1:2 describes an “earth” which has already
been created, which therefore must have been created in Gen. 1:1.
G. Ch. Aalders (53) writes, “Gen. 1:1 describes the creation of the
substance from which the entire universe was formed” (emphasis
mine.) Gordon Wenham comments on Gen. 1:1 that “totality
rather than organization is its chief thrust here.”15 Sailhamer (84)
writes, “The phrase ‘the heavens and the earth,’ or more precisely,
‘sky and land,’ is a figure of speech for the expression of totality.”
ii.This is confirmed by later scripture.
a)Ex. 31:17 states that “the heavens and the earth” are what God
14 Granted, it refers to all things slightly indirectly, by reference to their realms rather than the contents of those realms.
15 Wenham, 15.

created not only at the first instant in Gen. 1:1, but throughout
all six days of the creation week, because it says “in six days
the LORD made heaven and earth.”16
b)God’s act of creation created not only some, but all, of the
realms of creation. “By faith we understand that the universe
was created by the word of God” (Heb. 11:3) “The heavens are
yours; the earth also is yours; the world and all that is in it, you
have founded them.” (Ps. 89:11) Here the “heavens” and the
“earth” stand in apposition to the “world,” indicating they are
the same thing.
c)Throughout the Bible, when “the heavens and the earth” are
paired together, they refer to the whole of creation, leaving out
no realm.
•
“I am the LORD, who made all things, who alone stretched
out the heavens, who spread out the earth by myself.” (Is.
44:24)
•
“Blessed be Abram by God Most High, Possessor of heaven
and earth” (Gen. 14:19, 22).
•
“You have made heaven and earth” (2 Kings 19:15).
•
“All that is in the heavens and in the earth is yours.” (1
Chron. 29:11)
•
“Can a man hide himself in secret places so that I cannot see
him? declares the LORD. Do I not fill heaven and earth?
declares the LORD.” (Jer. 23:24)
•
“Heaven and earth will pass away, but my words will not
pass away.” (Matt. 24:35)
•
“As a plan for the fullness of time, to unite all things in him,
things in heaven and things on earth.” (Eph. 1:10)
•
“Heaven is my throne, and the earth is my footstool” (Is.
66:1)
•
Only rarely in the Bible is the “sea” added to the list,
indicating that Gen. 1:1’s “the heavens and the earth” is
intended to include the sea.17
16 This is evidence against the gap theory, which claims there could be thousands, or perhaps millions, of years, between
Gen. 1:1 and 1:2.
17 See, for example, “For in six days the LORD made heaven and earth, the sea, and all that is in them, and rested the
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B.What Are the Heavens? God created the heavens. What are the
heavens?
i. Spiritual or Physical? Are they spiritual or physical? Does this
phrase include the spiritual realms of heaven and hell, or does it
refer only to the physical “heavens” in the sense of the skies
above? We’ve already established that the phrase “the heavens
and the earth” is intended to include all realms of creation,
including the spiritual realms. It is easy to be tempted to say the
word “heavens” refers to only the spiritual, or only the physical
“heavens,” because we recognize that the “heaven” where God
and angels reside is not identical to the air, the sky, or outer space,
but rather is of a different character than the physical creation,
because it is spiritual in nature. But is the present division
between the physical and spiritual “heavens” a sufficient reason to
assume that division existed in Gen. 1:1? No. Why can’t the
“heavens” in Gen. 1:1 refer to both?
a)Both! V. 2. Consider that in v. 2, “the earth was formless and
void.” According to v. 2, the earth was an undifferentiated,
even chaotic, mass out of which God subsequently separated
the water and dirt and rock, such that in v. 2 the earth is called
both “earth,” which implies it contained dirt, and “the deep,”
which implies it contained water. Similarly, “the heavens” can
reasonably be assumed to have contained all that would later be
distinguished and separated in what later passages term “the
heavens.”
b)Vv. 6-10. Interestingly, in vv. 6-10 God made a second thing
which He called “Heaven.” In this passage, the word
“expanse” is the Hebrew word raqiyah, and the word “Heaven”
is the Hebrew word shamayim. They are two distinct words
with distinct senses. On the second day of creation God
created the expanse to “separate the waters from the waters”
(1:6), and thus God “separated the waters that were under the
expanse from the waters that were above the expanse.” (1:7) It
seventh day.” (Ex. 20:11) “You have made heaven, the heaven of heavens, with all their host, the earth and all that is on
it, the seas and all that is in them.” (Neh. 9:6) “Let heaven and earth praise him, the seas and everything that moves in
them.” (Ps. 69:34) “Who made heaven and earth, the sea, and all that is in them.” (Ps. 146:6)
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appears here that the “expanse” is the sky. Then in v. 8 it says,
“And God called the expanse Heaven.” So the heavens were
present somehow in v. 1 before the expanse was created in v. 6,
but then in addition to “the heavens” in v. 1, the expanse was
also named “Heaven.” What is the relationship between the
original “heavens” in v. 1 and this heaven in v. 6?
•
Is the second one spiritual? It seems not, because it is a
division between “the waters.” (v. 6) This second one seems
decidedly physical, especially because by its similar
description, it is linked with the similarly-distinguished
second “Earth” and “Seas” in vv. 9, 10, which read “9 And
God said, ‘Let the waters under the heavens be gathered
together into one place, and let the dry land appear.’...10
God called the dry land Earth, and the waters that were
gathered together he called Seas.” So in vv. 6-10, within the
undifferentiated “heavens and the earth,” God further
distinguished three realms, “Heaven,” the “Earth,” and the
“Seas.” So there was an original “heavens and earth” in v. 1,
the “deep” in v. 2, and more specially formed and
distinguished “Heaven,” “Earth,” and “Seas” in vv. 6-10. It
appears then that the first set is undifferentiated and includes
everything in creation, including the spiritual, and the last
set refers to uniquely physical realms.
•
So is this second “Heaven” in v. 8 a physical copy of a
spiritual original in v. 1? Because this would imply that the
sky is more like the spiritual realm than is the earth, this
does not seem correct.
•
Is, then, the first “heavens” in v. 1 both spiritual and
physical together in an undifferentiated mass? Yes, this
appears to be the best explanation. So v. 1’s “heavens and
earth” included the physical waters of the “deep” in v. 2, and
in the midst of those waters the “heavens” which is the
physical sky was created in vv. 6-8.
ii.Heaven Transcends Earth. In its general usage in scripture, the
word “heaven” refers to that which transcends the context of earth
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with which we men are familiar (Gen. 11:4).18
a)That this undifferentiated sense is correct is corroborated by the
fact that the rest of scripture indicates both spiritual and
physical creatures inhabit the heavens.
•
Ps. 148 makes this point very clearly. The first half of the
psalm, vv. 1-6, speaks about heaven, and the second half, vv.
7-14, speaks about earth. What creatures are in heaven? “1
Praise the LORD! Praise the LORD from the heavens;
praise him in the heights! 2 Praise him, all his angels; praise
him, all his hosts! 3 Praise him, sun and moon, praise him,
all you shining stars! 4 Praise him, you highest heavens, and
you waters above the heavens!” (Ps. 148:1-4) The angels
are in the heavens, and they are spiritual. The sun, the
moon, and the stars are in the heavens, and they are
physical. In this psalm, they are both in the same heavens.
•
You need to know that the heavens and the earth are not
merely physical in nature. There are “spiritual forces of
evil in the heavenly places” (Eph. 6:12), and you must do
battle against them with the armor of God. “Your
adversary the devil prowls around like a roaring lion,
seeking someone to devour.” (1 Pet. 5:8) But take
comfort that “greater is He who is in you than he that is in
the world.” (1 John 4:4) God “will command his angels
concerning you to guard you in all your ways.” (Ps.
91:11)
•
The heavens are both spiritual and physical. That “earth” is
the realm familiar to man, and the “heavens” are what
transcends our experiencing, is evident in Ps. 115:16. “The
heavens are the LORD’s heavens, but the earth he has given
to the children of man.”
•
Because heaven transcends the context of earth, and
remains beyond our reach, it excels as an illustration of
how we cannot justify ourselves, but receive God’s grace
18 Confirming this, Wenham (15) cites Stadelmann, 127, who writes, “the term #ra means primarily the entire area in
which man thinks of himself as living, as opposed to the regions of heaven or the underworld.”
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of justification as a completely free and undeserved gift.
“10 He does not deal with us according to our sins, nor
repay us according to our iniquities. 11 For as high as the
heavens are above the earth, so great is his steadfast love
toward those who fear him; 12 as far as the east is from
the west, so far does he remove our transgressions from
us.” (Ps. 103:10-12) Isaiah says similarly, “6 Seek the
LORD while he may be found; call upon him while he is
near; 7 let the wicked forsake his way, and the
unrighteous man his thoughts; let him return to the
LORD, that he may have compassion on him, and to our
God, for he will abundantly pardon. 8 For my thoughts
are not your thoughts, neither are your ways my ways,
declares the LORD. 9 For as the heavens are higher than
the earth, so are my ways higher than your ways and my
thoughts than your thoughts.” (Is. 55:6-9)
iii.Where Is Hell? You may be wondering, “Where is Hell in Gen.
1?”
a)Jonathan Edwards described the present creation as being
divided into three realms, two of which are uniquely spiritual:
Heaven, Earth, and Hell. But interestingly, Hell is not
mentioned in the beginning of Genesis.19 The reason may be
that at that time, Hell had no inhabitants, because there were
not yet any angels, nor any fallen angels, to populate it. As
such it may be that after Satan’s fall, God divided the spiritual
realm of heaven into the blessed place called Heaven and the
cursed place called Hell.
b)Matthew Henry offers another explanation, that Moses
mentions those things which can be seen by men, so does not
mention the jewels in the earth below or the glorious angels in
heaven above.20
19 Yet this must not be the complete picture. Using physical metaphors to describe a spiritual place, scripture says Heaven
is “above” us, and Hell is “below.” Jesus “ascended into heaven” (Deut. 30:12; Ps. 139:8; Is. 14:13, 14; John 3:13;
6:62; 20:17; Acts 1:9, 11; 2:34; Eph. 4:8-10), and the sinner’s soul descends to hell (Job 17:16; Is. 14:15; Ezek. 32:24;
Rom. 10:7; Rev. 20:1). “As the heavens for height, and the earth for depth, so the heart of kings is unsearchable.”
(Prov.25:3)
20 Matthew Henry, 2.
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C.Creation’s Purpose. What is creation’s purpose? Why did God
create the heavens and the earth?
i. Scripture states clearly God created them for His own glory.
Calvin described the creation as the theater of God’s glory.21
Calvin writes of Genesis, “this is the argument of the Book: After
the world had been created, man was placed in it as in a theatre,
that he, beholding above him and beneath the wonderful works of
God, might reverently adore their Author.”22 Is this the purpose
for which you use the heavens and the earth? Ps. 19:1 tells us
“The heavens declare the glory of God.” Ps. 8:1 says similarly of
the earth, “O Lord, our Lord, how majestic is your name in all the
earth.” The heavens and the earth show God’s great power; His
omnipotence, and they should lead you to trust Him to keep His
promises to save you, to forgive you, to sanctify, to protect, to
comfort you in distress. “It is you who has made the heavens and
the earth by your great power and by your outstretched arm!
Nothing is too hard for you.” (Jer. 32:17) The creation, and you
as its crowning creatures, should rejoice in God as Creator and
Redeemer. “Let the heavens be glad, and let the earth rejoice, and
let them say among the nations, ‘The LORD reigns!’” (1 Chron.
16:31)
ii.Because God created the heavens and the earth, we should read
His word. “For thus says the LORD, who created the heavens (he
is God!), who formed the earth and made it (he established it; he
did not create it empty, he formed it to be inhabited!): ‘I am the
LORD, and there is no other.’...I did not say to the offspring of
Jacob, ‘Seek me in vain.’ I the LORD speak the truth; I declare
what is right.” (Is. 45:18, 19) Because Christ created “all
things...in heaven and on earth,” He is able “to reconcile to
himself all things, whether on earth or in heaven, making peace by
the blood of his cross.” (Col. 1:16, 20) It is God’s purpose for His
creation to lead you to Jesus Christ. This is one purpose of
general revelation. “He made from one man every nation of
21 Calvin, Institutes, 1.6.2, 3.5.8.
22 Calvin, Commentary, 64.
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mankind to live on all the face of the earth, having determined
allotted periods and the boundaries of their dwelling place, 27 that
they should seek God, in the hope that they might feel their way
toward him and find him.” (Acts 17:26, 27) This purpose is
fulfilled only through special revelation. “God, who said, ‘Let
light shine out of darkness,’ has shone in our hearts to give the
light of the knowledge of the glory of God in the face of Jesus
Christ.” (2 Cor. 4:6)
iii.Because we have sinned against God and so fallen under His
wrath and curse, “the heavens and earth that now exist are stored
up for fire” (2 Pet. 3:7). “The heavens will pass away with a roar,
and the heavenly bodies will be burned up and dissolved, and the
earth and the works that are done on it will be exposed.” (2 Pet.
3:10) “But according to his promise we are waiting for new
heavens and a new earth in which righteousness dwells.” (2 Pet.
3:13) God has promised, “behold, I create new heavens and a
new earth, and the former things shall not be remembered or come
into mind.” (Is. 65:17) One day He will declare, “Behold, I am
making all things new.” (Rev. 21:5)
III.Conclusion
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7. Genesis 1:2  “The Holy Spirit’s Agency in Creation”
Rev. Tim Black
ESV text

I. Introduction. When Native Americans speak of the “Great Spirit,”
they have part of this verse right! The Holy Spirit was there at creation.
Why was He there? What did He do?
A.A Background Verse. Gen. 1:2 is a background verse. It provides
the background information which makes v. 3 stand out in bold
relief. The verse has two halves.
i. First: The Earth
a)The first half describes the earth and its waters: “The earth was
without form and void, and darkness was over the face of the
deep.” The essential point here is that these are privative
descriptions, saying that at this stage in God’s work of creation,
the earth was “without” form or content. The words “formless”
and “void,” Whboêw" ‘Wht (tohu vabohu), are not adjectives, but
substantives: literally, “formlessness” and “emptiness.” Does
this teach a doctrine of nothingness? If so, existentialists
would be interested in this verse. But no, it is not saying that
nothing exists, which would make the Bible self-contradictory;
rather, the Bible specifies what existed first: “the earth.” It
was this “earth” which had a positive existence of its own
which was characterized by these negative substantives of
formlessness and emptiness. So it remains appropriate to
translate them as adjectives. The words “formless” and “void”
do not posit the existence of non-existence, but rather they
anticipate the ways in which God was about to form and fill the
earth in the verses which follow.
b)The earth was “formless and void,” and its waters, though they
had a defined surface, were utterly without light. “Darkness
was over the face of the deep.”
ii.Second: The Spirit of God. Against this backdrop of
formlessness, emptiness, and darkness, the second half of the
verse forms an important contrast. Though the world was
originally without form, or inhabitants, or light, yet God was

there! Do you sometimes think your world is without form,
without friends, without light? Yet God is there! “But the Spirit
of God was hovering over the face of the waters.” Though the
world was full of darkness, yet the Spirit of God was about to act!
Because this verse shows us the importance of the Holy Spirit’s
agency in creation, it is to this second part of the verse we will
give our attention first.
B.Outline. What does this verse teach us about the Holy Spirit? Four
things, which are the outline of this sermon: the Holy Spirit is...
i. In the Bible from Beginning to End!
ii.The Immediate Agent in Creation
iii.The Immediate Agent in Salvation
iv.The Immediate Agent in Communion
II.Body
A.In the Bible from Beginning to End! First, the Holy Spirit is in the
Bible from beginning to end!
i. The Holy Spirit. This “Spirit of God” is a reference to the Holy
Spirit. The word ruach means “wind,” “breath,” or “spirit.” In
this context, the word ruach must not mean an impersonal “wind,”
or a “breath” as the mere impersonal effect of God’s breathing,
but because this ruach is described to be “hovering,” it is
described as an agent who can act of its own accord, and because
it is described as the “ruach of God,” it must be a personal agent.
The right translation, then, is “the Spirit of God.”
ii.A Distinct Person. The Holy Spirit is a distinct person in the
Godhead, distinct from God the Father and God the Son. This is
plain in the phrase “Spirit of God.” The word “of” indicates that
this Spirit is distinct from, yet associated with God. More
specifically, because “the Spirit of God hovered over the face of
the waters,” it is plain this Spirit is not part of the waters, this
Spirit is not part of the earth, but is is associated with God.
Considering that Gen. 1:1 has already stated that “God created the
heavens and the earth,” and so declared there to be an absolute
distinction between God and His creation, we must conclude that
this Spirit is not part of God’s creation, but rather is God! The
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word “of” indicates this Spirit is distinct from the divine Person
mentioned in Gen. 1:1, but because this Spirit is also distinct from
the creation, this Spirit must also be divine. Here we have the
beginnings of scripture’s revelation that God the Father, Son, and
Holy Spirit are one God in three distinct Persons.
iii.The Whole Bible Is Trinitarian. The Holy Spirit is clearly
introduced and described in the second verse of the Bible. In this
we should learn the Bible is implicitly trinitarian from the outset.
The whole Bible is Trinitarian, from beginning to end!
B.The Immediate Agent in Creation. In Gen. 1:2 we learn that the
Holy Spirit was the immediate agent in creation. God the Father and
God the Son also created the world, but they did it through the
immediate agency of God the Spirit.
i. “Hovering.” We see this in the word “hovering.” “The Spirit of
God was hovering over the face of the waters.” This word
“hovering” conveys the idea of shaking or fluttering, and indicates
that the Spirit was not only moving, but was having an effect on
the “waters” below. The word “hovering” implies that this Spirit
who is an agent is about to perform further acts of creation and
providence in the new world God created.
a)Fluttering. The word’s sense of “fluttering” connotes the
action of an eagle hovering over its fledgling young to protect
and guide them as they learn to fly. This is how Moses used
this word, intentionally in connection with the word tohu,
translated “waste,” the only other place tohu appears in Moses’
writings, in Deut. 32:10, 11, to describe God’s special care for
Israel. “10 He found him in a desert land, and in the howling
waste of the wilderness; he encircled him, he cared for him, he
kept him as the apple of his eye. 11 Like an eagle that stirs up
its nest, that flutters over its young, spreading out its wings,
catching them, bearing them on its pinions.” (Deut. 32:11)
Like an eagle, the Holy Spirit is awesome in power and
majesty, sleek and skilled, and you who are made in His image
are His young, still unsure and ungainly, but being made holy
and wise, and one day glorified, by His tender care. God the
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Spirit doesn’t hover in order to do nothing, but “He will
command His angels concerning you to guard you in all your
ways. On their hands they will bear you up, lest you strike
your foot against a stone.” (Ps. 91:11, 12) “He will cover you
with His pinions, and under his wings you will find refuge.”
(Ps. 91:4) God the Father says, “You yourselves have seen
what I did to the Egyptians, and how I bore you on eagles’
wings and brought you to myself.” (Ex. 19:4) And God the
Son says “How often would I have gathered your children
together as a hen gathers her brood under her wings.” (Matt.
23:37)
b)So in the Spirit’s “hovering,” He providentially preserved and
sustained the as-yet unordered creation, eagerly waiting for the
Father’s command to further develop the nascent creation.23
ii.Gentle and Powerful. In the Spirit’s “hovering” over the waters
we learn He is gentle, but also powerful. It was “By the word of
the LORD the heavens were made, and by the breath”--the
ruach--“of his mouth all their host.” (Ps. 33:6) “Not by might,
nor by power, but by my Spirit, says the LORD of hosts.” (Zech.
4:6)
iii.Beautifying. The Spirit’s work was one of beautifying the
unformed creation. “By his Spirit the heavens were made fair.”
(Job 26:13)
iv.Vivifying. The Spirit’s work was vivifying, bringing to life. Ps.
104:30 says of the animals, “When you send forth your Spirit,
they are created, and you renew the face of the ground.” (Ps.
104:30) Elihu said, “The Spirit of God has made me, and the
breath of the Almighty gives me life.” (Job 33:4) We should
remember then that God can raise the dead! “That power which
brought such a world as this out of confusion, emptiness, and
darkness, at the beginning of time, can, at the end of time, bring
our vile bodies out of the grave, though it is a land of darkness as
darkness itself, and without any order (Job x. 22), and can make
23 Calvin (73) says this is the Spirit’s work in providence, rather than in creation: “the power of the Spirit was necessary
in order to sustain it.”
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them glorious bodies.”24 “If the Spirit of him who raised Jesus
from the dead dwells in you, he who raised Christ Jesus from the
dead will also give life to your mortal bodies through his Spirit
who dwells in you.” (Rom. 8:11)
v. Fructifying. The Spirit’s work was fructifying, making fruitful.
Jer. 4:23-26 uses tohu vabohu to describe how God would make
Canaan no longer an inhabitable place for Israel. “23 I looked on
the earth, and behold, it was without form and void; and to the
heavens, and they had no light....25 I looked, and behold, there
was no man, and all the birds of the air had fled. 26 I looked, and
behold, the fruitful land was a desert.” So the Holy Spirit’s work
in creation was to prepare a “fruitful” place for you to live in
fellowship with God.
vi.Sanctifying. The Spirit’s work was sanctifying, making a place
for man to worship God. The Holy Spirit builds temples in which
God should be worshiped. This is what He did with the cosmos.
“He lays the beams of his chambers on the waters.” (Ps. 104:3)
This is what He did with the tabernacle. “You shall speak to all
the skillful, whom I have filled with a spirit of skill.” (Ex. 28:3)
One of those was Bezalel, of whom Moses said, “he has filled him
with the Spirit of God, with skill, with intelligence, with
knowledge, and with all craftsmanship” (Ex. 35:31), to build the
tabernacle for God’s worship. This is what He did with Christ,
who was conceived by the Holy Spirit, and His body was a
temple--“Destroy this temple, and in three days I will raise it up.”
(Luke 1:35; John 2:19) This is what the Holy Spirit does with
you, the church. “Do you not know that you are God’s temple and
that God’s Spirit dwells in you?” (1 Cor. 3:16) In Christ the
church “grows into a holy temple in the Lord.” “In [Christ] you
also are being built together into a dwelling place for God by the
Spirit.” (Eph. 2:21, 22)
C.The Immediate Agent in Salvation. The Holy Spirit is the
immediate agent in creation, and in salvation as well. Sinclair
Ferguson summarizes the Spirit’s work briefly as this: “The activity
24 Matthew Henry, 3-4.
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of the divine ruach is precisely that of extending God’s presence into
creation in such a way as to order and complete what has been
planned in the mind of God.”25 John Calvin introduced the Spirit’s
work in Book 3 of the Institutes this way: “as long as Christ remains
outside of us, and we are separated from Him, all that he has suffered
and done for the salvation of the human race remains useless and of
no value for us.” He says it is by “the secret energy of the Spirit, by
which we come to enjoy Christ and all his benefits.”26 “We are made
partakers of the redemption purchased by Christ, by the effectual
application of it to us by his Holy Spirit.”27 It is precisely in this
sense, that the unique work of the Spirit is to directly and
immediately apply Christ’s work to us, that after describing the
respective works of God the Father and God the Son, Eph. 1:13 says
“you...were sealed with the promised Holy Spirit.” Christ makes this
very plain in John 3:5, “Unless one is born of water and the Spirit,
he cannot enter the kingdom of God.” It is by the direct working of
the Holy Spirit that you are regenerated, given faith and repentance,
justified, adopted, and sanctified, as numerous passages prove. If
you are saved, “You were washed, you were sanctified, you were
justified in the name of the Lord Jesus Christ and by the Spirit of our
God.” (1 Cor. 6:11) We do not know how the Spirit moves and
works, yet the effects of His work are plain for you to see. “The
wind blows where it wishes, and you hear its sound, but you do not
know where it comes from or where it goes. So it is with everyone
who is born of the Spirit.” (John 3:8) As in that verse, the Spirit’s
prominence in the creation account in Gen. 1:2 is often called to
mind by the prominent place of God’s ruach, or wind, or breath, in
His works of redemption. In the flood, “God made a wind blow over
the earth, and the waters subsided.” (Gen. 8:1) In the Exodus, “the
LORD drove the sea back by a strong east wind all night and made
the sea dry land, and the waters were divided.” (Ex. 14:21) “At the
blast of your nostrils the waters piled up.” (Ex. 15:8) Though it was
an awesome event, it is no surprise the Spirit came at Pentecost with
25 Ferguson, 21.
26 Calvin, Institutes, 3.1.1.
27 Westminster Shorter Catechism Q & A 29.
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“a sound like a rushing mighty wind.” (Acts 2:2)
D.The Immediate Agent in Communion. The Holy Spirit is the
immediate agent—the Person of the Trinity who directly touches and
works upon God’s creation—in creation, salvation, and in
communion. In the benediction in 2 Cor. 13 we learn of “the
fellowship” or communion “of the Holy Spirit.” The Holy Spirit
grants us both union and communion with Christ. Union is vital and
personal, but communion is interactive and relational. We commune
with God the Father through our Savior Jesus Christ by the agency of
the Holy Spirit, and so it is by this same Spirit that we share in a
Christian communion with one another. This communion is divided
into two stages: grace (WLC 69) and glory (WLC 82, 83, 86), as is
plain in the Spirit’s works which constitute this communion. He “is
the guarantee of our inheritance until we acquire possession of it” (2
Cor. 1:22; 5:5; Eph. 1:14). He is the “firstfruits” of our adoption, the
redemption of our bodies (Rom. 8:23). He is the “seal” of God’s
promises (Eph. 1:13). He is the “Spirit of sonship, by whom we cry
‘Abba, Father,’” and who “testifies with our spirit that we are
children of God.” (Rom. 8:15, 16) He is the “Paraclete;” our
“teacher” amidst our ignorance, our “comforter” amidst distress, our
“encourager” amidst disappointment and failure. (John 14:16) He is
our intercessor, helping us pray (Rom. 8:26), as we “pray in the
Holy Spirit” (Eph. 6:18; Jude 20); He “helps us in our weakness.”
(Rom. 8:26) Because He dwells in our hearts, making us into a holy
temple in the Lord, we have “joy in the Holy Spirit” (Rom. 14:17),
and all of the fruit of the Holy Spirit, of “love, joy, peace, patience,
kindness, goodness, faithfulness, gentleness, self-control.” (Gal.
5:22, 23) These are the blessings of communion with God in Christ
through the Holy Spirit.
III.Conclusion. What a joy to have communion with your Creator and
Savior! Because you may have personal, joyful, grace-filled
communion with God through the Holy Spirit, He is far greater than the
“Great Spirit” of Indian folklore. As we now celebrate the sacrament of
communion, do so rejoicing in the great works of God the Spirit, by
whom we have communion with Christ and the Father and one another,
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and “May the God of hope fill you with all joy and peace in believing,
so that by the power of the Holy Spirit you may abound in hope.”
(Rom. 14:13)
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8. Genesis 1:35  “Evening and Morning”
Rev. Tim Black
ESV text

I. Introduction
A.Vv. 3-31 Are A Unit. Now that we have studied vv. 1 and 2 of Gen.
1, ordinarily we should progress directly to v. 3. But because vv. 331 hang together as one unit united by the repetition of the phrase
found in the end of v. 5, we will first give attention to that phrase in
order to understand the unit. That phrase is “And there was evening
and there was morning, the first day.”
B.Outline. We will consider the two parts of this phrase under the
following two headings.
i. Evening and Morning v. 5c
ii.The First Day v. 5d
II.Body
A.Evening and Morning v. 5c. The first part of this phrase is “And
there was evening and there was morning.” Why is this phrase here?
i. A Boundary Marker between the Days. Clearly it is a boundary
marker between the days.
a)Its function as a boundary marker is obvious in its usage
throughout Gen. 1. Every time this phrase appears, it is
followed by the number of the day whose closing boundary it
marks. This phrase closes each of the six days of creation in
Gen. 1, in vv. 5, 8, 13, 19, 23, and 31.
b)That it is a boundary marker is confirmed by the fact that
although the seventh day is similarly named with the ordinal
“seventh” in 2:2, yet the same “evening and morning” formula
is not used at the end of the seventh day. It’s missing! Some
commentators say that because it is missing, therefore the
seventh day is a heavenly day, an eternal day, or a day without
end, and so is the beginning of God’s and our heavenly Sabbath
rest. But this is to commit the informal fallacy of an argument
from silence. The reason the seventh day does not end in the
phrase “There was evening and morning” is far simpler than
this—the reason is that the phrase is a boundary marker. It

marks the boundary between the days which the passage
mentions and numbers. The passage marks the boundary
between the sixth and seventh days, but there is no need to
mark the boundary between the seventh and eighth days,
because the passage does not mention the eighth day.
c)The phrase “evening and morning” is not a summary of the
periods of one day, as if the whole day was composed of half
evening and half morning, as if “evening” was identical to
“night,” and “morning” was identical to “day.” But these
things are not identical; rather, “evening and morning” are the
beginning and end of the period of one night. And clearly one
“night” falls between each day and the next day. So the phrase
“evening and morning” serves as proof that one day has
ended.28
ii.The Usefulness of Evening and Morning. So taken together,
“evening and morning” are a boundary marker in the text. But
what use are they to us?
a)Their Regularity Is An Assurance of God’s Faithfulness.
First, their regularity is an assurance of God’s faithfulness.
•
In the middle of his Lamentations, Jeremiah nevertheless
confessed, “The steadfast love of the Lord never ceases; his
mercies never come to an end; they are new every morning
great is your faithfulness.” (Lam. 3:22, 23) When you are
in agony, remember that nevertheless, God’s mercies are
“new every morning.” Remember that “God is our refuge
and strength, a very present help in trouble....God is in the
midst of her; she shall not be moved; God will help her
when morning dawns.” (Ps. 46:5) This is God’s promise, so
you should pray for Him to keep it! Pray, “Satisfy us in the
morning with your steadfast love, that we may rejoice and
28 To us, the evening is the close of the day, but the day doesn’t completely end until midnight. But to the Jews, the new
day began at nightfall, not at midnight. There is some debate whether the Jews’ practice is properly grounded in
scripture. Cassuto says there was “only one system of computing time: the day is considered to begin in the morning;
but in regard to the festivals and appointed times, the Torah ordains that they shall be observed also on the night of the
preceding day.” (U. Cassuto, Genesis, I, p. 29, referenced in TWOT, under the definition of br,[,.) Wenham (19)
counters, “Though the OT may be interpreted to mean that the new day begins at dawn, less difficulties are posed by the
evening theory (cf. H. R. Stroes, VT 16 [1966] 460-75).”
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be glad all our days.” (Ps. 90:14)
b)The Cycle of Work and Sleep. They are useful in regard to
the cycle of work and sleep. God made this creation
inhabitable to us, and suited us to inhabit this creation. The
evening and morning are fitted to our needs. God made us to
work in the day and sleep at night. Job recognized this when
he said during the day he was “Like a slave who longs for the
shadow.” (Job 7:2) When morning came, David diligently set
about his work as king of exercising civil and church
discipline. “Morning by morning I will destroy all the wicked
in the land.” (Ps. 101:8) Morning is the beginning of man’s
work day. “The young lions roar for their prey, seeking their
food from God. 22 When the sun rises, they steal away and lie
down in their dens. 23 Man goes out to his work and to his
labor until the evening. 24 O LORD, how manifold are your
works! In wisdom have you made them all.” (Ps. 104:21-24)
Matthew Henry (p. 4) writes, “As the light of the morning
befriends the business of the day, so the shadows of the evening
befriend the repose of the night, and draw the curtains about us,
that we may sleep the better.”
c)A Time for Prayer. But sleep is not our only use of the
“evening and morning.” They are also a time for prayer.
•
Not Work. If the text can be taken to be strictly
chronological, then this first evening and the morning which
followed it were a time when God did not work, and
ordinarily evening and morning are times when man does
not work. At least, man does not do the ordinary work of the
day in the early morning and late evening.
•
Prayer. But the purpose for which man ordinarily does use
evening and morning is a time for rest and refreshment, and
for this reason, the Bible teaches us it is also a suitable time
for prayer. Morning and evening prayer and even sacrifice
was commanded by God in the OT ceremonial law, and
remains a godly practice today. We should acknowledge
God throughout the time over which He is Lord, and
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•
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29 Matthew Henry, 4.
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throughout the work He does in that time. You may
remember the song taken from Ps. 5:3, “Oh Lord, in the
morning will I direct my prayer, unto thee, and will look
up.” In the ESV that verse reads, “O LORD, in the morning
you hear my voice; in the morning I prepare a sacrifice for
you and watch.” (Ps. 5:3) David prayed, “Let my prayer be
counted as incense before you, and the lifting up of my
hands as the evening sacrifice!” (Ps. 141:2) “Let us
acknowledge God in the constant succession of day and
night, and consecrate both to his honour, by working for him
every day and resting in him every night, and meditating in
his law day and night.”29
Attend Evening Sabbath Worship. This is the pattern of
godliness the Psalms call us to practice in our own lives as
well—morning and evening prayer every day, and as a
natural result, morning and evening worship on Sunday.
Make this your practice as well. “I will sing aloud of your
steadfast love in the morning.” (Ps. 59:16) “But I, O
LORD, cry to you; in the morning my prayer comes before
you.” (Ps. 88:13) “By day the LORD commands his
steadfast love, and at night his song is with me, a prayer to
the God of my life.” (Ps. 42:8) “I cry out day and night
before you.” (Ps. 88:1) If you still have any doubt that you
should attend the worship service Sunday evening, Psalm
92, titled “A Song for the Sabbath,” should remove all
doubt. It begins “It is good to give thanks to the LORD, to
sing praises to your name, O Most High; 2 to declare your
steadfast love in the morning, and your faithfulness by
night.” On what day? The Sabbath.
Summary. That God created during the day, and “Then
there was evening and morning,” teaches us we should
manage our work to fit within the time God gives us, so
there remains time for rest, refreshment, and prayer.
Application. Now, are you a night owl or an early bird?

I’m a night owl, because I work two jobs, and sometimes I
waste my time. You may have similar reasons. You, and
certainly I, need to learn from the fact God created “evening
and morning” and called both good. Though watchmen are
right to remain awake on their job through the night, in
general, losing sleep is in fact ungodly! “It is in vain that
you rise up early and go late to rest, eating the bread of
anxious toil; for he gives to his beloved sleep.” (Ps. 127:2)
God has made you a creature to work during the day and
sleep at night.
B.The First Day v. 5d. The second part of the “evening and
morning” formula repeated throughout Gen. 1 is very short—just
two words in Hebrew.
i. Translation. The phrase translated “the first day” is more
literally “one day” in the Hebrew--dx'(a, ~Ayð, yom echad. Yom means
“day,” echad means “one.” The order of the words in Hebrew
then is “day one,” but the meaning is “one day.”
ii.The Form of One Day. This statement, “one day,”
communicates that on this first day, God brought it to a close, and
so gave the unit of a “day” its distinctive form. It begins with a
morning, progresses through the day, and ends with the evening.
The sense of this statement “one day” in v. 5 is to say, “That’s
what one day is.” Gen. 1:5 defines the form of a “day.” As such,
it defines the nature of the days in Gen. 1 as that kind of day
which has both a morning and evening, which naturally is a day of
ordinary length, like the 24 hour days we experience today. That
the day is the kind of day we would consider an ordinary day of
the week today is indicated by the fact the terms “evening and
morning,” which are used in the definition of what “one day” is,
are not terms which distinguish that first day from our weekdays
today, but rather are terms which describe a feature the days of
creation have in common with our weekdays today.
iii.The Significance of the Cardinal Number “One.” Consider
also the significance of the cardinal number “one.” The Hebrew
word echad is not properly an ordinal, which would be translated
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“the first day.” Instead, echad is a cardinal number, the number
“one;” translated “one day.” Interestingly, none of the other days
in Gen. 1 are described using a cardinal number. They don’t read
“day two,” “day three,” etc., but “the second day,” “the third day,”
etc. Why is this?
a)Implication for Our Interpretation
•
The reason the first day is not described with an ordinal
number, which would indicate that day is part of an ordered
set of days, is that at the time when the first day had ended,
there had not been any other days with which it could be
grouped, or compared, or ordered as “first,” “second,” or
“third!” There had only been “one day.” This is a most
natural reason for the text to use the words it does: “one
day.”
•
This bears an important implication for our interpretation of
Gen. 1, and the whole Bible. The Bible is intended to be
read, and interpreted, from beginning to end. You should
not call day one the “first day” until after you read through
“the second day.” The narrative presents the first day as one
which must be interpreted on its own terms, and not on the
terms of later passages. Ultimately, this is because every
word of the Bible is the very word of God. Its meaning
depends not first on its context, but on the fact that it is God
who speaks it and guarantees its meaning. Further, the only
context which we should allow to determine the meaning of
a passage is the context of earlier, and not later, passages.30
•
The meaning of the first day does not depend on what comes
after it. Rather, the existence and meaning of day two
depends on day one, so it is described as the “second” day
rather than “day two.” But day one is described as “day
one,” or more correctly, “one day.”
iv.Rules Out Augustine’s View of Instantaneous Creation. God’s
decision to so pointedly mark out the boundaries of the six days in
Gen. 1 shows that in actual fact, God divided His work into six
30 Note to self: I should refine this statement somehow by changing the word “determine.”
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days of work. On each day God did something different. This
draws our attention to the distinct parts of God’s work on each
day, and calls us to rejoice in the glory of God on display in His
work of creation. It also rules out Augustine’s view that creation
was made in an instant, which we call the erroneous doctrine of
“instantaneous creation.” Calvin writes, “Here the error of those
is manifestly refuted, who maintain that the world was made in a
moment. For it is too violent a cavil to contend that Moses
distributes the work which God perfected at once into six days, for
the mere purpose of conveying instruction. Let us rather conclude
that God himself took the space of six days, for the purpose of
accommodating his works to the capacity of men.”31
v. Foundation for Christ and the Christian Sabbath. That there
was a literal “evening and morning, one day” provides an
important foundation for understanding Christ and the Christian
Sabbath.
a)The “Daystar” Metaphor for Christ. This verse provides the
foundation for scripture’s “Daystar” metaphor for Christ.
Christ is the “morning star” heralding the new day of the
arrival of the salvation sent by God, heralding even the new
creation. By being united to Christ by faith in the “prophetic
word” which is “as a lamp shining in a dark place,” Christ, the
“morning star rises in [our] hearts.” (2 Pet. 1:19) Jesus gives
you this encouragement, “I am...the bright morning star.” (Rev.
22:16)
b)The Christian Sabbath. That the first day of creation was a
literal, historical day also provides the foundation for the
special significance of the first day of the week as the Christian
Sabbath in the New Testament. Just as the new world began
with the dawning of the morning light on this first day of the
week, so all four gospel accounts specifically state the day of
Christ’s resurrection was “on the first day of the week.” (Matt.
28:1; Mark 16:2, 9; Luke 24:1; John 20:1, 19; Acts 20:7; 1
Cor. 16:2) As such, through His resurrection, the inspired
31 Calvin, 78.
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human authors of the NT’s distinctive choice of words “on the
first day of the week,” and the practice of the early church,
Christ designated the first day of the week the Christian
Sabbath, still a day of rest and worship, but now also imbued
with a new meaning—that in this day we participate in the
beginning of the new day of salvation, and we participate in the
beginning of the firstfruits of the new creation which Christ
will come again to bring into its glorious fullness. Though the
OT Sabbath on the seventh day looked forward to the new
creation, yet the Christian Sabbath on the first day does so in an
even greater way. Let us call the Christian Sabbath a delight,
and the holy day of the LORD honorable, and take delight in
the Lord Jesus Christ, and He will make us ride on the heights
of the earth, and one day—at the final day—raise us to glory in
His new creation. (Is. 58:13, 14)
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9. Genesis 1:2a, 331  “Realms and Rulers”
Rev. Tim Black
ESV text

I. Introduction
A.The Only True God
i. One important purpose of Gen. 1 is to demonstrate that the God of
the Bible is the only true God. This is evident because it is the
beginning of the Bible’s proclamation and proof that the gods of
Egypt, and all other gods, are false gods.
ii.In God’s providence, having been trained in Pharaoh’s court,
“Moses was instructed in all the wisdom of the Egyptians” (Acts
7:22), so Moses knew about Egypt’s false gods. When the Lord
appeared to Moses in the holy glory of the burning bush, Moses
knew undeniably the Lord was the true God. But Moses knew the
Hebrews worshiped the gods of Egypt, and so he said to God,
“But behold, they will not believe me or listen to my voice, for
they will say, ‘The LORD did not appear to you.’” (Ex. 4:1) But
God showed Moses the miracles God would enable Moses to
perform, “that they may believe that the LORD, the God of their
fathers, the God of Abraham, the God of Isaac, and the God of
Jacob, has appeared to you.” (Ex. 4:5) This was one of God’s
chief purposes in the miracles of the Exodus—that the Hebrews
and you would believe the LORD is the true God.
iii.This is also a chief purpose in Gen. 1. After God had brought
Moses and the Israelites out of physical and spiritual bondage in
Egypt, and after Moses had had time to reflect and understand
what God had done, God commanded Moses to “writes” (Ex.
17:14; 34:27; Deut. 31:19), and Moses did (Ex. 24:4; Deut. 31:9,
22), and the result was a “book” (Ex. 17:14) mentioned 47 times
in the Bible called the “Book of the Law” (Deut. 28:58, 61; 29:20,
21, 27; 30:10; 31:24, 26; Josh. 1:8; 8:31, 34; 23:6; 24:26; 2 Kings
14:6; 22:8, 10, 11, 13, 16; 2 Chron. 17:9; 2 Chron. 34:14-16, 18,
21, 24; Neh. 8:1, 3, 5, 8, 18; 9:3; Gal. 3:10; Heb. 9:19) or the
“Book of the Covenant” (Ex. 24:7; 2 Kings 23:2, 3, 21, 24; 2
Chron. 34:30, 31), or the “Book of Moses” (2 Chron. 25:4; 35:12;

Ezra 6:18; Neh. 13:1; Mark 12:26) which Moses wrote and read to
the people. By the inspiration of God, Moses wrote not only that
God proved Himself more powerful than the gods of Egypt in the
Exodus, but also that God was more powerful than them from the
beginning.
B.Outline. Who were the gods of Egypt? How does the Bible show
God was more powerful than them from the beginning? I will
answer these two questions, then draw out several implications.
i. Who Were The Gods of Egypt?
a)Their Names and Identities
b)Israel’s Relationship with Them
ii.The God of Creation: God Created All Realms and Rulers
iii.Implications
a)The Progress through the Days Indicates Scripture’s and
Creation’s Focus: God, Man, Covenant
b)Gen. 1 Is Primarily Religious, not Scientific
c)We Must Not Worship the Creature, but the Creator
d)We Must Worship God on the Seventh Day
e)We Must Not Worship the Lord’s Supper, But Christ
II.Body
A.Who Were The Gods of Egypt? Who were the gods of Egypt? We
will spend most of our time on this question, in order to make plain
how Gen. 1 is so radically opposed to them.
i. Their Names and Identities. First, we should learn their names
and identities.
a)In his book titled “Man’s Religions,” John Noss writes, “The
first Egyptian ‘gods’ were, or at least manifested themselves as,
animals; and each community had its animal guardian—a sort
of urban nature-cult. Thinis and Abydos, for example,
worshiped the jackal. Fayum the crocodile. Thebes had its
Amon, a ram; Memphis two guardians, Sekhmet, a lioness, and
Apis (or Hapi), a bull. At Dendera they paid reverence to
Hathor, a cow; at Edfu to the hawk Behudet (later called
Horus); and Hierakonpolis honored the vulture Nekhebt. At
other places like honors were bestowed on the baboon,
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hippopotamus, shrew-mouse, ibis, cobra, cat, frog, eel, and
other creatures.”32
b)But as Egypt’s society developed, towns grew into cities, and
small kingdoms into large, with the result that often the deities
of two or more locales were merged into one, perhaps on the
assumption they were in fact the same god under different
names. Occasionally one would be considered the supreme
god, but this monotheism never lasted; instead one supreme
god would be replaced by another, or by many other gods.
Chief among these more well-known gods were Isis, Osiris,
Horus, and Amon.33
•
Osirus “was more or less identified with the life-giving
water of the Nile.”34 At one time Osirus was considered “the
judge and god of the dead, while [his son] Horus became the
lord of the upper world (...Egypt...and its mighty sun).”35
•
Other well-known gods were Ra, the sun-god of the
noonday sun, Kheprer god of the rising sun, and Atum god
of the setting sun.36 The pharaohs’ title was “son of Ra,” the
sun-god, and pharaohs were believed to be gods from birth.
Ptah was the creator who made the world from mud.
•
There were many other gods of many other aspects of life:
truth, writing, taste, cemetery, hunting.37
c)Key, recurring features of the gods of Egypt were that they
were the gods of the sun, the Nile, the earth, the animals, the
plants. Notice that they were the gods of the major parts of
creation on which the Egyptians depended for life. The local
deities were combined in various arrangements around the
great power of these created things, as an explanation of how
the creation, and life, works the way it does.
ii.Israel’s Relationship with Them. Second, we should remember
Israel’s relationship with the gods of Egypt. The nation of Israel
32
33
34
35
36
37

Noss, 40.
Noss, 52.
Noss, 42.
Noss, 42.
Noss, 43.
Noss, 45.
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was born in the household of the gods of Egypt. Did the Lord—
whose special name is Yahweh—have any claim over them? The
books of Moses, and the whole OT, prove He does! But Israel
and you do not always recognize God’s claim. Take a look
through your Bible with me at a number of passages which
recount the relationship between God’s covenant people and the
gods of Egypt.
a)In Ex. 12:12, on the night of the Passover, which is the OT
foundation of the Lord’s Supper, God said He would prove His
power over the Gods of Egypt. He said, “I will pass through
the land of Egypt that night, and I will strike all the firstborn in
the land of Egypt, both man and beast; and on all the gods of
Egypt I will execute judgments: I am the LORD.”
b)Joshua charged the people in Josh. 24:14, “Now therefore fear
the LORD and serve him in sincerity and in faithfulness. Put
away the gods that your fathers served beyond the River and in
Egypt, and serve the LORD. 15 And if it is evil in your eyes to
serve the LORD, choose this day whom you will serve,
whether the gods your fathers served in the region beyond the
River, or the gods of the Amorites in whose land you dwell.
But as for me and my house, we will serve the LORD.”
c)But Judges 2:12 lays out the pattern our sinful hearts followed
throughout Judges and the Kings, and even today apart from
the convicting work of the Holy Spirit. What did Israel do?
“They abandoned the LORD, the God of their fathers, who had
brought them out of the land of Egypt. They went after other
gods, from among the gods of the peoples who were around
them, and bowed down to them. And they provoked the LORD
to anger.”
d)This continued in the days of Samuel. In 1 Sam. 8:7, 8, when
Israel asked for a king, God told Samuel, “They have not
rejected you, but they have rejected me from being king over
the. 8 According to all the deeds that they have done, from the
day I brought them up out of Egypt even to this day, forsaking
me and serving other gods, so they are also doing to you.”
76

e)In 2 Sam. 7:23, over against Israel’s apostasy, as the first of the
line of pious and godly kings, David confessed Yahweh was the
only true God. “And who is like your people Israel, the one
nation on earth whom God went to redeem to be his people,
making himself a name and doing for them great and awesome
things by driving out before your people, whom you redeemed
for yourself from Egypt, a nation and its gods?”
f) In 1 Kings 9:9 (2 Chron. 7:22), after Solomon dedicated the
temple, God forewarned He would destroy His temple and
people if they followed the gods of Egypt or other gods. “Then
they will say, ‘Because they abandoned the LORD their God
who brought their fathers out of the land of Egypt and laid hold
on other gods and worshiped them and served them. Therefore
the LORD has brought all this disaster on them.’”
g)In 2 Kings 17:6, 7 as well as elsewhere, God made plain this
was why He sent the Northern kingdom of Israel into exile. “6
In the ninth year of Hoshea, the king of Assyria captured
Samaria, and he carried the Israelites away to Assyria and
placed them in Halah, and on the Habor, the river of Gozan,
and in the cities of the Medes. 7 And this occurred because the
people of Israel had sinned against the LORD their God, who
had brought them up out of the land of Egypt from under the
hand of Pharaoh king of Egypt, and had feared other gods 8
and walked in the customs of the nations whom the LORD
drove out before the people of Israel, and in the customs that
the kings of Israel had practiced.” We must worship God not
according to the cultural and religious customs of our day, but
according to God Himself, and His word in the Bible. God
commands us to worship Him on Sunday, to sing, pray, hear
His word together in the congregation, whether we want to or
not. What keeps you from attending the worship service? God
calls you to worship Him, not work, not the Super Bowl, not
shopping, not hunting, fishing, or sleep.
h)You need to know that God destroys the false gods who draw
people away from Him, and through droughts like this year’s
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and other disasters, God destroys the people who depart from
Him. In Jer. 43:10-13, God foretold precisely what history and
archeology prove He did, telling Jeremiah “10 say to them,
‘Thus says the LORD of hosts, the God of Israel: Behold, I
will send and take Nebuchadnezzar the king of Babylon, my
servant, and I will set his throne above these stones that I have
hidden,”--in the pavement of Pharaoh’s palace in Tahpanhes (v.
9)--“and he will spread his royal canopy over them. 11 He
shall come and strike the land of Egypt, giving over to the
pestilence those who are doomed to the pestilence, to captivity
those who are doomed to captivity, and to the sword those who
are doomed to the sword. 12 I shall kindle a fire in the temples
of the gods of Egypt, and he shall burn them and carry them
away captive. And he shall clean the land of Egypt as a
shepherd cleans his cloak of vermin, and he shall go away from
there in peace. 13 He shall break the obelisks of Heliopolis,
which is in the land of Egypt, and the temples of the gods of
Egypt he shall burn with fire.’”
i) Do you serve other gods? In Jer. 44:8, God calls you to repent.
“8 Why do you provoke me to anger with the works of your
hands, making offerings to other gods in the land of Egypt
where you have come to live, so that you may be cut off and
become a curse and a taunt among all the nations of the earth?”
j) In Jer. 46:25, when Amon was considered the supreme god in
Thebes, and like secular politicians and unfaithful Christians
today, the wickedly polytheistic king of Judah Manasseh
believed Yahweh had no more right to the land of Israel than
did other gods, and so Manasseh had named his son Amon, at
that time “25 The LORD of hosts, the God of Israel, said:
‘Behold, I am bringing punishment upon Amon of Thebes, and
Pharaoh and Egypt and her gods and her kings, upon Pharaoh
and those who trust in him.’” (Jer. 46:25)
B.The God of Creation: God Created All Realms and Rulers. How
can you escape God’s just judgment for your rebellion against Him?
Moses gives you the starting point of the gospel of salvation through
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faith in Christ. That starting point is that you need to know the God
of creation, and specifically, that God created all realms and rulers.
If you don’t believe this, you will never recognize how greatly you
have offended God, or how gracious He is to send His one and only
Son—the Lord Jesus Christ—to die for your sins. God created all
realms and rulers. So you must worship Him alone, and be
reconciled to Him through Jesus Christ. This is the second main
point of this sermon.
i. We see that God created all realms and rulers plainly in Gen. 1.
This is the chapter’s structure and thrust. In the first three days
God created the realms of creation, and in the second three days
God created their respective rulers. Day 1 is paralleled by day 4,
and so on. On day 1, the heavens were separated into light and
darkness. On day 4, God made lights to rule those heavens. On
day 2, the waters were separated above and below the expanse.
On day 5, God made fish and birds to rule those waters. On day
3, the earth was separated from the sea. On day 6, God made
animals and man to rule the earth. On day 7, we learn that God
rules them all! So God said this arrangement was “very good”
and set apart that day for us to worship Him, and not worship any
creature. This is the structure of Gen. 1, and this is the God of
creation. God created all realms and rulers.
Realms
Rulers
1. Heavens Separated into Light &
4. Lights to Rule the Heavens
Darkness
2. Waters Separated Above & Below 5. Fish & Birds to Rule the Waters
the Expanse
3. Earth Separated from Sea
6. Animals & Man to Rule the Earth
“Very Good!”
7. God Rules Them All
C.Implications. Consider the implications of this.
i. The Progress through the Days Indicates Scripture’s and
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Creation’s Focus: God, Man, Covenant. First, note there is a
progress through these days. The progress through the days
indicates scripture’s and creation’s focus on God, man, and the
covenant. The days progress from the whole creation to earth, to
the creation of man, and then to the worship of God. This teaches
that Gen. 1’s, and scripture’s, geocentric focus is due to the
centrality of God’s covenant with man. What is at the center of
the world is first God, and then man in covenant with God. What
is most important in creation is not endangered species or oldgrowth forests, not oil in the ground or the sun in the sky. No, but
rather what is central is God first, man second, and both bound
together in a covenant relationship. Even if there is life on Mars,
God made men on Earth.
ii.Gen. 1 Is Primarily Religious, not Scientific. Second, Gen. 1 is
primarily religious, not scientific. Some think of Gen. 1 as having
to do mostly with science, and not religion. But while Gen. 1
certainly does teach fundamental truths which science should
consider fundamental, creation, and chapter 1, is even more so all
about religion. Yahweh is greater than the gods of Egypt, because
Yahweh created the sun, the Nile, the earth, the animals and
plants. He made it all! Though the lion is the king of the jungle,
and men are kings of the earth, Yahweh alone is the King of kings
and Lord of lords. In Is. 45:22-24 He calls you, “Turn to me and
be saved, all the ends of the earth! For I am God, and there is no
other. 23 By myself I have sworn; from my mouth has gone out
in righteousness a word that shall not return: ‘To me every knee
shall bow, every tongue shall swear allegiance.’ 24 ‘Only in the
LORD, it shall be said of me, are righteousness and strength; to
him shall come and be ashamed all who were incensed against
him.’” These words about God the “Savior” (Yeshua, vv. 15, 21)
apply to Jesus Christ. (Phil. 2:10, 11) He alone is God. He alone
can save. He alone rules creation’s realms and rulers. “By him all
things were created, in heaven and on earth, visible and invisible,
whether thrones or dominions or rulers or authorities—all things
were created through him and for him.” (Col. 1:16)
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iii.We Must Not Worship the Creature, but the Creator. Third,
we must not worship the creature, but the Creator. The rulers in
Gen. 1 are not personal, except for man, because only man was
made in God’s image. God rules over man, and man rules over
the other creatures, and they rule in their realms. So no created
realm or ruler should be worshiped, but we must worship God
alone.
iv.We Must Worship God on the Seventh Day. Fourth, we must
worship God on the seventh day. In Gen. 1 it is plain the seventh
day specially belongs to God!
v. We Must Not Worship the Lord’s Supper, But Christ. Fifth,
we must not worship the mere elements or ritual or tradition of the
Lord’s Supper, but worship Christ. Don’t think only of the earthly
bread and wine, this room, and what you can see alone, but by
faith remember the things that remain unseen—the body and
blood of Christ broken and shed for you, the perfect divine and
human Person of Christ, His atoning work to satisfy God’s justice
and bring you the full remission of your sins. Was not part of the
point of Passover that God is more powerful than Pharaoh and the
false gods of Egypt? God alone can save. The Triune God of the
Bible. In this holy meal we are about to eat, God calls you to
remember, and confess, and commit to the reality that Yahweh is
the only true God, and your God; your Savior.
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III.Extra Material
A. Is. 45:18 contrasts tohu and being inhabited: “he did not create it empty, he formed it to be
inhabited” (Is. 45:18)
B. Jer. 4:23-26 uses tohu vabohu to describe God’s reversal in the Exile of making Canaan a
place inhabitable for Israel. “23 I looked on the earth, and behold, it was without form and
void; and to the heavens, and they had no light....25 I looked, and behold, there was no man,
and all the birds of the air had fled. 26 I looked, and behold, the fruitful land was a desert.”
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10. Genesis 1:35  “Out of Darkness, Light!”
Rev. Tim Black
ESV text

I. Introduction
A.Light. In these three verses is the beginning of God’s work of
beautifying and constructing His as-yet unformed creation. Because
God providentially rescued His church from the darkness of semiPelagian justification by works and reformed it according to His
word to once again proclaim the Augustinian true gospel of
justification received by faith alone, the motto of the Protestant
Reformation was post tenebras, lux, which means, “after darkness,
light!” That is the character of God’s work. He brings light out of
darkness. After creating the substance of the heavens and the earth,
over which remained the deepest darkness, what did God choose to
create first? God created light.
B.Pattern. These three straightforward verses also provide the pattern
which the form and content of the subsequent days of creation
follow, so we will give extra attention to that pattern and its meaning
as it is found in these verses. The pattern is this: when God created,
God made by fiat, God approved of what He made, God separated
creation’s parts, God named and blessed His creatures, and God
completed His work each day.
C.Outline
i. God Made by Fiat: “Let There Be Light!” 3
a)Announcement: God Said 3a
b)Command: “Let There Be Light” 3b
c)Perfect Fulfillment: And There Was Light 3c
ii.God Approved: “Good” 4
a)Fact: God saw 4a
b)Interpretation: It was good 4b
iii.God Separated: Light from Darkness 4c
iv.God Named: Light “Day,” Darkness “Night” 5a
a)Light: “Day”
b)Darkness: “Night”
v. God Completed: One Day 5b

II.Body
A.God Made by Fiat: “Let There Be Light!” 3. First, God made by
fiat. The word “fiat” means God’s authoritative command which
immediately brought about its own fulfillment.
i. Announcement: God Said 3a. Each fiat in Gen. 1 is preceded
by this simple announcement,
a)Text
•
3 And God said,
b)The fact that what takes the lead in each of the 6 days of
creation is God’s word, God’s verbal command, highlights that
God is a personal God; He is a Spirit, and we who also are
personal creatures should seek to hear and know Him; we
should seek to receive His revealed word by listening to and
seeking to understand Him.
ii.Command: “Let There Be Light” 3b. What did God say?
God said,
a)Text
•
‘Let there be light,’
b)The grammatical form of the Hebrew verb here is a jussive,
which is a 3rd person imperative, a command: “Let light come
into being.” The 3rd person imperative does not imply God
was speaking to a personal being other than Himself, though
the later 1st person command “Let us make man in our own
image” may be plural because there are three Persons in the
Godhead. But rather, the third person command expresses both
God’s commitment to make light come into being as He
executes His decree, and God’s requirement for light to come
into being in accord with His command. It is both a promise
and a command. As such, the 3rd person command is God’s
call for that which does not yet exist to come into existence.
c)Consider how amazing this is for a moment. Does it make any
sense for you to call a Ferrari to appear in front of you when
you have no power to make it appear? Not at all! But God has
the power by which He created all things out of nothing!
Merely “by the word of His power.” (Heb. 1:3) Turn with me
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for a moment to Rom. 4:17. Rom. 4:17 tells us why it matters
to believe that God can create something out of nothing. It
matters because it is the same power by which God also “gives
life to the dead.” Rom. 4:17 says God is the “God...who gives
life to the dead and calls into existence the things that do not
exist.” (Rom. 4:17) You cannot create the world or raise the
dead, but God can and does. For this reason Abraham “in
hope...believed against hope” in Rom. 4:18, and so should you.
When God makes a promise, you should believe He can keep
it. He can, and will, because He “calls into existence the things
that do not exist.” Abraham was “fully convinced that God
was able to do what he had promised. That is why his faith
was ‘counted to him as righteousness.’” (Rom. 4:21, 22)
God’s sovereign power guarantees He keeps His promise to
give you a new heart in regeneration, so that you have within
you “the new man created according to God in true
righteousness and holiness.” (Eph. 4:24) God’s sovereign
power guarantees He keeps His promise to forgive you of your
sins and count you righteous—to give you a new record—in
justification. “The words ‘it was counted to him’ were not
written for [Abraham’s] sake alone, but for ours also.
[Righteousness] will be counted to us who believe in him who
raised from the dead Jesus our Lord, who was delivered up for
our trespasses and raised for our justification.” (Rom. 4:23-25)
In Rom. 5 we learn God’s sovereign power guarantees He
keeps His promise to give you a “new life” (Rom. 6:4; 7:6) of
“obedience” (Rom. 6:16) to Him in “sanctification” (Rom.
6:19, 22), so that “sin shall no longer be your master.” (Rom.
6:14) Are you afraid that you will not defeat sin, but sin will
remain your master? That is a dark fear in which to live. But
God calls you to believe in His saving power. “Let him who
walks in darkness and has no light trust in the name of the
LORD and rely on his God.” (Is. 50:10)
iii.Perfect Fulfillment: And There Was Light 3c. You can trust
in God to save you because God brought His command to its
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perfect fulfillment.
a)Text
•
and there was light.
b)The form of the words in v.3 emphasizes this perfect
fulfillment in the simple repetition of the shortest of phrases:
“‘Let there be light.’ And there was light.” In Hebrew it is
even shorter, and rhymes: rAa*-yhiy>w:) rAa= yhiäy> (Yehi or. Vayhi-or).
c)That precisely what God commanded is precisely what
immediately happened demonstrates the almighty power of
God. As Nebuchadnezzar confessed, there is no creature who
can “stay His hand.” (Dan. 4:35)
d)The Bible says this almighty power of God is why we should
“Seek the LORD while he may be found; call upon him while
he is near; let the wicked forsake his way, and the unrighteous
man his thoughts; let him return to the LORD, that he may
have compassion on him, and to our God, for he will
abundantly pardon.” (Is. 55:6-7) Why? Because He is able to
keep His promise to save. He and He alone is the
compassionate and pardoning God who can save you from your
sin, which is something you cannot do yourself. “Who can
forgive sins but God alone?” (Mark 2:7; Luke 5:21) This is
the reason God gives in Is. 55 for why we should call upon the
name of the Lord for salvation. God says “My word...that goes
out from my mouth; it shall not return to me empty, but it shall
accomplish that which I purpose, and shall succeed in the thing
for which I sent it.” (Is. 55:11) For what did He send it?
Salvation, and the outflow of salvation is joy and peace. How
can you have joy and peace? Take God at His word that he is
able to save you. Isaiah 55 concludes, “For you shall go out in
joy and be led forth in peace; the mountains and the hills before
you shall break forth into singing, and all the trees of the field
shall clap their hands. 13 Instead of the thorn shall come up
the cypress; instead of the brier shall come up the myrtle; and it
shall make a name for the LORD.” (Is. 55:12, 13) Because
God is able to create, God is able to save His fallen creatures
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from sin, and death, and hell.
B.God Approved: “Good” 4. After God created light, God
approved. “And God saw that the light was good.” This statement
presents two things—the fact of light’s existence, and God’s
interpretation that it was good.
i. Fact: God saw 4a. The words “God saw” clearly imply the
simple fact that the light existed. They indicate that God sees
everything that He has made; “no creature is hidden from his
sight, but all are naked and exposed to the eyes of him to whom
we must give account.” (Heb. 4:13)
a)Text
•
4 And God saw
ii.Interpretation: It was good 4b. But the words which follow go
beyond the fact of light’s existence and God’s all-comprehensive
knowledge of His creation. “God saw”
a)Text
•
that the light was good.
b)Gen. 1 makes explicit that each thing God created was
originally good, and repeatedly emphasizes that point. This
goodness was part of every creature’s nature, because God
made it good. But we also need God to tell us that. We would
not know on God’s authority that creation was originally good
unless God said so. And so we would understand, God did say
so. We are dependent upon God’s verbal interpretation and
moral evaluation of His creation, and of His general revelation,
for our knowledge to have its proper warrant and ground. We
must “take [our] every thought captive to the obedience of
Christ.” (2 Cor. 10:5) Following the Enlightenment, the public
schools teach that human reason and technology autonomous
from God can solve the world’s problems, but the Bible teaches
that human wisdom in rebellion against rather than in
submission to God’s interpretation and evaluation revealed in
His word and in the Savior Jesus Christ, is not wisdom, but
folly. In the cross, and in the resurrection of Christ, “Has not
God made foolish the wisdom of the world?” (1 Cor. 1:20)
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But Christ is “our wisdom and our righteousness and
sanctification and redemption.” (1 Cor. 1:30)
c)You may notice that in v. 4, God did not call darkness, but only
light, “good.” Was the darkness good too? God certainly
created darkness as well as light. He said, “I form light and
create darkness, I make well-being and create calamity, I am
the LORD, who does all these things.” (Is. 45:7) Then was the
darkness good, or evil? At the end of the six days of creation,
God called the continued existence of darkness within creation
“very good.”
d)Why then does v. 4 emphasize that light is good? As does all
of Gen. 1, which presents God’s covenant with creation, at the
center of which is man as God’s favorite creature, v. 4
especially has in view that light is useful to man. Light
certainly is useful. “There is more gain in wisdom than in
folly, as there is more gain in light than in darkness.” (Eccl.
2:13) For what is light useful? Light enables us to see. As a
result, we can understand. As such it is one of God’s means of
revealing Himself to us through what can be “clearly
perceived...in the things that have been made.” (Rom. 1:20)
Though each of our senses has its own richness, none of man’s
senses are so acute and full of detailed information as is our
sense of sight. And as scripture confirms, in both creation and
salvation, we rejoice that light is good because it brings us life
and joy. David said, “The Lord is my light and my salvation;
whom shall I fear?” (Ps. 27:1) “You have delivered my soul
from death, yes, my feet from falling, that I may walk before
God in the light of life.” (Ps. 56:13) Foretelling the coming of
Christ, God said, “Arise, shine, for your light has come, and the
glory of the Lord has risen upon you.” (Is. 60:1) Micah said,
“When I sit in darkness, the LORD will be a light to me.”
(Mic. 7:8) Jesus said, “I am the light of the world. Whoever
follows me will not walk in darkness, but will have the light of
life.” (John 8:12)
C.God Separated: Light from Darkness 4c. After God created
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light,
i. Text
a)And God separated the light from the darkness.
ii.Job describes this in a bit more detail. “He has inscribed a circle
on the face of the waters at the boundary between light and
darkness.”38 (Job 26:10)
iii.All Distinctions Were Created by God. Three times in Gen. 1,
God separated one part of creation from another. What this means
is that all distinctions in this world were created by God. That is
their ultimate explanation. Why is light different from darkness?
Why does light exist, and exist in some places but not in others?
Granted, we can describe some aspects of this difference—
darkness is the lack of the photon particles and waves of which
light is composed. But why is light made of photons and waves,
rather than of something else? Ultimately the answer lies in the
sovereign creative power of God. God made it that way. God
separated the light from the darkness. Such distinctions were
made by God. There is a limit to how deeply we creatures can
understand the ultimate origins and fundamental nature of these
created distinctions, because we are not their Creator. God asked
Job, “Where is the way to the dwelling of light, and where is the
place of darkness, that you may take it to its territory and that you
may discern the paths to its home?” Then sarcastically, God
chastened Job’s pride by saying, “You know, for you were born
then, and the number of your days is great!” (Job 38:19-21) Let
us humble ourselves before the almighty power and wisdom of
God whose thoughts and ways are higher than ours. (Is. 55:8, 9)
iv.Light and Darkness Picture Good and Evil. Throughout the
Bible, God uses the absolute difference between light and
darkness to teach us the absolute difference between good and
evil. God said, “Woe to those who call evil good and good evil,
who put darkness for light and light for darkness.” (Is. 5:20) Just
as “God separated the light from the darkness,” we are to keep
38 Incidentally, this is evidence Job did not believe the world was flat, but round, because he says the boundary between
light and darkness is a “circle.”
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good and evil separate from one another in our thought and in our
lives. Of all distinctions, we must get this one right! This was the
point of the Levitical cleanliness laws—to symbolically teach the
distinction between good and evil. This was God’s intent in
election, and in separating out to Himself a chosen people in the
nation of Israel, which has now become the church, for “you are a
chosen race, a royal priesthood, a holy nation, a people for his
own possession, that you may proclaim the excellencies of him
who called you out of darkness into his marvelous light.” (1 Pet.
2:9) Christ’s work was to bring the light of salvation, and of the
glory of God, to those bound in the darkness of sin and misery.
“The people who walked in darkness have seen a great light; those
who dwelt in a land of deep darkness, on them has light shined.”
(Is. 9:2; Matt. 4:16) Do you love the moral and saving goodness
of the light of Christ? John 3 tells us sinners hide from the light.
“19 the light has come into the world, and people loved the
darkness rather than the light because their deeds were evil. 20
For everyone who does wicked things hates the light and does not
come to the light, lest his deeds should be exposed. 21 But
whoever does what is true comes to the light, so that it may be
clearly seen that his deeds have been carried out in God.” (John
3:19-21) God’s saving purpose is to separate you from evil. God
calls you through faith in Christ to “Come out from their midst,
and be separate” (2 Cor. 6:17), and on the day of Judgment,
Christ and His angels will “separate the evil from the righteous”
(Matt. 13:49), “the sheep from the goats” (Matt. 25:32).
D.God Named: Light “Day,” Darkness “Night” 5a. Not only did
God make distinctions, but he named them verbally. He revealed
them to us.
i. Text
a)5 God called the light Day, and the darkness he called Night.
ii.The Creation of Day and Night. We see here that God created
something new—God created day and night. God’s special intent
with the undifferentiated and unbounded light was to use it within
the bounds of the day, and His intent with the darkness was to use
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it during the period of the night.
iii.Fact and Interpretation. But not only did God make light more
specifically into day and darkness into night. God also named
them for us. God’s act of naming reveals an authoritative
definition. Some today say the Bible does not speak directly
about the facts of science. But here we see that God speaks
directly in Gen. 1 and throughout Scripture about the basic and
even more complex aspects of creation—light and darkness, day
and night—and what is more, by naming these parts of creation
and describing aspects of their true nature, the Bible does provide
the foundational facts and their interpretation which every
discipline of science must humbly consider foundational, or else
be lost in a rebellious intellectual and moral darkness.
E.God Completed: One Day 5b. As we see in every day of Gen. 1,
what God set out to do, God completed. We see this in the
concluding boundary marker repeated at the end of each of the six
days:
i. Text
a)And there was evening and there was morning, the first day.
ii.Just as God accomplished all His purpose in creation, so He
accomplishes all His purpose in providence, and in that special
work of providence which is salvation. In this repeated formula
we have the foundation of our final assurance that “He who began
a good work in you will bring it to completion at the day of Jesus
Christ.” (Phil. 1:6)
III.Conclusion. Because God will complete His work of salvation, and
His purposes in this creation, how should we then live?
A.Rejoice! We should rejoice that God provides salvation by His
sovereign power. “God, who said, ‘Let light shine out of darkness,’
has shone in our hearts to give the light of the knowledge of the
glory of God in the face of Jesus Christ.” (2 Cor. 4:6)
B.Repent! We should repent of our sins and walk in the light of the
Lord Jesus Christ. Because Christ is coming again, Paul writes,
“Salvation is nearer to us now than when we first believed. 12 The
night is far gone; the day is at hand. So then let us cast off the works
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of darkness and put on the armor of light. 13 Let us walk properly as
in the daytime, not in orgies and drunkenness, not in sexual
immorality and sensuality, not in quarreling and jealousy. 14 But put
on the Lord Jesus Christ, and make no provision for the flesh, to
gratify its desires.” (Rom. 13:11-14)
C.Eagerly Await! We should eagerly await our life with God in the
glorious New Heavens and New Earth, amidst His glorious people,
the New Jerusalem. To encourage our zeal John tells us there will be
no night there. “The city has no need of sun or moon to shine on it,
for the glory of God gives it light, and its lamp is the Lamb....25 and
its gates will never be shut by day- and there will be no night there.”
(Rev. 21:23, 25)
D.Out of Darkness, Light. This is the work of God. From beginning
to end, God, who calls into being the things that are not, gloriously
brings out of darkness, light.

92

IV.Extra Material
A. “The land lies empty, dark, and barren, awaiting God’s call to light and life. Just as the light
of the sun broke in upon the primeval darkness heralding the dawn of God’s first blessing
(1:3), so also the prophets and the apostles mark the beginning of the new age of salvation
with the light that shatters the darkness (Isa 9:22-9:2 [MT 3]; Mt 4:13-17; Jn 1:5, 8-9).”39
B. “Similar ideas are already at work in the composition of Genesis 1. Just as the future
messianic salvation would be marked by a flowering of the desert (Isa 35:1-2), so also
God’s final acts of salvation are foreshadowed in Creation. The wilderness waits for its
restoration. Henceforth the call to prepare for the coming day of salvation while yet waiting
in the wilderness would become the hallmark of the prophets’ vision of the future (Isa 40:3;
Mk 1:4-5; Rev 12:6, 14-15).”40
C. “It was proper that the light, by means of which the world was to be adorned with such
excellent beauty, should be first created; and this also was the commencement of the
distinction, [among the creatures.] It did not, however, happen from inconsideration or by
accident, that the light preceded the sun and the moon. To nothing are we more prone than
to tie down the power of God to those instruments, the agency of which he employs. The
sun and moon supply us with light: and, according to our notions, we so include this power
to give light in them, that if they were taken away from the world, it would seem impossible
for any light to remain. Therefore the Lord, by the very order of the creation, bears witness
that he holds in his hand the light, which he is able to impart to us without the sun and
moon.”41
D. “Yours is the day, yours also the night; you have established the heavenly lights and the
sun.” (Ps. 74:16)
E. Light and Darkness an Illustration of Moral Good and Evil

39 Sailhamer, 86.
40 Sailhamer, 86.
41 Calvin, 76.
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11. Genesis 1:68  “Day 2 – The Waters Divided”
Rev. Tim Black
ESV text

I. Introduction
A.The Simplicity of This Passage. It is good to recognize the
simplicity of this passage. For the most part, the words of the
passage are straightforward. The words “expanse,” “waters,”
“separate,” and “heaven” are common, familiar, and seem fairly easy
to understand.
B.The Focus of This Passage. But we face several difficulties in
understanding this passage, and as a result probably have largely
forgotten the second day of creation. First, what is its focus? Does it
focus on the waters, or on the heavens, or on the division between
the waters? As we saw two sermons ago,42 the focus of day 2 is
generally on the waters, because the focus of its parallel day, day 5,
is on the fish and birds which rule those waters. This general focus
is evident in our passage today, but can be difficult to recognize
without considering it in the context of day 5. But more specifically,
its focus is on the division of those waters. Calvin summarizes this
special focus perfectly in his first words concerning the passage:
“The work of the second day is to provide an empty space around the
circumference of the earth, that heaven and earth may not be mixed
together. For since the proverb, ‘to mingle heaven and earth,’
denotes the extreme of disorder, this distinction ought to be regarded
as of great importance.”43
C.The Obscurity of This Passage. A second difficulty for us is that
we simply don’t see today what this passage describes. The text
indicates that all the physical material that was above and below the
expanse was water. That’s it! Just water. But where are the waters
above the expanse of the heavens now? We don’t see a great ocean
of water in outer space. For that matter, where are the waters under
the expanse? Not everything down here is water. Where are the
waters? This reminds me of a line from the movie, The Gods Must
42 See p. 79.
43 Calvin, Commentaries, 78-79.

Be Crazy, “They are there, they are there, you cannot see them, but
they are there!” Does this passage really make any sense? Calvin
rightly corrects us, “The assertion of some, that they embrace by
faith what they have read concerning the waters above the heavens,
notwithstanding their ignorance respecting them, is not in
accordance with the design of Moses.”44 In other words, Moses isn’t
telling us about invisible waters above the heavens which we should
believe in even though we can’t see them. Rather, Moses is speaking
about the visible world.45
D.The Waters Divided. I’ve titled this sermon “The Waters Divided.”
When God parted the waters of the Red Sea, long beforehand He had
already parted the waters at creation. How did He do it?
E.Outline. This passage says He did it in four steps, which are the
outline of this sermon.
i. God Commanded: “Let there be an expanse” 6
a)Announcement
b)Command: An Expanse to Separate
•
Entity: Expanse
•
Purpose/Function: Separate
ii.God Made What He Commanded 7
a)Made
b)Separated
c)Summary: It Was So.
iii.God Named What He Made: “Heavens” 8a
iv.God Completed: A Second Day 8b
II.Body
A.God Commanded: “Let there be an expanse” 6. First, God
commanded “Let there be an expanse.”
i. Announcement. The second day of creation follows the same
pattern as the first. It begins with the announcement,
a)Text
•
6 And God said,
b)Whenever you see these words in the Bible, you should listen!
44 Calvin, Commentaries, 80.
45 Calvin writes (p. 79), “nothing is here treated of but the visible form of the world.”
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ii.Command: An Expanse to Separate. What did God say? He
commanded,
a)Entity: Expanse
•
Text
•
‘Let there be an expanse
•
Definition. What is this “expanse?” The Hebrew word [;yqIßr',
raqiah, appears only 17 times in the OT. 9 of those
occurrences are in Gen. 1. “The word r¹qîa° (q.v.) comes
from the verb meaning ‘to hammer out’ and ‘stretch (a piece
of metal) out’ as an overlay. It is the idea of spreading out
that carries over to the noun, not the idea of a metallic
substance.”46 Where the heavens are described to be “like”
metal, the meaning is not that they are literally metal, but
that they are similar in two respects: in Lev. 26:19 and
Deut. 29:23, the heavens are like iron and bronze to the
disobedient, because God rejects their prayers and refuses to
provide them rain. These verses’ likening the heavens to
metal would be meaningless if the heavens were already
conceived of as metal.
•
Location: In the midst of the waters. This verse explains
the “expanse” a bit more by stating its location and purpose.
Its location was “in the midst of the waters.”
b)Purpose/Function: Separate. Its purpose was to separate, to
divide the waters. V. 6 continues, “and let it separate the waters
from the waters.’”
•
A Separator. The word raqiah means something stretched
out, an expanse, but God also intended it to be a “divider” or
“separator,” because the Hebrew word for “separate” is not
actually the indicative verb “separate,” but the substantive
participle “separator,” so the text is literally, “let it be a
separator.”47 Fundamentally, the raqiah separates us from
those parts of creation which are thereby relatively
46 TWOT, shamayim, emphasis mine.
47 Young’s Literal Translation says “let it be separating,” but I don’t think this continuing sense is correct. TODO: In the
future I should check in Gesenius and other grammars whether the substantive or the continuing sense is indicated by
the combination lyDIêb.m; yhiäywI.
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inaccessible to us above.
B.God Made What He Commanded 7. After God commanded the
expanse to come into being, then God made what He commanded.
i. Made
a)Text
•
7 And God made the expanse
b)The fact that v. 7 explicitly states God “made” the expanse
makes explicit what was implicit in Gen. 1:3. When God
commanded the light to come into being, the light did not come
into being by its own natural power, but by the supernatural
power of God alone. So also with the rest of all God created.
When God commanded something to come into being, then
God—and God alone—made it come into being, precisely in
accord with His command. So also in salvation. “He that
commands faith, holiness, and love, creates them by the power
of his grace going along with his word, that he may have all the
praise.”48 We should pray with Augustine, “Lord command
what you will, and give what you command.”
ii.Separated. Not only did God make the expanse, but He caused it
to carry out its intended function—its effect of separating the
waters.
a)Text
•
and separated the waters that were under the expanse from
the waters that were above the expanse.
b)Providential Concursus. Though the expanse separated the
waters, so did God. As their primary cause, God uses
secondary causes without His doing violence to the function or
will of the creature, and without the creature destroying God’s
work.49 In providence, the actions of God and His creatures
perfectly concur.50 We can neither stop God, nor blame Him.
As Nebuchadnezzar said, “none can stay his hand or say to
him, ‘What have you done?’” (Dan. 4:35)
c)Upper and lower parts. The directional words “under” and
48 Matthew Henry, 5.
49 See Westminster Confession, sec. 3.1, 5.2.
50 For the implications of providential concursus for the nature of the covenant, see pp. 232-237.
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“above” can equally well be translated substantively “the lower
part of the expanse” and “the upper part of the expanse.”51 This
indicates that the point of the expanse is not so much that it was
a fine line between two parts, but rather that there was a real
separation between the two parts of the waters, and that
separation remains to this day.
d)The three heavens. What parts of creation are in view? What
parts of creation above us has God made inaccessible to us?
Generally, they are the three heavens.
•
The Heavens Are Inaccessible. In this verse they are called
“waters.” What are these “waters?” In v. 8 God named the
expanse the “heavens” with which we are now familiar. So
v. 6 says there were “waters” divided by and within the
heavens. What parts of the heavens are inaccessible to you?
The atmosphere is inaccessible, unless you are a bird, pilot a
plane, or are superman. Outer space is inaccessible unless
you are an astronaut. The presence of God in heaven is
inaccessible unless you are reconciled to God in Jesus
Christ. In 2 Cor. 12:2, Paul speaks of the “third heaven”
and calls it “paradise.” This indicates the Bible speaks of
three heavens.
•
The Three Heavens Specified. The three heavens in
scripture are first, our immediate atmosphere (Deut. 11:17;
28:12; Judges 5:4; Acts 14:17), second, outer space (Ps.
19:4, 6; Jer. 8:2; Is. 13:10), and third, the special, spiritual
dwelling place of God which is not part of the physical
universe, yet is a real, created place (Deut. 10:14; 1 Kings
8:27, 30; Ps. 2:4; Matt. 5:16).
•
The Raqiah Divides the First and Second Heavens
•
In Genesis 1. The raqiah in Gen. 1 is roughly the
boundary between the first and second heavens—
generally, between our atmosphere and space.52
51 See Alders, 60, who adduces 2 Chron. 26:19 as evidence.
52 Though as is evident in the way it is named “heaven” it can also be conceived of as the whole region itself which
includes both our atmosphere and outer space; it is, after all, an “expanse.” So this identification is only a rough
identification.
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Evidence from Genesis 1. That the raqiah in Gen. 1 is
the boundary between the atmosphere and space is
evident in how Gen. 1 uses the word. The sun, moon, and
stars are “in” (the upper part of) the raqiah (Gen. 1:14),
and the birds fly below it (literally, “on the earth, on the
face of the raqiah of the heavens” (Gen. 1:20), indicating
the birds fly between the earth and the raqiah.)
•
Contrast: Ezekiel 1 Is A Different Raqiah. By way of
contrast, the raqiah or “expanse” in Ezekiel 153 is the
boundary between the second and third heavens, because
in Ezek. 1:19, 21 the living creatures “rose from the
earth,” and above them was the raqiah (Ezek. 1:22, 23;
10:1), and above this raqiah was God Himself, seated on
His throne in heaven (Ezek. 1:26-28; 10:1).
e)The Nature of the Expanse and the Waters. This threefold
division provides us with a fuller understanding of the nature of
the expanse and the waters. The expanse was space and the
waters were matter.
•
The Expanse. First, the first and second heavens are both
physical and take up physical space. The word “expanse”
implies that on the second day of creation, God in fact
expanded the physical heavens which He created in v. 1.
This is what other passages declare using the different word
“stretch” (Job 9:8; Ps. 104:2b; Is. 40:22; 48:13; 51:13; Jer.
10:12b; 51:15b; Zech. 12:1). Is. 42:5 distinguishes the two
acts: He “created the heavens and stretched them out.” Then
it says, “who spread out the earth,” using the same root as
raqiah, indicating that not only the earth, but also the
raqiah, the “expanse,” was expanded or stretched out by
God on the second day of creation.
•
The Waters Were Undifferentiated Matter. Second, “the
waters above the expanse” and “below” evidently included
everything that we see above and below our atmosphere
•

53 And the “sea of glass” in Rev. 4:6; 15:2; and perhaps the “paved work of sapphire stone” in Ex. 24:10, and the “sea” in
the temple in 1 Kings 7:23; 2 Chron. 4:2.
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today, yet in an undifferentiated form.
•
“The Waters” Means “Fluids.” This begins to resolve
our difficulty of understanding why all things were once
called “waters.” It is not that there is a vast, yet
mysteriously invisible, ocean of water out in space today,
but rather that the material elements out of which God
formed the sun, the moon, the stars, asteroids and
interstellar gases, rocks and soil, these were once all
mixed together in an undifferentiated, fluid form. These
waters were fluids. They were glowing gases, molten
lava, and mud. The word “waters” can mean fluids in
general rather than only water in particular, as it does
when the OT says “The king’s heart is a stream of water
in the hand of the LORD” (Prov. 21:1), or “knees turn to
water” (Ezek. 7:17) on the Day of the Lord.54 We too
quickly assume v. 7 describes today’s creation as it is
today, with the seas and dry land already divided, and
miss what it was on the second day.
•
Chronology Alone Explains the “Waters.” We should
recognize that there is real explanatory power in the view
that the days of creation were ordinary 24 hour days and
are presented here in their true chronological order.
•
The Framework view claims that the days are not in
chronological order, and so it fails to affirm v. 7’s
apparent teaching that everything above the “expanse”
was “waters.”
•
But the 24 hour view holds that the days are in
chronological order, and this explains well how the
54 Dr. Frank DeRemer provides this interpretation and translation of the word mayim in his outline “Appendix: The Text
of the Creation-Making Account (CMA),” available at http://www.genesishistory.org/content/CMA_Text.pdf, in Frank
DeRemer, with Mark Amunrud and Delmar Dobberpuhl, “Days 1-4,” Journal of Creation, 21(3) 2007, available at
http://creation.com/images/pdfs/tj/j21_3/j21_3_69-76.pdf, elaborated in Delmar Dobberpuhl’s as-yet unpublished book
The First Four Days: The Creation of the Universe: an Annotated Account, and their as-yet unwritten joint book The
Word on Creating and Making: The Creation Account for all It’s Worth. The argument is that because mayim,
“waters,” when used as an adjective, “makes phrases like melted hearts and weak-kneed. Thus, its basic adjectival
meaning is ‘liquid- or fluid-like’” (p. 71). I can’t find a use of mayim tagged as an adjective in BibleWorks 5’s
Westminster Hebrew OT Morphology, yet there are a number of passages which use water as a metaphor or simile with
knees and hearts.
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earth, the planets, and even interstellar gases were at
one time called “waters.” They were undifferentiated
“fluids.” Then on day 3 God separated the water from
the dry land; and more generally, He separated the
fluids into solids, liquids, and gases, and space as the
absence of them all. Before God separated the water
from the dry land on day 3, they must have been mixed
together.
f) Significance. Why does it matter that God separated the
waters above from the waters below?
•
Of the First and Second Heavens. Because, in the first and
second heavens, by this order God protects you. In His
amazing providence, God suspends the clouds, the moon,
the stars over our heads and they do not fall on us. “The sun
shall not harm you by day, nor the moon by night.” (Ps.
121:6) Calvin writes of the Noahic flood what we even
learn in a torrential downpour, “but the deluge sufficiently
shows how speedily we might be overwhelmed by the
bursting of the clouds, unless the cataracts of heaven were
closed by the hand of God.”55 Thank God for His
protection. By the order in His creation God protects His
people to the end of the age. But not so the wicked. When
the day of judgment comes, “the stars will fall from heaven,
and the powers of the heavens will be shaken!...30 and then
all the tribes of the earth will mourn, and they will see the
Son of Man coming on the clouds of heaven with power and
great glory.” (Matt. 24:29, 30)
•
Of The Third Heaven. In a similar way, your separation
from the third heaven matters a great deal to you. Because
you are a creature of earth, you cannot enter the special
presence of God in the third heaven except by God’s
granting you access. Because you have sinned against God,
the only way to enter into heaven is by believing that Jesus
died for your sins, that He took the penalty for your sins, in
55 Calvin, Commentaries, 80.
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your place. Jesus said to some unbelieving Jews, “21 I am
going away, and you will seek me, and you will die in your
sin. Where I am going, you cannot come....23 You are from
below; I am from above. You are of this world; I am not of
this world. 24 I told you that you would die in your sins, for
unless you believe that I am he you will die in your sins.”
(John 8:21, 23, 24) But for you who believe in Jesus
Christ, He says, “If anyone loves me, he will keep my word,
and my Father will love him, and we will come to him and
make our home with him.” (John 14:23) “I go and prepare
a place for you...that where I am you may be also.” (John
14:3)
iii.Summary: It Was So. Can God protect you, and will Jesus
keep His promise? Can He do it? Yes. God made the expanse,
and separated the waters, “And it was so.”
C.God Named What He Made: “Heavens” 8a. Bringing His work
to a close, God named what he made the “Heavens.”
i. Text
a)8 And God called the expanse Heaven.
ii.God is the heavens’ Creator and the Author of its name. He calls
each of the stars by name, and numbers the hairs of your head.
When the agnostic Carl Sagan considered the heavens, he rebelled
against God who gave them their name. But we must
acknowledge that God is greater than outer space, than the clouds
and rain, than the Nile River from whose waters the Egyptians
drew their life. Not only did God create all these things, but He
gave them their name.
iii.When you consider the heavens, what do you say? David said,
“O LORD, our Lord, how majestic is your name in all the earth!
You have set your glory above the heavens....When I consider
your heavens, the work of your fingers, the moon and the stars,
which you have set in place, what is man that you are mindful of
him, and the son of man that you care for him?” (Ps. 8:1, 3, 4)
Have you ever looked up in great wonder at the unfathomable
distance to the stars? Do you rejoice in God for the beauty of the
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sunset, the bright clouds and bounty of rain? Even the deeps of
the ocean proclaim Him divine. “The height of the heavens
should remind us of God’s supremacy and the infinite distance
there is between us and him; the brightness of the heavens and
their purity should remind us of his glory, and majesty, and perfect
holiness; the vastness of the heavens, their encompassing of the
earth, and the influence they have upon it, should remind us of his
immensity and universal providence.”56
D.God Completed: A Second Day 8b. Having named His work, and
so brought glory to Himself, God completed a second day.57
i. Text
a)And there was evening and there was morning, the second day.

56 Matthew Henry, 5.
57 The definite article is missing in the Hebrew, so this day is described as indefinite, “a second day.” The definite article
appears only with the sixth and seventh days, highlighting their special significance. The definite article appears one
time describing the sixth day, but three times describing the seventh day, highlighting it as the most important day.
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12. Genesis 1:913  “Day 3 – The Earth”
Rev. Tim Black
ESV text

I. Introduction
A.The Ease of Understanding This Passage. In contrast to the
second day of creation, the basic meaning of the third day is easy to
understand. It is difficult for us to precisely identify the expanse and
the waters above the expanse. But it is easy to identify the dry land
and the seas, the plants and the trees. There are few things as
familiar as these.
B.The Application of This Passage. The significance of the third day
is also easier to recognize.
i. Second Day Is Hard. By contrast, the point of the second day
can be hard to recognize because some of its structure was
temporary. Today the expanse remains, but the waters above and
below the expanse are no longer the way they were on the second
day, because on the third and fourth days God changed them into
what we see today. The way He changed them was that on the
third day, God separated the waters below the expanse into the dry
land and the sea, and on the fourth day, God turned the waters
above into the sun, the moon, and the stars. So the second day
can be hard to understand.
ii.Third Day Is Easier. But the point of the third day is easier to
see. On the third day, God made and separated the last of the
realms of creation. On the second day God separated the realm of
the waters vertically into waters above and waters below. On the
third day God separated the realm of the earth horizontally into
the land and the sea. Why did He do this? To make a home for
you and me. Then He made plants and trees. Why did He do
this? To make food for man and beast. God prepared for the
building of your house and the spreading of your table. Genesis
does not explicitly say during Day 2 that anything was good, but
because home and food are so delightful to us, on Day 3 scripture
says two times that God saw these things were good. On Day 3
God finished making the realms of His creation, and they were

truly good. They were good because they were the climax of
God’s creating realms, and they were the beginning of God’s
providing for your every need.
C.Outline. We will consider this passage under two headings. First, in
vv. 9-10, God unveiled the earth from the seas, home for you and
me! Second, in vv. 11-13, God created plants and trees, food for
man and beast!
i. The Earth from Seas, Home for You and Me! 9-10
a)God Commanded 9
•
Introduction
•
Command
•
The Waters to Be Gathered
•
Original Location: The Whole Earth
•
Final Destination: One Place
•
The Dry Land to Appear
•
Perfect Fulfillment
b)God Named 10
•
Dry Land: “Earth”
•
Gathering of Waters: “Sea”
c)God Approved
ii.Plants and Trees, Food for Man and Beast! 11-12
a)God Commanded 11
•
Introduction
•
Command
•
Grain
•
Fruit
•
A Difference
•
Kinds
•
Location
•
Perfect Fulfillment
b)God Made 12
•
Grain
•
Fruit
c)God Approved
iii.God Completed: A Third Day 13
II.Body

A.The Earth from Seas, Home for You and Me! 9-10. First, God
unveiled the earth from the seas, making a home for you and me!
The sea is not a good place for man to live or the Bible to be written!
So in God’s great wisdom He created the dry land. God
commanded, God named, and God approved.
i. God Commanded. God commanded the dry land to appear.
Because He commanded it, you can trust Him to provide for and
protect you in the midst of trouble. “God is our refuge and
strength, a very present help in trouble. 2 Therefore we will not
fear though the earth gives way, though the mountains be moved
into the heart of the sea, 3 though its waters roar and foam, though
the mountains tremble at its swelling.” (Ps. 46:1-3)
a)Introduction
•
Text
•
9 And God said,
b)Command
•
The Waters to Be Gathered
•
Text
•
“Let the waters
•
Original Location: The Whole Earth
•
Text
•
under the heavens
•
Final Destination: One Place
•
Text
•
be gathered together into one place,
c) These waters were “under the heavens,” so they were Day
2’s waters “under the expanse,” which (these two phrases
together imply) originally covered the whole earth. But
God gathered them from their original location to their
final destination. That God “gathered” them “together
into one place” does not imply that there was only one
ocean and one continent, like the Pangea old earthers
posit due to continental drift, but rather this clause
indicates the waters were drawn back to a distinct place,
distinct from the place where the dry land appeared. V.
10 implies God may have created more than one

•

continent on day 3, because God called the gathering of
waters the plural “Seas” (~yMi_y:, yamim.)
d)It is a great blessing that God drew back the waters from
the face of the earth. Throughout scripture the waters of
the sea remain a threat to man’s life. David cried out,
“Save me, O God! For the waters have come up to my
neck....I have come into deep waters, and the flood
sweeps over me.” (Ps. 69:1, 2) What a terror it was for
Jonah when he confessed his sin against God and
consented to be thrown overboard into the raging sea, and
sank down to the depths of Sheol! (Jon. 2:2) But Jonah
cried out to God, “and the LORD spoke to the fish, and it
vomited Jonah out upon the dry land.” (Jon. 2:10) Do
you know that word “dry land” is the same word found
here in v. 9? hv'(B'Y:h, hayavashah. And why did God bring
Jonah back to the dry land? Because, as Jonah confessed
in the verse right before this word, “Salvation belongs to
the LORD!” (Jon. 2:9)
The Dry Land to Appear. When you see this word “dry
land” in the Bible, you should remember what Jonah said.
“Salvation belongs to the LORD!” God made the dry land
in the beginning by His sovereign power, and by that same
power He can save you from the depths of destruction in
Hell. Say with Jonah, “I fear the LORD, the God of heaven,
who made the sea and the dry land.” (Jon. 1:9) God said,
•
Text
•
and let the dry land appear.”
•
At Creation
•
On day 2 the earth’s surface was a smooth sphere of
water, but on day 3 God raised up the continents with
their mountains and plains, their sea cliffs and beaches,
and on that day God said to the oceans, “Thus far shall
you come, and no farther, and here shall your proud
waves be stayed.” (Job 38:11)
•
It was on day 3 that “the mountains were shaped” and
“he...made the earth with its fields,” “he assigned to

•

•

the sea its limit, so that the waters might not transgress
his command.” (Prov. 8:25, 26, 29)
•
Ps. 104 says, “the waters stood above the mountains. 7
At your rebuke they fled; at the sound of your thunder
they took to flight. 8 The mountains rose, the valleys
sank down to the place that you appointed for them. 9
You set a boundary that they may not pass, so that they
might not again cover the earth.” (Ps. 104:6-9)
•
“Do you not fear me? declares the LORD; Do you not
tremble before me? I placed the sand as the boundary
for the sea, a perpetual barrier that it cannot pass;
though the waves toss, they cannot prevail; though
they roar, they cannot pass over it.” (Jer. 5:22)
•
“The sea is his, for he made it, and his hands formed
the dry land.” (Ps. 95:5)
In the Flood. Because “every intent of the thoughts of
man’s heart was only evil all the time” (Gen. 6:5), God
removed this blessing of dry land in the flood.
“Everything on the dry land in whose nostrils was the
breath of life died.”58 (Gen. 7:22) “But Noah found grace
in the eyes of the LORD” (Gen. 6:8), and God saved him
through the flood until “the land had dried out.” (Gen.
8:14)
In the Exodus. Salvation belongs to the Lord.
•
The Red Sea. In the Exodus, God saved His people
from the waters of the Red Sea by causing them to
walk across the “dry land.” “Moses stretched out his
hand over the sea, and the LORD drove the sea back
by a strong east wind all night and made the sea dry
land, and the waters were divided.” (Ex. 14:21, cf. v.
16) “The people of Israel walked on dry land through
the sea.” (Ex. 14:29; 15:19) The Levites remembered
this in their prayer in Nehemiah 9:11, “you divided the
sea before them, so that they went through the midst of
the sea on dry land, and you cast their pursuers into the

58 The word here and in Ex. 14:21 is not hayavashah, but the parallel word charev, which is nearly identical in meaning.

depths, as a stone into mighty waters.” Do you
remember this in your prayers? Do you believe
salvation belongs to the Lord? “By faith the people
crossed the Red Sea as if on dry land, but the
Egyptians, when they attempted to do the same, were
drowned.” (Heb. 11:29)
•
The Jordan River. God led His people across dry
land through the Red Sea, then for 40 years in the
wilderness, then at the end of that wilderness
wandering, do you know God showed them His same
saving power again? “The priests bearing the ark of
the covenant of the LORD stood firmly on dry land in
the midst of the Jordan, and all Israel was passing over
on dry land until all the nation finished passing over
the Jordan.” (Josh. 3:17) Joshua reminded God’s
people in Josh. 4:22-24, “‘Israel passed over this
Jordan on dry land.’ For the LORD your God dried up
the waters of the Jordan for you until you passed over,
as the LORD your God did to the Red Sea, which he
dried up for us until we passed over.” Why? “So that
all the peoples of the earth may know that the hand of
the LORD is mighty, that you may fear the LORD
your God forever.” So Ps. 66:5, 6 calls to you, “5
Come and see what God has done: he is awesome in
his deeds toward the children of man. 6 He turned the
sea into dry land; they passed through the river on
foot.”
e)Perfect Fulfillment. Believe in the saving power of God. In
the beginning, God commanded,
•
Text
•
And it was so.
ii.God Named. As He did on other days, God named what He
created.
a)Dry Land: “Earth”
•
Text
•
10 God called the dry land Earth,

b)Gathering of Waters: “Seas”
•
Text
•
and the waters that were gathered together he called Seas.
iii.God Approved. And God approved of what He had made.
a)Text
•
And God saw that it was good.
B.Plants and Trees, Food for Man and Beast! 11-12. Having
prepared the dry land as our home, God created plants and trees as
food for man and beast. God created and now saves you not only to
have a home with Him, but to eat and drink from His bountiful table.
He provides you not only His presence, but “in [his] presence there
is fullness of joy.” (Ps. 16:11)
i. God Commanded. God commanded that the earth should bring
forth vegetation in general, and grain and fruit trees in particular.
What is unique about the two kinds of vegetation here is that both
produce something which may be eaten: seeds and fruit, just like
in California, “the land of fruits and nuts!”
a)Introduction
•
Text
•
11 And God said,
b)Command
•
Text
•
“Let the earth sprout vegetation,
•
Grain
•
Text
•
plants yielding seed,
•
Fruit
•
Text
•
and fruit trees bearing fruit in which is their seed, each
according to its kind,
•
A Difference
•
Kinds
•
Location
•
Text
•
on the earth.”
•
The Earth Was A Means to Sustain Created Plants.

•

Notice that rather than highlighting God’s creation by fiat
alone, here it was the “earth” which would “sprout
vegetation.” The earth was a means, an instrument in God’s
hands, when God created the plants. God used the “earth”
which came into being by a previous act of God’s creation,
as a means in His subsequent providence to sustain the
vegetation which He brought into being by a subsequent act
of creation. God’s works of creation began His works of
providence, but His prior and concurrent providence did not
prevent Him from performing new works of creation. God
only created plants after He prepared for them food in the
soil.
The Emphasis Remains on God’s Work of Creation. But
it was not the earth that created the plants. The emphasis
remains on God’s work of creation.
•
The plants grew because of God’s command. Apart from
God’s command, the grass would not have grown. What
ultimately causes soil to provide nutrients and a seed to
grow is the plan and power of God!
•
Likewise, though the sun gives plants power to grow, yet
to prove His creative power, God caused the plants to
grow on the third day, before He made the sun on the
fourth.
•
The earth is not Gaeia, “Mother Earth” to be worshiped,
and the sun is not a god to be worshiped, but both are
merely instruments in the true God’s hands. Though the
earth and the sun have mysteries before which our hearts
may marvel and fear, and into which our minds may
inquire to draw them out, yet these mysteries are the
mysteries of God’s wisdom and power, and should draw
us to worship not the finite creature, but their Almighty
Creator.
•
What is more, we should use the earth’s products for
God’s service, for “the earth is the Lord’s, and the
fullness thereof.” (Ps. 24:1) Your food is not first yours,
but God’s, because He made it. Our overarching

principle must be, “Whether you eat or drink, or whatever
you do, do all to the glory of God.” (1 Cor. 10:31) “For
from him, and through him, and unto him are all things.
To him be the glory forever!” (Rom. 11:36)
c)Perfect Fulfillment
•
Text
•
And it was so.
ii.God Made. God made what He commanded to come into being.
a)Text
•
12 The earth brought forth vegetation,
b)Grain
•
Text
•
plants yielding seed according to their own kinds,
c)Fruit
•
Text
•
and trees bearing fruit in which is their seed, each
according to its kind.
iii.God Approved. God approved of what He had made.
a)Text
•
And God saw that it was good.
b)Do you see how good God’s creation on the third day was? On
the land God planted a garden, and Gen. 2:9 (see also 3:6)
makes explicit that God made these trees “good for food.” God
used these trees to make a covenant of life with Adam and Eve,
signed and sealed by the Tree of Life, and called them to
obedience, signed and sealed to them by the Tree of the
Knowledge of Good and Evil. Christ still holds out the
promise “To the one who conquers I will grant to eat of the tree
of life, which is in the paradise of God.” (Rev. 2:7) But we
cannot conquer but by the salvation which comes only from the
LORD. We must wash our filthy rags of sin in the blood of
Christ, and believe Christ’s promise “Blessed are those who
wash their robes, so that they may have the right to the tree of
life and that they may enter the city by the gates.” (Rev. 22:14)
C.God Completed: A Third Day 13
i. Text

a)13 And there was evening and there was morning, the third day.
III.Conclusion
A.God provided the Earth, the dry land and the plants, that you would
have a home and a table. God has provided the Lord’s Table today
that you may have a home with Him, that He may come in and sup
with you. God made this world to have fellowship with you. Do
you want fellowship with Him? Then come to Him humbly seeking
His saving grace in Jesus Christ, who alone by His death and
resurrection can give you a new heart, new record, and new life.
Don’t say you have no need of Christ, but confess “Salvation is of
the LORD!”
B.Jesus said to the church in Laodicea, “17 For you say, I am rich, I
have prospered, and I need nothing, not realizing that you are
wretched, pitiable, poor, blind, and naked. 18 I counsel you to buy
from me gold refined by fire, so that you may be rich, and white
garments so that you may clothe yourself and the shame of your
nakedness may not be seen, and salve to anoint your eyes, so that
you may see. 19 Those whom I love, I reprove and discipline, so be
zealous and repent. 20 Behold, I stand at the door and knock. If
anyone hears my voice and opens the door, I will come in to him and
eat with him, and he with me.” (Rev. 3:17-20)

13. Genesis 1:1419  “Day 4 – Lights to Rule the Heavens”
Rev. Tim Black
ESV text

I. Introduction. For what purpose did God create the sun, the moon, and
the stars?
A.Illustration. Atheist premier Nikita Krushchev said of the first
Russian cosmonaut in space Yuri Gagarin, “Gagarin flew into space,
but didn’t see any god there.” Someone else quipped, “Had he
stepped out of his spacecraft, he would have seen God immediately!”
But the truth about Gagarin is that he was a devout member of the
Russian Orthodox Church, and Gagarin actually said “An astronaut
cannot be suspended in space and not have God in his mind and his
heart.” When he looked down at the earth, he felt the same as did the
first American astronaut in space, John Glenn, who said, “To look
out at this kind of creation out here and not believe in God is to me
impossible....It just strengthens my faith.” When you look up at the
sun, the moon, and the stars, do they strengthen your faith? They
should!
B.Rulers. One purpose for which God created the sun, moon, and
stars is for them to serve as rulers, which it states explicitly in v. 16.
C.Rulers Under God. The lights in the heavens rule the heavens. But
before the passage states that explicitly, it takes pains to make plain
that these rulers, and all other created rulers, are rulers under God.
We must worship no ruler or authority, power or dominion, but God
alone! “For by him all things were created, in heaven and on earth,
visible and invisible, whether thrones or dominions or rulers or
authorities- all things were created through him and for him.” (Col.
1:16)
D.This Is the Reason for Such Detail. This is the reason day 4 is
described in such detail. The same sort of acts day 1 describes in one
succinct verse--“‘Let there be light.’ And there was light”--day 4
describes in five verses! These five verses can be boiled down to
this: God commanded, God made, God set. This helps make the
point that the sun, moon, and stars are not deities to be worshiped.
Because God commanded them, they were made according to the

will and plan of God. Because God made them, they were made by
the power of God. Because God set them, they remain under the
sovereign Lordship of God. So also “In Him we live and move and
have our being.” (Acts 17:28) What we most fundamentally need to
know about the sun, the moon, and the stars is that although they are
rulers, they are rulers under God.
E.Outline
i. God Commanded: Their Nature, Location, and Function 1415
a)Introduction 14a
b)Command 14b-15a
•
Nature: Lights 14b
•
Location: In the Expanse of the Heavens 14c
•
Function: 14d-15a
•
Separate Day & Night 14d
•
Signs & Times 14e
•
Give Light upon Earth 15a
c)Perfect Fulfillment: It Was So 15b
ii.God Made: Their Nature as Lights and Primary Function as
Rulers 16
a)The Greater Light to Rule the Day 16b
b)The Smaller Light to Rule the Night 16c
c)The Stars 16d
iii.God Set: Them in Their Location and Set Them Functioning
17-18a
a)Give Light upon Earth 17a
b)Rule Day & Night 17b
c)Separate Light & Darkness 18a
iv.God Approved: of What He Had Made 18b
v. God Completed: A Fourth Day 19
II.Body
A.God Commanded: Their Nature, Location, and Function 14-15.
We see first that God commanded their nature, location, and
function.
i. Introduction 14a. Moses repeats the introduction which proves
118

God gets all the glory:
a)Text
•
14 And God said,
b)It is only by the command of God that we have light, and only
by His interpretation of it that we understand it for what it is.
As David confessed, “In your light do we see light.” (Ps. 36:9)
ii.Command 14b-15a. What did God command?
a)Nature: Lights 14b. God defined the nature of His creatures
by His command:
•
Text
•
“Let there be lights
•
Light Sources. Their nature is to be “lights.” The word
“lights” here (troaom., m’orot) is not the simple word for
“light” (rAa, ‘or) but is a participial form which solidified
into a noun, so it implies a substantive object which is
characterized by the action of producing light. These
“lights” are luminaries; light-making objects; light sources.
God wisely provided what we need by focusing and
directing the light He had already created so it comes from
the sun, the moon, and the stars as point light-sources.
•
Plural, So Don’t Worship the Sun. Notice that these
“lights” are plural in number. “The OT avoids isolating the
sun as ‘the light’ lest the Hebrews succumb to the tendency
to worship it.”59
•
As Early As Job. As early as the days of Job, scripture
says men were tempted to worship the sun, moon, and
stars rather than God alone. Job said, “26 if I have looked
at the sun when it shone, or the moon moving in splendor,
27 and my heart has been secretly enticed, and my mouth
has kissed my hand, 28 this also would be an iniquity to
be punished by the judges, for I would have been false to
God above.” (Job 31:26, 27)
•
Moon. People worshiped the moon under the names
Beltis, Ishtar, Venus, and the “Queen of Heaven” in Jer.
59 TWOT, 52f, rAam'.

119

•

•
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7:18; 44:17-19, 25.
Sun. People worshiped the sun in Beth-shemesh, which
means “the house of the sun,” also called Heliopolis, in
Egypt. Other cities in Israel were given the same name,
Beth-shemesh (Josh. 15:10; 19:22, 38, 41). In Ezek.
8:16, Ezekiel saw “twenty-five men, with their backs to
the temple of the LORD...worshiping the sun.” What a
great evil! It is no wonder God attached to it the death
penalty in Deut. 17:3-5. Men of Israel worshiped “all the
host of heaven” in 2 Kings 17:16, and Manasseh did the
abomination of instituting the worship of the sun and “all
the host of heaven” in the temple of the Lord in 2 Kings
21:3, 5. This is what you and I are tempted to do—to
bring all the other things of this creation we would rather
worship into the presence of God and worship them while
ignoring Him! My house, my car, my job, my boss, my
team, my project, my comfort, my entertainment, my
addiction, my power, my fame! We may as well be
praying “Hallowed be my name. My kingdom come, my
will be done, on earth as it is in heaven!”
But what must we do instead? Throw out your false gods
and worship God alone. The kingdom of God and the
church need men who “fear the LORD, who swear to
their own hurt and do not change” (Ps. 15:4), “I count all
things as loss...that I may gain Christ” and even “share in
his sufferings.” (Phil. 3:8, 10) Have the conviction of
Josiah. God brought about a revival through the
courageous acts of the godly king Josiah. Josiah radically
overturned and destroyed the worship of the many false
gods Israel had come to worship. Josiah brought out of
the temple and burned all the articles used to worship the
sun, and deposed the priests “who burned incense to Baal,
to the sun and the moon and the constellations and all the
host of the heavens.” (2 Kings 23:4, 5) He removed the
“horses...dedicated to the sun” kept “at the entrance to the

house of the LORD” and “burned the chariots of the sun
with fire.” (2 Kings 23:11) All because he believed Gen.
1. Do you believe it? Do you believe the sun, and
whatever thing is the apple of your eye, takes second
place to God? Are you willing to burn it and confess to
God “Nothing I desire compares with you”? (Ps. 73:24)
b)Location: In the Expanse of the Heavens 14c. Their nature
is to be “lights,” their location is to be “in the expanse of the
heavens,” but what is their function? If we are not to worship
them, what are they for?
c)Function: 14d-15a. Rather than the sun being a god more
powerful than Yahweh, it was Yahweh’s command that
specified the sun’s function, which throughout demonstrates
the good wisdom of God’s plan.
•
Separate Day & Night 14d. The first function of these
“lights in the heavens” is
•
Text
•
to separate the day from the night.
•
Here God instituted by His explicit command the daily
cycle of a period of light and a period of darkness as a
“fixed order.” (Jer. 31:35, 36) Before the 4th day, before
the sun’s light came from the location of the sun itself, we
cannot be certain that half the earth was light and half
dark at any one moment in time. But from day 4 onward,
God guaranteed that the cycle of day and night would
continue.
•
Signs & Times 14e. Second, the lights are for “signs
and...seasons...days and years.”
•
Text
•
And let them be for signs and for seasons, and for days
and years,
•
Signs. They are for “signs.” God did not make the stars
to be interpreted as signs in the way astrology does,
according to the imaginations of men, but rather to be
used by God as signs of ordinary yearly seasonal changes
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as well as of special occasions, as He used the star to
indicate the place of Christ’s birth, and will cause the sun
and moon to be darkened and the stars to fall from the sky
as a sign of the second coming of Christ.
•
Seasons. The yearly increase and decrease of the sun’s
light causes the seasons of summer and winter, spring and
fall. The word “seasons” (~ydI[]Am, moadim) means literally
“appointed times,” and the word is used later in the OT to
refer to the festival days, which were celebrated monthly
on new moons and annually on certain days of the year.
The word also is the same word used for “meeting,”
“assembly,” or “congregation,” because the meetings of
the congregation were at appointed times. God prepared
for Sabbath worship, the feasts of Israel, the sacrifices,
and the sacrifice of Christ all by creating the sun, the
moon, and the stars. In this way they declare God’s glory
not only as their Creator, but as our Creator and
Redeemer too; not only as God, but as our God; our
covenant God.
•
Days and Years. They are also for “days and years.” By
God’s wise design, the earth’s rotations mark days, the
moon’s orbit marks months, and the earth’s orbit marks
years. “He made the moon to mark the seasons.” (Ps.
104:19) They are quite literally the ultimate created
clock from which we tell time. You could not set your
watch without them! Does your schedule, and your
calendar, belong to God? The 4th day says it must, the
7th calls us to prove it!
Give Light upon Earth 15a. Third, the lights are there “to
give light upon the earth.”
•
Text
•
15 and let them be lights in the expanse of the heavens
to give light upon the earth.”
•
And give light they do, every day! “Great is Thy
faithfulness! Great is Thy faithfulness! Morning by

morning new mercies I see.” But by comparison, we are
embarrassingly unfaithful! We so greatly need God’s
promised mercy in our Savior Jesus Christ. God makes
the sun shine every day, but do you let your light shine
every day? While we burn our Master’s candles, let us be
doing our Master’s work. Let us always have a word of
thanks and praise to God on our lips for His saving grace
in Christ. “Let us labor for the Master from the dawn to
setting sun, let us talk of all His wondrous love and care.”
iii.Perfect Fulfillment: It Was So 15b. God commanded,
a)Text
•
And it was so.
B.God Made: Their Nature as Lights and Primary Function as
Rulers 16. After God commanded their nature, location, and
function, God made their nature as lights and primary function as
rulers, demonstrating His almighty power over the sun and moon and
the whole creation. V. 16 reads,
i. Text
a)16 And God made the two great lights- the greater light to rule
the day and the lesser light to rule the night- and the stars.
ii.Rulers. This verse says explicitly that the sun and moon are
rulers.
a)This Indicates Days 4-6 Concern Rulers. This explicit
statement indicates days 4-6 concern rulers, because our
passage today introduces the last 3 of the 6 days of creation.
These last 3 days present God’s work of creating rulers to rule
over the realms God created in the first 3 days. The lights rule
the heavens, the birds and fish rule the waters above and below,
animals and man rule the earth, and the Lord rules them all. So
the 4th day presents the sun, moon, and stars as rulers, which
the passage says explicitly in v. 16, “God made...the greater
light to rule the day.”
b)Definition. What does it mean that these lights “rule”? It
means the sun, the moon, and the stars take the center stage
within, and even exert a controlling influence upon, the realm
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of the “heavens above” within which they rule. They do this in
three ways.
•
Creation. They rule the heavens physically in regard to the
creation. The sun, the moon, and the stars provide light
amidst the darkness of space, and their gravity provides its
order. Their light goes out to the farthest reaches of space,
and their gravity draws all things to themselves.
•
Man. They rule the heavens in regard to man. They draw
human attention to themselves. What do you see in the
heavens, except the sun, the moon, and the stars? “When I
consider your heavens, the work of your fingers, the moon
and the stars, which you have set in place....” (Ps. 8:3)
What is more, God made the lights to rule the heavens for
our good. Matthew Henry (p. 7) writes that God’s
garnishing the heavens with lights is “not only so much the
beauty of the upper world, but so much the blessing of this
lower.”
•
God. They rule the heavens in regard to God. They bring
glory to God. “O LORD, our Lord, how majestic is your
name in all the earth! You have set your glory above the
heavens.” (Ps. 8:1) “The heavens declare the glory of God,
and the sky above proclaims his handiwork.” (Ps. 19:1)
c)Rulers Under God. They are rulers, but we must remember
they rule, not in a way that diminishes the power of God, but
because God made them, the sun remains His “servant;” the
moon His “handmaid.”60 They remain rulers under God.
“They are both God’s creatures and man’s servants; and
therefore it is both a great affront to God and a great reproach
to ourselves to make deities of them and give them divine
honours.”61 So as to ensure that we do not worship them, in
this passage God does not even tell us their names! Instead of
worshiping the creature, we must worship their Creator. That is
their own purpose as well. “5 Let the heavens praise your
60 Calvin, Commentaries, 87.
61 Matthew Henry, 8.
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wonders, O LORD, your faithfulness in the assembly of the
holy ones! 6 For who in the skies can be compared to the
LORD? Who among the heavenly beings is like the LORD, 7
a God greatly to be feared in the council of the holy ones, and
awesome above all who are around him?” (Ps. 89:6, 7)
C.God Set: Them in Their Location and Set Them Functioning
17-18a. Having commanded and made the lights to rule the heavens,
God set them in their location and set them functioning.
i. Text
a)17 And God set them in the expanse of the heavens to give
light on the earth, 18 to rule over the day and over the night,
and to separate the light from the darkness.
ii.Location. They are “The moon and the stars, which you have set
in place.” (Ps. 8:3) Not only did God make the lights, He actually
placed them in their many locations. If you stop to think about it,
the immense physical size and power of this work boggles the
mind. The sun is 109 times the diameter of the earth, and is large
enough to contain 1.3 million earths. The sun is 93 million miles
from the earth. The stars are much further, and much larger,
beyond our ability to comprehend. But we cannot even count the
sand of the seashore, much less the stars in the sky. God “does
great things and unsearchable, marvelous things without number.”
(Job 5:1)
iii.Functioning. Not only did God set them in place, God set them
to functioning—“to give light...to rule...to separate the light from
the darkness.” This means God is the cause of every aspect of
their being and activity. So it is silly to worship the sun! God is
greater than the sun, the moon, and the stars, in every way. He
commanded them according to His plan and will, He made them
by His power, He set them in place and in process exercising His
sovereign Lordship over them. Surely “From him and through
him and unto him are all things. To him be the glory forever!”
(Rom. 11:36)
D.God Approved: of What He Had Made 18b. As on the other
days, God approved of what He had made:
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i. Text
a)And God saw that it was good.
E.God Completed: A Fourth Day 19. And God completed a fourth
day.
i. Text
a)19 And there was evening and there was morning, the fourth
day.
III.Conclusion. Though Nikita Krushchev would not acknowledge that
God’s eternal power and divine nature have been clearly seen in the
things that have been made, in the 4th day of creation God calls you to
rejoice in His limitless wisdom and power and glory which He has put
on such a grand display in the sun, the moon and the stars. Give praise
to your God for giving you lights to rule the heavens.
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IV.Benediction
A.“24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to
you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra material
A. Who worships the sun today?
i. Some Native Americans hold a yearly sun dance.
ii. Wiccans and astrologists worship the sun, moon, and stars.
iii. Buddhists and Hindus still worship the sun.
iv. Muslims worship the Black Stone which they claim fell from heaven.
v. Though I do not know the Freemasons’ secrets, some claim Freemasons use symbols
taken from sun worship.
B. God made the sun to stand still in the days of Joshua.
C. In His transfiguration, by His divine glory Jesus shone like the brightness of the sun.
D. “His face [is] like the sun shining in full strength.” (Rev. 1:16)
E. Christ is “a light for the nations, that [God’s] salvation may reach to the end of the earth”
(Is. 49:6), and “You are the light of the world...so let your light shine before others, that they
may see your good works and give glory to your Father who is in heaven.” (Matt. 5:14, 16)
F. When God completes His works of redemption and glorification, there will be no more sun.
i. Is. 60:19-20
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14. Genesis 1:2023  “Day 5 – Fish and Fowl to Rule the Waters”
Rev. Tim Black
ESV text

I. Introduction
A.Do you ever dream that you can fly? I fly quite well in my dreams,
but I can’t seem to make the same thing happen in real life!
B.Did you know Wilbur and Orville Wright’s father Milton was a
preacher? After a man died flying gliders, fearing for their safety,
the Wright brothers’ father preached a sermon titled “If God had
meant man to fly, he would have given him wings!” Likewise, if
God had meant man to live in the water, he would have given him
gills.
C.We don’t naturally swim like fish or fly like birds. That’s one reason
we find it so interesting to bring one into our home and watch a fish
in a tank or a bird in a cage. Their natural home and ways are not
ours.
D.In the first three days of the creation week, God made three sets of
realms, and in the next three days God made the three sets of rulers
which respectively rule those realms. This morning, we’re
considering the fifth day, which parallels the second day. The fifth
day’s rulers rule the second day’s realms. The fish and birds rule the
waters below and the waters above the expanse of the heavens. I
think the second day is the least familiar of all seven days of the
creation week. Perhaps today’s passage will help you remember it
just a little better, because it clearly describes the two sets of animals
which live in the two realms created on the second day—the waters
above and the waters below the expanse of the heavens. Now
neither you nor I are made to live in those realms. But God made
creatures to live in those realms for His glory and our good.
E.Outline. We will consider this passage under the following 5 points
which it makes.
i. God Commanded: Let There Be Fish and Birds 20
ii.God Created: Fish and Birds 21a
iii.God Approved: of What He Made 21b
iv.God Blessed Their Rule: In Multiplication and Location 22a

v. God Completed: A Fifth Day 22b
II.Body
A.God Commanded: Let There Be Fish and Birds 20
i. Introduction. After the normal introduction,
a)Text
•
And God said,
b)--and those words call us to listen-ii.Command. God commanded the fish and birds to come into
being.
a)Fish
•
Text
•
“Let the waters swarm with swarms of living creatures,
•
The First Animals. Here was the creation of the first
animals, the first of God’s creatures within which, as the
Hebrew literally reads here, was “the breath of life” (hY"+x; vp,n<å,
nephesh hayyah). The sun, moon, and stars each have their
own glory,62 which we can never fully fathom, but the
animals are more excellent yet than anything God had
created to this point. Let your last works also be your best,
like the faithful servant who said “Master, you delivered to
me five talents; here I have made five talents more,” that
Christ may say “Well done, good and faithful servant. You
have been faithful over a little; I will set you over much.
Enter into the joy of your master.” (Matt. 25:20, 21)
•
Waters: The Means or Location? Interestingly, God said
in v. 20, “Let the waters swarm.” This does not indicate the
waters were the substance from which,63 but rather the
location within which, the fish were made.
b)Birds. God also commanded the creation of the birds.
62 “There is one glory of the sun, and another glory of the moon, and another glory of the stars.” (1 Cor. 15:41) “For not
all flesh is the same, but there is one kind for humans, another for animals, another for birds, and another for fish.” (1
Cor. 15:39)
63 Because I see no support for his idea in the Hebrew, I think Calvin incorrectly assumes the birds proceeded from the
waters where he writes, “It seems, however, but little consonant with reason, that he declares birds to have proceeded
from the waters; and, therefore, this is seized upon by captious men as an occasion of calumny....Why should it not be
lawful for him, who created the world out of nothing, to bring forth the birds out of water? And what greater absurdity,
I pray, has the origin of birds from the water, than that of the light from darkness?” (Commentaries, 88)
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Text
•
and let birds fly above the earth across the expanse of the
heavens.”
•
Notice that God specified that the fish would be in the
“waters”—implicitly, the waters under the expanse—and the
birds should be “above the earth”--implicitly, the waters
above the expanse—the two realms of water which were
separated on the second day of creation. The fish and fowl
are intended by God to be rulers of a sort—they are intended
to populate and take a leading role in the skies above and the
waters below. How do they do that? In. v. 20, the fish
“swarm” and the birds “fly.”
B.God Created: Fish and Birds 21a. In v. 21 we learn a little more
of how they rule. Just like the sun, moon, and stars, they also are
rulers under God. In v. 21, God created exactly what He had
commanded to come into being.
i. Text
a)21 So God created the great sea creatures and every living
creature that moves, with which the waters swarm, according to
their kinds, and every winged bird according to its kind.
ii.Created. Significantly, v. 21 uses the word “created” rather than
the word “fashioned.” The word “fashioned” connotes God
created out of preexisting material, but the word “created”
connotes God created out of nothing.
a)Perfect Fulfillment Is by Creation, Not Only Providence
•
Because barah Is Explicit. Here we see the point made
explicit that when God perfectly fulfilled His commands to
“Let there be” on the other days, which was indicated by the
words “it was so,” this was an instance of God’s creative
work, and was not only His fashioning something as a work
of His providence. This was implied in vv. 7 and 16, but
while those verses use the word “fashion” (hf'[', asah) rather
than “create” (ar'B', bara), v. 21 uses the word “create” to
remove all doubt.
•
Because Providential Instrumentality Does Not Prevent
•

131

Creational Activity. The fish and birds were not created by
the power of the water, but by the power of God. Even if
the waters were used as an instrumental means of their
creation, as the substance out of which they were made, or
the home they need in order to thrive, nevertheless this word
“create” here teaches us that the fish and birds did not come
into being by the created, providential instrumentality of
secondary causes alone, such as by spontaneous generation
out of the substance of the waters, or evolution out of
preexisting living material64 found in a primordial soup, but
by the supernatural work of God’s ex nihilo creation above
and beyond any created instrumentality.
•
Application. So it is utterly offensive to the true God to
worship images of fish or birds as if they are your Creator.
The Egyptian god Horus was symbolized by the head of a
falcon or eagle, and was said to fly across the sky. But the
things that fly are birds—creatures; not gods but merely
creatures—and this should teach you that when any false
god is depicted as a bird as if birds have power and glory
worthy of worship, the truth is that he is being depicted as a
creature, not as the Creator. Just as were the eagle figures in
Egyptian hieroglyphics, so also the eagles on Native
American totem poles, are an offense to God.
b)This Denies Evolution. This means the Bible denies evolution
absolutely, because this provides the backdrop for, and
continued pattern of, the account of man’s creation in day 6, in
which although God used the dust of the ground as the
preexisting material from which Adam’s body was formed,
nevertheless when God breathed into Adam the breath of life, it
was only then that “man became a living soul.” Just as fish and
birds were truly “created” ultimately by God’s power alone, so
also was man. Just as fish and birds could not have originated
through evolution, neither could man have originated through
evolution.
64 So in this regard Gen. 1:21 counters Terry Gray’s view that man was made from preexisting living organic material.
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C.No Small Work! The verb “created” covers all three objects in this
sentence: God created the big fish, little fish, and birds. This was no
small work!
i. Consider the immensity of each of God’s works in creation. The
simplicity of light yet carries within itself the incredible workings
of quantum physics, the complex dimensions of space and time,
particles and waves. The sun is immense, the moon quite far
away, the stars are even larger and cannot be numbered, yet God
knows them each by name. From the beginning of time until now
God has known every boulder and particle of sand from the
surface of Mars to its very core, which we have only had the
privilege of seeing today through the cameras of the Curiosity
Mars rover.
ii.Consider the great abundance and diversity of life on earth. The
total number of species of living creatures alive today is estimated
at 8.7 million, most of which have not yet been discovered.65 We
believe there are 31,300 species of fish and 9,998 of birds.66 We
should praise God with Ps. 104, “24 O LORD, how manifold are
your works! In wisdom have you made them all; the earth is full
of your creatures. 25 Here is the sea, great and wide, which teems
with creatures innumerable, living things both small and great.”
(Ps. 104:25)
iii.Fish. God created fish “both small and great;” all creatures great
and small.
a)Great. God created the “great sea creatures.” What are they?
The word is translated “whales” in the KJV (but this is too
narrow) “sea monsters” in the NAS (but this wrongly runs the
risk of affirming the actual existence of mythological monsters
in which ancient Near Eastern pagans believed, like Tiamat the
Babylonian sea monster from the Enuma Elish), “dragons” (in
the KJV of Ps. 74:13) and “sea serpents” (in the NKJ of the
same.) What does this word mean? It is not the ordinary word
65 Only 1.2, or maybe 1.7, million have been cataloged.
66 Is it any surprise Gen. 1:21 describes the categories of fish in greater detail than that of birds?! Perhaps because he fails
to recognize this, Westermann (1:134-35) regarded “the mention of the birds as a later addition to an account which
originally dealt only with sea creatures.” (Wenham, 23.)
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for “serpent” used elsewhere. To boil it down, it means large
sea or water creatures with great size and power, often with
scales, sometimes reptilian.67 So it includes the huge and
powerful blue whales and killer whales, friendly belugas and
dolphins, frightening sharks and giant squid, even the dinosaurs
that swam in the sea. The LORD God made them all! It’s true
this is the same word pagans used to describe their mythical sea
monsters, but here in the words of the true God we learn that to
God, the “great sea creatures” “are not rivals that have to be
defeated, just one of his many creatures.”68
b)Small. God made the sea creatures both great and small.
•
Move and Multiply. The characteristics of the small ones
in v. 21 are that they move and multiply. The word “move”
refers to locomotion; the word “swarm” refers to
multiplication. These are further ways they rule the waters:
they move and multiply.
iv.Birds. God also created the birds. Their defining characteristic
in this passage is that they “fly with wing;” so they rule in the
skies.
ii.According to Their Kinds. By God’s wise design, the fish and
birds move and multiply “according to their kinds.”
a)Great Variety. You should marvel that God created such a
great variety! Seahorses, eels, tuna, starfish, crabs, shrimp; and
man has not yet discovered all the creatures in the sea! Storks
and toucans, ducks and penguins, parrots and canaries; birds
show such an incredible variety!
b)Great Abilities. On this fifth day of creation, God also created
such great abilities. God created the mechanics of swimming
and flight. The fishes’ slime coat, musculature, swim bladder,
and fins. The birds’ feathers, lightweight bones, internal
compass. Fish that glow in the dark and birds that migrate
thousands of miles, traveling to the greatest of depths and
heights! In wisdom God has made them all!
67 TWOT, in loc., 2528b, says it refers to “any large reptile.”
68 Wenham, 24.
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D.God Approved: of What He Made 21b. You and I should
respond as God did; God approved of what He made. V. 21
concludes,
i. Text
a)And God saw that it was good.
E.God Blessed Their Rule: In Multiplication and Location 22a.
After God created the fish and fowl, God blessed their rule in
multiplication and location.
i. Text
a)22 And God blessed them, saying, “Be fruitful and multiply
and fill the waters in the seas, and let birds multiply on the
earth.”
ii.The Blessing. Here there is a general blessing to “Be fruitful and
multiply,” and a particular blessing for fish to “fill the waters in
the seas” and “birds [to] multiply on the earth.” It was God’s
blessing that gave them a fruitful life in their natural habitats and
enabled them to produce offspring. Even today the waters
continue to bring forth swarms of living creatures because God’s
blessing still has its effect. The reason the fish in your tank and
the birds in your cage are so full of the vigor of life and able to
bear young is the creative word of God. Here God “infuses into
them fecundity by his word.”69
iii.The Application
a)If God has blessed the fish and fowl, what should we do with
them? Rick Santorum says we should eat them! He said he
already voted to kill Big Bird, and wouldn’t mind eating him,
too.70 And Sarah Palin says “You betcha!” But make sure you
don’t eat them without giving thanks to God.
b)Fishing season is ending and hunting season is beginning.
Here is how to use these things. You are able to catch, kill, and
eat fish and ducks and deer because they live by the blessing of
God. So give thanks to God every day for the abundant food
He provides, and don’t be going to get that food on the day and
69 Calvin, Commentaries, 90.
70 In the 2012 presidential race, Mitt Romney said he liked PBS (the Public Broadcasting Service), and liked Big Bird, but
nevertheless he would end funding for PBS.
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in the hour when God calls you to specially give thanks to Him
—on the Sabbath day, and especially in the hours of morning
and evening worship. Those hours and that day are for taking
what you’ve already caught and giving thanks to God!
c)Matthew Henry puts this well. “Fruitfulness is the effect of
God’s blessing and must be ascribed to it; the multiplying of
the fish and fowl, from year to year, is still the fruit of this
blessing. Well, let us give to God the glory of the continuance
of these creatures to this day for the benefit of man....It is a pity
that fishing and fowling, recreations innocent in themselves,
should ever be abused to divert any from God and their duty,
while they are capable of being improved to lead us to the
contemplation of the wisdom, power, and goodness, of him that
made all these things, and to engage us to stand in awe of him,
as the fish and fowl do of us.”71
d)If the deer you eat could speak God’s word to you, he would
tell you to be in church on Sunday to thank God for his meat,
just as “the young lions roar for their prey from God” and
“when you open your hand, they are filled with good things.”
(Ps. 104:21, 28) Is this not also the great kindness God shows
to you? Job said to his friends, “7 But ask the beasts, and they
will teach you; the birds of the heavens, and they will tell you;
8 or the bushes of the earth, and they will teach you; and the
fish of the sea will declare to you. 9 Who among all these does
not know that the hand of the LORD has done this? 10 In his
hand is the life of every living thing and the breath of all
mankind.” (Job 12:7-10)
e)In the end, it is not animals, fish, or birds which give you life,
but God alone who gave them life and breathed into you the
breath of life, and even gives you their life for your good. So
for this great work, to Him alone should be the glory!
F. God Completed: A Fifth Day 22b. And so God completed a fifth
day.
i. Text
71 Matthew Henry, 9.
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a)23 And there was evening and there was morning, the fifth day.
III.Benediction
A.“24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to
you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
IV.Extra Material
A. Passages with both fish and birds
i. “29 And God gave Solomon wisdom and understanding beyond measure, and breadth of
mind like the sand on the seashore, 30 so that Solomon’s wisdom surpassed the wisdom
of all the people of the east and all the wisdom of Egypt. 31 For he was wiser than all
other men, wiser than Ethan the Ezrahite, and Heman, Calcol, and Darda, the sons of
Mahol, and his fame was in all the surrounding nations. 32 He also spoke 3,000
proverbs, and his songs were 1,005. 33 He spoke of trees, from the cedar that is in
Lebanon to the hyssop that grows out of the wall. He spoke also of beasts, and of birds,
and of reptiles, and of fish.” (1 Kings 4:28-33)
ii. “6 You have given him dominion over the works of your hands; you have put all things
under his feet, 7 all sheep and oxen, and also the beasts of the field, 8 the birds of the
heavens, and the fish of the sea, whatever passes along the paths of the seas.” (Ps. 8:6-8)
iii. “Let heaven and earth praise him, the seas and everything that moves in them.” (Ps.
69:34)
iv. “Like fish that are taken in an evil net, and like birds that are caught in a snare, so the
children of man are snared at an evil time, when it suddenly falls upon them.” (Eccl.
9:12)
v. “I went in and saw. And there, engraved on the wall all around, was every form of
creeping things and loathsome beasts, and all the idols of the house of Israel.” (Ezek.
8:10)
vi. “3 speak, and say, Thus says the Lord GOD: ‘Behold, I am against you, Pharaoh king of
Egypt, the great dragon that lies in the midst of his streams, that says, “My Nile is my
own; I made it for myself.” 4 I will put hooks in your jaws, and make the fish of your
streams stick to your scales; and I will draw you up out of the midst of your streams,
with all the fish of your streams that stick to your scales. 5 And I will cast you out into
the wilderness, you and all the fish of your streams; you shall fall on the open field, and
not be brought together or gathered. To the beasts of the earth and to the birds of the
heavens I give you as food. 6 Then all the inhabitants of Egypt shall know that I am the
LORD.’” (Ezek. 29:3-6)
vii.“20 The fish of the sea and the birds of the heavens and the beasts of the field and all
creeping things that creep on the ground, and all the people who are on the face of the
earth, shall quake at my presence. And the mountains shall be thrown down, and the
cliffs shall fall, and every wall shall tumble to the ground.” (Ezek. 38:20)
viii.“1 Hear the word of the LORD, O children of Israel, for the LORD has a controversy
with the inhabitants of the land. There is no faithfulness or steadfast love, and no
knowledge of God in the land; 2 there is swearing, lying, murder, stealing, and
committing adultery; they break all bounds, and bloodshed follows bloodshed. 3
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Therefore the land mourns, and all who dwell in it languish, and also the beasts of the
field and the birds of the heavens, and even the fish of the sea are taken away.” (Hos.
4:1-3)
ix. “1 The word of the LORD that came to Zephaniah the son of Cushi, son of Gedaliah,
son of Amariah, son of Hezekiah, in the days of Josiah the son of Amon, king of Judah.
2 ‘I will utterly sweep away everything from the face of the earth,’ declares the LORD.
3 ‘I will sweep away man and beast; I will sweep away the birds of the heavens and the
fish of the sea, and the rubble with the wicked. I will cut off mankind from the face of
the earth,’ declares the LORD. ‘I will stretch out my hand against Judah and against all
the inhabitants of Jerusalem; and I will cut off from this place the remnant of Baal and
the name of the idolatrous priests along with the priests, 5 those who bow down on the
roofs to the host of the heavens, those who bow down and swear to the LORD and yet
swear by Milcom, 6 those who have turned back from following the LORD, who do not
seek the LORD or inquire of him.’” (Zeph. 1:1-6)
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15. Genesis 1:2431  “Day 6 – Animals and Man to Rule the
Earth”
Rev. Tim Black
ESV text

I. Introduction
A.The last of the six days of creation is the most important, because on
this day God created man. But God also created the animals on this
day, so we should consider the nature of both, and the relationship
between them. We’ll look today at the big picture of this passage,
and on subsequent Sundays we will study its details.
B.Outline. God made animals and man to rule the earth, and God
rules over all. The sixth day follows the same two-act structure God
employed on the third day. On the third day God created the dry
land and the plants, and on the sixth day, God made the animals and
man, and gave them the land for a home, and and the plants for food.
So we will consider this passage under the following outline, whose
main points are God’s two acts of creation on the sixth day.
i. God Created the Animals 24-25
a)God Commanded: Let the Earth Bring Forth Animals 24
b)God Made 25a
c)God Approved 25b
ii.God Created Man 26-31
a)God Commanded: Let Us Make Man 26
b)God Created: Man 27
c)God Blessed 28-30
iii.God Approved: Of All He Had Made 31a
iv.God Completed: The Sixth Day 31b
II.Body
A.God Created the Animals 24-25. The first main act on the sixth
day of creation was that God created the animals. How did He make
them? Like on the other days, God commanded, God made, and
God approved.
i. God Commanded: Let the Earth Bring Forth Animals 24.
Revealing His eternal plan, first God commanded.
a)Text

24 And God said, “Let the earth bring forth living creatures
according to their kinds--livestock and creeping things and
beasts of the earth according to their kinds.” And it was so.
b)God Used Means: Let the Earth Bring Forth. We see
another evidence here that God used means, just as He formed
Adam’s body out of the dust of the ground, so He commanded
“Let the earth bring forth living creatures.” God’s use of
means here is explained more explicitly in Gen. 2:19, which
says it was “out of the ground the LORD God formed” the
animals. So the ground was the inanimate material out of
which God formed the animals’ bodies, and subsequently the
ground became the ultimate source of nutrients upon which the
animals depend for their food. Insofar as we humans are
animals, too, God made us to depend on the dirt, so we would
humble ourselves before God, who is infinitely greater than we
are. Because you have sinned against God, “dust you are, and
to dust you shall return.” (Gen. 3:19; Ps. 90:3; 104:29; Eccl.
3:20) “You return man to the dust and say, ‘Return, O children
of Adam!’” (Ps. 90:3) Because we have sinned against God,
we are only worthy to be a worm, not a man! Do you confess
to God, “I am a worm!” But God is more gracious than we
deserve. Do you know when Christ died on the cross, he took
David’s words from Ps. 22:1 on his lips--“My God, my God,
why have you forsaken me?” David continued, and Christ no
doubt felt the same and greater anguish, “I am a worm and not
a man, scorned by mankind and despised by the people.” (Ps.
22:6) God is so gracious that He sent His Son to take on your
earthly human nature and the unworthiness of your sins, so that
in heaven you will one day be like Him, with a body and soul
pure and incorruptible, so as we await that day we “rejoice with
joy that is inexpressible and filled with glory.” (1 Pet. 1:8)
Paul writes, “47 The first man was from the earth, a man of
dust; the second man is from heaven. 48 As was the man of
dust, so also are those who are of the dust, and as is the man of
heaven, so also are those who are of heaven. 49 Just as we
•
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have borne the image of the man of dust, we shall also bear the
image of the man of heaven.” (1 Cor. 15:47-49) Though God
made the animals and you creatures of the dust, yet in Christ
He is fitting you for glory.
ii.God Made 25a. God carried out His plan perfectly. In v. 25,
God made the animals according to plan.
a)Text
•
25 And God made the beasts of the earth according to their
kinds and the livestock according to their kinds, and
everything that creeps on the ground according to its kind.
b)Kinds. What stands out most prominently in this verse is the
way God made the animals in various kinds.
•
General Categories. The verse lists three kinds, which are
general categories of animals: “beasts of the earth,”
“livestock,” and “everything that creeps on the ground.”
These words, and the word “kinds,” are not actually plural in
the Hebrew; rather, they are singular. The “beast of the
earth according to its kind,” the “livestock according to its
kind,” etc. So the text does not directly refer to the millions
of species of animals, but rather to their divisions into broad
categories, the most immediately useful of which to Adam
described how readily they would submit to his taking
dominion over them; “beasts of the field” were wild
animals, “livestock” were tame, and “everything that creeps
on the ground” were somewhere in between, but small
enough that Adam could subdue them as needed.
•
Species. While v. 25 does not mention species directly, yet
it fully warrants our recognizing the similarities and
differences between different kinds of animals and
classifying them as species. Men have devised upwards of
20 different theories about how to define what constitutes a
species, yet one common element among them is that
species reproduce “according to their kinds,” which is how
vv. 11-12 say the plants reproduce, and because the animals
are described here with similar terminology, so also we may
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assume God has so designed the animals that they ordinarily
reproduce in such a way as to produce offspring which are
the same kind of animal as their parents, and that such
reproduction is possible only within the same species.
Evolution. What this implies is that vv. 24 and 25 deny
animals originated through evolution. Each animal
reproduces within its kind, rather than creating a new kind.
The animals did not evolve from plants. The plants
reproduce plants, according to their kinds. God made
animals so they reproduce animals, according to their kinds.
•
This is what the Bible teaches. It denies macroevolution.
But unbelieving challenges to Scripture’s teaching
continue to rise up against it, even from close to home.
•
If your children are in a public school, they are being
fed denials of this passage in every classroom, from
dinosaurs in grade school to biology in high school.
•
In September 2011, Calvin College religion professor
Daniel Harlow said on NPR’s Talk of the Nation, “All
of our natural science courses are taught from the
perspective of evolution. It’s the central organizing
principle of science.” Harlow went on to say Adam
and Eve were not real historical people, “are not
central to biblical theology,” and “are not mentioned in
the entire Old Testament after Genesis Chapter 3 and
4” or in “the Gospels.”72 This is astoundingly blatant
error coming from a religion professor at a supposedly
Christian college! You see, because Adam and Eve
were real historical people, and are foundational to
biblical theology, they are mentioned in Gen. 5, 1
Chronicles 1:1, Hosea 6:7, and the Gospel of Luke
3:38. Professor Harlow should apologize for making
such obviously false statements, or stop professing.
•
On another front, PCA pastor Dr. Tim Keller73 signed

72 Transcript published at http://www.npr.org/2011/09/22/140710361/christians-divided-over-science-of-human-origins.
See also his “After Adam” and “Creation according to Genesis.”
73 Tim Keller, “Creation, Evolution, and Christian Laypeople.”
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the 2010 statement by the BioLogos Foundation which
states “the diversity of life is best explained as a result
of an evolutionary process.”74 The BioLogos
Foundation was formed in 2007 and summarizes their
position this way: “BioLogos sees evolution as the
means by which God created life.”75 My own former
Westminster Seminary professor Peter Enns came out
with a book titled “The Evolution of Adam,” which
declares the same.76 Gen. 1:24 says evolution never
happened, but evolution is not yet dead in the PCA and
even the OPC. You and I will fight this battle for years
to come.
iii.God Approved 25b. Though evolutionary science may
disapprove, God approved of what He had made, further affirming
that the events recounted here must have occurred in history,
because God affirms that they were good! If in fact they never
happened, God would not have seen them, and would not have
called them good! But Gen. 1:25 says,
a)Text
•
And God saw that it was good.
b)It was good because the various kinds of animals formed the
foundation for Adam’s naming the animals, and recognizing
that none of them were a suitable helper for him, because none
were of his kind.
c)It was good because it showed the great wisdom of God. He
made “some to be tame about the house, others to be wild in
the fields—some living upon grass and herbs, others upon flesh
—some harmless, and others ravenous—some bold, and others
timorous—some for man’s service, and not his sustenance, as
the horse—others for his sustenance, and not his service, as the
74 Quoted from Rachel Miller, “Dr. Tim Keller and BioLogos,” published on Wednesday, April 4, 2012 at
http://theaquilareport.com/dr-tim-keller-and-biologos.
75 From the front page of http://biologos.org, accessed on 10-14-2012.
76 Peter Enns, The Evolution of Adam, denies that Adam was an historical person, as summarized in a review by Rachel
Miller at http://adaughterofthereformation.wordpress.com/2012/02/12/the-evolution-of-adam-moses-paul-and-ennsjust-men-of-their-times, accessed 10-14-2012. Another review by Donald Crowe is available at
http://theaquilareport.com/review-the-evolution-of-adam-by-peter-enns.
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sheep—others for both, as the ox—and some neither, as the
wild beasts. In all this appears the manifold wisdom of the
Creator.”77
d)Do you have an animal? You should remember that the
animals are good. They are not to be wantonly destroyed.
•
Early in grade school I gave my favorite kitten, Stripe, to my
friend for his birthday. Later he said Stripe had been run
over by a car. But at the lunch table in high school, he
reminisced with another guy about when they buried kittens
to their necks and ran them over with a lawnmower. He
went into the Army and has specialized in “area
destruction.” Studies have shown that many murderers
began their life of destruction by abusing animals as a child.
“Whoever is righteous has regard for the life of his beast.”
(Prov. 12:10) Do not be like Balaam, who had to be
reproved by his donkey miraculously saying to him, “What
have I done to you, that you have struck me these three
times?” (Num. 22:28) “You shall not eat flesh with its life,
that is, its blood.” (Gen. 9:4) Why? Because it is cruel.
God said the animals are good. They are good to love as
pets. They are good to employ as servants, good to eat as
food. But they are not good to abuse.
B.God Created Man 26-31. God’s second main act on the sixth day
was that God created man. We cannot examine everything in this
passage today, but will only cover the highlights of man’s relation to
the animals.
i. God Commanded: Let Us Make Man 26. First, God took
counsel with and commanded Himself to make man.
a)Text
•
26 Then God said, “Let us make man in our image, after our
likeness. And let them have dominion over the fish of the
sea and over the birds of the heavens and over the livestock
and over all the earth and over every creeping thing that
creeps on the earth.”
77 Matthew Henry, 9.
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b)Similar Structure, but Much More Detail. The creation of
man has a similar structure to the creation of the animals, but
goes into much more detail. The passage spends only 2 verses
on the animals, but 5 on the creation of man. We are like the
animals, yet we are greater.
c)The Image of God. We are like them in our bodies, but we are
greater in our nature and constitution, because we have not
only a body, but a soul, and especially our soul is made in the
image of God. As such man and animals are fundamentally
distinct. Because we are made in His image, we are made to
know and worship God, and to knowingly give glory to Him.
d)Dominion. We are also greater in our role and function, which
in regard to the animals is to “have dominion over” the
creatures. This word “dominion” means to “rule.” We serve as
God’s special representative in this creation, just as He rules
over us, we rule over the animals. Though they cannot fear and
serve God, they do fear and serve man.78 So man is not merely
one of the animals; man is a separate and unique creation. This
is further apparent in the way v. 26 describes the creation of
man as a parallel, but distinct and separate act of creation,
separate from the creation of animals. This implies man did
not evolve from the animals, just as the text similarly teaches
the animals did not evolve from plants. They each came into
being by a distinct act of creation. God emphasizes this by
using the word “created” (ar'’b.YIw:) again in v. 27, where it says
“God created man.”
e)Implications. That God made you in His image and gave you
dominion over the animals bears several implications.
•
It means Al Gore and those who say humans have caused
global warming are denying that man’s role in creation was
originally “very good,” and despite sometimes rightly
claiming their goal is “renewable energy” and “sustainable
78 Matthew Henry, 10, writes, “As he has the government of the inferior creatures, he is, as it were, God’s representative,
or viceroy, upon earth; they are not capable of fearing and serving God, therefore God has appointed them to fear and
serve man.”
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use,” their results in the recession have been to spend money
on unsustainable companies and through cap and trade to
make energy—and life—unaffordable in third world nations.
Former Covenant College professor and OPC elder Dr.
Calvin Beisner and The Cornwall Alliance for The
Stewardship of Creation have done a great job of pointing
this out.
•
It means Greenpeace is wrong to say supposedly “pristine”
nature is of greater value than is human life. A peace that
values animals over man is a war on man.
•
It means PETA founder Ingrid Newkirk was partly wrong
when she said, “When it comes to pain, love, joy, loneliness,
and fear, a rat is a pig is a dog is a boy.”79 A man should care
for the life of his animal, but God has, and we should have
greater compassion on the pain of men than on the pain of
animals. Do you pay $2,000 on your pet dog’s veterinarian
bill when your own child needs $2,000 to see a doctor?
•
That God made both a mother and the child in her womb in
the image of God means mothers do not have a right to put
to death the child in their womb, unless it is to save their
own life. But if you put to death a child in the womb, Ex.
21:23 explicitly says in that case, “you shall pay life for
life.” Why? Because, as Gen. 9:6 says, “Whoever sheds
the blood of man, by man shall his blood be shed, for God
made man in his own image.” This means the Democratic
platform is directly opposed to God where it says “Abortion
is an intensely personal decision between a woman, her
family, her doctor, and her clergy; there is no place for
politicians or government to get in the way.”80 Why?
Because Ex. 21:23 says abortion is not a human right, but is
murder, and it says the government should apply the death
penalty.
C.Conclusion
79 Quoted from http://www.peta.org/about/why-peta/why-animal-rights.aspx.
80 Quoted from http://assets.dstatic.org/dnc-platform/2012-National-Platform.pdf.
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i. But God gave us life, in His own image! We should cherish and
preserve the life God has given to man.
ii.In the rest of this passage, we see that God blessed man and beast,
God approved of all he had made, and God completed his work of
the sixth day. We will consider these things in the weeks to come.
iii.For today let us content ourselves to remember that God did a
very good thing creating the animals for His glory and our good,
and creating us in His image with dominion over the creatures.
He began to establish His kingdom, and us as rulers under God.
We have sinned against God sometimes by exalting animals over
man or over God, or needlessly destroying the lives of animals
and even men who are made in God’s image. But just as He
taught us by sacrificing those animals in the OT, so He bought us
by sacrificing His only Son Jesus Christ in the New, and so now
let us offer our bodies as a living sacrifice, holy and acceptable to
God. Though we have sinned, yet our Redeemer will reign. He
rules and overrules through Jesus Christ, “the firstborn of the
dead, and the ruler of kings on earth. To him who loves us and
has freed us from our sins by his blood 6 and made us a kingdom,
priests to his God and Father, to him be glory and dominion
forever and ever. Amen.” (Rev. 1:5, 6)
III.Benediction
A.“24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to
you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
IV.Extra Material
i.
B. God Approved: Of All He Had Made 31a
i. Text
a) 31 And God saw everything that he had made, and behold, it was very good.
ii. “that we may know that there is in the symmetry of God’s works the highest perfection,
to which nothing can be added.”81
C. God Completed: The Sixth Day 31b
i. Text
a) And there was evening and there was morning, the sixth day.
81 Calvin, Commentaries, 100.
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D. Detailed outline
i. God Created the Animals 24-25
a) God Commanded: Let the Earth Bring Forth Animals 24
b) God Made 25a
c) God Approved 25b
ii. God Created Man 26-31
a) God Commanded: Let Us Make Man 26
•
Godward: Let Us Make Man
•
Manward: Let Them Have Dominion
b) God Created: Man 27
•
God Created Man
•
In the Image of God
•
In Two Genders: Male and Female
c) God Blessed 28-30
•
The Blessing in General: Comprehensive Blessing 28a
•
The Blessing in Particular 28b-30a
•
Command: The Cultural Mandate: Be Fruitful, Multiply, Fill, Subdue,
Dominion 28b-c
•
Be Fruitful
•
Multiply
•
Fill the Earth
•
Subdue It
•
Have Dominion: Over the Creatures
•
Promise: The Provision of Food: Plants for Food 29-30
•
To Man 29
•
To Animals 30a
•
The Perfect Fulfillment 30b
iii. God Approved: Of All He Had Made 31a
iv. God Completed: The Sixth Day 31b
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16. Genesis 1:2627  “The Creation of Man”
Rev. Tim Black
ESV text

I. Introduction
A.We have now come to the highest point of Gen. 1 so far: the creation
of man. Man is the crown of God’s creation, the most important
creature, and the object of God’s special care. But suffused
throughout God’s teaching in this passage is the truth that while man
is great, God, who is man’s Creator, is greater. Man’s chief end is
not to glorify man, but to glorify God and enjoy Him forever. While
Gen. 1:26-27 gives man the highest position among all God’s
creatures except the angels, yet it does not teach Protagoras’ dictum,
homo mensura, “man is the measure” of all truth and right. Though
this passage teaches man was perfectly proportioned in regard to
being “very good,” yet unlike Leonardo Da Vinci’s sketch of the
Vitruvian Man, man is not the source of the world’s proportions, but
is ever measured by the higher standard of God.
B.Outline. So as vv. 26 and 27 describe the creation of man, they
draw our attention to two primary acts of God. First, God
commanded. Second, God created. Man’s origin is in the eternal
counsel of God expressed in His command, and in the sovereign,
supernatural work of God creating man. This priority of God
characterizes man throughout. Because we come from God’s
counsel, we are obligated to serve His purpose. Because we are the
workmanship of God’s hands in His special act of creation, we bear
His image and reflect His Trinitarian glory in our being made male
and female.
i. God Commanded: Let Us Make Man 26
a)Counsel Godward: Let Us Make Man
b)Purpose Manward: Let Them Have Dominion
ii.God Created: Man 27
a)Creation: God Created Man
b)Image: In the Image of God
c)In Two Genders: Male and Female
II.Body

A.God Commanded: Let Us Make Man 26. First, God commanded
man’s creation. This command in v. 26 has two halves. The first
expresses God’s counsel Godward; the second God’s purpose
manward.
i. Counsel Godward: Let Us Make Man. God’s counsel
Godward was His command to Himself. V. 26 reads,
a)Text
•
26 Then God said, “Let us make man in our image, after our
likeness.
b)“Let Us Make Man.” God said “Let us make man.”
•
Who Is the “Us”? We should ask first, who is the “us” in
“Let us make man”?
•
What It Is Not
•
It is not a reference to the angels as co-creators,
otherwise v. 26 would teach man was made in the
image of the angels, but v. 27 says explicitly man was
made in the image of God, so the “us” and “our” in v.
26 must refer to God.82
•
This is not a royal “we”, because the royal “we” was
not used in Moses’ day, or used elsewhere in the OT by
God.
•
Neither is this a direct reference to the full doctrine of
the Trinity.
•
What It Is: Plurality of Persons. Instead, it indicates
there is a plurality of persons within the Godhead. Here
for the first time since Gen. 1:2 where the Spirit is
mentioned, God reveals the plurality of persons in the
Godhead. Why does God reveal His plurality of persons
here at the beginning of the creation of man? He does
this because God’s personal character is not merely that
of one person, but of three persons unitedly working
together. God is not only personal, but social, and so is
man, whom God created in His own image. You and I are
able to relate to God because He was first able to relate to
82 Further, Is. 40:14 asks, “With whom did he consult?”
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us. Expressing this and more, John wrote, “We love
because he first loved us.” (1 John 4:19) You wouldn’t
be able to love if God were not an “us,” an eternal union
and communion of three Persons in one God.83 God’s
social nature is the foundation of His making a covenant
relationship with man, and His putting us into relation
with one another. If God was not able to interact socially
within the Godhead from all eternity past, He would be
unsuited to interact socially with man in the covenant
relationship. But God is perfectly suited for His covenant
relationship with us. This is why God revealed this fact
immediately before creating man. A subtle implication of
this is that from the moment God created man, man was
in a covenantal relationship with God. This is made more
explicit in v. 28, where God spoke directly to man. God
intends for you to learn that He was the source of your
covenant relationship with Him at creation, just as “He is
the source of your life in Christ Jesus, whom God made
our wisdom and our righteousness and sanctification and
redemption. Therefore, as it is written, ‘Let the one who
boasts, boast in the Lord.’” (1 Cor. 1:30, 31)
This Reveals the Divine Counsel. Because the “us” is
God, this command reveals the divine counsel. Curiously,
unlike the previous commands in Gen. 1, this command is
directed toward God. God commanded Himself to create
man. I met a woman who would unintentionally express her
confusion and frustration with her hands, then with some
embarrassment would command herself to stop. When you
give yourself a command, is it with joy or sorrow? God
gave Himself this command with great joy, “delighting in
the children of man.” (Prov. 8:31) In doing so, as Stephen
Curtis Chapman sings, God reveals His “purpose and plan
for the heart of man”--we were “made by the Father to live

83 By describing the Trinity as including a social relation among the divine Persons I do not follow the currently popular
denial of the absolute identity and unity of being which exists among those Persons.
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in His love, where we belong.”84 Matthew Henry comments,
“It should seem as if this were the work which he longed to
be at; as if he had said, ‘Having at last settled the
preliminaries, let us now apply ourselves to the business, Let
us make man.’”85
c)“In Our Image.” What was God’s intent for the chief
characteristic of man? God said “Let us make man in our
image, after our likeness.”
•
Man and Animals Are Fundamentally Distinct. This
teaches that man and animals are fundamentally distinct.
Though man is an animal in his body, yet man is not
primarily an animal. Man is primarily a creature made in
the image of God. Man was not created after his own kind,
or after the kind of some inferior animal, but rather, was
created in the image of God. The primary pattern, the chief
characteristic, in man, is not his similarity to the animals, but
his similarity to God.
•
You Are A Showcase for the Glory of God. What does it
mean that you are made in the image of God? It means that
in all of who you are, you are intended to be a showcase of
the glory of God. Have you ever been in the home of a great
athlete? They have a showcase where you can see all their
trophies. You are God’s showcase! Do you want to know
how glorious God is? You can see a little picture of it in
man.
ii.Purpose Manward: Let Them Have Dominion. Because we
originate from God’s counsel, we are obligated to serve God’s
purpose. God’s purpose manward was for man to have dominion
over the other creatures. V. 26 continues,
a)Text
•
And let them have dominion over the fish of the sea and
over the birds of the heavens and over the livestock and over
all the earth and over every creeping thing that creeps on the
84 Stephen Curtis Chapman, “Where We Belong.”
85 Matthew Henry, 9.
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earth.”
b)Man’s purpose toward God is to be a worshiper. Under God,
and toward creation, man’s purpose is to be a ruler.
•
In this word “dominion,” which means “rule,” we see a clear
confirmation that in the last 3 days of creation, God truly
was creating rulers of the realms of creation, with man as the
ruler over the other rulers, under God who is ruler over all.
•
This rule is one of authority. Man has authority over the
animals and even “over all the earth.”
•
But this rule is not to be one of exploitation. Your purpose is
not to destroy God’s creation, but to “work and keep it.”
When you “work” with God’s creation, you are free to
change it for His glory. But you are also to “keep” it, which
means to preserve its structures and creatures for His glory.
c)We will study God’s purpose for man to “have dominion” more
fully when we come to v. 28.
B.God Created: Man 27.86 God’s second main act in vv. 26 and 27
was that God created man. V. 27 has three clauses, which emphasize
three different topics: man’s creation, image, and genders. Because
we are the workmanship of God’s hands in His special act of
creation, we bear His image and reflect His Trinitarian glory even in
our genders.
i. Creation: God Created Man. The first clause emphasizes
God’s work of creation.
a)Text
•
27 So God created man in his own image,
b)A Special Creation. Notice that the word “created” is repeated
in all three clauses of this verse. Francis Schaeffer wrote, “It is
as though God put exclamation points here to indicate that
there is something special about the creation of man.”87 What
is special about man’s creation is twofold, as these two verses
bring out clearly.
86 What is the significance of and interrelation between the 3 sections of v. 27? Is 27a a heading, and 27b-c two subpoints
(indicating the foundations of husbands’ and wives’ essential equality and functional difference in marriage), or are they
three subpoints of equal prominence? In the latter case, how do the genders in 27c relate to 27a-b?
87 Schaeffer, Genesis in Space and Time, 33.
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First, man is only special because it is God who created
man. Because man is God’s creature, we must remember
that man is under God, and is here to give God glory.
•
But second, man is special because man is special to God.
Man is the creature God loves most out of all His creatures.
Man’s constitution and character is like God’s, and brings
God glory as no other creature can.
•
This verse says “God created, God created, God created”
because man is special, and God gets all the glory.
•
This threefold repetition of the word “created” should leave
no doubt that man was directly created by God, and is not
the result of a long evolutionary process. Man’s creation
was an act of creation, not an act of providence.
c)Man Was Created Last. Notice that man was created last.
•
This was an honor and a favor. It was an honor because
God saved the best for last. It was a favor because God had
already created the rest of creation to supply man’s every
need.
•
This also means man must be humble before His Creator.
We gave God no help in creating the world. If God asked
you what He asked Job, what could you say? “Where were
you when I laid the foundation of the earth?” (Job 38:4)
“Well, I wasn’t there.” Neither was Adam.
d)Adam Was One Real, Historical Man. Notice also that this
means Adam was one real, historical man.
•
Denials. This should go without saying, but it is denied by
atheists and evolutionists. Evolutionists deny that Adam
was one man, and say instead that men came from a colony
of pre-human hominids. Atheists deny that Gen. 1 presents
the historical fact of Adam’s creation, and instead say Gen. 1
is a myth.
•
Critique of Denials. But if Adam did not exist as one real,
historical man, there is no satisfactory reason to believe the
human race is one. We could be two—white and black,
justifying racism—or in fact no different from the animals,
•
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•

justifying murder and all manner of immorality. In these
ways we can see the denial of Adam’s existence makes life
no longer good!
Scripture’s Affirmation. But the Bible clearly affirms the
historicity of Adam and the unity of the human race, both as
fundamental to its message and the goodness of creation and
redemption. This is plain in Acts 17:26, “And he made
from one man every nation of mankind to live on all the face
of the earth.”
•
Adam’s existence as a real, historical man is affirmed by
the clearly historical accounts of Gen. 4 and 5, by his
inclusion as the first word of the first verse of 1
Chronicles, providing the real historical genealogy of the
Israelites who returned from exile, and the last man in
Luke’s genealogy of the lineage of Christ (Luke 3:38).
The factuality of these genealogies rests on the historicity
of Adam, and so does the factuality of the whole of
scripture whose historical accounts are summarized in
those genealogies. The reality of original sin depends on
Adam existing as one real, historical man, because Adam
represented us in his first transgression. So also Christ’s
work as our one representative depends on the unity of
the human race, which depends on Adam having been one
real, historical man.
•
Paul indicates Adam was just as much a real historical
man as was Moses, because he wrote, “death reigned
from Adam to Moses” (Rom. 5:14). What is more, Adam
was just as real a figure of history as was Christ, and as
are you, because Paul wrote, “12 Therefore, just as sin
came into the world through one man,”--that’s
Adam--“and death through sin, and so death spread to all
men because all sinned”--and that’s you--“19 For as by
the one man’s disobedience the many were made sinners,
so by the one man’s obedience the many will be made
righteous.” (Rom. 5:12, 19) That’s Christ.
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Just as Adam was a real man, so was his sin, and so is
salvation in Christ. “21 For as by a man came death, by a
man has come also the resurrection of the dead. 22 For as
in Adam all die, so also in Christ shall all be made alive.”
(1 Cor. 15:21, 22) Ultimately, the reality of salvation is
grounded in the existence and power of God. Luke 3:38
tells us Christ’s historicity is founded in Adam’s
historicity which is founded in the real existence of God,
because Jesus was ultimately a “son of Adam, the son of
God.” Therefore Jesus can save you from your sin, and
Adam’s. There are a number of other passages which
clearly depend on the historicity of Adam and Eve. As B.
B. Warfield said, “The unity of the human race is
therefore made in Scripture not merely the basis of a
demand that we shall recognize the dignity of humanity
in all its representatives...but the basis also of the entire
scheme of restoration devised by the divine love for the
salvation of a lost race.”88
ii.Image: In the Image of God. Because man is God’s special
creation, man bears God’s image. V. 27 continues,
a)Text
•
in the image of God he created him;
b)We will study the image of God in more detail in a future
sermon, so will only briefly mention here that this clause
teaches man and woman are equally made in the image of God,
so are equally human and may equally be members of the
church.
iii.In Two Genders: Male and Female. Because God made us in
His image, our genders show forth His Trinitarian glory. V. 27
concludes,
a)Text
•
male and female he created them.
b)This Lays the Foundation for Marriage. This lays the
foundation for marriage.
•

88 Warfield, “On the Antiquity and Unity of the Human Race,” 258.
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You should take note here that God created just two genders,
not four or more as the Lesbian, Gay, Bisexual and
Transgendered lobby claims today.
•
This also implies that the existence of homosexuality among
animals is no justification for human homosexuality,
because God intended human sexuality to be expressed
between one man and one woman in marriage.
•
And God called these gender distinctions good! Men and
women are not essentially equal or identical in their genders,
as some feminists attempt to say today. Rather, it is good to
be a man, and it is good to be a woman. It is not good for a
man to attempt to be a woman, or a woman to attempt to be
a man! When you turn against your gender you make a
monster. “In the family (and the church) the man is to lead,
protect, care for, cherish, act upon, and initiate. The woman
is to respond, receive, be acted upon, bear, nurture, follow.
In this the human family is a deliberate parallelism to the
Trinity.”89 Though “the same in substance, equal in power
and glory,” God the Son submits to God the Father, and God
the Spirit submits to the Father and the Son. The structure
of authority in marriage is an earthly image of the structure
of authority in the Trinity. “The head of every man is Christ,
the head of a wife is her husband, and the head of Christ is
God.” (1 Cor. 11:4)
c)It Means You Shouldn’t Divorce. This means you shouldn’t
divorce except on grounds of adultery or abandonment by the
unbelieving spouse. Of what other animal did God only make
one individual first, and one couple originally? This is what
Mal. 2:15 means, “Did he not make them one?” Adam knew
Eve was the only wife in the world for him. Not only could he
say, “You’re my favorite wife;” he could say “You’re the only
women in the world for me!” And it was literally true! Adam
knew intuitively that marriage is for just two individuals: one
man and one woman. That is how God originally intended
•

89 Boice, Genesis, Vol. 1, 96-97.

157

marriage to be. Matthew Henry wrote, “Our first father, Adam,
was confined to one wife; and, if he had put her away, there
was no other for him to marry, which plainly intimated that the
bond of marriage was not to be dissolved at pleasure.”90 Jesus
said this is a reason not to divorce. “What therefore God has
joined together, let not man separate.” (Matt. 19:6) Adam was
to love only one woman. Husbands, God has called you to
love and cherish the one woman who is your wife, and to
forsake all others. Likewise wives, God has given you this one
man to love and serve as your head, just as “the head of Christ
is God.”
III.Conclusion. While man is great, man’s Creator is greater. While
creation is great, redemption is greater. Do you live as the man God has
created and redeemed you to be? The word “Renaissance” means “to
be reborn.” Da Vinci challenged you to be a Renaissance man, seeking
the renewal of human knowledge and morality. But Christ calls you
who are not merely Renaissance men according to a human measure,
but regenerate men by the power of God, “to put on the new man,
created after the likeness of God in true righteousness and holiness.”
(Eph. 4:24) The first way to do so is to worship Him in whose image
you are made. Let us give glory to God through our Savior Jesus Christ
for making us in His image, male and female, with dominion over the
creatures, for redeeming us from our sin and death in Adam, to eternal
life in Christ, to renewed covenant fellowship in the Spirit, for the glory
of God the Father.
IV.Benediction
A.“24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to
you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra material
A. “Man was made the same day that the beasts were, because his body was made of the same
earth with theirs; and, while he is in the body, he inhabits the same earth with them. God
forbid that by indulging the body and the desires of it we should make ourselves like the
90 Matthew Henry, 10.
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beasts that perish!”91
B. “Man in his pomp yet without understanding is like the beasts that perish.” (Ps. 49:20)
Just as this passage speaks of God as both one and many, so it speaks of man as both one and many.
- Us - image <--> man - genders
chiastic parallel
Plural singular singular
plural
God is not only plural, but one
God made
singular

91 Matthew Henry, 9.
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17. Genesis 1:26a, 27  “The Image of God”
Rev. Tim Black
ESV text

Introduction
A.Herman Bavinck wrote, “The entire world is a revelation of God, a
mirror of his virtues and perfections; every creature is in his own
way and according to his own measure an embodiment of a divine
thought. But among all creatures only man is the image of God, the
highest and richest revelation of God, and therefore head and crown
of the entire creation.”92
B. Outline. Scripture’s teaching about the image of God follows the
general outline of creation, fall, and redemption. When we seriously
consider the image of God, we ought to seek scripture’s answers to
the following three questions:
i. What Is It? God’s Creation!
ii. What Went Wrong? Man’s Fall!
iii. What Is God Doing to Fix It? Redemption!
II. Body
A. What Is It? God’s Creation! What is it? The image of God is
God’s creation. It is fundamental to what God created us to be. You
are here to be His image. But what does this mean?
i. As Introduced in Gen. 1: The Showcase of God’s Glory. Gen.
1:26 introduces the image of God by describing it with two words:
“image” and “likeness.”
a) “Then God said, ‘Let us make man in our image, after our
likeness.’” (Gen. 1:26a) The two words are basically
synonymous here, but also communicate two complementary
aspects of our relationship to God. The word “image” means a
representation; we are a representation of what God is like.
The word “likeness” means we are like God in some ways. As
Luther put it, God meant “Let us make man” to be “an image
like us.”93 This is what the image of God is in general.
b) But can we describe it more specifically? Some theologians
I.

92 Herman Bavinck, Dogmatiek, 2:566, translated and quoted by Anthony Hoekema, Created in God’s Image, 12.
93 Martin Luther, quoted in Hoekema, Created in God’s Image, 13, quoting Keil and Delitzsch, Biblical Commentary on
the Old Testament, vol. 1, The Pentateuch, trans. James Martin (Edinburgh: T & T Clark, 1861), p. 63.
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have attempted to discover the specifics of the image of God in
those characteristics which distinguish man from the animals,
such as having a spirit, reason, morality, etc. While Gen. 1
does teach that the image of God distinguishes man from the
animals, it also presents the image of God not as being
grounded in that distinction, but as the cause of that distinction.
Where does the phrase “the image of God” tell you to look to
learn what is most characteristic of man? It tells you to look at
God! At creation, God endowed man with some attributes that
are like His own. Well then, what is God like? We confess in
the Shorter Catechism, “God is a Spirit, infinite, eternal, and
unchangeable, in His being, wisdom, power, holiness, justice,
goodness, and truth.” We men never receive God’s
incommunicable attributes of being “infinite, eternal, and
unchangeable,” but at Adam’s creation we certainly did receive
His communicable attributes of “being, wisdom, power,
holiness, justice, goodness and truth.” These attributes are only
the beginning of a description of God. He is personal, social,
covenantal, makes promises and keeps them, creative,
interactive, moral, and good rather than evil in all of these
things. He lives, He thinks, wills, and feels, with a mind, will,
and emotions; He plans, He works, He accomplishes all His
purpose. He rules with dominion over His creatures. This is
what you are like. You and I are made in His image! That is a
wonderful, amazing reality. He specially designed you to be a
little showcase of how great and glorious He is. So this is what
it means to be made in the image of God—you’re like Him!
Now this makes perfect sense to a Christian who knows God.
But if you do not know God, or know Him but have failed to
spend any time with Him for a while, then Gen. 1’s teaching
that you are made in the image of God will remain empty for
you. You may find you can only say, “I don’t see God in this
world, and I don’t see Him in me.” The problem is not that He
or His image is not here. The problem is that you don’t know
Him well enough to recognize Him. Cry out to Him, “O God,

let me know you.” Jesus said to His Father, “this is eternal life,
that they know you the only true God, and Jesus Christ whom
you have sent.” (John 17:3)
ii. As Illustrated in Gen. 5: The Spitting Image. Had you known
me when I was my son’s age you would probably say “He’s your
spitting image!” Had you known my father at my age you would
probably say the same. But if you don’t know my father, you
can’t see him in me. Gen. 5:3 says this is how it is between a
father and son. “When Adam had lived 130 years, he fathered a
son in his own likeness, after his image, and named him Seth.”
(Gen. 5:3) Seth was the spitting image of Adam! And you are
the spitting image of God.
iii. As Honored by Repetition: Very Important. This is very
important. How important is it to correctly identify the father of a
child? How much more important it is to honor the God in whose
image you are made. So God repeats the fact that we are created
in His image two more times in Gen. 1:27, “So God created man
in his own image, in the image of God he created him; male and
female he created them.” (Gen. 1:27) So also in Gen. 5:1, “When
God created man, he made him in the likeness of God.” (Gen.
5:1) Calvin writes, “The reiterated mention of the image of God is
not a vain repetition. For it is a remarkable instance of the Divine
goodness which can never be sufficiently proclaimed. And, at the
same time, he admonishes us from what excellence we have
fallen, that he may excite in us the desire of its recovery.”94
iv. As Applied by Scripture. Scripture applies to us this fact we
were created in the image of God.
a) First, we owe our whole selves to God, to honor and serve
Him. In Matt. 22:20, 21, “20 Jesus said...‘Whose likeness and
inscription is this?’ 21 They said, ‘Caesar’s.’ Then he said to
them, ‘Therefore render to Caesar the things that are Caesar’s,
and to God the things that are God’s.’” (Matt. 22:20, 21) You
are God’s likeness. Render yourself to God.
b) Second, all men are equally made in the image of God. The
94 Calvin, Commentaries, 96-97.
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ii.

95 Wenham, 32.
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Declaration of Independence is right. “All men are created
equal...they are endowed by their Creator with certain
unalienable Rights,” among which is the right to “Life.”
•
For this reason God forbids murder. God said in Gen. 9:6,
“Whoever sheds the blood of man, by man shall his blood be
shed, for God made man in his own image.” “Every assault
on man is an affront to the creator and merits the ultimate
penalty.”95 If you murder a man, you’re firing a gun in the
face of God! He will not that offense go unpunished. If you
abort a baby, in Ex. 21:23 the Bible explicitly says you
deserve to die, because that helpless baby is made in the
image of God.
•
For the same reason we should not speak evil against our
neighbor. James 3:9, 10 says, “we bless our Lord and
Father, and with it we curse people who are made in the
likeness of God....My brothers, these things ought not to be
so.”
c) Third, because man is the image of God, we must not make our
own images of God, but instead must worship Him in the way
He commands. Paul says as much in Acts 17:29, “Being then
God’s offspring, we ought not to think that the divine being is
like gold or silver or stone, an image formed by the art and
imagination of man.” God says in the second commandment,
“You shall not make for yourself a carved image, or any
likeness of anything that is in heaven above, or that is in the
earth beneath, or that is in the water under the earth. 5 You
shall not bow down to them or serve them.” (Ex. 20:4) Ps.
106:19-20 says to do so is to forget God. “20 They exchanged
the glory of God for the image of an ox that eats grass. 21
They forgot God, their Savior, who had done great things in
Egypt.”
As Described by Matthew Henry: Perfect. Remember how
beautiful and perfect the image of God was in Adam before the
fall. Matthew Henry writes, “He had an habitual conformity of all

his natural powers to the whole will of God. His understanding
saw divine things clearly and truly, and there were no errors nor
mistakes in his knowledge. His will complied readily and
universally with the will of God, without reluctancy or resistance.
His affections were all regular, and he had no inordinate appetites
or passions. His thoughts were easily brought and fixed to the
best subjects, and there was no vanity nor ungovernableness in
them. All the inferior powers were subject to the dictates and
directions of the superior, without any mutiny or rebellion. Thus
holy, thus happy, were our first parents, in having the image of
God upon them.”96
B. What Went Wrong? Man’s Fall! But we’re not that way any
more. Amidst Adam’s state of original perfection, what went wrong?
What went wrong was man’s fall! Adam sinned against God by
eating the forbidden fruit, and we sinned and fell in him.
i. Perversion & Counterfeit. The fall created a perversion and
counterfeit of the image of God. That it was a perversion is
expressed in Eccl. 7:29, “God made man upright, but they have
sought out many schemes.” Adam took all of his excellent
faculties of mind, will, and emotions, and used them in rebellion
against God. With his hands and mouth made for praising God
and providing for man he took the fruit and ate. That this was a
counterfeit is evident in Gen. 3:5. Satan presented sin as a
superior counterfeit of the way Adam was like God already. Satan
said, “For God knows that when you eat of it your eyes will be
opened, and you will be like God, knowing good and evil.”
“Adam, you’re not as much like God as you could be. You want
to be like Him, don’t you?” Do you want to have being, wisdom,
power, holiness, justice, goodness, and truth? Yes, and rightly so!
But do you want to be infinite, eternal, and unchangeable, as only
God is? May it never be! In the day you eat of that temptation,
God said, “you will surely die.” (Gen. 2:17) Adam “became like
God in knowing good and evil” (Gen. 3:22), though not in God’s
holy way of knowing all things, but in man’s unholy way of
96 Matthew Henry, 10.
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actually performing the evil personally, then suffering the tragic
consequences.
ii. A Distinction: Immissible & Missible. What then happened to
the image of God? It was perverted, but not totally lost. Its
structure remained but function became evil rather than good. In
theology we distinguish the missible and immissible aspects of the
image of God. The word “missible” means “capable of being
lost.” Some aspects of the image God were lost, and others were
not, in the fall. It is difficult to make a comprehensive list of
these, but Eph. 4:24 and Col. 3:10 provide an explicit list—they
teach that Adam’s and our true knowledge, righteousness, and
holiness were lost in the fall. We are still created in God’s image
today, which is why Gen. 9:6 says we must not murder, but we
lost our true knowledge, righteousness, and holiness the moment
Adam sinned against God. Do you use the way you are fearfully
and wonderfully made to rebel against God? What an incredible
evil to turn the glory of God to His shame!
C. What Is God Doing to Fix It? Redemption! We have spoiled
God’s image. We deserve God’s wrath, and God deserves His glory.
What is God doing to fix this? His work of redemption. Just as it is
God alone who could create us in His image, and it is only by
knowing God that you can recognize His image in man, so it is only
God who can save you from spoiling His image. The fix had to
come from God. This is why it matters that Christ is called the
image of God.
i. Christ in His divine nature was eternally the image of God. This
is what Col. 1:15 says, “He is the image of the invisible God, the
firstborn of all creation.”
ii. In His incarnation, Christ was made in our nature in order to be
the perfect image of God which we could not cause ourselves
again to be.
a)Man’s creation made this possible. “It was only because man
had been created in the image of God that the Second Person of
the Trinity could assume human nature.”97
97 Hoekema, 22.
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But God’s grace made it actual. Christ was “born in the
likeness of men.” (Phil. 2:7)
c) Why was Christ “born in the likeness of men”? It was to
remove our sin’s root, atone for our sin’s guilt, and to conquer
sin’s power in our flesh. “By sending his own Son in the
likeness of sinful flesh and for sin, he condemned sin in the
flesh.” (Rom. 8:3)
d) How did He condemn sin in the flesh? “In every respect”
Christ “has been tempted as we are, yet without sin.” (Heb.
4:15)
e) So God calls us to believe in Christ today as our great High
Priest who reconciles us to God, even if this gospel is veiled to
those who are perishing. “In their case the god of this world
has blinded the minds of the unbelievers, to keep them from
seeing the light of the gospel of the glory of Christ, who is the
image of God.” (2 Cor. 4:4) But “we do not lose heart” (2
Cor. 4:1), because by giving us new hearts and faith in Christ,
the image of God, God has caused to shine in our hearts “the
light of the knowledge of the glory of God in the face of Jesus
Christ.” (2 Cor. 4:6) That is how you can know God again—
repent of your sins, believe Jesus died for your sins and was
raised for your justification, call on the name of the Lord for
salvation, and you will be saved. Do you want Him to save
you from your sin?
iii. When God saves you, then He begins to make you into Christ’s
likeness, for Christ’s glory. “For those whom he foreknew he also
predestined to be conformed to the image of his Son, in order that
he might be the firstborn among many brothers.” (Rom. 8:29)
More and more Christ’s knowledge, righteousness, and holiness
will become yours.
a) Initial Creation. It starts with God’s initial creation within
you, making you a “new man.” Eph. 4:24 says “the new man”
is “created after the likeness of God in true righteousness and
holiness.” Col. 3:10 says the pattern into which you are being
renewed is the image of God, and because it uses the word
b)
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b)

c)

“renewed,” we see that what is regained is what Adam
originally lost.98 You “have put on the new self, which is being
renewed in knowledge after the image of its creator.”
Present Progress. God’s initial creation of the new man leads
to a present progress. God works this progress in you
sovereignly. “And we all, with unveiled face, beholding the
glory of the Lord, are being transformed into the same image
from one degree of glory to another.” (2 Cor. 3:18) But you
also are called to make that progress yourself. Did Adam lie
before the fall? No. Does your Savior who is the image of
God lie? No. So Paul writes, “9 Do not lie to one another,
seeing that you have put off the old self with its practices 10
and have put on the new self, which is being renewed in
knowledge after the image of its creator.” (Col. 3:9, 10) Paul
reasons similarly in Eph. 4:24. James calls Christians—
especially Christians—not to curse people made in the image
of God. It is particularly heinous when Christians curse men
made in the image of God. We ought to know better. And
because He was made like us, and we are being made like Him,
rather than curse us, Christ has called us “brothers,” which His
own brother James also calls us in this context when he says of
our tongue, “9 With it we bless our Lord and Father, and with it
we curse people who are made in the likeness of God. 10 From
the same mouth come blessing and cursing. My brothers, these
things ought not to be so.” (James 3:9)
Final Perfection. Do you tire, and falter, and fail in your daily
battle to put off the old man and put on the new? Remember
that God will win this battle in you in the end. Paul writes,
“Therefore, my beloved brothers, be steadfast, immovable,
always abounding in the work of the Lord, knowing that in the
Lord your labor is not in vain.” (1 Cor. 15:58) God will bring
us through our present progress to final perfection. “Just as we

98 Calvin writes, “Since the image of God has been destroyed in us by the fall, we may judge from its restoration what it
originally had been. Paul says that we are transformed into the image of God by the gospel. And, according to him,
spiritual regeneration is nothing else than the restoration of the same image. (Col. iii.10, and Eph. iv. 23.)”
Commentaries, 94.

168

have borne the image of the man of dust, we shall also bear the
image of the man of heaven.” (1 Cor. 15:49) One day the
image of God will be fully restored in you, to the glory of God
your Redeemer.
III.Conclusion. As we prepare now to take the Lord’s Supper, remember
that God has given us Christ as the image of God, Christ who shows us
the Father and His saving love, that we may know and love Him, Christ
who was the perfect man, who saves us from our sins, who will one day
make us perfect with Him in glory. Christ, “6 who, though he was in
the form of God, did not count equality with God a thing to be grasped,
7 but made himself nothing, taking the form of a servant, being born in
the likeness of men. And being found in human form, 8 he humbled
himself by becoming obedient to the point of death, even death on a
cross.” (Phil. 2:6-8) Though with Adam you have fallen from the
riches of communion with God in the Garden of Eden to the rags of sin,
yet now “you know the grace of our Lord Jesus Christ, that though he
was rich, yet for your sake he became poor, so that you by his poverty
might become rich.” (2 Cor. 8:9) What a wonderful Savior is Jesus our
Lord!
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. “Truly there are many things in this corrupted nature which may induce contempt; but if you
rightly weigh all circumstances, man is, among other creatures, a certain pre-eminent
specimen of Divine wisdom, justice, and goodness, so that he is deservedly called by the
ancients μικρόκοσμος, ‘a world in miniature.’”99
B. Definition
i. Matthew Henry: The image consists in man’s
a) Nature and constitution
b) Place and authority: dominion
c) Purity and rectitude: mutable aspects

99 Calvin, Commentaries, 92.
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18. Genesis 1:26b, 28  “The Cultural Mandate”
Rev. Tim Black
ESV text
I. Introduction
A. When God created the heavens and the earth, at first they were formless and void. Then
throughout the six days of Gen. 1, God formed creation’s realms and filled them with rulers.
In this context—in the context of God’s work of creating the world in the space of six days
—where does man fit? What is man’s purpose and function relative to God and His
creation? Today’s passage provides the answer in what we call the “Cultural Mandate.”
B. Outline. V. 26b presents man’s purpose in summary, and v. 28 presents man’s function in
detail. V. 26b provides the goal, and v. 28 how to carry it out.
i. Man’s Purpose in Summary: Have Dominion 26b
ii. Man’s Function in Detail 28
a) Be Fruitful
b) Multiply
c) Fill the Earth
d) Subdue It
e) Have Dominion: Over the Creatures
II. Body
A. Man’s Purpose in Summary: Have Dominion 26b. So in the context of creation, as a
creature, what is man’s purpose in summary? It is to have dominion. We see this
summarized in the second half of v. 26.
i. Text
a) 26 Then God said, “Let us make man in our image, after our likeness. And let them
have dominion over the fish of the sea and over the birds of the heavens and over the
livestock and over all the earth and over every creeping thing that creeps on the
earth.”
ii. Have Dominion Means Rule. To “have dominion” means to “rule.” The word for
“have dominion” is not the same word translated “rule” in vv. 16 and 18, but it means
nearly the same thing. In those former verses, we learn God’s purpose is for the sun and
moon to rule the day and night, and here we learn God’s purpose is also for man to rule
over the creatures. As such, in the progress of God’s establishing realms and rulers, man
is the last and greatest created ruler.
iii. Over Every Creature. Over which creatures should man rule? Every creature. This is
the point of the list of creatures given in v. 26.
a) Over Realms. Man is to rule over the realms. The list mentions the realms of
creation. Though it does not list the distant heavens where the stars are as a realm
over which man rules, yet it lists all the realms which are readily within man’s reach:
land, sea, and sky; the “sea,” the “heavens,” and the “earth.”
b) Over Rulers. Not only is man to exercise dominion in each of these realms, man is
to exercise dominion over each of the created rulers of those realms. Man is to
“have dominion over” “the fish of the sea” “the birds of the heavens,” and “the
livestock” and “every creeping thing that creeps on the earth.” Calvin writes about
the “livestock,” “He appointed man, it is true, lord of the world; but he expressly
subjects the animals to him, because they, having an inclination or instinct of their
own, seem to be less under authority from without. The use of the plural number

intimates that this authority was not given to Adam only, but to all his posterity as
well as to him.”100 Although wild animals are not mentioned, they are included in
the parallel and more general phrase “every living thing that moves on the earth” in
v. 28, so although we may exercise less control over wild than tame animals, yet
God has still placed them under our authority and committed them to our care.
•
Over Angels Too? You might wonder whether man should have dominion over
the angels too. Ps. 8:5 says “You have made him a little lower than the angels,”
but the word for “angels” there is ~yhi_l{a/, Elohim, which is the ordinary Hebrew
word for “God,” which is the word the NAS and RSV use in that verse. While
angels at times have had greater physical power than men, yet there are two
passages which indicate one way in which man should exercise dominion over
the angels, at least in regard to Satan, who is a fallen angel. First, Gen. 3:17
God cursed Adam “because you have listened to the voice of your wife.” This
implies Adam didn’t have to listen to Eve in the sense of agreeing with Satan’s
lie, but should have exercised dominion over Satan in this way—he should have
told Eve and Satan, “No, God told us not to eat of the Tree of the Knowledge of
Good and Evil.” The second passage is 1 Cor. 6:3, where Paul asks, “Do you
not know that we are to judge angels?” This indicates that we who are saved
will one day have the right knowledge and full authority to condemn Satan and
his demons as Adam ought to have done in the beginning. So when Adam
sinned, he failed to fulfill God’s purpose for man in creation, and disobeyed not
only the specific command not to eat of the tree, but also v. 28’s more general
command to “have dominion” even over Satan. In this we can see that the
particular way in which we exercise dominion must be governed by God’s word.
We must take dominion in accord with God’s commands. In this we should
further recognize that God’s purpose for man in v. 26, and blessing and
commands in v. 28 regarding man’s function, were covenantal from the
beginning. When Adam failed to take dominion over Satan, he broke not only
the Covenant of Works, but the more fundamental covenant God had made with
creation with man at its head, which we may call the Covenant with Creation.
•
Not A Miraculous Power. But we should recognize that whatever dominion
men ought to have over angels, it is not a miraculous power but is limited to the
ordinary capacities of men, because when Christ “gave [the twelve disciples]
authority over unclean spirits, to cast them out” (Matt. 10:1), this was a special
miraculous gift Christ gave only to them, and does not give to us today.
c) Over Man’s Native Realm, Earth. We have a special dominion over the dry land,
because that is our native realm, rather than the water or the sky, so Gen. 1:26 states
explicitly that man is to have dominion “over all the earth.”
d) Over All Parts of the Other Realms. But because the word “all” is used, and
because the other realms are mentioned, it is apparent that man both may and should
seek to have dominion over “all” parts of the other realms as well—over the sea, and
even the heavens which are within man’s reach. Neil Armstrong’s “One small step
for man, one giant leap for mankind” on the moon was not only permissible, but
even an appropriate fulfillment of God’s purpose for man in Gen. 1:26.
B. Man’s Function in Detail 28. What then is man’s function in more detail? How should
100 Calvin, Commentaries, 96.

172

we carry out God’s purpose for us to have dominion over the creatures? V. 28 expands on v.
26 by giving us 4 commands preceded by and infused with God’s blessing.
i. Blessing. V. 28 begins by simply saying “And God blessed them.” This original
blessing matters a great deal. Without God’s blessing, Adam could not have kept God’s
commands which followed.101 Likewise, without God’s blessing in general, we cannot
obey God’s commands, and without this blessing in particular, we cannot keep these
commands.102 But because God blessed Adam and Eve from the beginning of their
creation, they were “very good,” God “delighted in the children of man” (Prov. 8:31),
and they were blessed with an original knowledge, righteousness, and holiness as part of
the image of God. Though by eating of the Tree of Life they could later be confirmed in
righteousness and life, yet they already had righteousness and life from the beginning,
because “God blessed them.” For this reason it is wrong to speak of this period of their
lives under the Covenant of Works as a probationary test if what is meant is that they
were by nature prone to sin, and so prone to fail the test. Because they had been blessed
by God, we must consider their probation not to be characterized by a pessimism that
they would fail, but by an optimism that they would pass the test. And likewise, because
God has blessed you with His grace in salvation, you must trust that by His grace you
can run the race so as to win the prize. (1 Cor. 9:24)
ii. Commands. With God’s blessing, then, what were Adam and Eve, and what are we, to
do?
a) Text
•
And God said to them, “Be fruitful and multiply and fill the earth and subdue it
and have dominion over the fish of the sea and over the birds of the heavens and
over every living thing that moves on the earth.”
b) Be Fruitful. There are five commands here. Consider each one. The last one is the
summary and goal which we have already discussed: “have dominion.” The other
four lead up to that goal, progressing from a small beginning to the great goal.
Taken together, we call these commands the “Cultural Mandate” because they result
in our creating all parts of human culture. But their scope is broader than the scope
of human culture; they deal with all of life and all of creation. We are to “Be
fruitful” in all of life, in order to “have dominion” over all creation. This progress
makes it plain the command to “Be fruitful” does not refer to making babies alone,
though it includes that. It refers to discovering, developing, and employing all of
our faculties and capacities, our gifts and abilities, our strength and resources to
produce fruit in life. The word naturally brings to mind both bearing children and
raising crops, but more generally means that we should engage in productive work;
work that produces new resources of knowledge, righteousness, and holiness, food,
clothing, homes, art, music, beauty, and joy, unfolding them from the potential God
has created in our own hearts and lives, and from the capacities and resources of the
creation around us. Just as God formed and filled the originally unformed and
unfilled creation, so because we are made in His image, we also continue to form
and fill the creation for His glory. When you think of the work members of our
101 This is evident because the infinitive rmo=ale, functioning and translated as the participle “saying,” indicates God’s parallel
blessing on the animals in v. 22 was by means of His commands to “Be fruitful and multiply and fill....” So although v.
28 does not make the same connection explicit, it is most reasonable to assume the same connection is present.
102 God’s blessing on man in v. 28 is nearly identical to God’s blessing on the animals in v. 22, which was reiterated in the
Noahic Covenant. But even there we see that God’s blessing to man gives man a priority over the animals.
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congregation have done, we make not only babies, but raise them up to be a godly
seed in a godly family, not only crops of fruit, but oil pumps, trucks, houses, garage
doors, improved mental health, gasoline, oil, many products and services for our
neighbor’s benefit and the glory of God. This is what it means to “Be fruitful.”
c) Multiply. God also commanded man to “multiply.”
•
God must have made many of the other plants and animals from the beginning,
but in His wisdom He made only two humans at first. God ordained that all men
would descend from one, that we would better learn to love our neighbor as
ourself, because we are ultimately of the same flesh and blood.
•
Clearly the way in which God intended Adam and Eve to multiply was not
through the reign of their passions and promiscuity outside their marriage
relationship, but through the right use of their passions within their marriage
relationship. God does not approve of promiscuity here, but places
multiplication within its proper context of marriage. First comes marriage, then
the baby in the baby carriage. God’s blessing is on marriage, not on premarital
sex, not on extramarital affairs. Though children may result from illicit
relationships by the power of God’s blessing in this verse, they do not receive
God’s blessing, but His curse, from that illicit origin. Very practically, most
often children of a godly marriage grow up in the nurture and admonition of the
Lord, but children of an ungodly relationship do not receive that blessing of
covenant nurture within a Christian family and church.
d) Fill the Earth. God also commanded us to “fill the earth.” God made the earth
open and supportive of our life, and made it for us to live in. It is both natural and
good for men to marry and have children, and so to populate the earth. The
population control policies of China and other nations, and the use of abortion to
reduce our country’s population, is an evil fundamentally opposed to God’s
command to “multiply.” Rather than limiting the population, it is far wiser to
improve our food and energy production, settle unsettled land and make it
productive, and use the gifts of the people who have not been aborted to do so!
Rather than kill people, help them live! It is God’s intent for men to multiply, and
“fill the earth.”
e) Subdue It. God also commanded man to “subdue it.” Not only is it good for man
to “fill the earth” in the sense of inhabiting it, but is is also good for man to turn and
change and control parts of the creation for man’s own benefit.
•
Progress. These words “subdue it” imply a progress. The command to “subdue
it” implies that while no part of the creation other than Satan and the fallen
angels was in rebellion against man or otherwise hostile to man, yet like the wild
animals, some parts of the inanimate creation were not yet under man’s direct
influence. There were vast stretches of land beyond the Garden of Eden which
were as yet unused by man. Today there are nearly no parts of the earth not
under some nation’s jurisdiction, yet there remain many places and aspects of
creation which have yet to be fully discovered or utilized by man. We are, and
are to be, still fully engaged in this work of being fruitful, multiplying, filling the
earth and subduing it.
•
Limits. There are some limits to man’s use of creation. We may not use
animals, and plants, and the earth, absolutely however we please.
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Prohibitions. “Man’s rule over the animal world is not to be interpreted as
exploitation. Ruthless treatment of natural resources, including animals,
brings judgment (Hab 2:17).”103 “Whoever is righteous has regard for the
life of his beast.” (Prov. 12:10) Another limit is that men are not to have
sexual relations with animals; this was given the death penalty in the OT (Ex.
22:10, 19; Lev. 18:23).
•
Commands. What we are to do with the plants, animals, and the earth is to
“work and keep it,” as Adam was to do in the Garden in Gen. 2:15. This
positive obligation has two sides. To “work” creation is to develop it, to
cultivate it, to form it for our benefit, though only in accord with what God
says is good. But to “keep” it means to preserve it, to preserve it according
to the good structure God designed it to have. We must both develop and
preserve creation. If we only preserve it, we fail to develop it. If we only
develop it, we fail to preserve it.
•
Illustration. In 2005, as my wife and I were strolling through Tuolumne
Meadows in Yosemite National Park, we sat down by a stream and asked
each other, “Should we cut down the trees and build houses here, or leave
them standing so our children can enjoy the wilderness too? Should we
preserve the park for its beauty and genetic diversity? Or should we use it
for food and shelter, and the needs of man? For recreation, or for work?”
We must fulfill both purposes with the whole creation, and in some places
develop, in other places preserve.
f) Have Dominion: Over the Creatures. In conclusion, God calls us to “have
dominion” over the creatures. Matthew Henry writes, “This dominion is very much
diminished and lost by the fall; yet God’s providence continues so much of it to the
children of men as is necessary to the safety and support of their lives, and God’s
grace has given to the saints a new and better title to the creature than that which
was forfeited by sin; for all is ours if we are Christ’s, 1 Cor. iii. 22.”104 There are
some who say that because this creation will be burned up in the end, the Great
Commission to preach the gospel should replace the Cultural Mandate. But this is
contrary to God’s word. Rather, the Great Commission to preach the gospel, make
baptized members of the church and mature disciples out of them only serves to
restore men’s ability to carry out the Cultural Mandate while they live on earth.
Christ commended the work of a carpenter, the work of the Roman centurion, and
the work of Caesar. Paul commanded Christian servants to do their work “as unto
the Lord,” because “You are serving the Lord Christ.” (Col. 3:23, 24) Paul exhorts
us, “Let the thief no longer steal, but rather let him labor, doing honest work with his
own hands, so that he may have something to share with anyone in need.” (Eph.
4:28) Why should you do this? Because you have “learned Christ...to put off your
old self, which belongs to your former manner of life and is corrupt through
deceitful desires, 23 and to be renewed in the spirit of your minds, 24 and to put on
the new self, created after the likeness of God in true righteousness and holiness.”
(Eph. 4:20, 22-24) It is precisely because you are saved by Jesus Christ that you
should love and serve the Lord your God with all your heart, soul, mind and
•

103 TWOT, behemah.
104 Matthew Henry, 10.
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strength, and love you-r neighbor as yourself. God saved you not only for you to be
reconciled to Him, but for you to be fruitful, multiply, fill the earth and subdue it,
and have dominion over the creatures. May the Lord continue that work in your
heart and life this week.
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
IV.Extra Material
A. The Cultural Mandate’s blessing was spoken explicitly "to" them, contra blessing of
animals.
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19. Genesis 1:2830  “The Covenant with Man Begun”
Rev. Tim Black
ESV text
I. Introduction
A. We have come to the end of Gen. 1, which reveals something “very good.” It reveals a
number of things, including the creation of man and the completion of the whole creation,
but amidst all of this it reveals something else more explicitly at the end of the chapter than
was revealed at its beginning. It reveals God’s covenant with man.
B. One Christmas my children received “Robot Turtles,” the board game that “sneakily teaches
the fundamentals of programming” to preschoolers.105 As your little programmers get better
at the game, they can unlock exciting new features that make it more challenging. In a
similar way, the covenant is a gift that keeps on giving. Its fundamental core is the root of
all the rest of life. This is a most important relationship—it is at the core of the relation
between Christianity and life, religion and science, the Covenant of Life or Works and the
Covenant of Grace. The nature of these relationships is defined by how you answer the
following questions: Is there a covenant in this passage? Which one is it? How does it
relate to me? Are Christianity and life, religion and science, the Covenants of Life and
Grace, ultimately one, or two, related, or unrelated, to one another? If there is no relation,
this passage has nothing to do with your life. If there is a relation, this passage, and all of
scripture, has everything to do with your life.
C. The whole chapter reveals God interacted covenantally with His whole creation in what we
can call God’s Covenant with Creation, but these last verses reveal more specifically that
out of the cradle of God’s Covenant with Creation, God’s Covenant with Man was born.
D. Outline. The Covenant with Man was begun in God’s actions upon man in vv. 26, 27, in
God’s interaction with man in vv. 28-30, and in God’s approval of man in v. 31. This will
be the outline of the sermon.
i. In God’s Actions upon Man 26, 27
a) Metaphysical Components: Commitment & Requirement 26
b) Epistemological Expression: Word (26) & Deed (27)
c) Ethical Activity: Sovereign Administration & Responsible Reception
ii. In God’s Interaction with Man 28-30
a) Metaphysical Components: Commitment (28a, 29, 30a) & Requirement (28b)
b) Epistemological Expression: Word (28-30a) & Deed (30b)
c) Ethical Activity: Sovereign Administration & Responsible Reception
iii. In God’s Approval of Man 31
E. Outline of the Text. I’ve also included a different outline in the bulletin. The outline in the
bulletin is an outline of the passage, which will help you see that the main elements of the
passage are aspects of a covenant.
i. God Created Man 26-30
a) God Commanded 26
b) God Created 27
c) God Blessed: Via His Covenant with Creation 28-30
•
The Blessing in General: Comprehensive Blessing 28a
•
The Blessing in Particular: A Covenant 28b-30a
105 Quoted from “Robot Turtles: The Board Game for Little Programmers.”

Command: The Cultural Mandate: Be Fruitful, Multiply, Fill, Subdue,
Dominion 28b-c
•
Promise: The Provision of Food: Plants for Food 29-30
•
To Man 29
•
To Animals 30a
•
The Perfect Fulfillment 30b
ii. God Approved: Of All He Had Made 31a
a) Comprehensive Review: All Creation
b) Intense Approval: Very Good
iii. God Completed: The Sixth Day 31b
II. Body
A. In God’s Actions upon Man 26-27. First, God’s covenant with man was begun in God’s
actions upon man in vv. 26-27.
i. Metaphysical Components: Commitment & Requirement 26. The metaphysical
components of a covenant are God’s and man’s commitments and requirements. V. 26
presents God’s commitments and requirements toward Himself and toward man.
a) Godward. God committed Himself to “make man in our image, after our likeness,”
and to give man “dominion over the fish of the sea and over the birds of the heavens
and over the livestock and over all the earth and over every creeping thing that
creeps upon the earth.” He also required Himself to carry out this commitment,
which requirement is evident in the fact God gave Himself a command, using verbs
in the imperative mood, “Let us make man...and let them have.”
b) Manward. But God was not the only party involved in God’s actions upon man in
vv. 26 and 27. Man was involved too, as the one who came into being in the
outworking of God’s commitment to create and receiving into his being and
obligations God’s purpose that man have dominion over the creatures.
c) Regarding Man As A Creature. God’s commitments and requirements here
formed the core of God’s Covenant with Man, but are also properly considered part
of God’s Covenant with Creation, because they regard man as a creature. This is the
difference between Gen. 1 and Gen. 2. Gen. 1 focuses on God’s covenant with
creation, and Gen. 2 focuses on God’s covenant with man.
d) The Interrelation of God’s Covenants with Creation and Man. How then do
these two covenants relate?
•
Origin. We see here that God’s covenant with man was born out of God’s more
general covenant with creation.
•
Foundation, Context, Components. God’s covenant with creation provides the
foundation for His covenant with man. The covenant with creation provides the
context and components for God’s covenants with man.
•
Background and Reason. This is why scripture often gives God’s rule over the
whole creation as the background to and reason for His special covenants with
man. For example, God’s ownership of the whole creation is a backdrop for the
Mosaic Covenant in Ex. 19:5. “Now therefore, if you will indeed obey my voice
and keep my covenant, you shall be my treasured possession among all peoples,
for all the earth is mine; 6 and you shall be to me a kingdom of priests and a holy
nation.” Though Israel was God’s special nation, yet as God’s creatures all men
owe God worship, so Josh. 3:11 says, “Behold, the ark of the covenant of the
•
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•

Lord of all the earth.”
Guarantee. God’s faithfulness in providentially sustaining His creation as He
created it to be guarantees His faithfulness in the Abrahamic and Davidic
covenants, as He said in Jer. 33:25, where He explicitly affirmed that He
established a “covenant with day and night,” “25 Thus says the LORD: If I have
not established my covenant with day and night and the fixed order of heaven
and earth, 26 then I will reject the offspring of Jacob and David my servant and
will not choose one of his offspring to rule over the offspring of Abraham, Isaac,
and Jacob. For I will restore their fortunes and will have mercy on them.” (Jer.
33:25, 26)
Integrally Bound Together.
•
In Wrath. What is more, God’s covenant with creation continues to be
integrally bound up with His covenant with man, even to the extent that
because the men who rule the earth have sinned against God, God will not
only destroy the men but also the earth beneath their feet, as God promised in
Is. 24:5, “The earth lies defiled under its inhabitants; for they have
transgressed the laws, violated the statutes, broken the everlasting covenant.”
God’s wrath on sinful man involves God taking away our food, and clothing,
and homes, and lives. God’s covenant wrath is expressed in taking down the
creation which God originally built up in order to make a covenant with you.
Turn with me to Hosea 6 for a moment, which is just one of the many
passages which teaches this relationship. This is the plight of all the children
of Adam, for God says “like Adam they transgressed the covenant; there they
dealt faithlessly with me.” (Hos. 6:7) Where did they deal faithlessly? In
the land; on the earth, in God’s creation. So in Hos. 8 and 9 God promised to
remove the blessings of the land and of life itself. God promised to
“destroy” the reprobate (4:5; 7:13; 8:4; 9:6; 11:9) and “discipline” His elect
(5:2; 7:12; 10:10). Is He disciplining you by taking away your food, your
clothing, your health?
•
In Redemption. God calls you to “Return, O Israel, to the LORD your
God.” (Hos. 14:1) “Say to Him, ‘...we will say no more, “Our God,” to the
work of our hands. In you the orphan finds mercy.’” (Hos. 14:3) And in
response to your repentance, along with the blessings of salvation, God
promises the restoration of ordinary providential blessings. “4 I will heal
their apostasy; I will love them freely, for my anger has turned from them. 5
I will be like the dew to Israel; he shall blossom like the lily; he shall take
root like the trees of Lebanon; 6 his shoots shall spread out; his beauty shall
be like the olive, and his fragrance like Lebanon. 7 They shall return and
dwell beneath my shadow; they shall flourish like the grain; they shall
blossom like the vine; their fame shall be like the wine of Lebanon. 8 O
Ephraim, what have I to do with idols? It is I who answer and look after you.
I am like an evergreen cypress; from me comes your fruit.” (Hos. 14:4-8)
Because you are a creature—because you have a body—God’s wrath and
discipline touches not only your body but the whole creation. So also God’s
salvation and glory brings about the redemption not only of your body, but of
the whole creation. Rom. 8:19-23 says “19 the creation waits with eager
longing for the revealing of the sons of God. 20 For the creation was
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subjected to futility, not willingly, but because of him who subjected it, in
hope 21 that the creation itself will be set free from its bondage to decay and
obtain the freedom of the glory of the children of God. 22 For we know that
the whole creation has been groaning together in the pains of childbirth until
now. 23 And not only the creation, but we ourselves, who have the firstfruits
of the Spirit, groan inwardly as we wait eagerly for adoption as sons, the
redemption of our bodies.” What a glorious salvation God gives us, to not
only save our bodies but to create a “new heavens and new earth, in which
righteousness dwells.” (2 Pet. 3:13)
ii. Epistemological Expression: Word (26) & Deed (27). God’s covenant with man was
also epistemologically expressed in the two modes of word and deed. We see God’s
word-revelation in v. 26, and God’s deed-revelation in v. 27. First God said “Let us
make” in v. 26, then “God created man” in v. 27.
iii. Ethical Activity: Sovereign Administration & Responsible Reception. God’s
covenant with man was also ethically active in God’s sovereign administration and
man’s responsible reception. Because the pattern of God’s creation by fiat is described
in Gen. 1:3 as bringing about an immediate result—“Let there be...and there was,” it
could be that Adam actually heard God’s words “Let us make man” in v. 26 at the
moment when “God created man” in v. 27. At any rate, Meredith Kline is surely correct
to describe the fiats of Gen. 1 as “covenant fiats,”106 because they manifested and
enacted God’s covenant with man.
B. In God’s Interaction with Man 28-30. God’s covenant with man was also begun in God’s
interaction with man in vv. 28-30.
i. Metaphysical Components: Commitment (28a, 29, 30a) & Requirement (28b). A
covenant’s metaphysical components of commitments and requirements are clearly
present.
a) Commitment: Blessing. First we see God’s commitment in God’s blessing in v.
28. God’s blessing in v. 28 expressed to Adam and Eve verbally the covenant
relationship God established by creating them. What God had promised in v. 26, and
produced in v. 27, God personally applied in v. 28. What God had made theirs, now
God put in their possession experientially. Though v. 28 presents the command “Be
fruitful and multiply,” etc. as a separate clause from God’s blessing, v. 22 identifies
the parallel command God gave to the animals as the means of His blessing, by
connecting the blessing and the command with the word “saying” like this: “God
blessed them, saying, ‘Be fruitful and multiply....” So we can assume the command
in v. 28 is not only a command to man based on the prior blessing, but is also God’s
command for that blessing to come into being. So we can only obey God’s
command to “be fruitful” by depending on His prior blessing, but even more
fundamentally, we are fruitful because God has committed to bless us. God places
His requirement upon us only because He has already committed to bless us with
fulfilling that requirement. Just as God’s commitments come first and His
requirements come second, so also God’s sovereignty comes first, and our
responsibility comes second. We should pray as Augustine did, “Lord, give what
you command, and command what you will.”107 Because He gives, I’m content to
106 Kingdom Prologue, 16.
107 Although Augustine’s choice of word order may appear odd at first—it could seem better to ask God to command us
first, then to give obedience to His commands second—yet Augustine’s word order follows the order God actually
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do what He commands.
b) Requirements. Second we see the requirements of God’s law in v. 28. “The
specific stipulations of the law that rise prominently from the text in the pre-fall
Adamic Covenant [in this passage]...are (1) that man should ‘be fruitful and
multiply, fill the earth and subdue it, have dominion over the fish of the sea, over the
birds of the air, and over every living thing that moves on the earth,’ [and] (2) that
man should accept the blessings of God (the plants for food)....”108
c) Commitment: The Plants for Food. Third, we learn the great benevolence and
wisdom of God in His commitment to provide the plants for food. God made the
plants on the third day, and now God gives them to their rulers on the sixth.
ii. Epistemological Expression: Word (28-30a) & Deed (30b). The covenant was
epistemologically expressed in word and deed; word in vv. 28-30, and deed in v. 30b.
God gave man His blessing and command and promise in words in vv. 28-30, “and it
was so” in deed in v. 30b. This is clearly the pattern of a covenant, and the substance as
well. If God’s first words to man are not found in v. 26, they are definitely found in vv.
28-30. Here is where God introduced Himself to man as his covenant God.
iii. Ethical Activity: Sovereign Administration & Responsible Reception. How does
God deal with you in His covenant with you?
a) Sovereign Administration
•
Blessing. In His sovereign administration of the covenant He pours out upon
you His great blessings of creation, providence, and now salvation. All of this is
ultimately from Him, and through Him, and so unto Him alone should be the
glory, forever. (Rom. 11:36) His dealings are characterized first by His unilateral
blessing. Calvin comments, “And hence we infer what was the end for which all
things were created; namely, that none of the conveniences and necessaries of
life might be wanting to men. In the very order of the creation the paternal
solicitude of God for man is conspicuous, because he furnished the world with
all things needful, and even with an immense profusion of wealth, before he
formed man. Thus man was rich before he was born. But if God had such care
for us before we existed, he will by no means leave us destitute of food and of
other necessaries of life, now that we are placed in the world. Yet, that he often
keeps his hand as if closed is to be imputed to our sins.”109
•
Abundance. God’s dealings with us are also characterized by abundance. The
trees bear fruit for you to eat in abundance. There were plenty of trees, and still
are. Even the command evidenced God’s commitment to bless you with an
abundance. “Be fruitful and multiply, fill the earth and subdue it.”
•
Increase. After this beginning, Adam and Eve could only expect God’s
blessings to increase, as is implied in the command to “Be fruitful and multiply.”
They could only expect to eventually pass the test at the Tree and receive eternal
life. Calvin writes, “God certainly did not intend that man should be slenderly
and sparingly sustained; but rather, by these words, he promises a liberal
abundance, which should leave nothing wanting to a sweet and pleasant life. For
Moses relates how beneficent the Lord had been to them, in bestowing on them
all things which they could desire, that their ingratitude might have the less
employs: God first commits to give obedience and the ability to obey, then God commands that obedience second.
108 Tim Black, The Biblical Hermeneutics of Geerhardus Vos, p. 132.
109 Calvin, Commentaries, 96.
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excuse.”110
b) Responsible Reception. But they were ungrateful, and sinned against God by
eating the forbidden fruit. Do you see how abundantly God has blessed you in His
gifts of creation, providence, and salvation? But how do you deal with God? We
learn in this passage that our responsible reception of the covenant is integral to our
receiving His blessings. This was true before the fall, but we forfeited our right to
God’s blessings when we sinned in Adam and fell with him in his first transgression.
Yet now that God graciously redeems us through faith in Jesus Christ, He restores us
to fellowship with Him and even the practical blessings of His providence. In
salvation, God works faith and obedience in us as gifts of His grace, but we also
must believe and obey. In God’s providence, by His gracious blessing God will
make us fruitful, yet it is by our responsibly using the gifts and talents He has given
us that we must bear that fruit. God will give us dominion in our homes and our
families and our work, but we must exercise that dominion. Fruitfulness comes by
obedience just as food comes by eating!
C. In God’s Approval of Man 31. Though we read this chapter as fallen sinners who live
East of Eden, yet the chapter ends on a note of great joy and hope. In v. 31 we see God’s
covenant begun in God’s approval of man. “And God saw everything that he had made, and
behold, it was very good.” God’s greatest delight was not the trees or the animals or the
stars, but you. Mankind. And what is more, mankind in the joy of covenant fellowship with
God. That was “very good.” That’s how the story is supposed to end, because that’s how its
first chapter began. Though you and I have made monsters of ourselves in God’s covenant
with us, believe in Christ as your Savior and serve Him as your Lord, and He will say, “Well
done, good and faithful servant....enter into the joy of your Master.” (Matt. 25:23) And
God will bring you to the new heavens and new earth which are not just very, but perfectly,
good, and declare His final covenant blessings, “Behold, the dwelling place of God is with
man. He will dwell with them, and they will be his people, and God himself will be with
them as their God. 4 He will wipe away every tear from their eyes, and death shall be no
more, neither shall there be mourning nor crying nor pain anymore, for the former things
have passed away.” (Rev. 21:3, 4)
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

110 Calvin, Commentaries, 100.
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20. Genesis 2:13  “The Sabbath Day Is Holy”
Rev. Tim Black
ESV text
I. Introduction
A. The Sabbath Day Is Holy. In this passage we learn “God blessed the seventh day and
made it holy.” What does it mean that a day is holy? It means it is a day devoted to God.
Something that is holy is morally pure, and devoted to God. When God revealed Himself to
Moses in the burning bush and Moses approached it, God said, “take your sandals off your
feet, for the place on which you are standing is holy ground.” (Ex. 3:5) When you stand on
holy ground, you must worship God, and likewise when you stand in a holy day, you must
worship God. The Sabbath day is holy.
B. Why Should We Believe It Is Holy? Why should we believe that? Why believe it is holy?
Today’s passage gives the reasons. The essential outline of today’s passage is repeated in
the last verse of the Fourth Commandment. Turn with me for a moment to Ex. 20:8-11. I’ll
read the whole commandment, but give special attention to v. 11. The Fourth
Commandment says, “8 Remember the Sabbath day, to keep it holy. 9 Six days you shall
labor, and do all your work, 10 but the seventh day is a Sabbath to the LORD your God. On
it you shall not do any work, you, or your son, or your daughter, your male servant, or your
female servant, or your livestock, or the sojourner who is within your gates. 11 For in six
days the LORD made heaven and earth, the sea, and all that is in them, and rested the
seventh day. Therefore the LORD blessed the Sabbath day and made it holy.” The Fourth
Commandment’s outline is that is progresses from the essential command in v. 8 to the
means to keeping the command in vv. 9-10, to the reason for keeping the command in v. 11.
What is the reason to “Remember the Sabbath day, to keep it holy”? V. 11 gives the answer,
in three parts which follow the same outline as Gen. 2:1-3, because v. 11 is God’s
paraphrase of today’s passage: “For in six days the LORD made heaven and earth, the sea,
and all that is in them, and rested the seventh day. Therefore the LORD blessed the Sabbath
day and made it holy.” This reason has three parts, which are precisely the outline of Gen.
2:1-3.
C. Outline. Why is the Sabbath day holy? Because on the original Sabbath day,
i. Creation Was Finished 1
ii. God Rested 2
iii. God Blessed & Sanctified the Day 3
II. Body
A. Creation Was Finished 1. First, the Sabbath day is holy because on it creation was
finished. V. 1 reads,
i. Text
a) 1 Thus the heavens and the earth were finished, and all the host of them.
ii. The Whole Creation. The “heavens” and the “earth” are a summary of the realms of
creation, and “all the host of them” are the inhabitants of those realms. Because it uses
these summary terms and uses the word “all,” this clearly means the whole creation in
all its essential parts and structures, all the creatures, were created and in their proper
places, properly functioning in the lives God gave them to live.
iii. Was Finished. The whole creation was “finished.” This means God had accomplished
all His holy purpose; just as He had said “Let there be light,” “and there was,” so He had
“created,” and now it was “finished.”

iv. Illustration. How do you feel when you have achieved precisely what you set out to
accomplish? When you finish a project and you can truly say it is “very good,” like God
said about His creation? You take delight in this product of your effort and creativity.
So it was with God. According to Prov. 8:31, He was “rejoicing in his inhabited world
and delighting in the children of man.” This is why the seventh day was special to God.
God delighted in His perfect creation. Louis Berkhof writes, “He took delight in His
completed work. His rest was as the rest of the artist, after He has completed His
masterpiece, and now gazes upon it with profound admiration and delight, and finds
perfect satisfaction in the contemplation of His production.”111
B. God Rested 2. The Sabbath day is holy not only because creation was finished, but also
because God rested on that day. V. 2 says,
i. Text
a) 2 And on the seventh day God finished his work that he had done, and he rested on
the seventh day from all his work that he had done.
ii. God’s Two Actions. Two actions are clearly delineated here. First, God “finished his
work.” Second, God “rested.” That God “finished his work” on the seventh day means
He did not create all things in an instant, but rather “in the space of six days,”112 and that
God finished His work right at the boundary between the sixth and seventh days. It also
clarifies the nature of God’s rest. It shows that God rested not from all activity
absolutely, but rather God rested from His specific activity of creating the world. God
continued His work of providence even on the seventh day, as Jesus said, “My Father is
working until now.” (John 5:17)
iii. Why Did God Rest? Now why did God rest?
a) He Was Not Tired! It could not be that He was tired! Is. 40:28 says “The LORD is
the everlasting God, the Creator of the ends of the earth. He does not faint or grow
weary.”
b) The Relationship within the Rest. Instead, “God rested in order to have a
beautiful and delightful relationship with creation.”113 The relationship within the
rest is key to understanding God’s rest throughout scripture. “In Psalm 46:10, He
said ‘...I will be exalted in the earth!’ God purposes to find His pleasure and glory in
creation....”114
c) Illustration: A Perfect Island Paradise. Imagine for a moment that you inherited
one billion dollars, and decided to build a perfect island paradise. So you purchased
a tropical island, filled it with beautiful palm trees and white sand beaches,
waterfalls and pools, beautiful birds and butterflies, flowers and coconuts, bananas
and pineapples. (I’d make sure it had lots of monkeys, and no mosquitoes!) Then
you built the perfect island mansion, just the way you wanted it. When you finally
finished creating the island, what would you do? Would you turn away and leave it
and fly home, never to return again? Of course not! After creating the island, you
would want to begin enjoying it!
d) God Began Enjoying His Creation. That is why God rested on the seventh day.
God began enjoying His creation. “The reason that God took delight in ceasing His
creative activity was that He had better things to do with creation than simply call it
111 Berkhof, Systematic Theology, 157.
112 Westminster Assembly, Shorter Catechism.
113 Black, The Fourth Commandment, 5.
114 Ibid., 6–7, emphasis mine.
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into being. He desired to enjoy creation, and to enjoy living with creation. He
desired for creation to glorify Him and for it to depend on His goodness. It was on
the seventh day that His perfect and wonderful creation had finally become fully
operational, and it was on that day that He entered into a state of blessed union with
creation. It was similar to a marriage, then, and as the seventh day was the day the
union began, God was pleased with that day and set it apart as a special day--an
anniversary day--for both creation and Himself. Who could forget that day?”115
e) God Rested for Covenantal Refreshment! This explains two passages which both
use the word “refreshed.” The first reason that God and man are “refreshed” by
Sabbath rest is not that God or man is tired, but that both God and man find the
“refreshment” of joy in their covenant relationship with one another. Turn with me
for a moment to Ex. 23:12. It reads, “Six days you shall do your work, but on the
seventh day you shall rest; that your ox and your donkey may have rest, and the son
of your servant woman, and the alien, may be refreshed.” Now you might think at
first that this verse is speaking merely of physical rest, but that must not be all it has
in view, because of what Ex. 31:17 says. Turn there with me too. Ex. 31:17 says
the reason we should keep the Sabbath is that “It is a sign forever between me and
the people of Israel that in six days the LORD made heaven and earth, and on the
seventh day he rested and was refreshed.” What does it mean that God was
“refreshed”? Again, it must not mean God was tired, but that He took delight in His
creation, as Prov. 8:31 makes explicit. So “just as God finds His refreshment in
creation, man finds his refreshment in God. The primary focus of man’s refreshment
is not his recovery from weariness, but rather his blessedness ‘under’ God.”116 What
matters most about God’s rest on the seventh day is the covenant relationship within
the rest.
C. God Blessed & Sanctified the Day 3. So the Sabbath day is holy because on it God
finished His creation, and rested from that work in order to delight in His creation. The
third reason the Sabbath day is holy is that God blessed and sanctified the Sabbath day. V. 3
says,
i. Text
a) 3 So God blessed the seventh day and made it holy, because on it God rested from
all his work that he had done in creation.
ii. Blessed. First, God blessed the seventh day. What does it mean that God “blessed” the
seventh day? Joseph Pipa writes, “By blessing the day, God assigned to it a special
purpose. In the creation account when God blessed something He both established
purpose and endowed the thing created with the ability to fulfil that purpose.”117 He
made the Sabbath day a blessing for man, so Christ said “The Sabbath was made for
man, not man for the Sabbath.” (Mark 2:27) What this boils down to is that if you do
not keep the Sabbath day holy, you miss out on the blessing God has made this day to be
to you. Isaiah introduces you to these blessings in Is. 58:13, 14, and we will look at
them more next Sunday. The Lord said through Isaiah, “13 If you turn back your foot
from the Sabbath, from doing your pleasure on my holy day, and call the Sabbath a
delight and the holy day of the LORD honorable; if you honor it, not going your own
ways, or seeking your own pleasure, or talking idly; 14 then you shall take delight in the
115 Ibid., 5.
116 Ibid., 11.
117 Pipa, The Lord’s Day, 33.
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LORD, and I will make you ride on the heights of the earth; I will feed you with the
heritage of Jacob your father, for the mouth of the LORD has spoken.”
iii. Sanctified. Second, God sanctified the Sabbath day. He made it holy.
a) Definition. A holy day is a day specially devoted to God. It specially belongs to
God. The Sabbath day is, as the Fourth Commandment says, “the Sabbath of the
Lord your God.” This is why in Rev. 1:10 John called it “the Lord’s day.” Some
Christians think they are no longer obligated to keep the Sabbath in the NT, but
when—long after the death of Christ and the transition from the OT to the NT
economy—Rev. 1:10 says there is still a day called “the Lord’s day,” what can this
mean except that Sunday specially belongs to God?
b) Implies We Must Keep It Holy. That God made the Sabbath day holy implies we
must keep it holy too. Is the Sabbath day special to you? “God Himself remembers
the seventh day as special and dear to Him because it was on that day that He
entered into a continuous perfect and delightful relationship with creation, and it is
only proper that creation would remember that day as well, for God was not the only
one to enter that relationship on the seventh day. Creation did as well. Man is part
of creation, and is the only rational118 and moral creature, and further he is God’s
caretaker of the world. Because of this, God commands man in the fourth
commandment to commemorate that day.”119 That command is rooted in this prior
reality which has existed from the seventh day until now—that the Sabbath day is
holy, because God made it holy.
c) A Day of Rest. By sanctifying the Sabbath day, God made it a day of rest. “When
we rest from our daily work on the Sabbath day on the basis of God’s command to
do so, we evidence that God is most certainly God over all of our time and activity,
especially our work. When we rest, we are declaring our love for God, and the fact
that we are not ashamed but rather delighted to be in the Creator/creature
relationship between God and us. When we don’t rest, however, we are clearly
declaring or at least showing that we do not care about our relationship with God. It
is as if a wife were to pay no attention to her wedding anniversary, even to the extent
that she had forgotten the significance of her wedding day. Worse, not resting on the
Sabbath day can evidence a hate for God, a rebellion against Him as the one who is
rightfully ‘over’ us in the Creator/creature relationship. I cannot think of a more
fitting way than resting on the Sabbath day for man to declare that he delights to live
and work in submission to, dependence on, service toward, and in honor of his
God.”120
d) Rest in order to Worship. The Sabbath is a day of rest, but of rest in order to
worship. The reason we must rest from the ordinary activities of the other six days
of the week is in order to give the whole day to the worship of God. The Larger
Catechism rightly summarizes that we should be “making it our delight to spend the
whole time...in the public and private exercises of God’s worship.”121 “The Sabbath
is a day set aside as a day to celebrate our covenant relationship with God, [so] all
activities on that day must have that celebration as their primary aim. This means
118 I would like a better term to use here to indicate the level/quality of the human epistemology as opposed to that of the
other creatures.
119 Black, The Fourth Commandment, 8.
120 Ibid., 11.
121 Westminster Assembly, Larger Catechism.
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that the way works of necessity and mercy are justified is that in our desire to
celebrate our covenant relationship with God, in certain situations we see that it is
more celebrative, or more worshipful, to do the work of necessity or mercy than to
continue in our normal pattern of celebrative Sabbath activities.”122
III.Conclusion
A. Can you sincerely call the Sabbath day a delight? God calls you to do so. In Jer. 6:16, God
calls to you saying, “Stand by the roads, and look, and ask for the ancient paths, where the
good way is; and walk in it, and find rest for your souls.” “This is delight in God in the
covenant relationship with Him.”123 Do you feel it is too hard to take time to rest from your
work, to spend one whole day a week in sweet communion with your God? Hear how
Christ calls you to prioritize that communion with Him above all else! “28 Come to me, all
who labor and are heavy laden, and I will give you rest. 29 Take my yoke upon you, and
learn from me, for I am gentle and lowly in heart, and you will find rest for your souls. 30
For my yoke is easy, and my burden is light.” (Matt. 11:28-30) Seek this spiritual rest in
fellowship with God today, and every Sabbath day. Heb. 3:12 and 4:9, 11 put the matter
plainly. “Take care, brothers, lest there be in any of you an evil, unbelieving heart, leading
you to fall away from the living God.” “There remains a Sabbath rest for the people of
God....Let us therefore be diligent to enter that rest.” “We must believe in God’s promise of
communion and seek it with all that we are, in all of our activities. Then, and only then,
will the Sabbath be a delight to keep.”124
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. 2:1 - completed, in all their hosts - indicates - completion, goodness
i. plants able to bear seed from outset, so suitable as provision for food
ii. birds able to fly from outset: adults!
iii. man adult so God could communicate
iv. stars + light reaching earth!
v. change from formless, void, dark in 1:2

122 Black, The Fourth Commandment, 12.
123 Ibid., 14.
124 Ibid., 16.
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21. Genesis 2:13  “How to Keep the Sabbath Holy”
Rev. Tim Black
ESV text
I. Introduction
A. The Sabbath Day Is Holy. We learned last week that the Sabbath day is holy, because
“God blessed the seventh day and made it holy.”
B. So Keep It Holy. This implies we should keep it holy too, which is precisely how the
Fourth Commandment reasons: “Remember the Sabbath day, to keep it holy....For in six
days the LORD made heaven and earth, the sea, and all that is in them, and rested the
seventh day. Therefore the LORD blessed the Sabbath day and made it holy.” (Ex. 20:8,
11)
C. How to Keep the Sabbath Day Holy. How should we keep the Sabbath day holy? What
are the ways to delight in it? Just as on your anniversary you celebrate your marriage
relationship by building it, so we should keep the Sabbath day holy by putting time and
energy into delighting in and building our covenant relationship with God. How should we
do that? Our joy is in and from the Lord, but it cannot come to full expression apart from
the godly activities of the Sabbath day.
D. Public and Private Worship. In Larger Catechism question 117 we confess, “The
sabbath...is to be sanctified by an holy resting all the day...making it our delight to spend the
whole time...in the public and private exercises of God’s worship.”125
E. We’ll Focus on Private Worship. In this sermon I will present you a list of godly ways
you can keep the Sabbath holy in public and private worship, and will give special attention
to private worship, because many Christians are ignorant of how to engage in private
worship on the Sabbath day, and so fail to recognize and receive the full blessing of the
Sabbath day.
i. Its Definition. You know public worship well—it is what we are doing right now—but
what are the “private exercises of God’s worship”? Do you practice them? Private
worship includes all the special acts of worship we can and should do outside of
corporate worship, and especially in our homes.
ii. Its Importance. Private worship is important. Private worship is so important that 2
years after the Westminster Assembly created the Directory for the Publick Worship of
God, the Church of Scotland created the Directory for Family Worship, so families
would have some direction regarding how to worship God at home. Without family
worship, families, and churches, are without much spiritual vitality.
iii. Its Difficulty. Family worship can also be difficult. My time log shows that for the last
3 months I’ve worked 78 hours a week doing the work of a pastor, secretary, elder,
deacon, and tentmaker. This has meant that I’ve worked nearly every Saturday night
and come to church with only 1 or 2 hours of sleep. That may have detracted from my
public worship on Sunday morning, but I have come to recognize it has a greater impact
on my private worship Sunday afternoon. Instead of engaging in private worship and
leading my family in it, I have either prepared for Sunday evening, or slept. That sleep
may be a necessity for me, but it hinders my family’s private worship on Sunday
afternoon, because I am to be their leader.
iv. Essential to True Revival. But private and family worship is essential to Biblical
125 Westminster Assembly, Larger Catechism, Q&A 117.

revival and true Christianity. As we saw in Neh. 8:9-12; 10:31; 13:15-22, and Acts 2:4247, at the heart of every true revival is a revival of not only public but also private
worship, throughout the week and especially on the Sabbath.
v. We Must Change! If my family is to learn to delight in private worship on Sunday
afternoons, I must change my schedule. Do you delight in private worship on Sunday
afternoons? If not, you must change your schedule, too.
II. Body. How then should we keep the Sabbath day holy?
A. Attend Public Worship & SS. First, attend public worship and Sunday School. This takes
4-6 hrs, leaving 10-12 hours for the day’s other activities. Attending public worship
services is the privilege and obligation of every Christian. Ps. 92, titled “A song for the
sabbath,” begins, “It is good to give thanks to the LORD, to sing praises to your name, O
Most High; to declare your steadfast love in the morning, and your faithfulness by night.” It
is very important that we teach our children to worship God. Bring your children to church
—every member of your household. They should be in the worship service with you to
receive preaching as the primary means of grace, which we confess in Larger Catechism
question 155. This is the biblical pattern in Deut. 31:12, 13; 2 Chron. 20:13; 31:18; Ex.
10:1, 2; and Neh. 12:43. Bring them to Sunday School Catechism classes, so they as much
as you may be built up “until we all attain to the unity of the faith and of the knowledge of
the Son of God, to mature manhood...so that we may no longer be children, tossed to and fro
by the waves and carried about by every wind of doctrine.” (Eph. 4:13, 14) At church and
home we should help our children memorize the Apostles’ and Nicene Creeds, the Lord’s
Prayer, the Ten Commandments, and other regular parts of the worship service so they can
worship God with understanding. We can teach our children a new psalm or hymn each
month. Even while at church, the primary responsibility for Christian nurture falls on the
parents. During the service, help your children draw pictures of what they hear in the
sermon, then write down keywords, then take notes on the sermon in outline form. Teach
them to sit, listen, sing, and pray.
B. Works of Necessity. Aside from public worship, there are works of necessity you cannot
avoid on Sunday: bathing, dressing, meals, and limited housework. You may need a nap.
Works of necessity can take 3 hours or so on Sunday, leaving 7-9 hours for the rest of the
day, more for one, less for another. How should you spend those 7-9 hours? God prohibits
us from engaging in the ordinary work and recreations of the other six days, because, as
God says, this “profanes” the Sabbath day, by treating it as if it is the same as the other six
days (Ex. 31:14; Neh. 13:17; Is. 56:6). What then is there to do? There is much you can do
to keep the Sabbath day holy. Your bulletin has a list taken from chapters 11 and 12 of
Joseph Pipa’s book titled The Lord’s Day.126 I encourage you to post it on your refrigerator,
and pick one or more items on the list to do each Sabbath day this month. When you’ve
done the item, check it off the list. When you check off all the items on the list you are able
to do, come get another list from the front table of the church, and start over!
C. Private Worship. The primary category under which all these items fall is private worship.
i. Family Worship. The foremost form of private worship is family worship.
a) The Bible Teaches It. The Bible teaches us to worship God at home as a family.
“Teach [the LORD’s words] diligently to your children, and shall talk of them when
you sit in your house, and when you walk by the way, and when you lie down, and
when you rise.” (Deut. 6:6-7) “Tell to the coming generation the glorious deeds of
126 This sermon is largely a summary of Pipa, The Lord’s Day, chap. 11–12.
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the LORD, and his might, and the wonders that he has done. 5 He established a
testimony in Jacob and appointed a law in Israel, which he commanded our fathers
to teach to their children.” (Ps. 78:4, 5) Proverbs 1-9 teaches fathers to teach their
sons godly wisdom. “Fathers, do not provoke your children to anger, but bring them
up in the discipline and instruction of the Lord.” (Eph. 6:4)
b) How to Do It. How should we conduct family worship? The practice is simple.
Read the Bible, discuss it, sing, and pray, as a family. During or at the end of
Sunday lunch you can review the sermon.127 Or after the meal you can have a longer
time of Bible reading, discussion, singing, and prayer. According to Deut. 6, these
activities should be part of your family’s life every day. But because we have other
work to do throughout the other six days of the week, sometimes family worship on
those days becomes neglected. That is why God has blocked off this one day on
your schedule so you can spend it with Him, and have time to come together as a
family and restore your relationship with Him. So also with all the other activities of
private worship on this list.
ii. Private Devotions. The second prominent form of private worship throughout scripture
is private devotions.
a) The Bible Teaches It. Daniel prayed in his house, giving thanks to God. (Dan.
6:10) “The godly...sing for joy on their beds.” (Ps. 149:5) Many times Jesus “went
up on the mountain by himself to pray.” (Matt. 14:23; Mark 6:46; Luke 6:12; 9:28)
“Peter went up on the housetop...to pray.” (Acts 10:9) That private devotions are
distinct from family worship is evident in Matt. 6:6 where Jesus said, “when you
pray, go into your room and shut the door and pray to your Father who is in secret.”
So in the Westminster Confession 21.6 we confess, “God is to be worshiped
everywhere, in spirit and truth; as, in private families daily, and in secret, each one
by himself.”128
b) How to Do It. How can you do private devotions on Sunday? Perhaps you have
gotten behind on your Bible reading schedule. You can complete your Bible reading
for the week. You can spend extra time in prayer for which you do not have the
luxury on other days. You can study the Bible in depth. You can prepare for the
next SS class or Bible study you will teach or attend. You can review memory work.
If you are not memorizing scripture and the catechism, a good way to start is to
memorize the first question of the Shorter Catechism, then memorize one of its
scripture proofs. If you memorize the whole catechism, I will personally buy you a
present that you pick out! You can read Christian books, magazines & periodicals.
Books can be doctrinal, practical, or biographical.
iii. Christian Fellowship. One of the forms which private worship and mutual edification
should take is Christian fellowship, as we saw in Acts 2. Fellowship is a time to build
one another up in love. Heb. 10:24, 25 exhorts us “24 And let us consider how to stir up
one another to love and good works, 25 not neglecting to meet together, as is the habit of
some, but encouraging one another, and all the more as you see the Day drawing near.”
An excellent way to have fellowship is to show hospitality. Hospitality is required of all
Christians (Heb. 13:2; Rom. 12:13; 1 Pet. 4:9).
a) Whom should you invite into your home? Church members, visitors, the needy, or
127 Ibid., 174 provides more suggestions.
128 The Orthodox Presbyterian Church, Westminster Confession; ; see also Directory for Public Worship, chap. I.A.1.c.
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travelers.
b) What is hospitality? Not an elaborate meal, but “sharing what you have with
someone else.”129 “The key ingredient is not where or what you eat, but making
people feel comfortable and welcome, and creating an environment for spiritual
conversation.”130
c) What is spiritual conversation? “By such conversation we share needs for prayer
and encouragement, talk about things we are learning from the Bible, converse about
the ways of God in our lives, and encourage and exhort one another.”131 God takes
pleasure in our spiritual conversations with one another (see Mal. 3:16-18,
contrasted with 13-15.) “The course of the conversation will be dictated by the
guests and your purposes in inviting them. If you are entertaining them for the midday meal, you ought to continue with your regular family worship and sermon
review. This practice in itself will help set a direction for conversation.”132 “At
times you will not know your guests. Then you will want to learn about them, their
family, and their work. If they are Christians, you want to learn about God’s work in
each other’s lives. If they are not Christians, direct the conversation as much as
possible to a testimony of God’s work in your life, or sharing the gospel with
them.”133 “Sometimes you will invite people for specific purposes, such as to discuss
a problem or to seek or give counsel. Other times you will invite Christian friends,
to spend time with each other and promote holiness in one another (Heb. 10:24,
25).”134
d) When should you invite people over? Schedule times for hospitality - not every
Sunday, but maybe one Sunday lunch and two Sunday evening meals per month. Be
sure to involve the children present in godly conversation and activities, rather than
leave them to fend for themselves.
iv. Ministry. Beyond family worship, private devotions, and fellowship, it is good engage
in various ministries as the church.
a) Church Meals. Church meals on Sunday can be followed by a ministry team
meeting, such as the Women’s Missionary Society, choir, outreach, or planning
Sunday School. They can be followed by a missionary speaker, ministry team
presentation, or discussion of living the Christian life.
b) Mercy. Sunday afternoon is a good time for ministries of mercy. Planned visits to
the elderly, ill, or lonely. Witnessing in public, rescue missions, prisons, nursing
homes, or door-to-door evangelism.
c) Elder Visits. It is a good time for elders’ family visits, since most everyone has the
time on Sunday.
d) Discipleship & Counseling. It can be used to disciple new believers, give
premarital or marriage counseling, or counsel younger couples regarding raising
children in the nurture and admonition of the Lord.
v. Physical Rest & Refreshment. Within this activity there is a place for physical rest and
refreshment. Ex. 23:12 says “you shall rest, that your ox and your donkey may have
129 Pipa, The Lord’s Day, 177.
130 Ibid.
131 Ibid.
132 Ibid.
133 Ibid.
134 Ibid., 177–178.
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rest, and the son of your servant woman, and the alien, may be refreshed.” But when we
sleep most of the afternoon, we neglect private devotion and service.135 You may find it
physically refreshing to take a walk. Try to use the walk to review memory work or
engage in spiritual conversation, and to be refreshed for evening worship.
vi. Make It A Delight for Children – At Home. We should seek to make the Sabbath a
delight for our children as well. Involve them in all the activities of the day. But there
are special activities you can do with children of particular spiritual benefit to them. You
can review their Sunday School lesson with them, and help them do their assigned
preparation for the next Sunday’s lesson. Let each child take part in the prayer
concluding lunch. Sing favorite hymns, learn new ones, sing the songs used in the
morning service, and ones that will be used in the evening service. Act out Bible
stories. You can have them prepare music, scripture and catechism performances for
family and guests. My cousin’s family of some 10 children has done this to their great
spiritual benefit. Have the children play with purpose: use toys and games to teach,
review, or create Godly values and attitudes. You can play a Christian video, or read
stories to them. Younger children can benefit from Christian fiction like the Sugar
Creek Gang, biographies and missionary stories, and older children from more doctrinal
and devotional books. You have true stories to tell, too. Tell them the stories of how
God has provided for and blessed you at different points in your life. With older
children, tell them how God has led you through difficulties and temptations. Ask them
about the Lord’s work in their hearts. Their affections, their struggles, their joys and
sorrows in all the parts of living as a Christian. At the end of the day, pull together the
learning and serving of the day by reminding them of a key point at bedtime and apply it
to their hearts.
III.Conclusion. Though there are more ways to keep the Sabbath holy than any of us can do in
one day, the point of our activity is this: the Lord Jesus Christ calls us to feed upon Him
spiritually on the Sabbath day, in both public and private worship. It is “the Lord’s day.” (Rev.
1:10) Jesus said, “Do not labor for the food that perishes, but for the food that endures to
eternal life, which the Son of Man will give to you....I am the bread of life; whoever comes to
me shall not hunger, and whoever believes in me shall never thirst....Whoever feeds on my flesh
and drinks my blood has eternal life.” And to guard us against thinking we are to feed on Christ
physically rather than spiritually, He added, “It is the Spirit who gives life; the flesh is of no
avail. The words that I have spoken to you are spirit and life.” (John 6:27, 35, 54, 63) He calls
you to come to Him, “and you will find rest for your souls.” (Matt. 11:29) As we celebrate the
Lord’s Supper, come to Him, delight in Him, feed on the mercy poured out for you through His
body broken and blood shed to atone for your sins on the cross. Christ calls you to renewed
covenant fellowship with Him, received through faith in His work on the cross, signed and
sealed in the Lord’s Supper, to be celebrated throughout the Sabbath day that specially belongs
to Him.
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

135 Ibid., 181.

193

22. Genesis 1:32:3  “Protology, part 1”
Rev. Tim Black
ESV text
I. Introduction
A. Definition and Significance
i. Eschatology. You may know the word “eschatology,” which is the study of the last
things. The word “eschatology” comes from the Greek word eschatos, which means
“last.”
ii. Protology. Today I want to teach you a word that may be new to you: protology. The
word “protology” comes from the Greek word protos, which means “first.” Protology is
the study of first things. It is the topic of systematic theology which studies those things
which came first in history, and so are first in the temporal and causal order of God’s
revelation, and so also in the logical order of human epistemology and biblical
interpretation. Protology studies the beginning; eschatology studies the end.
iii. Their Interrelation. How do protology and eschatology relate?
a) The Right Relation: Foundation and Goal. Protology is the foundation, and
eschatology is the goal, in all of God’s works and revelation. As a result, the biblical
protology should provide the foundation, and eschatology the goal, of all of man’s
thought and activity. We should begin where God began, and end where God ends.
Our thought must begin with the beginning of God’s revelation, and aim at the goal
at which His revelation aims. We must confess that “from him, and through him,
and unto him, are all things. To him be glory, forever.” (Rom. 11:36) This is how
God rightly receives glory: by following Him from His foundations, through His
means, to His goals.
b) The Wrong Relation: Mutual Exclusion. But I am concerned that today many
theologians, and pastors, and Christians—perhaps even the majority—are reversing
this order to their destruction. By putting the “last things first”136 in their
interpretation, they make scripture’s message primarily eschatological, which
supplants the interpretive priority of protology. The destructive effect is that their
supposedly biblical eschatology excludes the biblical protology. But “A biblical
eschatology that excludes the biblical protology is no eschatology at all.”137 Just as a
roof without walls and a foundation is not a house, an end which has no beginning is
the end of nothing, and so no end at all. A hope with no solid foundation in the past
is no certain hope at all. A life not drawn from God’s existence and saving work in
the past provides no hope for the future at all. But the Bible, and salvation in Christ,
provide all that is necessary for “life and godliness” (2 Pet. 1:3), and this “godliness
is of value in every way, as it holds promise for the present life and also for the life
to come.” (1 Tim. 4:8)
B. The Limits of This Sermon. This trend of giving eschatology the interpretive priority
covers the whole scope of scripture and theology, a field too vast to cover in one sermon.
The beginning and the end hold everything between. Protology is the study of the
beginning. Genesis is the “book of beginnings” (which it even says in Gen. 5:1; it is the
tdoßl.AT rp,se (sepher toledoth).) It is literally about the beginning of everything—everything
136 This is the title of a book by John Fesko, about which I hope to write a careful review in detail in the future.
137 Black, “The Biblical Hermeneutics of Geerhardus Vos,” 126, fn 117.

other than God. So its field is similarly vast. What small antidote against the great tide of
modern theology can I offer in one sermon? Simply this: I can attempt to briefly reinforce
for you the biblical protology in its function as the foundation of your faith. Though in
college I wrote a 150 page paper which had much to do with this topic, and in time I hope to
do more research and produce a more exegetically penetrating study of the interpretive
priority of protology, at present I must content myself to present a simple list of obvious
ways in which Gen. 1 presents the beginnings of all things.
C. Outline. Gen. 1 presents the beginning of:
i. The Knowledge of God – Gen. 1:1
ii. His Revelation
a) Is. 40:21-23
b) Is. 41:4, 26
c) Is. 46:10
d) Is. 48:16
e) John 5:46
II. Body
A. The Knowledge of God. First, Gen. 1 presents the beginning of the knowledge of God.
i. Gen. 1:1. You would not know God except that “In the beginning, God created the
heavens and the earth.” (Gen. 1:1) Don’t tell me that the place to begin learning of God
is somewhere else when the place He begins is Gen. 1:1! We must know God as our
Creator first, in order to know that we are obligated to Him as our Lord. We confess in
the Westminster Confession 1.1, “the light of nature, and the works of creation and
providence do so far manifest the goodness, wisdom, and power of God, as to leave men
unexcusable.”138 Gen. 1 introduces us to the knowledge of God. Though many men
come and go throughout the book of Genesis, its unifying character is not any man but
God, who is the “hero of Genesis.”139
ii. God’s Providence. In Gen. 1:1 and following we learn not only that God is eternal, but
also that God’s eternal identity surrounds and encompasses His providential work in
history. Here we learn the foundation of what later passages teach, of Christ in
particular, that “He is before all things, and in Him all things hold together” (Col. 1:17),
and as Christ says about Himself, “I am the first and the last,” which in the Greek is the
protos and the eschatos. (Rev. 1:17; 2:8; 22:13) More fully, Christ said, “I am the
Alpha and the Omega, the first and the last, the beginning and the end.” That Christ is
“the first” means all the events of history find their origin and completion in the work of
Christ, the Creator, Redeemer, and Consummator, not only because of His work in
history, but because He is first the eternal God outside of history, equal with God the
Father and God the Spirit.
iii. This Should Humble Man. That the eternal God goes behind and before you in all
your days and ways should fill your mind with His glory, and drive you to humble
yourself before Him. Say with David in Ps. 139:5, 6, “5 You hem me in, behind and
before, and lay your hand upon me. 6 Such knowledge is too wonderful for me; it is
high; I cannot attain it.” Truly, God “has put eternity into man’s heart, yet so that he
138 The Orthodox Presbyterian Church, Westminster Confession, chap. 1.1. Admittedly, “yet are they not sufficient to give
that knowledge of God, and of his will, which is necessary unto salvation,” so further revelation is necessary for
salvation. But the knowledge of our need for salvation depends on the our recognition that we are “without excuse”
before God, which is taught in Rom. 1:20, but is caused by the acts of creation proclaimed to us in Gen. 1.
139 Waltke and Fredricks, Genesis, 2001, 24, 28.
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cannot find out what God has done from the beginning to the end.” (Eccl. 3:11) Where
is this “beginning” of God’s work and man’s humility? Literally, it is Gen. 1:1. Gen.
1:1 is the place to begin learning to glorify God and humble yourself.
B. His Revelation. Gen. 1 presents the beginning of God’s revelation. This is plain because
Gen. 1 is the beginning of the Bible, and presents God’s first words in His first acts of
creation, and His first words to man. But consider this more subtle question—do later
passages of scripture tell us that they, or Gen. 1, should take the interpretive priority in our
interpretation of those later passages? They tell us repeatedly that the beginning of
revelation in Gen. 1 is the starting point for our interpretive process.
i. Is. 40:21-23. Consider Is. 40:21-23. “21 Do you not know? Do you not hear? Has it
not been told you from the beginning?” What beginning is that? Is it Gen. 1:1? Yes;
Isaiah says so specifically. “Have you not understood from the foundations of the
earth?” That the “foundations” which Isaiah has in view indicate not the geographical
location or geological function of the earth’s construction, but rather the time-point of its
initial creation, is plain in what follows. What should we have learned from Gen. 1?
That “22 It is he who sits above the circle of the earth, and its inhabitants are like
grasshoppers; who stretches out the heavens like a curtain, and spreads them like a tent
to dwell in; 23 who brings princes to nothing, and makes the rulers of the earth as
emptiness.” Isaiah says his prophecy of the end began with and depends on what God
said and did at the beginning. Take note that according to Is. 40:21, you are obligated to
“know” and “hear” what God “told you from the beginning” before you are to interpret
Isaiah’s own words.
ii. A Central, Recurring Theme. This is not an isolated verse in Isaiah. Rather, it is a
central, and recurring theme, not only in Isaiah, but the whole Bible. How many times
has God said to His stubborn people, “you would not listen”? (Deut. 1:43; 3:26; Judg.
19:25; 20:13; 1 Sam. 2:25; 2 Sam. 13:14, 16; 2 Kings 14:11; 17:14, 40; 2 Chron. 25:20;
Ps. 81:11; Jer. 13:11; 29:19; Ezek. 3:6, 7; 20:8; John 9:27) This is explicitly why God
sent His people into exile in 2 Kings 17:14; Ps. 81:11; Jer. 29:19; Ezek. 3:6, 7.
Because they “would not listen.” So God prosecuted His case against His people in
Isaiah, reminding them it is God who “determined” the “allotted periods and the
boundaries of their dwelling place.” (Acts 17:26) God says, “Who has performed and
done this, calling the generations from the beginning? I, the LORD, the first, and with
the last; I am he.” (Is. 41:4) It is God “Who declared” the good news of the restoration
“from the beginning, that we might know, and beforehand, that we might say, ‘He is
right.’” (Is. 41:26) God chides those who say God’s secrets are only revealed at the end,
and not also at the beginning, of His revelation, saying “Draw near to me, hear this:
from the beginning I have not spoken in secret.” (Is. 48:16) Is God not teaching us to
believe His word the first time He says it and not only the last?! “Thus says the LORD,
your Redeemer, the Holy One of Israel: ‘I am the LORD your God, who teaches you to
profit, who leads you in the way you should go. 18 Oh that you had paid attention to my
commandments! Then your peace would have been like a river, and your righteousness
like the waves of the sea; 19 your offspring would have been like the sand, and your
descendants like its grains; their name would never be cut off or destroyed from before
me.” (Is. 48:17-19) The result of a protological hermeneutic which gives God’s first
word the first say is life. “A glorious throne set on high from the beginning is the place
of our sanctuary.” (Jer. 17:12) But to wait until God’s final word to repent and believe
is death. Do you say, I’ll wait to hear God’s final word before I give Him the final say?
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To Paul at the Areopagus, some “said, ‘We will hear you again about this.’ 33 So Paul
went out from their midst. 34 But some men joined him and believed.” (Acts 17:32, 33)
God says “Today, if you hear his voice, do not harden your hearts.” (Heb. 4:7) Not
tomorrow, not on your deathbed, not at the final shout. Today. God “declares the end
from the beginning” (Is. 46:10), not the beginning from the end. The order God
followed in revelation, in the gospel, in scripture, is to speak from the beginning to the
end. For this reason John writes, “That which was from the beginning, which we have
heard, which we have seen with our eyes...we proclaim also to you.” (1 John 1:1, 3)
And it is for this reason Jesus Himself told the Jews in John 5:46, 47, “46 If you had
believed Moses, you would believe me; for he wrote of me. 47 But if you do not believe
his writings, how will you believe my words?” The order of faith in Christ is to be fully
ready to believe Moses’ writings first, and see in Christ their perfect fulfillment. Jesus
saw no tension between His words and Moses’; instead Jesus taught that the right
interpretive foundation for believing in Christ and his words is found in first believing
the words of Moses.
III.Conclusion. What is your attitude toward God’s word? That it is a great mystery to be better
understood some other day? Or that it is the very word of God, to be believed and loved and
obeyed with joy right now? The fundamental issue is whether you believe God’s word. Jesus
said, “Man does not live by bread alone, but by every word that proceeds from the mouth of
God.” (Matt. 4:4; Deut. 8:3) “Every word.” Not just the last word, but also the first. “Every
word.” Whenever God speaks, I listen—and live! Pray to God, “Open my eyes, that I may
behold wondrous things out of your law.” (Ps. 119:18) God says “Open your mouth wide, and I
will fill it. 11 But my people did not listen to my voice; Israel would not submit to me. 12 So I
gave them over to their stubborn hearts, to follow their own counsels. 13 Oh, that my people
would listen to me, that Israel would walk in my ways!” (Ps. 81:10-13) I find to my
consternation that sometimes my son does not listen to me. If you truly listen to the word of
God, you seek to “Take to heart all the words by which I am warning you today, that you may
command them to your children, that they may be careful to do all the words of this law,” as
Moses said in Deut. 32:46, 47, “for it is no empty word for you, but your very life, and by this
word you shall live long in the land that you are going over the Jordan to possess.” God’s word
is your life, from beginning to end. This is what it means to believe God’s word from beginning
to end—not only believing the end, but also fully believing the beginning and starting your
interpretation there. Christ is that same “word of life” (1 John 1:1), and we must believe Him
and His word, from beginning to end. Jesus promises you, “I am the Alpha and the Omega, the
beginning and the end. To the thirsty I will give from the spring of the water of life without
payment. 7 The one who conquers will have this heritage, and I will be his God and he will be
my son.” (Rev. 21:6, 7)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
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23. Genesis 2:17  “Protology, part 2”
Rev. Tim Black
ESV text
I. Introduction
A. Recap: Protology Is Foundational. Last week we learned that just like eschatology is the
study of the last things, protology is the study of the first things. Eschatology is the study of
the end; protology is the study of the beginning. Protology is foundational. The beginning
described in the book of Genesis is foundational to the Christian faith. Last week we
learned that we must give the beginning its proper place as a foundation because this is
required by the fact that we must believe and live by “every word that proceeds from the
mouth of God.” (Deut. 8:3; Matt. 4:4) But this is mostly a formal consideration. We
should should also gain the benefit of seeing how the foundational role of the beginning is
woven throughout the substance of Scripture’s message.
B. Protology Is Foundational to Each Locus of Systematic Theology. Protology is
foundational to each locus of systematic theology; to every part of the Bible’s message.
Each locus of systematic theology is rooted in protology. A key result of this fact is that—
even after Gen. 1-2—by the operation of God’s providence each area of systematic theology
functions in such a way that what came earlier in time provides the foundation for what
comes later in time. In other words, God works forward through time, not backward.
Regrettably this was not the view of some of my professors and fellow students at Covenant
College and Westminster Seminary, and some ministers and members of the OPC.140 But
the real destructive effect of current theologies which absolutize the end—which make
eschatology their most fundamental doctrine—and so say being and meaning flow
backward through time, from the end to the beginning—is that they cut off the end from its
biblical root in the beginning.
C. Illustration. Let me give you an illustration to show why this matters. Scripture often uses
the image of a tree, its root, and its fruit. Let me ask you, if at the very same moment you
picked an apple off a little apple tree, a man with a tractor came and pulled that tree up by
its roots, would the fruit be any less good to eat? No. But what if you were one of the
branches of that tree, and your job was to bear good fruit? Would it matter to you then if
someone uprooted the tree? Yes! Your very life depends on those roots! Your spiritual life
is rooted in Gen. 1 & 2. The Tree of Life appears at the beginning, middle, and end of the
Bible, and symbolizes God’s covenant and its blessing of life in fellowship with Him.
When God’s covenant—and its life—is torn out from its roots in the beginning, it can give
no eternal life in the end. This is why protology matters.
140 I note that two of those professors at Westminster ceased teaching there during the Enns controversy, and so far as I can
judge, their willingness to say the NT’s use of the OT was out of accord with the OT’s original context was one reason
they no longer teach at Westminster. This is evident in Richard Gaffin’s critique of Enns quoting John 5:46 (“If you
believed Moses, you would believe me”) to indicate that the OT text’s original intent remains controlling of its use in a
NT quotation, in Gaffin, Jr., “Observations on a Controversy”; and Lane Tipton’s critique of Dan McCartney’s view of
the NT’s use of the OT in Tipton, “The Gospel and Redemptive-Historical Hermeneutics.” It appears that Westminster
Seminary in Pennsylvania has made a decisive hermeneutical turn since the Enns controversy, not only by repudiating
views which cut the organic unity of substance between the OT and the NT, Old Covenant and New Covenant, but also
by actively promoting the interpretation of the NT’s use of the OT as being in true accord with, and fully grounded in,
the OT’s original sense. See, for example,Beale, Handbook on the New Testament Use of the Old Testament which was
published after Westminster hired Beale, who prior to and following his hire has been one of Enns’ most articulate
critics.

D. Outline
i. Theology
a) Providence – Gen. 2:4, 5; WCF 5.2
b) The Covenant – Gen. 1:28, 29; Luke 1:72; Gal. 3:29; WCF 7.1, 6
c) The Moral Law – 1 John 3:11; WCF 19.2
d) The Sabbath – Mark 2:27; Rev. 1:10; WCF 21.7
ii. Anthropology
a) Work – Gen. 1:28; 2:5, 15
b) Marriage – Gen. 2:18, 22-24; Matt. 19:4-8
c) Sin & Misery – Gen. 3:6, 7, 16-19
iii. Christology – Gen. 3:15; Matt. 7:24, 25; 1 Cor. 3:11
iv. Soteriology
v. Ecclesiology – Matt. 16:18; Eph. 2:19-21
vi. Eschatology – Job 19:25-27; 1 Cor. 15:13-17, 44-46, 53
II. Body
A. Theology. We see this clearly in the first locus of systematic theology, which is theology
proper, the study of God—His being, nature, and works of creation and providence.
i. Providence. God’s providence itself is rooted in God’s initial work of creation and His
subsequently beginning His work of providence.
a) Gen. 2:4, 5. We see this in Gen. 2:1-7.
•
Transition. First, this passage describes God’s transition from His work of
creation in Gen. 1 to His work of providence in the rest of the Bible. This is the
import of the words “finished” and “rested” in vv. 1-3, which read, “1 Thus the
heavens and the earth were finished, and all the host of them. 2 And on the
seventh day God finished his work that he had done, and he rested on the seventh
day from all his work that he had done. 3 So God blessed the seventh day and
made it holy, because on it God rested from all his work that he had done in
creation.” When God “finished” His “work” of creation, He began His work of
providence.
•
Commencement: Generations. The commencement of that work is indicated
by the word “generations” in v. 4, which reads, “4 These are the generations of
the heavens and the earth when they were created, in the day that the LORD God
made the earth and the heavens.” The phrase “these are the generations of”
throughout Genesis does not only refer to the descendants of men, but more
generally means the things which were generated from a particular source which
is stated immediately afterward. V. 4 tells us the source from which the things in
Gen. 2 and following were generated was “the heavens and the earth.” V. 4 tells
us, then, that Adam and Eve’s life with God in the Garden, their fall into sin,
their children, and everything else that has happened since then are rooted in
God’s original work of creation, by which He created this world from and within
which its own history has unfolded. V. 4 emphasizes the fact that the things
generated by God’s providential work are truly rooted directly in God’s work of
creation by stating explicitly that the time-point of their origin is precisely the
same point in time “when they were created, in the day that the LORD God
made the earth and the heavens.” The fact there was no gap in time between the
end of the earth’s creation and the beginning of its producing causal effects in
time only serves to strengthen the point that created causality sustained by God’s
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providence moves forward, and not backward, through time.
•
Substance: Causality in Ordinary Providence Moves Forward. The
substance of God’s work of providence is introduced in vv. 5-6. Specifically, we
learn that the way God’s ordinary providence works is that effects in the future
are caused by causes in the past; causality in ordinary providence moves forward
through time, not backward.141 “Bushes” and “plants” do not spring up without
God’s “rain” and man’s “work.” Vv. 5-7 read, “5 When no bush of the field was
yet in the land and no small plant of the field had yet sprung up- for the LORD
God had not caused it to rain on the land, and there was no man to work the
ground, 6 and a mist was going up from the land and was watering the whole
face of the ground- 7 then the LORD God formed the man of dust from the
ground and breathed into his nostrils the breath of life, and the man became a
living creature.” V. 5 says explicitly that as a work of providence it is God who
“cause[s] it to rain on the land.” Here we see God’s primary causality which is
not caused by prior causes in creation. But the text also emphasizes strongly the
working of secondary causality—that rain is necessary for plants to grow. This
working of secondary causality is made explicit by the word “for” which
connects the two halves of v. 5. The word “for” (yKi, ki) can rightly be translated
“because” here, and clearly indicates that rain is a contributing cause necessary
for plants to grow. And clearly the order is that rain must come first in time, then
plants grow second. It is this progress forward, and not backward, through time,
which the Westminster Confession ch. 5.2 affirms is part of “the nature of second
causes” when it says God “ordereth [all things] to fall out, according to the
nature of second causes, either necessarily, freely, or contingently.”142
ii. The Covenant. This is true not only of God’s providence in general, but also of the
“special act of providence...God exercise[d] toward man in the estate wherein he was
created,” which is that “he entered into a covenant of life with him.”143 We call this
covenant the Covenant of Life, or the Covenant of Works, and rightly distinguish it from
the Covenant of Grace, because it is essential to salvation to distinguish their respective
principles of works and grace. We are not justified by our own works, but by God’s
grace. However, there are two ways in which God’s covenants evidence their root in the
beginning and thereby the foundational role of protology.
a) Voluntary Condescension. First, the Westminster Confession 7.1 says all
covenants are grounded in “some voluntary condescension on God’s part.”144 God’s
voluntary condescension is not only the fundamental unifying factor between the
Covenant of Works and the Covenant of Grace, but it is the way in which the
Covenant of Grace finds its foundation in the Covenant of Works.
•
God Spoke. God’s first act of condescension which established the Covenant of
Works with man was His revelation either when He said “Let us make man in
our own image” in Gen. 1:26, or if that was not audible to man, His first act of
141 In this we learn that you cannot build the biblical doctrine of providence on the basis of eschatology alone. Providence
consists of preservation, concurrence, and government. Government is teleological; God governs toward His ends. If
you build your doctrine of providence on the basis of eschatology, the ultimate result is that you believe providence is
composed of the teleological aspect of government alone, and you lose preservation and concurrence.
142 Westminster Confession, chap. 5.2.
143 Shorter Catechism, Q&A 12.
144 Westminster Confession, chap. 7.1.
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condescension was His words “Be fruitful and multiply and fill the earth and
subdue it and have dominion over the fish of the sea and and over the birds of
the heavens and over every living thing that moves on the earth” in Gen. 1:28.
Here God condescended to man, because God spoke, and God was not obligated
or forced to speak; rather, He spoke out of His voluntary kindness to man.
•
God Gave. What is more, God gave. He didn’t have to give man anything, but
“God blessed” (1:28) and gave man a gift, as we see in v. 29, “Behold, I have
given you every plant yielding seed that is on the face of all the earth, and every
tree with seed in its fruit. You shall have them for food.” The trees were the
foundation of the test at the Tree of the Knowledge of Good and Evil, and of the
blessing of eternal life which the Tree of Life would have conveyed. The
Covenant of Life finds its foundation in God’s condescension. So also does the
Covenant of Grace. The Covenant of Grace finds its foundation in the Covenant
of Life or Covenant of Works. God’s creation of Adam first made Adam the
covenantal representative of all Adam’s descendants, and laid the foundation for
Christ to be our covenantal representative as the “seed of the woman” in Gen.
3:15 and the “last Adam” in 1 Cor. 15:45. The fact that although Adam and Eve
deserved death, nevertheless God graciously offered life by means of the “seed
of the woman” as our covenant representative—who would obey God as Adam
did not—and atoning substitute—whose heel would be bruised as he crushed the
serpent’s head—is all a further “voluntary condescension on God’s part.”
Though God’s grace is a new act of voluntary condescension distinct from God’s
condescension in the Covenant of Works, yet it is also another specimen of the
same species, and in this we see the unity between the Covenants of Works and
Grace.
b) The Old and New Covenants Are the Same in Substance
•
Westminster Confession ch. 7.6. The second way God’s covenants evidence
their root in the beginning of God’s words and works is summarized in the
Westminster Confession ch. 7.6, which says “There are not therefore two
covenants of grace, differing in substance, but one and the same, under various
dispensations.” In other words, the Old and New Covenants are the same in
substance, and are in fact one covenant, because they are both expressions of the
one Covenant of Grace. But again, their connection is not merely one of being
similar, but one where the New Covenant was born out of the Old Covenant, and
is in fact caused by the Old Covenant as its extension and fulfillment. This is
implied by WCF ch. 7’s emphasis that there is just one Covenant of Grace,
which “is called” both “the old testament” (ch. 7.5) and “the new testament” (ch.
7.6). The one Covenant of Grace is called by these two names, because “when”
(ch. 7.6) the change from the “old” to the “new testament” occurred, the only
covenant in view remained “one and the same” (ch.7.6).
•
Scripture Proofs. The whole Bible could be used to prove this point, but two
passages may suffice for our present purpose.
•
Luke 1:72, 73. In Luke 1:72, 73, Zechariah said when Jesus came, it was
“to show the mercy promised to our fathers and to remember his holy
covenant, the oath that he swore to our father Abraham.” This means the
New Covenant is the fulfillment of God’s Old Covenant promises. What is
more, the New Covenant is God’s “remember[ing]” the Old Covenant, which
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does not merely mean recalling, but keeping, the Old Covenant. Here we see
in formal terms that the New Covenant is God’s continuation of the Old
Covenant.
•
Gal. 3:29. We see more of the substance in Gal. 3:29, where in his glorious
conclusion that shows God’s grace in saving you who are Gentiles, and not
Abraham’s physical offspring, Paul writes “if you are Christ’s, then you are
Abraham’s offspring, heirs according to promise.” The true covenantal
descendants of Abraham are “not the children of the flesh” of Abraham, “but
the children of the promise.” (Rom. 9:8) Until you learn that God’s promise
to be God to Abraham and to His descendants was a gracious promise, and
that you need that same grace and same covenant relationship with God, you
don’t know the core of the gospel. You can learn these things from the NT,
but where God first revealed them for you to learn was back in Genesis. You
can learn some of the significance of God’s covenant with Abraham from the
NT, but the fullness of God’s blessing of a God, a covenant, a people, and a
land will never be yours until you draw that sap from its roots in Gen. 12-22,
the soil of God’s covenant with Noah, the nutrients of the Covenant of Grace,
the groundwater of the Covenant of Life, and the bedrock of creation and
back of that, God Himself. The pattern of God’s covenant is that its life
comes from its roots. Isaiah said of Christ our Savior, “There shall come
forth a shoot from the stump of Jesse, and a branch from his roots shall bear
fruit.” (Is. 11:1) Though spiritual life comes from Christ directly in terms of
primary causality, and you must come to Him directly and believe in Him as
your Savior, yet the covenant which conveys that spiritual life to us comes
from the beginning in terms of secondary causality. So also in regard to
God’s covenant people: “Remember it is not you who support the root, but
the root that supports you.” (Rom. 11:18) We must humble ourselves before
God’s word and works that we may come to find, by His means—by the
Covenant of Grace, in particular—the true life of fellowship with God and
His people which Adam had but lost by his fall, which God promised to
graciously restore by the person and work of the seed of the woman, Jesus
Christ, in history, and in our personal experience through faith in Him and
repentance from sin with believing and obedient Abraham. Do you want this
covenant fellowship with God? Learn about it in the beginning, to more
fully have it through faith in Christ in the end. John writes in 1 John 1:1-3,
“1 That which was from the beginning, which we have heard, which we have
seen with our eyes, which we looked upon and have touched with our hands,
concerning the word of life- 2 the life was made manifest, and we have seen
it, and testify to it and proclaim to you the eternal life, which was with the
Father and was made manifest to us- 3 that which we have seen and heard we
proclaim also to you, so that you too may have fellowship with us; and
indeed our fellowship is with the Father and with his Son Jesus Christ.”
II. Conclusion. It is when you build your life on the bedrock of God’s word, God’s providence
and God’s covenant—following it from beginning to end—that you know Christ for the Savior
he truly is, and find in Him the life “which was from the beginning.”
III.Benediction
A. “24 The LORD bless you and keep you;
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B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
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24. Genesis 2:17  “Protology, part 3”
Rev. Tim Black
ESV text
I. Introduction
A. Protology Is Foundational to Each Locus of Systematic Theology. Genesis is the “book
of beginnings” (Gen. 5:1), and the study of the beginnings is called protology. Protology is
foundational to each locus of systematic theology; to every part of the Bible’s message. As
a result each part—from theology, to anthropology, to Christology, to soteriology, to
ecclesiology, to eschatology—is constructed in such a way that its beginning is foundational
to its end. What God established at an earlier point in time continues as the foundational
context and components of what comes at a later point in time.
B. Outline. Last week we considered how this is true in theology proper, the study of God, by
looking at God’s providence and the covenant. This week we will consider several creation
ordinances in theology and anthropology, and the rest of the topics in systematic theology.
i. Theology
a) The Moral Law – 1 John 3:11; WCF 19.2
b) The Sabbath – Mark 2:27; Rev. 1:10; WCF 21.7
ii. Anthropology
a) Work – Gen. 1:28; 2:5, 15
b) Marriage – Gen. 2:18, 22-24; Matt. 19:4-8
c) Sin & Misery – Gen. 3:6, 7, 16-19
iii. Christology – Gen. 3:15; Phil. 2:7; Matt. 7:24, 25; 1 Cor. 3:11
iv. Soteriology – Heb. 11:39, 40; Col. 3:1, 2
v. Ecclesiology – Matt. 16:18; Eph. 2:19-21
vi. Eschatology – Job 19:25-27; 1 Cor. 15:13-17, 44-46, 53; Rev. 21:5
II. Body
A. Theology. The beginning is foundational to the end in the moral law and the Sabbath in
particular.
i. The Moral Law – 1 John 3:11; WCF 19.2. First consider the moral law. Because the
moral law is God’s revelation, it is rightly considered part of theology, the study of God.
Did God ordain His moral law at the beginning, and does it continue to bind us today?
Yes!
a) 1 John 3:11. In 1 John 3:11, John writes, “This is the message that you have heard
from the beginning, that we should love one another.” Moses’ and Jesus’ summary
of the moral law is to love God and love one another. John says here God
proclaimed, and you heard, this summary “from the beginning.” Does John have in
view the beginning of creation in the OT, or just the beginning of the revelation of
Christ in the NT? It is plain John has the beginning of creation in view, because he
said previously in v. 8, “the devil has been sinning from the beginning,” and in the
very next verse he uses Cain’s sin as an example of breaking God’s moral law,
proving that God’s moral law “that we should love one another” was in fact revealed
from the beginning of creation and scripture. So the beginning of God’s moral law
for you today was revealed “from the beginning” of the Bible. Genesis needs to be a
part of our spiritual life.
b) WCF 19.2. The law which God established before the fall, God continued to
enforce after the fall. We confess this in the Westminster Confession 19.2, which

reads, “This law, after his fall, continued to be a perfect rule of righteousness; and,
as such, was delivered by God upon Mount Sinai, in ten commandments.”145
ii. The Sabbath – Mark 2:27; Rev. 1:10; WCF 21.7. Second, consider the Sabbath.
a) A Creation Ordinance. The Sabbath, along with work and marriage, is what we
call a creation ordinance.146 Creation ordinances are “decrees of God ordering the
world” and so form “moral imperatives that appear in the [Ten Commandments],”
and “are fulfilled in the redemptive work of Christ.”147 Creation ordinances are the
right order of our life which God ordained to exist at the beginning and subsequently
to govern our lives. We must recognize that in the beginning, God created not only
the natural order with its laws of physics, chemistry, etc, but God also created a right
order for the life of man. More specifically, in this sermon I want to call your
attention to the permanence and continuation of these creation ordinances
throughout man’s life in this first creation.
b) Mark 2:27. Jesus said, “The Sabbath was made for man.” (Mark 2:27) In this
Christ affirmed that the Sabbath’s abiding moral obligation originated in its being
“made,” by which Christ meant it was “made” by God as a creation ordinance back
in Gen. 1-2. Because it was “made” at creation, Christ also indicated the Sabbath
still applied to His disciples in the present.
c) Rev. 1:10. That this remains true not only for Christ’s Jewish disciples prior to the
destruction of the temple worship on the Sabbath in 70 AD, but also for the church
in the whole NT age, is evident in Rev. 1:10. I believe Revelation was written
around 90 AD, but even if it was written before the fall of Jerusalem in 70 AD, the
apostle John positively affirms for the church that one day of the week still belongs
to the Lord, because he says, “I was in the Spirit on the Lord’s day.”
d) WCF 21.7. For these reasons, in the Westminster Confession 21.7 we affirm the
Sabbath is a creation ordinance which “from the beginning of the world to the
resurrection of Christ, was the last day of the week; and, from the resurrection of
Christ, was changed into the first day of the week, which, in Scripture, is called the
Lord’s day, and is to be continued to the end of the world, as the Christian
Sabbath.”148
B. Anthropology. This principle that what God ordained at the beginning continues, and God
builds upon it, is also found in the topic of anthropology, which is the doctrine of man, and
particularly in the creation ordinances of work and marriage.
i. Work – Gen. 1:28; 2:5, 15. First consider work.
a) A Creation Ordinance. God ordained it in the Cultural Mandate in Gen. 1:28
saying “Be fruitful and multiply and fill the earth and subdue it and have dominion
over the fish of the sea and over the birds of the heavens and over every living thing
that moves on the earth.” Adam’s day job was to “to work the ground,” according to
Gen. 2:5, and v. 15 says “The LORD God took the man and put him in the garden of
Eden to work it and keep it.”
b) Not Replaced by Great Commission. Man’s obligation to work under the Cultural
145 Ibid., chap. 19.2.
146 Interestingly, Muñoz, “Creation Ordinances,” 104–105 points out that the special importance of these three creation
ordinances is emphasized by the fact they occur in the places in Gen. 1-2 where God explicitly blessed something-labor and marriage in 1:29, and the Sabbath in 2:3.
147 Ibid., 3.
148 Westminster Confession, chap. 21.7.
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Mandate in Gen. 1 is not replaced by evangelism under the Great Commission in
Matt. 28:19. Though some say Jesus commands us there not to work but instead to
“Go and make disciples,” what Jesus literally said in the Greek is “As you are going,
make disciples.” This makes a world of difference. Jesus builds upon our existing
and continuing obligation to go throughout the world working, having dominion,
tending and keeping it, and adds the new redemptive task of making disciples of
Christ as we are going about our work. So far from making such activities as
evangelism and worship replace our obligation to work, Christ said in Matt. 19:18,
Mark 10:19, and Luke 18:20 that He wants us to teach His commandment “You
shall not steal,” and Paul says “Let the thief no longer steal, but rather let him labor,
doing honest work with his own hands, so that he may have something to share with
anyone in need.” (Eph. 4:28) The Great Commission does not replace work, but
restores and redeems its sinful perversions into God-glorifying production.
ii. Marriage – Gen. 2:18, 22-24; Matt. 19:4-8. Second consider marriage.
a) Gen. 2:18, 22-24. God ordained marriage in Gen. 2:18, saying “It is not good that
the man should be alone; I will make him a helper fit for him.” And when God had
formed Eve from Adam’s rib and brought her to him, and Adam took her as his wife,
God says in vv. 22-24, “Therefore a man shall leave his father and his mother and
hold fast to his wife, and they shall become one flesh.” This implies that a man
should not stop holding fast to his wife and break this “one flesh” by divorce.
b) Matt. 19:4-8. On the basis of what Gen. 2 reveals, in Matt. 19:4-8 Jesus said,
“Because of your hardness of heart Moses allowed you to divorce your wives, but
from the beginning it was not so.” So Jesus affirms that “what God has joined
together” (v. 6) “from the beginning” (vv. 4, 8) “let man not separate” in the end (v.
6).
iii. Sin & Misery – Gen. 3:6, 7, 16-19. A sad reality in scripture is that not only the good
things God created, but also the evils man has wrought, have a continuing effect in this
world. This is the case with man’s sin and misery.
a) Sin: Gen. 3:6, 7. In Gen. 3:6, 7 we learn of the immediate effect of sin. “6 So
when the woman saw that the tree was good for food, and that it was a delight to the
eyes, and that the tree was to be desired to make one wise, she took of its fruit and
ate, and she also gave some to her husband who was with her, and he ate. 7 Then the
eyes of both were opened, and they knew that they were naked. And they sewed fig
leaves together and made themselves loincloths.” The immediate effect of sin was
that Adam and Eve’s “eyes were opened, and they knew that they were naked.”
They knew evil experientially, and experienced shame for their sin before God.
Rom. 5 tells us we remain guilty for Adam’s first transgression. As sons of Adam,
we all became sinners, which was proven when Adam’s first son Cain murdered
Abel. We became children of the devil, as Jesus said in John 8:44, “You are of your
father the devil, and your will is to do your father’s desires. He was a murderer from
the beginning.”
b) Misery: Gen. 3:16-19. In Gen. 3:16-19 we learn of God’s curse on man’s sin,
which in summary is misery. “16 To the woman he said, ‘I will surely multiply your
pain in childbearing; in pain you shall bring forth children. Your desire shall be for
your husband, and he shall rule over you.’ 17 And to Adam he said, ‘Because you
have listened to the voice of your wife and have eaten of the tree of which I
commanded you, ‘You shall not eat of it,’ cursed is the ground because of you; in
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pain you shall eat of it all the days of your life; 18 thorns and thistles it shall bring
forth for you; and you shall eat the plants of the field. 19 By the sweat of your face
you shall eat bread, till you return to the ground, for out of it you were taken; for you
are dust, and to dust you shall return.’”
C. Christology – Gen. 3:15; Phil. 2:7; Matt. 7:24, 25; 1 Cor. 3:11. The order of the earlier
being foundational for the later is essential to the gospel. Until Christ saves us, it is because
of being children of Adam that we are truly and desperately lost in sin and misery.
i. Gen. 3:15 – The Seed of the Woman. But a wonderful part of the gospel is that God
has made a promise in the past which remains true in the present. We see how gracious
God is that He gave this promise right on the heels of Adam’s sin. God promised the
Savior Jesus Christ would obey where Adam did not. God said to the serpent, “I will
put enmity between you and the woman, and between your offspring and her offspring;
he shall bruise your head, and you shall bruise his heel.” (Gen. 3:15) Praise God this
promise remains true today!
ii. Phil. 2:7 - The Incarnation. The earlier is foundational for Christ’s human nature,
which was taken from the human nature of His human mother Mary. He “took the form
of a servant” (Phil. 2:7), adding a human nature taken from Mary to His eternal divine
nature. We confess in the Shorter Catechism Q&A 22, “Christ...became man, by taking
to himself a true body.”149
iii. Matt. 7:24, 25 – Jesus’ Instruction. Jesus’ instruction is foundational to our Christian
life. Jesus said, “24 Everyone then who hears these words of mine and does them will
be like a wise man who built his house on the rock. 25 And the rain fell, and the floods
came, and the winds blew and beat on that house, but it did not fall, because it had been
founded on the rock.” (Matt. 7:24, 25)
iv. 1 Cor. 3:11 – Jesus Himself. Jesus Himself, in His person, offices, and work, as He is
proclaimed to us as the Savior in the gospel, is the foundation of our salvation. “For no
one can lay a foundation other than that which is laid, which is Jesus Christ.” (1 Cor.
3:11)
D. Soteriology – Heb. 11:39, 40; Col. 3:1, 2. Your salvation depends on God’s work in Christ
in the past, in Christ’s incarnation, life, ministry, obedience, suffering, death, resurrection,
ascension, and His consequent work in the present in His session and intercession, in which
He reigns as King of kings and Head of the Church. As a result, soteriology and
ecclesiology flow directly from Christology, and in this there is an order which operates in
the forward, and not backward, direction through time.
i. Though it is true OT saints were saved by God applying Christ’s then-future work to
them before Christ did that work (Rom. 3:25), because in regard to their location in time
they were united to Christ in prospect rather than retrospect, they “did not receive [the
fullness of] what was promised...that apart from us they should not be made perfect.”
(Heb. 11:39, 40) They too depended on God’s promises to them in their past, and only
received a greater blessing after Christ’s work was accomplished in history.
ii. So build your life on the rock of Christ. He is the solid foundation. The building of the
church and your life is not held up first by its roof in glory, but by its foundation in
Christ. It is not held up first by its goal in Christ’s second coming, but by its foundation
in His first coming. Without that foundation, the whole of scripture, the whole of life in
Christ, the whole of theology is in vain. Our salvation is rooted centrally in Christ’s
149 Shorter Catechism Q&A 22.
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death and resurrection 2000 years ago. If Christ is not raised, your hope is in vain. But
Christ is risen from the dead, and you are united to Him in His death and resurrection.
All of our life in salvation flows from this fact, which is why Paul introduces that life
with its great foundation, saying “Since then you have been raised with Christ...set your
minds on things above.” (Col. 3:1, 2)
E. Ecclesiology – Matt. 16:18; Eph. 2:19-20. Soteriology is the doctrine of salvation, and
ecclesiology is the doctrine of the church. Just like in soteriology, so in ecclesiology, the
earlier is the foundation of the later. The church is built on the foundation of its original
members, Christ’s disciples, and God’s covenant people before them. It was in this sense
Christ said “You are Peter, and on this rock I will build my church” (Matt. 16:18), and Paul
writes in Eph. 2:19-20, “19 So then you are no longer strangers and aliens, but you are
fellow citizens with the saints and members of the household of God, 20 built on the
foundation of the apostles and prophets, Christ Jesus himself being the cornerstone.”
F. Eschatology – Job 19:25-27; 1 Cor. 15:13-17, 44-46, 53; Rev. 21:5. Lastly, we must
recognize that protology is the foundation of eschatology itself.150
i. General – Rev. 21:5. This is true of general eschatology—the future of the whole
creation. In Rev. 21:5, God says of the final transformation from this present creation to
the new creation, “Behold, I am making all things new.” This is “renewal through
replacement, and replacement through renewal.”151 All things are made new, but yet
when they pass through the change of being made new, they retain their original identity
as the same “all things” which existed before the change. They are the same things,
made new.
ii. Personal. This is also true of personal eschatology—the future of your body and soul.
The final resurrection depends causally on God’s first act of creating man in His own
image. Paul states this plainly in 1 Cor. 15. Your final glorified body will not be a
different body, but this present body, glorified, as we confess in the Westminster
Confession 32.2, “all the dead shall be raised up, with the selfsame bodies, and none
other (although with different qualities).”152 What body is to be glorified but that body
which exists now? Paul says, “This perishable body must put on the imperishable, and
this mortal body must put on immortality.” (1 Cor. 15:53) Which must come first? Paul
writes, “44 It is sown a natural body; it is raised a spiritual body. Because153 there is a
150 I disagree with Dennison, Paul’s Two-Age Construction and Apologetics that eschatology is the foundation of every
locus in systematic theology, but I agree that eschatology characterizes every locus as its goal, just as protology does as
its foundation. While I am willing to accept a definition of eschatology which broadens it beyond merely speaking of
the very last things (as is apparent in the eschatology sections of my papers on the Lord’s Prayer and the Ten
Commandments), I am unwilling to transform it into a general (and apparently dialectically-bifurcated) metaphysics,
ontology, or cosmology as Vos and his more radical followers like Dennison do. Eschatology has to do with the end,
and how things lead up to that end; protology has to do with the beginning, and how things flow from that beginning.
Together with the doctrine of providence, and perhaps every other doctrine, they form a general philosophy of what
should be properly termed history, rather than eschatology. I believe they are characterized by temporal progression,
rather than a distinction between two realms. For these reasons, I comfortably retain as suitable the common distinction
in systematic theology between general and personal eschatology.
151 This was Rev. Bob Eckardt, Jr.’s felicitous expression in a sermon on Rev. 21:5.
152 Westminster Confession, chap. 32.2.
153 While the most literal translation of Eiv here is “if,” Paul clearly affirm the protasis of this conditional clause; he is not
questioning whether the natural body exists. So to bring out the causal force of the conditional clause, I translated it
“because.” I understand Paul to mean the causality here is one by which the material of the “natural” body provides the
origin of the material of the “spiritual” body. Other kinds of causality could be posited, but because “it” is the
numerically identical “body” that is first “sown” then “raised” in v. 44a, v. 44a guarantees that the numerical identity of

209

natural body, there is also a spiritual body. 45 Thus it is written, ‘The first man Adam
became a living being’; the last Adam became a life-giving spirit. 46 But it is not the
spiritual that is first but the natural, and then the spiritual.” (1 Cor. 15:46) By quoting
Gen. 2:7 here Paul states that Christ’s exaltation in our nature depended on Adam’s
creation, and so as a result does your glorification. The way this is true is that Christ’s
incarnation was accomplished by His taking on a human nature which was not created
out of nothing but rather derived from Adam and received from His human mother
Mary. This means that apart from Adam’s creation there would be no resurrection. Paul
tells us how disastrous that would be. “13 But if there is no resurrection of the dead,
then not even Christ has been raised. 14 And if Christ has not been raised, then our
preaching is in vain and your faith is in vain....16 For if the dead are not raised, not even
Christ has been raised. 17 And if Christ has not been raised, your faith is futile and you
are still in your sins.” (1 Cor. 15:13, 14, 16, 17) But because Christ is risen from the
dead, rejoice that “If the Spirit of him who raised Jesus from the dead dwells in you, he
who raised Christ Jesus from the dead will also give life to your mortal bodies through
his Spirit who dwells in you.” (Rom. 8:11) The fact God will give life to your body
should reassure you that in fact He will save you. It is a great reason to rejoice even
amidst our present sufferings, as Job did when he said, “25 For I know that my
Redeemer lives, and at the last he will stand upon the earth. 26 And after my skin has
been thus destroyed, yet in my flesh I shall see God, 27 whom I shall see for myself, and
my eyes shall behold, and not another. How my heart yearns within me!” (Job 19:2527)
III.Conclusion. Do you yearn to be with the Lord in glory in the end? Then build your life on the
solid rock of Jesus Christ, His oath, His covenant, His blood shed for the remission of your sins.
Believe His word from beginning to end, and “He who began a good work in you will bring it
to completion at the day of Jesus Christ.” (Phil. 1:6)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. Perfect exegesis drives out eisegesis.

the one “body” persists through the change it undergoes from bearing its original “natural” quality to bearing its newlygained “spiritual” quality, and therefore the material connection between the two “bodies” (“natural” and “spiritual”)
mentioned in 44b cannot be denied, because the “spiritual” body of 44b must be the “spiritual” body of 44a.
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25. Genesis 2:4  “Covenantal Inclusion”
Rev. Tim Black
ESV text
I. Introduction
A. Protology Entails Inclusion. Because Genesis presents to us the beginnings of everything,
we have spent three weeks studying how protology—which is the doctrine of the first
things; the beginnings—is woven throughout all the topics of systematic theology—the
whole of scripture’s message. Protology is the foundation of what we will consider today.
Today we come back to the structure and message of Genesis. The protological principle
that the earlier is foundational to the later in God’s works of creation and providence
remains true in the progress of God’s covenants and scripture. Earlier covenants are
foundational for later covenants. Earlier passages are foundational for later passages.
Today’s passage marks the largest transition we have seen so far from an earlier to a later
passage.
B. Outline. We’ll consider the significance of this passage under the following three headings.
i. How Do Gen. 1 & 2 Relate?
ii. Later Covenants Include Earlier Covenants
iii. Because God Is Faithful
II. Body
A. How Do Gen. 1 & 2 Relate? First, how do Gen. 1 and 2 relate to one another?
i. The Transition Point from Gen. 1 to Gen. 2. Today’s passage is one of the 10 heading
statements in the book of Genesis. As such it formally highlights the transition from
Gen. 1 to Gen. 2, from God’s work of creation to His work of providence, and from
God’s general covenant with creation to God’s specific covenant with man. How are
these two chapters, and these two covenants, related?
ii. Not Primarily Chronological. The relationship is not primarily a chronological one.
Admittedly, the creation of light in Gen. 1:3 occurred before the creation of man in Gen.
2:7, so these two verses are in chronological order. But the creation of man in Gen. 2:7
occurred before God rested on day 7 in Gen. 2:1-3, so these verses are not in
chronological order.
iii. Genesis 2’s Focus: God’s Covenant with Man
a) Days 3 & 6. The focus of Gen. 2 is on events which occurred on days 3 and 6, and
especially those of day 6. As such, Gen. 2 focuses especially on the end of the
creation week, and in that sense there is a general chronological flow from Gen. 1 to
Gen. 2. What is more, Gen. 2 puts the events of day 3 in the background relative to
the events of day 6, so it treats them as foundational for the events of day 6. When
Gen. 2 mentions the events of day 3—the creation of the plants and trees (2:5, 8a, 9),
the river, garden, gold and precious stones (10-14), these events remain somewhat in
the background of the narrative; they form the backdrop amidst which the events of
day 6 occurred and against which the events of day 6 stand out in greater
prominence. The events of day 6 in ch. 2 are God’s creating man, God’s establishing
the covenant of works, and God’s creating woman.
b) God’s Covenant with Man. Of these last 3 events, God’s covenant with man in vv.
15-17 is central and receives the greatest attention in the whole chapter.
•
Man’s Creation. Man’s creation in v. 7 is less prominent than this covenant.
This is apparent because v. 15 is a preface to the terms of the covenant, and vv.

16-17 present those terms. What is in v. 15’s preface? A reminder of the task for
which man was created—“The LORD God took the man and put him in the
garden of Eden to work it and keep it.” This preface reiterates what Gen. 2:5
said was one reason God created man in 2:7—because “there was no man to
work the ground.” So man’s creation and task as a creature—while important—
are not as important in Gen. 2 as is God’s covenant with man in vv. 16-17.
•
Woman’s Creation. Similarly, the creation of woman is not as important as this
covenant. This is apparent because the reason stated in v. 18 that God created
the woman was to serve the man’s need of companionship in life, and help in
work: “the LORD God said, ‘It is not good that the man should be alone; I will
make him a helper fit for him.’” And as we already saw, man and his work are
less important in Gen. 2 than is this covenant.
•
God’s Covenant with Man. So Gen. 2’s focus is on God’s covenant with man.
iv. Genesis 1’s Focus: God’s Covenant with Creation. This distinguishes Gen. 2 from
Gen. 1. The focus of Gen. 1 is clearly on God’s creating all things, and more
specifically, on God’s covenant with creation.154 This focus is expressed in Gen. 1:1, “In
the beginning, God created the heavens and the earth,” the chapter’s repeated use of the
words “created” (ar'Bä ' bara, 1:21, 27) and “made” (hf'[' asah, 1:7, 11, 12, 16, 25, 26, 31),
in Gen. 2:1-3’s repeated statements that God’s work of creation was finished when God
rested on the seventh day, and in the similar statement in the heading statement in Gen.
2:4. So in summary, the difference between the two chapters is that the focus of Gen. 1
is on God’s covenant with creation, and the focus of Gen. 2 is on God’s covenant with
man.
v. Overlap between the Chapters. Interestingly, though, there is some overlap between
the chapters. Gen. 1 and Gen. 2 appear to speak of some of the same topics. They
speak of the creation of plants, animals, and man. More pointedly, aspects of the
covenant with man are presented in both chapters.
a) Two Covenants or One? Both! So do the chapters present two covenants, or one?
I believe the correct answer is that they are both two covenants and one covenant.
God’s covenant with creation in Gen. 1 is His general relationship with all creatures
as creatures, including His relationship with man as His special creature. God’s
covenant with man in Gen. 2 is His special relationship with man not only as a
creature, but as man made in God’s image, who walks and talks with God, who
worships God, and must give God’s worship and word the first priority over
everything else. When Gen. 1 presents man as God’s special creature, it presents
God’s covenant with man as a special part of His covenant with creation. When
Gen. 2 narrows its focus to presenting God’s covenant with man, it presents that
covenant as a part of God’s broader relationship with His whole creation. Gen. 2
presents God’s covenant with man as founded on God’s covenant with creation. You
see, you are not only to have a spiritual relationship with God, but that spiritual
relationship is woven throughout your being a physical creature, throughout your
daily work and rest, your seeing trees “pleasant to the sight” and eating trees “good
for food.” (2:9) Your dominion over the creatures (19-20), your marriage and
multiplication (21-25), all are part of your covenant relationship with God.
b) Gen. 1 Is Foundational to Gen. 2. When Gen. 2 mentions something God created
154 See the introduction to the Covenant with Creation on p. 43.
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in Gen. 1, Gen. 1 is foundational to Gen. 2. This is the role of Gen. 1’s creatures in
Gen. 2’s covenant.
•
From Dust to Man. God created the “earth” in Gen. 1:1, the “dry land” in v. 9.
Then in ch. 2:7 “God formed the man out of the dust of the ground.” The dust
was the substance out of which Adam’s body was formed, and so was one of the
components created in ch. 1, then further employed by God in ch. 2. Similarly,
God created the earth, then gave man the task of working the ground.
•
From Trees to A Test. More prominently, God created the trees in Gen. 1, and
gave them to man as a creature for food in Gen. 1:29, but in Gen. 2 He gave two
of these trees specially to man for a test in vv. 9, 16, and 17. This is why v. 9a
describes their being made in general: “And out of the ground the LORD God
made to spring up every tree that is pleasant to the sight and good for food.”
Then v. 9b describes the two trees God used specially in the covenant of works:
“The tree of life was in the midst of the garden, and the tree of the knowledge of
good and evil.” Then vv. 16, 17 describe those two trees’ special use in the
covenant of works: “16 And the LORD God commanded the man, saying, ‘You
may surely eat of every tree of the garden, 17 but of the tree of the knowledge of
good and evil you shall not eat, for in the day that you eat of it you shall surely
die.’” The movement from the trees’ creation in general to their function as a
test of Adam’s covenantal faithfulness shows that Gen. 1 is foundational to Gen.
2, and what is more, that God’s covenant with creation is foundational to God’s
covenant with man.
B. Later Covenants Include Earlier Covenants. What this means is that from the beginning,
God’s pattern of covenantal dealing with creation and man is that God’s later covenants
include God’s earlier covenants. This is what I call “covenantal inclusion.” What God
presented beforehand in Gen. 1 is now assumed to be the context and components of what
God presents in Gen. 2. Day 6 included all that was created on days 1-5, so in Gen. 1:26-30
God gave the animals, plants, and all creation to man, to sustain man’s relation with God,
and to be the context and components of that relation. So also God’s covenant with creation
sets up the context for and provides the elementary components of the covenants with man.
Since the moment “God rested from all his work that he had done in creation” in Gen. 2:3,
God’s covenant with creation has been expressed in His work of providence, and in Gen. 2
we learn that God’s covenant with man was truly, as the Shorter Catechism puts it, a
“special act of providence.”155 As such the catechism is faithfully following the flow of
Gen. 2. Similarly, the covenant of works provides the context and components of the
covenant of grace, and the same is true of all the subsequent covenants in scripture.
C. Because God Is Faithful. But fundamentally, why are earlier covenants included in later
covenants, and why does this matter? Because God is faithful. That’s why it matters.
i. Illustration: God’s Faithfulness Is Greater than Man’s. To illustrate this, let me ask
you a question: Is it ever right to break a promise? I hope your first inclination is to say
“No!” We are obligated to keep every good and right promise we make. An Arminian
told me God’s covenant with us is like a marriage covenant—you promise “till death do
us part,” but you only have to keep that promise so long as your spouse is faithful. In
other words, this man claimed God is faithful to us only as long as we are faithful to
Him. But you should know immediately this man was wrong. Let me ask you, if you
155 Shorter Catechism, Q&A 12.
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were to get married today, would you really want your spouse’s faithfulness to depend
on your faithfulness? No! You want them to keep their promise to be faithful, no matter
what! You need them to have an unconditional aspect to their love, grounded in God’s
saving grace, or your marriage will be a failure from the beginning. But what is more,
God’s covenant with us is not quite identical to a marriage. God’s faithfulness is greater
than man’s. Paul praises God’s grace in these words: “If we are faithless, he remains
faithful—for he cannot deny himself.” (2 Tim. 2:13) God’s faithfulness is not
dependent on ours, but is essential to Himself, and God does not change. So in the
Covenant of Grace, just like Hosea, God is faithful to us His unfaithful spouse, and His
faithfulness was on display in His covenants even before the fall.
ii. Because God Is Faithful. Why do later covenants include earlier covenants?
Fundamentally, because God is faithful. God keeps His covenant. He doesn’t break it;
He keeps it. He never breaks His promises, and never abolishes His law. This truth is
expressed in many places in the Bible. “The LORD of hosts has purposed, and who will
annul it?” (Is. 14:27) Paul writes that the Mosaic Covenant, which came later, did not
annul the Abrahamic Covenant, which came earlier: “The law, which came 430 years
afterward, does not annul a covenant previously ratified by God, so as to make the
promise void.” (Gal. 3:17) Because God is faithful, when He makes a new covenant,
He does not annul the earlier covenants He made. Rather, the later covenant includes
the earlier covenants He made. He will keep His promises.
a) When We Are Unfaithful. When we are unfaithful, He remains faithful. To be
unfaithful to God today is not only to break the Covenant of Grace, but to break the
requirements of God’s moral law under the Covenant of Works, and to heap up upon
ourselves not just the similitude, but the reality, of God’s wrath and curse under the
Covenant of Works, as Paul writes, “The wages of sin is death” (Rom. 6:23). This is
why God said in Hos. 6:7, “Like Adam they transgressed the covenant.” It is
unnecessary to imagine Adam and Israel were in two different covenants that were
only similar, but not identical. Israel received the same wages of sin as Adam,
because “like Adam they transgressed the covenant.”
b) God Remains Faithful. God remains faithful not only to His promises to punish,
but also His promises to bless and save. So to repent of our sin today and believe on
the Lord Jesus Christ brings not only salvation from God’s wrath and curse on the
negative side, but also positively a restoration to the original blessed life in
fellowship with God which we lost in the fall, and further, it brings the blessing of
eternal life God offered to Adam in the Tree of Life. For this reason Cornelius Van
Til wrote, “The covenant of grace was given in order to reestablish the covenant of
works.” (“The Principle of Redemptive Mediacy in Scriptures”)156
c) God’s Unconditional Faithfulness Remains Fundamental. There is a mystery
here. God blessed Adam and Eve before the fall. On the one hand, His blessing
cannot be annulled. On the other hand, His blessing was lost in the fall. Yet in
accord with God’s original benevolence, and His faithfulness, God reverses the curse
and restores His blessing in salvation. “If we are faithless, God remains faithful, for
God cannot deny himself.” This unconditional aspect of God’s benevolence in His
covenants with man is their foundation, and is why it matters that later covenants
include earlier ones. Can you trust God’s promise to have mercy on you who
156 TODO: fix this citation.
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believe in Jesus Christ for salvation? Or will God break His promise? Hear God’s
amazing grace of God’s answer in Jer. 33:20, 21, 25, 26. The covenant with David,
the New Covenant in Christ—and your salvation—is grounded in God’s
unconditional faithfulness expressed in God’s covenant with creation. “20 Thus says
the LORD: If you can break my covenant with the day and my covenant with the
night, so that day and night will not come at their appointed time, 21 then also my
covenant with David my servant may be broken, so that he shall not have a son to
reign on his throne, and my covenant with the Levitical priests my ministers....25
Thus says the LORD: If I have not established my covenant with day and night and
the fixed order of heaven and earth, 26 then I will reject the offspring of Jacob and
David my servant and will not choose one of his offspring to rule over the offspring
of Abraham, Isaac, and Jacob. For I will restore their fortunes and will have mercy
on them.” (Jer. 33:25, 26)
III.Conclusion. Let us praise God that though “the wages of sin is death, the free gift of God is
eternal life in Christ Jesus our Lord.” (Rom. 6:23) Praise God that “God so loved the world,
that he gave his only Son, that whoever believes in him should not perish but have eternal life.”
(John 3:16) Praise God “who justifies the ungodly” (Rom. 4:5), that “For our sake he made
him to be sin who knew no sin, so that in him we might become the righteousness of God.” In
all these things, let us praise God for “His glorious grace.” (Eph. 2:6) Though we have sinned
and so deserve His wrath under the Covenant of Works, praise God that in the Covenant of
Grace He grants us the fellowship we lost in the Fall, now restored by His grace, according to
His benevolent kindness before the fall, now expressed through saving grace. Let us not tear
God’s word into little bits, but let it stand together, because it stands forever.
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. Ask Jim Cassidy for a reference to where Kline distinguishes two covenants with creation
B. Inclusion in later covenants
i. The nature of God’s covenants’ interrelationship
a) In their interrelationship, each successive covenant fully incorporates the previous
covenant, but also fleshes out and builds on the previous covenant. Thus a definite
unity exists between the various covenants of Scripture, but there also exists a
definite diversity between the covenants--there are clear differences between the
different covenants.
b) Each successive covenant both builds upon (in terms of new perfections of law
and/or promise) the covenant immediately prior to it but also includes that prior
covenant in all of its fullness. This appears to be the epitome of organic unity, as
well as the full recognition of the distinct diversity between the covenants.
ii.
iii. The Covenant of Life by Means of Works
a) a) The prefall Adamic Covenant sets up the groundwork for the rest of the
covenants of God's favor toward man.
b) (1) The full substance of the law, later written as the Ten Commandments, can be
understood from the giving of this covenant in the context of life in the Garden of
Eden.
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c) (a) E.g., (1) worship God only (symbolized by the Tree of the Knowledge of Good
and Evil), (2) worship God in the way that He commands (symbolized by the Tree of
the Knowledge of Good and Evil), (3) worship God as active and present in granting
favor to man; never associate Him with nothingness("See, I have given you every
herb…for food"), (4) worship God specially on the special day on which your
covenant relationship with Him began in Adam, (5) honor the authority structures
God has ordained (the man was the pointman/manager, the woman was the
helpmate/helper), (6) promote the life of the neighbor (the image of God…"be
fruitful and multiply"…tending the garden…"you shall surely die"…"this is bone of
my bones, and flesh of my flesh"), (7) honor the neighbor's marriage union (leave,
cleave, become one flesh…"this is bone of my bones, and flesh of my flesh") (8)
honor the neighbor's property in the exercise of stewardship (…in the garden to tend
and keep it), (9) promote true justice for the neighbor ("We may eat the fruit of the
trees of the garden, but of the fruit of the tree which is in the midst of the garden,
God has said, 'You shall not eat it, nor shall you touch it, lest you die'"), (10) love
your neighbor by desiring holiness with your whole heart ("Our image"…it was very
good…"of the Tree of the Knowledge of Good and Evil you shall not eat").1
d) (2) The specific stipulations of the law that rise prominently from the text in the
prefall Adamic Covenant, however, are (1) that man should "be fruitful and multiply,
fill the earth and subdue it, have dominion over the fish of the sea, over the birds of
the air, and over every living thing that moves on the earth," (2) that man should
accept the blessings of God (the plants for food), and (3) that man should symbolize
his loving submission to God's lordship by keeping himself from eating from the
Tree of the Knowledge of Good and Evil.
e) (3) The promise is as follows:
f) (a) Blessings are a given
g) (i) "You may eat of any of the trees"
h) (b) Blessings will be maintained and added to as man continues in obedience
i) (i) The Tree of Life would either bring Adam a new state of blessedness or confirm
Adam in a state of blessedness that he would have gained after his obedience at the
Tree of the Knowledge of Good and Evil
j) (c) Blessings will be removed and replaced with curses if man ceases to obey
k) (i) "You will surely die"
l) (4) The blessings of this covenant are received by faith. If Adam believes the
promises of blessing to the extent that he acts on them, he will receive those
blessings.
iv. The Covenant of Life by Means of Grace
v. NKJ 2 Kings 13:23 But the LORD was gracious to them, had compassion on them, and
regarded them, because of His covenant with Abraham, Isaac, and Jacob, and would not
yet destroy them or cast them from His presence.
vi. 2 Kings 18:6 6 For he held fast to the LORD; he did not depart from following Him,
but kept His commandments, which the LORD had commanded Moses.
vii.2 Kings 18:12 12 because they did not obey the voice of the LORD their God, but
transgressed His covenant and all that Moses the servant of the LORD had commanded;
and they would neither hear nor do them.
viii.2 Chron. 23:18 Also Jehoiada appointed the oversight of the house of the LORD to the
hand of the priests, the Levites, whom David had assigned in the house of the LORD, to
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offer the burnt offerings of the LORD, as it is written in the Law of Moses, with
rejoicing and with singing, as it was established by David.
ix. Covenant with creation in Noahic covenant
x. Jer. 33 – covenant with David depends on God’s faithfulness expressed in God’s
covenant with creation
xi. That the Mosaic covenant is an administration of the Covenant of Grace, and the
Davidic Covenant continues the administration of the Mosaic, is not debated by Kline.
But these facts follow the same pattern which Kline denies regarding the Noahic
covenant, in which “Noah found grace in the eyes of the Lord.”
a) Other examples:
C. Comparison of the chronological orders of Gen. 1 & 2
Genesis 1
Genesis 2
Prologue
Day 1
Day 2
Day 3
5 When no bush of the field was yet in the land and no small plant of the field had yet
sprung up- for the LORD God had not caused it to rain on the land, and there was no man
to work the ground,
6 and a mist was going up from the land and was watering the whole face of the ground8a And the LORD God planted a garden in Eden, in the east,
9 And out of the ground the LORD God made to spring up every tree that is pleasant to
the sight and good for food. The tree of life was in the midst of the garden, and the tree of
the knowledge of good and evil.
10 A river flowed out of Eden to water the garden, and there it divided and became four
rivers.
11 The name of the first is the Pishon. It is the one that flowed around the whole land of
Havilah, where there is gold.
12 And the gold of that land is good; bdellium and onyx stone are there.
13 The name of the second river is the Gihon. It is the one that flowed around the whole
land of Cush.
14 And the name of the third river is the Tigris, which flows east of Assyria. And the
fourth river is the Euphrates.
Day 4
Day 5
19b and every bird of the heavens
Day 6
19a So out of the ground the LORD God formed every beast of the field
7 then the LORD God formed the man of dust from the ground and breathed into his
nostrils the breath of life, and the man became a living creature.
8b and there he put the man whom he had formed.
15 The LORD God took the man and put him in the garden of Eden to work it and keep
it.
16 And the LORD God commanded the man, saying, "You may surely eat of every tree of
the garden,
17 but of the tree of the knowledge of good and evil you shall not eat, for in the day that
you eat of it you shall surely die."
18 Then the LORD God said, "It is not good that the man should be alone; I will make
him a helper fit for him."
19c and brought them to the man to see what he would call them. And whatever the man
217

Day 7 Epilogue

Heading 2

called every living creature, that was its name.
20 The man gave names to all livestock and to the birds of the heavens and to every beast
of the field. But for Adam there was not found a helper fit for him.
21 So the LORD God caused a deep sleep to fall upon the man, and while he slept took
one of his ribs and closed up its place with flesh.
22 And the rib that the LORD God had taken from the man he made into a woman and
brought her to the man.
23 Then the man said, "This at last is bone of my bones and flesh of my flesh; she shall
be called Woman, because she was taken out of Man."
24 Therefore a man shall leave his father and his mother and hold fast to his wife, and
they shall become one flesh.
25 And the man and his wife were both naked and were not ashamed.
Epilogue
1 Thus the heavens and the earth were finished, and all the host of them.
2 And on the seventh day God finished his work that he had done, and he rested on the
seventh day from all his work that he had done.
3 So God blessed the seventh day and made it holy, because on it God rested from all his
work that he had done in creation.
4 These are the generations of the heavens and the earth when they were created, in the
day that the LORD God made the earth and the heavens.

D. Gen. 3
i. Is the main point the Covenant of Grace? If so, how can we deal with the fact it is only
presented in seed form in v. 15, and not earlier?
ii. Is the main point the (event of the) fall, or the fall and the curse?
iii. Is the main point the transition from (the state of) creation to (the state of) the fall?
VI.
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26. Genesis 2:45  “Covenants and Chronology”
Rev. Tim Black
ESV text
I. Introduction
A. Because the Bible is the very word of God, as Bible-believing Christians, we affirm that the
Bible is true in everything it teaches and touches. Because of this, we should face and
answer the difficult question of whether it is Gen. 1, or Gen. 2, which presents the true
chronology of events.
i. 24-Hour View. Quoting OT scholars E. J. Young, Derek Kidner, and theologian Wayne
Grudem, Ken Gentry notes that the numbered series of days emphasized by the repeated
formula, “there was evening and there was morning, the third day” makes it very hard to
deny Gen. 1 intends to present a true chronology of events.157 This is the traditional 24hour day view, also called the “days of ordinary length” view.
ii. Framework View. In contrast, the Framework view of Gen. 1, promoted by former
OPC ministers Dr. Meredith Kline and Dr. Lee Irons, claims it is rather Gen. 2 which
presents the true chronology, because Gen. 1 must not be in chronological order,158
because the sun must have been created before light, but if Gen. 1 is in chronological
order, it says light was created before the sun. Dr. Kline remained in the OPC and has
passed on into glory, but Dr. Irons shamefully renounced the jurisdiction of the OPC
rather than submit to its discipline. Dr. Irons did so because he taught “that the
Decalogue”--the Ten Commandments--“is no longer binding on believers as the
standard of holy living.”159 His reason for teaching that is bound up with his being
committed to the Framework view of Gen. 1, because it is rooted in the same
hermeneutics, which denies that the chronology in Gen. 1 is included within Gen. 2, and
denies that the covenant in Gen. 2 is included within the covenant in Gen. 3. In a
similar manner, though he affirmed the OT remains authoritative in important ways, yet
because he did not fully believe the substance of the Old Covenant is included in the
New Covenant, Meredith Kline wrote “the Old Testament is not the canon of the
Christian church.”160 But we affirm in the Westminster Confession ch. 7.6, “There are
not therefore two covenants of grace, differing in substance, but one and the same, under
157 Gentry, “Genesis Creation”. In that article Gentry produces ten good reasons to view Gen. 1 as presenting literal,
chronological days, and responds to objections originating from the Framework view.
158 Pointedly, Blocher, In the Beginning, 1984, 52 says of Gen. 1, “Chronology has no place here.”
159 Irons, “Letter to Presbytery,” 3.
160 Kline, The Structure of Biblical Authority, 99. Making the same point in different words, he wrote on p. 102, “Under
the new covenant the Old Testament is not the current canon.” It is important to recognize Kline’s affirmations of the
OT’s authority, while also guarding against his denials of the same, both of which he summarizes in the following
sentences on p. 101, “If to be normative for faith were what qualified for canonical status, the Old Testament would
belong to the canon of the Christian church. However, the sine qua non of biblical canonicity, canonicity of the
covenantal type, is not a matter of faith-norms but of life-norms.” He continues on p. 102, “There are, of course, lifenorms found in the Old Testament which continue to be authoritative standards of human conduct in New Testament
times.” He goes on to specify “the creation ordinances of marriage and labor,” and “the universally applicable
individual life-norms included in the stipulations of the Mosaic covenants, regulative of a man’s life in relation to his
neighbor. The New Testament, though not legislatively codifying these life-norms, does presuppose them and
didactically confirm them. But the Old Testament’s community life-norms for Israel are replaced in the New Testament
by a new polity for the church. The Old Testament laws dealing with the institutional mode of the kingdom of God in
relation to the cultural mandate and with the community cultus of Israel, those norms which are the peculiarly canonical
norms, were binding only on the community of the old covenant.”

various dispensations.”161 Here is the crux of the issue. It is because Gen. 1 and 2 are
the same in substance that they don’t contradict each other.
iii. When we studied Gen. 1, we already answered the question of whether light or the sun
was created first; light was created first. But to understand Gen. 2:5, we should answer
a similar question: which were created first: plants, or man? Gen. 1 says plants were
created first, but does Gen. 2 say man was created first? Some people think it does,
because, as the ESV translates the text, v. 5 says “When no bush of the field was yet in
the land,” and v. 7 says “then the LORD God formed the man.” When did God create
man? When there were no plants.
iv. If this is really what it means, then it would appear there is a contradiction in the Bible.
Can you believe the Bible? This is one place where people will try to convince you
there is a contradiction in the Bible. It is partly because of the difficulty of
understanding the temporal relations in vv. 4-7 here that many people have denied the
unity and historical reliability of the Bible.
B. Outline. In the rest of this sermon we will answer these questions under the following
headings.
i. The Documentary Hypothesis - JEDP
ii. The Chronology of the Plants and Man
iii. The Covenant of Life
II. Body
A. The Documentary Hypothesis. First, the most influential way in which the differences
between Gen. 1 and 2 have been misinterpreted is what is called the “Documentary
Hypothesis.”162 In 1876, the German OT scholar Julius Wellhausen convinced many of the
Documentary Hypothesis which other scholars had already developed, with the result that
for 100 years OT scholars, pastors, whole denominations, and unbelievers have denied that
Moses wrote Genesis through Deuteronomy, and denied the authority and historical
reliability of the OT.
i. Summary
a) In summary, the Documentary Hypothesis is the view that the first five books of the
Bible are composed from four pre-existing source documents, whose four first
initials are JEDP. The documents are named after their supposed authors, J for the
Jahwist, E for the Elohist, D for the Deuteronomist, and P for the Priestly source.
According to the Documentary Hypothesis, the Deuteronomist wrote most of
Deuteronomy, priests wrote most of Leviticus, the Jahwist used the name Yahweh
for God, and the Elohist used the name Elohim for God. Part of the motivation for
the Documentary Hypothesis came from the fact that Gen. 1 uses the name Elohim
for God, and Gen. 2 uses the name Yahweh.
b) So the Documentary Hypothesis posits two authors of Gen. 1 and 2, and is rooted in
the belief that Gen. 1 and 2 present two contradictory accounts of creation.
Specifically, it says Gen. 1 (1:1-2:4a) is priestly, from the 5th century BC, and Gen.
2 (2:4b-3:24) is from the Jahwist source, dated to the 9th century BC, so is
supposedly 5 centuries older than Gen. 1. Don’t miss the fact that this late dating of
the writing of Genesis denies the testimony of the OT and the NT that Moses wrote
the majority of the first 5 books of the Bible! (Ex. 24:4; Num. 33:2; Deut. 31:9;
161 Westminster Confession, chap. 7.6.
162 For a brief summary of the Documentary Hypothesis, see Hill and Walton, A Survey of the Old Testament, 77–79.
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Judg. 3:4; Mark 12:19; John 5:46, 47; 8:5.)
ii. The Use of God’s Name in Gen. 1 & 2
a) The Documentary Hypothesis Fails to Explain. The Documentary Hypothesis
depends on the belief that the Elohist author only used the name Elohim for God,
and the Jahwist author only used the name Yahweh for God. We translate Elohim
with the word “God,” and Yahweh with the word “LORD” in all capital letters. Gen.
1 uses the name Elohim alone. Gen. 2 uses the name Yahweh. But that is not the
end of the story! Curiously, when God’s name is mentioned in Gen. 2, the combined
name “the LORD God,” “Yahweh Elohim,” appears 11 out of 14 times! While it is
built on Gen. 1 and 2, the Documentary Hypothesis falls apart on Gen. 2.
Increasingly in the past 35 years, for these and other reasons, even OT scholars who
are not theologically conservative have come to recognize that the Documentary
Hypothesis is a house of cards.
b) The True Explanation: God’s Covenant with Man. The true explanation for why
God is called Elohim in Gen. 1 and Yahweh in Gen. 2 is that Gen. 1 presents God’s
covenant with creation, and Gen. 2 presents God’s covenant with man. God is
Elohim, “God,” over all creation, but He is specially Yahweh Elohim, “the LORD
God,” to man. Yahweh is God’s special covenant name, employed in Gen. 2 because
there God presents His special covenant with man.
B. The Chronology of the Plants and Man. The Documentary Hypothesis also depends on
the assumption that Gen. 1 and 2 present contradictory chronological orders of the creation
account.
i. Not Two Creation Accounts, But Covenantal Inclusion. This further depends on the
belief that Gen. 1 and 2 both present accounts of the creation week—that they present
two creation accounts—which is not actually true! Gen. 2 is not a retelling of Gen. 1;
rather, because it follows the heading statement which explicitly says “These are the
generations of,” or “things produced by,” “the heavens and the earth,” Gen. 2 describes
the “family history” of what the heavens and the earth produced. Rather than
introducing creation, Gen. 2 introduces creation’s history. What God made in Gen. 1,
He then began interacting with in Gen. 2. Gen. 2 focuses on that interaction, which is in
the form of a covenant. The reason creatures and their creation are mentioned a second
time in Gen. 2 is not to retell the story of their creation, but to remind you of that story,
in order to tell the subsequent story of God’s establishing the Covenant of Life with
man. The creation of man, the trees, and the animals is mentioned again in Gen. 2
because they form the characters, context and components of the Covenant of Life. In
brief, the Covenant of Life in Gen. 2 includes God’s Covenant with Creation in Gen. 1.
The relation between Gen. 1 and 2 is not one of repetition, but covenantal inclusion.
ii. Not Two Contradictory Chronologies. But more specifically, there are not two
contradictory chronologies in Gen. 1 and 2.
a) The True Explanation. Very simply, Gen. 2 doesn’t actually say that man was
created before the plants. Rather, man was created before the garden, or more
precisely, before the garden flourished. This is indicated by the fact the plants are
not simply called plants in v. 5a, but are specifically called the “bush of the field”
and the “small plant of the field”--the “field” is a cultivated field; a farm or garden,
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which is the ordinary and natural meaning of this word “field.”163164
b) Fits the Context. The best explanation of the passage always fits best with the
structure of the passage as a whole, which is why I provided you an outline of Gen.
2. Take a look at that outline. It shows that the plants in Gen. 2:5 are not plants in
general, but the plants of the garden. The passage is not concerned about plants in
general, but rather focuses its concern on the garden which flourishes only with the
combination of God’s providence and man’s cultivation.
•
General Outline. On your outline, the bold headings demonstrate that the
whole chapter presents God’s covenant with man, in its establishment, its terms,
and its enjoyment. The italicized headings show how both in its establishment
and its enjoyment, God followed the same pattern. In its establishment, first
there was no covenant life, then God provided covenant life. In its enjoyment,
first there was no covenant companionship, then God provided covenant
companionship. That this pattern appears twice confirms its existence.
•
The Place of Plants. Now consider the placement of the plants in this outline.
Where do they fall?
•
In The Problem. In v. 5a, they are part of the problem that there was no
garden, because in v. 5b there was no rain by God’s providence, and in v. 5c
there was no gardener in man’s cultivation. In summary, taken together these
missing pieces amount to the fact there was at this point in time no covenant
life lived by man before God.
•
In The Solution. The plants also show up in God’s solution to this problem.
How did God provide covenant life lived by man before God? First God
provided the gardener, man, in v. 7, then the garden in vv. 8, 9, then God
provided rain to make rivers and provided gold, precious stones, and other
natural resources in vv. 10-14.
•
Garden Plants. Because the garden, gardener, and rain are parallel in the
problem and the solution, the plants in v. 5a are best conceived as plants of
the garden, which need the cultivation of man to flourish. So the picture
Gen. 2 paints is that the garden as a whole, including its cultivated plants,
God’s providence in the form of rain, and its gardener and his work, were all
missing until God put them in place. And specifically, the garden’s plants
did not grow until God watered and man cultivated them. As such, Gen. 2
does not say God created man before the plants in general, but rather before
the garden was cultivated. That cultivating the garden was part of covenant
life before God is clear because v. 15 introduces the terms of the covenant by
summarizing the beginning of that covenant life this way: “The LORD God
took the man and put in the garden of Eden to work it and keep it.”165
163 Poythress, Redeeming Science, 343 writes in favor of this view, “it is quite possible that Genesis 2:5-6 is not talking
about the situation in the whole expanse of the earth but is focusing on the situation in the area where the garden of
Eden will later be planted. Plants had not yet sprung up within this limited area.”
164 Similarly, Hiebert, The Yahwist’s Landscape, 32–33 translates eseb hassadeh “field crops” in both 2:5 and 2:18. On p.
37, he translates it more precisely and less idiomatically, “grain of the field,” because eseb (“grain”) is likely the source
of lechem (“bread”) in v. 18. He notes “eseb” is specified as wheat and barley in the plagues in Ex. 9:22, 25, 31, 32;
10:12, 15.
165 If instead, as some suppose, the “field” was the wilderness outside of Eden, or the future fallen world in which thorns
and thistles grew up, then v. 5a would mean that God had not yet cursed man. But it is difficult to imagine why the text
would state that the curse was not yet present in v. 5a, and how that statement would relate to v. 5b-c.
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C. The Covenant of Life. As you can begin to see, the best understanding of Gen. 2 is that its
focus is on the Covenant of Life. It is because God was establishing the Covenant of Life
that man’s creation is mentioned as necessary for the garden to flourish.
i. Your Purpose. You see, God has a purpose for you in this life. You are here to glorify
Him, by being fruitful and multiplying, filling the earth and subduing it, having
dominion over the creatures. You are here to work and keep God’s good creation. You
are here to trust and obey God’s word, and worship Him alone. You are here to love
your spouse and your neighbor as yourself.
ii. God’s Blessings. Gen. 2 emphasizes how good the Covenant of Life is. Do you see
how great God’s blessings are to you in this chapter? God provided a mist to keep the
plants alive, then rain and rivers, vegetables and trees “pleasant to the sight and good for
food” (v. 9). God provided a beautiful garden, and a capable gardener. He gave you
life, and the Tree of Life that you would live forever in fellowship with Him. He gave
you the help and companionship of your husband or wife, the joy and intimacy of your
marriage and family.
iii. Without Excuse! God’s goodness to us leaves us “without excuse” for sinning against
Him.
a) In the Covenant of Life. This is true in the Covenant of Life. In Gen. 2:5 and the
whole chapter, God was setting up Adam’s test of obedience at the Tree of the
Knowledge of Good and Evil, and giving us reasons why we should be ashamed for
our sins, too. Does not Gen. 2 teach you that God has provided all you need to serve
Him? This is why Gen. 2 uses God’s special covenant name, describes how God
created Adam “individually and tenderly”166 (2:7), placed him in a beautiful garden
(2:8-9), and provided him abundant food (2:16) and a loving helper (2:18-24).
Considering how “Thus, the Lord God loves Adam and well provides for him.
Would Adam obey Him in such glorious circumstances?”167 He should have! But he
didn’t. And “in Adam’s fall, we sinned all.” We fell from the estate of innocence in
which we were created.
b) In the Covenant of Grace. But though “all have sinned and fall short of the glory
of God,” yet by God’s Covenant of Grace, all who believe in Christ “are justified by
his grace as a gift, through the redemption that is in Christ Jesus” (Rom. 3:23, 24).
Though in Adam all die, in Christ shall all who believe be made alive (1 Cor.
15:22). “So that, as sin reigned in death, grace also might reign through
righteousness leading to eternal life through Jesus Christ our Lord.” (Rom. 5:21)
God’s blessings to us in the Covenant of Grace are far greater than those in the
Covenant of Life, because they come by God’s undeserved mercy and love. When
you think on the riches of God’s providence, remember also the riches of God’s
mercy. “4 But God, being rich in mercy, because of the great love with which he
loved us, 5 even when we were dead in our trespasses, made us alive together with
Christ- by grace you have been saved- 6 and raised us up with him and seated us
with him in the heavenly places in Christ Jesus, 7 so that in the coming ages he
might show the immeasurable riches of his grace in kindness toward us in Christ
Jesus. 8 For by grace you have been saved through faith. And this is not your own
166 Gentry, “Genesis Creation.”
167 Ibid. Countering Kline’s view, Gentry concluded his article, “Genesis 2:5 anticipates moral failure, rather than
announces creational method.” I find Gentry’s conclusion too absolute, because it doesn’t leave room to affirm that
Gen. 2:5 announces God’s providential method.
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doing; it is the gift of God, 9 not a result of works, so that no one may boast.” (Eph.
2:4-10) Praise God that His grace is greater than all our sins. Humbly confess that
“Christ Jesus came into the world to save sinners, of whom I am chief.” (1 Tim.
1:15) But remember also the great assurance of God’s grace, “He who did not spare
his own Son but gave him up for us all, how will he not also with him graciously
give us all things?” (Rom. 8:32)
III.Conclusion. So far from leading you to believe there are contradictions in the Bible, or to
doubt the unity and historical reliability of the Bible, Gen. 2 should draw you to praise God for
the blessings of His providence, and the glories of His grace.
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Outline of Genesis 2
I. Prologue: The Covenant with Creation. Creation of Heaven and Earth 1:1-2:3
II. The Covenant of Life: The Generations of the Heavens and Earth 2:4-4:26
A. Heading 2:4a
B. The Covenant of Life by Means of Works. The creation and probation of Adam and Eve
in Paradise. Humans retain paradise by obeying God 2:4b-25
i. Its Establishment: The Provision of Man 4b-14
a) Its Time of Origin 4b
b) Problem: No Covenant Life. No garden, rain, or gardener: Man’s food, providence,
and presence 5-6
•
No Garden. Lack of plants/garden/culture 5a
•
Reason: Lack of Agriculture 5b-c
•
No rain: God’s providence 5b
•
No gardener: Man’s cultivation 5c
•
But mist 6
c) Solution: God Provided Covenant Life. The Blessed Context: The Garden of Eden.
The Paradisaical Setting of Probation 7-14
•
Gardener: The Provision of Man 7
•
Garden
•
The Planting of God, and Home for Man 8
•
Trees: For Beauty, Food & Test 9
•
“Rain:” God’s providence: Rivers & Regions 10-14
ii. Its Terms: God 15-17
a) Placed: Man to work & keep garden 15
b) Commanded: Covenant 16-17
•
Permission to eat of any of the trees 16
•
Prohibition to eat from Tree of Knowledge of Good and Evil 17a
•
Penalty of death 17b
iii. Its Enjoyment: The Provision of Woman 18-23
a) Problem: No Covenant Companionship 18-20
•
God’s Evaluation & Plan: Need of helper suitable, make 18
•
Demonstration of the need to Adam. Create, name animals, no helper 19-20
b) Solution: God Provided Covenant Companionship 21-23
•
Man’s sedation: Sleep & rib 21
•
God’s creation: Made into woman, brought to man 22
•
Man’s declaration: Recognizing and naming the woman 23
•
Man(kind)’s elation: Enjoyment of marriage (24) and intimacy (25)
C. The Covenant of Life by Means of Grace. The Fall and Its Consequences ch. 3
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27. Genesis 2:5b  “Because It Had Not Rained  The Role of
Ordinary Providence”
Rev. Tim Black
ESV text
I. Introduction
A. Do you believe that God will provide for all your needs in Christ Jesus? Did you know that
God promises He will in Phil. 4:19? The apostle Paul writes there, “My God will supply
every need of yours according to his riches in glory in Christ Jesus.” The Lord will provide,
and we must believe it. But notice the qualification, “in Christ Jesus.” How will God
provide? “In Christ Jesus.” In His person and work applied to us by His Holy Spirit,
received by faith, and in the pathway of obedience to Him. In this way, the Lord will supply
your every need. But sometimes it is hard to see how He will provide, so we begin to doubt
that He will provide.
i. During seminary I feared my educational loans and credit card debt were more than I
could repay. After graduation I went a year without much work. At times I felt
desperate. But since then, God provided me work sufficient to repay the credit card debt
and make the payments on the educational loans, and my despair has now long since
evaporated. The ordinary way God provides for your bills is through your work. But
this last Friday, God provided something unexpected. On Friday, someone who desires
to remain anonymous paid off the rest of my educational loans, because he knows the
Lord has provided for him, and will provide all he needs in the days to come. While it
was not a miracle, it was an unexpected and undeserved gift. It solved a problem that at
one time overwhelmed me. In the area of my educational loans, the Lord supplied my
every need.
ii. Where do you fear the Lord will not provide? How do you solve that problem?
a) Do you work instead of worship God on the Lord’s day?
b) Do you run from being reconciled by confessing your sin, and asking, and giving,
forgiveness?
c) Do you fear losing your health, and your friends, in old age?
d) In each of these, you’re not trusting God to provide through His means.
B. But as today’s passage is intended to teach you, the Lord does provide, through His means.
Worship Him on the Lord’s day, and trust Him to provide. Work with your hands, and trust
Him to provide. Confess your sins, ask and give forgiveness, and trust Him to provide. If
you lose your health and your friends, trust Him to provide. He will supply all your needs
in this path of obedience, according to His riches in glory in Christ Jesus.
C. Outline. I will simply follow the outline of Gen. 2 I provided last week, but will give
special attention today to v. 5c, under the following headings:
i. The Covenant of Life by Means of Works 2:4-4:26
a) Its Establishment: The Provision of Man 4b-14
•
Its Time of Origin 4b
•
Problem: No Covenant Life 5-6
•
No Garden 5a-b
•
Reason 5c-d
•
No Rain: God’s Providence 5c
•
A Reason

•
•

God’s Providential Blessings Establish the Covenant
Providential Curses Are Covenant Curses

II. Body
A. The Covenant of Life by Means of Works 2:4-4:26. Before we look at v. 5c, remember
the big picture. Gen. 1 focused on God’s creation; Gen. 2 focuses on God’s providence, and
especially on the Covenant of Life. “What special act of providence did God exercise
toward man in the estate wherein he was created? When God had created man, he entered
into a covenant of life with him.”168
i. Its Establishment: The Provision of Man 4b-14. At first, the Covenant of Life was
not present in this world, so God established it. The particular way He established it
was by creating, or better, providing, man. God provided man to Himself as His
servant, and to the creation as its ruler. Every covenant has two parties. God was to be
the first party in this covenant. But where was man? He didn’t exist yet. So God
provided for the establishment of the Covenant of Life by creating and providing man as
God’s servant within it. In this I mean that God’s covenant is more important than man;
this is borne out by the fact Gen. 2 subsumes the creation of man under the more general
topic of the Covenant of Life. The godly say to God, “Because your steadfast love is
better than life, my lips will praise you.” (Ps. 63:3) The word “steadfast love” is hesed
in Hebrew, “covenant faithfulness,” “covenant love.” God’s Covenant of Life is better
than life, because it was established by His love. His love is better than life.
a) Its Time of Origin 4b. When did God establish the Covenant of Life? Its time of
origin was
•
Text
•
in the day that the LORD God made the earth and the heavens.
b) Problem: No Covenant Life 5-6. But in that day there was a problem to be solved
in the progress of God’s providential work. It was not a problem in any sense that
denies the fact the creation was good prior to man’s sin, but it was a problem in the
sense of the fact that something was missing which was necessary to make God’s
creation “very good.” (1:31) The problem was that there was no covenant life.
Man’s life in covenant with God was not yet present in God’s creation. The reason
this problem is mentioned is to proceed to the main point in vv. 7-14, where God
solved this problem. But first you need to know there was a problem. Do you see a
problem where God has not provided in your life? The most important problem is
this—do you have this covenant life? Do you have fellowship with God, or are you
His enemy? Do you love Him? Do you listen to His word, do you receive the
assurance of His covenant love in the sacraments, do you speak with Him in prayer?
These are the means of grace He has appointed in His word. Believe God will
provide through His means, and use those means, especially in the public worship of
God in church on Sunday. They draw you to Christ, who alone can save you from
your sins and reconcile you to God.
•
No Garden 5a-b. We are to glorify God in public worship, but also in all parts
of our lives and all parts of creation. So the first way God describes the problem
that there was no covenant life is that there was no garden. V. 5a-b reads,
•
Text
•
5 When no bush of the field was yet in the land and no small plant of the
168 Shorter Catechism, Q&A 12.
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•

field had yet sprung up•
The earth wasn’t inhabited, or cultivated, or flourishing, because God’s
covenant with man was not yet in effect. Specifically, there were no
perennials or annuals yet in the garden. The “bush” is a perennial; the “small
plant” is an annual.169 Both need cultivation to become a garden.170 Do you
know, when God saves you, He blesses you to be a blessing in this world? A
blessing to your fellow man, but even to the animals and plants, to bring
them into accord with God’s design that you should “tend and keep” them for
His glory (v. 15).
Reason 5c-d. The twofold reason for the problem is that there was no rain and
no gardener. These are the two ordinary causes of a garden. The rain is God’s
providence, the gardener is man’s cultivation. V. 5c-d reads,
•
Text
•
for the LORD God had not caused it to rain on the land, and there was no
man to work the ground,
•
No Rain: God’s Providence 5c. Today we will give attention only to the
first of these two causes. The first reason there was no garden, and no
covenant life, was that there was no rain. The rain is one form of God’s
providence.
•
A Reason. Note first that v. 5c is giving a reason. It is giving the reason
for why there was no garden, and more generally, no covenant life. The
reason is that God had not yet provided all that was necessary for that
covenant life.
•
God’s Providential Blessings Establish the Covenant. Do you
know that all the good things God provides you in this life are for the
purpose of establishing, and maintaining, His covenant with you in
which you glorify and enjoy Him forever? God’s providential
blessings establish the covenant. “God’s kindness is meant to lead
you to repentance.” (Rom. 2:4) “27 He himself gives to all mankind
life and breath and everything. 26 And he made from one man every
nation of mankind to live on all the face of the earth, having
determined allotted periods and the boundaries of their dwelling
place, 27 that they should seek God, in the hope that they might feel
their way toward him and find him.” (Acts 17:25-27)
•
Providential Curses Are Covenant Curses. On the other hand,
providential curses are covenant curses. I don’t mean that believers
suffer God’s wrath and curse, because they don’t; rather, they receive
not God’s wrath, but only God’s discipline, through the general

169 Kidner, “Genesis 2,” 109 considers this possibility, saying “The distinction therefore may be between the wild and the
cultivated, or the perennial and the annual, or simply the large and the small; in any case the phrase evidently expresses
the totality of growing things.”
170 Futato, “Because It Had Rained,” 1998, 3 writes, “The phrase, siah-hassadeh, refers to the wild vegetation that grows
spontaneously after the onset of the rainy season, and ’eseb-hassadeh refers to cultivated grains.” I think it is more in
accord with the usage of these terms in this context to consider the “bush” to be a perennial, and “herb” to be an annual.
In this case, both could be cultivated. Is there evidence that a siah could not have been a cultivated bush in the context
of a “field” such as the garden? Futato doesn’t provide it. I note that both the bush and the herb are described as
belonging to the “field;” to the same context, which fits naturally with their both being cultivated in the garden.
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misery of this life due to Adam’s sin, and particular miseries due to
their own sins. But unbelievers do receive God’s wrath and curse in
this life. Do you know that if God removes the rain from this land,
by that means He can remove our lives from this land? By removing
the rain, not only does He end men’s physical lives, but He also
removes the possibility for those who have not yet been saved to ever
have covenant fellowship with Him. To David (1 Chron. 21:12), and
in the books of Jeremiah (Jer. 14:12; 15:2; 18:21; 21:7, 9; 24:10;
27:8, 13; 29:17, 18; 32:24, 36; 34:17; 38:2; 42:17, 22; 43:13), Ezekiel
(Ezek. 5:12, 17; 6:11, 12; 7:15; 12:16; 14:21), and Revelation (6:8),
God has promised 26 times to destroy the covenant-breakers of Israel
with the threefold curse of “sword, famine, and pestilence.”
“Famine” is the result of God withholding the rain.
II. Conclusion. So what does it mean that “The LORD God had not caused it to rain on
the land”? It means God had not yet established and provided for His covenant with
man. It means it is God alone who provides for all your needs. It means you should
remember that in due time, God will supply all your needs. It means that “though it is
necessary that you suffer now for a little while, being grieved by various trials,” it is “so
that the tested genuineness of your faith...may be found to result in praise and glory and
honor at the revelation of Jesus Christ.” (1 Pet. 1:6, 7) Trust God’s promise that “after
you have suffered a little while, the God of all grace, who has called you to his eternal
glory in Christ, will himself restore, confirm, strengthen, and establish you.” (1 Pet.
5:10) It means that you should trust in God’s greatest provision of salvation through the
unmerited gift of His only Son, through whom He has established a New Covenant to
give you eternal life. In Matt. 26, our Lord Jesus Christ instituted the sacrament of the
Lord’s Supper to remind you of this, God’s greatest act of providence, and not only to
remind you, but to call and encourage you to feed upon Him by faith in His word, and
receive spiritual nourishment and growth in His saving grace. He gives to you who
believe to drink from the river of His delights (Ps. 36:8; Rev. 22:1), and to eat from His
Tree of Life (Rev. 2:7; 22:2; 14).
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28. Genesis 2:5c  “Because It Had Not Rained  The Role of
Ordinary Providence”
Rev. Tim Black
ESV text
I. Introduction
A. In 1958 Meredith Kline dropped a bombshell on discussions of Gen. 1 by writing an article
titled “Because It Had Not Rained.”171 Though I don’t believe his views are correct, as I
mentioned last week, Meredith Kline’s interpretation of Gen. 2:5c has convinced many to
adopt what is known as the Framework view of the days of creation in Gen. 1, as well as to
adopt other aspects of his hermeneutics and version of covenant theology. His interpretation
of Gen. 2:5c is that it indicates we should interpret everything in Gen. 1 other than God’s
explicit acts of creation as results of God’s ordinary, rather than extraordinary, providence.
This interpretation teaches an unbiblical deism, and must be countered by the passage’s true
biblical supernaturalism. The most important reason this matters is that your doctrine of
providence lays the foundation for your doctrine of the covenant and of salvation. We need
to get our doctrine of providence right to get our doctrine of salvation right. Right doctrine
leads to right practice. Only by true Christian doctrine that leads you to fully trust and fully
obey Jesus Christ can you have true Christian life, and have it abundantly.
B. Outline. This morning we will unpack the meaning of Gen. 2:5c under the following two
headings.
i. Views of the Days of Creation
ii. The Role of Ordinary Providence
II. Body
A. Views of the Days of Creation. First, you need a brief overview of the popular views of
the days of creation to understand Kline’s own view. Though there are many views of the
nature and length of the days of creation in Gen. 1, the three views which have gained the
most traction among members of conservative Reformed churches are the 24-hour view, the
day-age view, and the Framework view.172
i. Table. Their distinctives are summarized in the table on the back of your bulletin.
24-hour

Day-age

Framework

Nature

Earthly

Earthly

Heavenly; framework of 6 days surrounded by
extraordinary bookends is an earthly metaphor
for God’s heavenly creation week

Length

24 hours

Long periods

Unspecified

Order

Sequential

Sequential

Non-sequential

ii. 24-Hour View. The most common view in the history of the church and in the OPC,
and the view I believe is most faithful to the text of Gen. 1, is the 24-hour view. It holds
that the days in Gen. 1 are earthly in nature, 24 hours in length, and sequential in order.
According to this view, in regard to their nature and length, they are ordinary days like
171 Kline, “Because It Had Not Rained.”
172 This is why these three views are presented in Duncan et al., The Genesis Debate.

the ones you and I experience today.
iii. Day-Age View. The second view is the day-age view. According to this view, the days
of Gen. 1 are earthly in nature, and sequential in order, but are long periods of time. On
this view, the days of Gen. 1 are long “ages.”
iv. Framework View. The third view is the Framework view. It holds that the days are
heavenly in nature. Specifically, it claims there is a framework of 6 days surrounded by
extraordinary bookends in Gen. 1:1-2 and Gen. 2:1-3. It claims that those bookends are
not ordinary days, because Gen. 1:1-2 describes the beginning before there were
ordinary days, and Gen. 2:1-3 describes the seventh day but does not state that day had
an end. So it holds the bookends of Gen. 1 describe God’s creating from heaven, and
God’s resting in heaven, respectively, so God’s workdays on days 1-6 likewise did not in
fact occur on earth, but in heaven. Though they had earthly results, these days are a
metaphorical description of God’s work in heaven, which is not bound by earthly time.
So the Framework view does not believe the events described in Gen. 1 necessarily
occurred in the order in which they appear in Gen. 1.173 The Framework view holds that
although God created, He did not act, in time. Specifically, it claims that in the events
described in Gen. 1, although God’s effects were in time, His acts were not. In this
regard the Framework view is deistic. So the Framework view holds that the days are
days of unspecified length, and are in non-sequential order.
B. The Role of Ordinary Providence. These views form the backdrop for the significance of
the interpretation of Gen. 2:5c. Again, Meredith Kline holds that v. 5c indicates we should
interpret everything in Gen. 1 other than God’s explicit acts of creation as results of God’s
ordinary, rather than extraordinary, providence.
i. Ordinary vs. Extraordinary Providence. To understand what this means we should
define ordinary and extraordinary providence. First, as we confess in Shorter Catechism
Q&A 11, “God’s works of providence are his most holy, wise and powerful preserving
and governing all his creatures, and all their actions.”174 To these two works of
preservation and government, Berkhof and the Dutch Reformed tradition175 have added
God’s work of “concurrence” by which in God’s sovereign preserving and governing,
He concurs with the nature of, and sustains the operation of, second causes such as the
laws of nature.176 The laws of nature are ordinary providence; miracles are
extraordinary providence. Ordinary providence is when God sustains the operation of
such second causes in their ordinary manner of operation, and extraordinary providence
is when God suspends or counteracts second causes so that He causes things to happen
that do not ordinarily happen.177
ii. In Gen. 1. What role did ordinary and extraordinary providence play in Gen. 1? Kline
claims we should assume everything other than God’s acts of creation in Gen. 1 were
acts of ordinary, rather than extraordinary, providence; they were not miracles, but
173 But this conclusion is not warranted, because God exists and acts both outside and inside created time, as Gen. 1:1
teaches. See p. 32ff. Therefore God’s actions toward creation both originate in His eternal context and occur at a
particular location in created time.
174 Shorter Catechism Q&A 11.
175 Westminster Confession, sec. 5.2 (see also 3.1) affirms the substance, though not the term, of concurrence, in the phrase
“by the same providence,” where it says “Although, in relation to the foreknowledge and decree of God, the first Cause,
all things come to pass immutably, and infallibly; yet, by the same providence, he ordereth them to fall out, according to
the nature of second causes, either necessarily, freely, or contingently.”
176 For exegetical reasons to recognize this doctrine of providential concurrence or “concursus” in Gen. 1:7, see p. 98.
177 For an excellent presentation of these aspects of providence, see Berkhof, Systematic Theology, 169–178.
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conformed to the laws of science as we know them today.
a) Gen. 2:5. Why does he claim this?
•
Reason. Because, as Kline explains, “Gen. 2:5 gives an explanation, a perfectly
natural explanation, for the absence of vegetation somewhere within the creation
‘week.’ Gen. 2:5 tells us that God did not produce the plants of the field before
he had established an environment with a watering system, the natural, normal
precondition for plant life. The assumption underlying Gen. 2:5 is clearly that a
natural mode of divine providence was in operation during the creation ‘days.’
Acts of supernatural origination did initiate and punctuate the creation process.
And had God so pleased, his providential oversight of what he had created might
also have been by supernatural means during that process. Gen. 2:5, however,
takes it for granted that providential operations were not of a supernatural kind,
but that God ordered the sequence of creation acts so that the continuance and
development of the earth and its creatures could proceed by natural means.”178
•
True Focus Is on Days of Providence, not Creation. Notice first that if the
plants “of the field” in Gen. 2:5 were garden plants, as I believe was the case
because this word “field” ordinarily refers to a cultivated field, then other plants
could have existed, and the problem was not that there were no plants, but there
was no garden. As such, the point of the verse is not that ordinary providence
was needed to sustain the growth of plants during the days of creation in Gen. 1,
but rather it was needed to sustain the growth of plants in the garden after the
days of creation. As such, Gen. 2:5 is not teaching that ordinary providence was
the norm during the days of creation, but rather during the days of providence.
•
Kline’s Failure to Recognize All Providence Is Supernatural
•
Notice second that Kline said God used “natural,” rather than “supernatural,”
means. He emphasizes the natural aspect of providence. But does God’s
providence also always contain a supernatural aspect? Yes, it does. So to
avoid this error of terminology, Kline would have been wiser to say Gen. 1
operated according to ordinary rather than extraordinary providence. But his
use of the words “natural” and “supernatural” makes his error of doctrine
stand out in somewhat sharper relief. To demonstrate this error, let me ask
you a question. Can it rain without God causing it to rain? No, it can’t.
(Unless you’re a deist!) Gen. 2:5 emphasizes that it is God who causes it to
rain when it says “the LORD God had not caused it to rain on the land.” The
translation “caused it to rain” is correct because the verb is in the hiphil form,
which has a causative sense. When God causes something to happen in
nature, He does it from His position outside of nature, so all of God’s works
are “supernatural.” Though rain is a natural phenomenon in God’s ordinary
providence, that providence itself is a supernatural work of God.
•
Kline’s failure to properly recognize God’s supernatural work in ordinary
providence in Gen. 2:5 is the beginning of a pattern of deistic error in Kline’s
thought. To show that pattern, and its biblical correction, I will contrast
Kline’s Framework view with the 24 hour view, and trace their respective
doctrines of providence through to the doctrines of salvation which result.
The table on the back of your bulletin summarizes this contrast.
178 Kline, “Space and Time.”
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In:

24-hour

Framework

Gen. 1

Light, the earth, plants
temporarily sustained by
extraordinary providence

They were sustained by ordinary
providence

Ordinary providence - Is
biblical naturalism suffused
with biblical supernaturalism?

Yes; emphasizes
No; emphasizes providence follows
providence is supernatural natural laws

Cov. of Works – suffused with Yes; God’s voluntary
No; God’s voluntary condescension
God’s voluntary condescension? condescension continues to only established it
sustain it
- operated on principle of strict No; God’s original
justice alone?
blessing preceded the
requirement and
consequent blessing

Yes

Is “do this and live” a rule for
our obedience, bringing
blessings of both temporal and
eternal life?

No; it is a typological covenant of
works which could not be fulfilled by
Israel as a nation, but was fulfilled by
Christ as our Mediator, so need not be
done by us directly (and does not bring
temporal blessings to us as individuals),
but because Christ fulfilled it we do
receive the blessing of eternal life.

Yes; though it was not
perfectly fulfilled by any
OT individual or by Israel,
it is a rule for their and our
obedience, was fulfilled by
Christ, and brings the
blessings of temporal and
eternal life.

Should Christians be optimistic Optimistic
or pessimistic in sanctification?

Pessimistic

b) Framework View. First, the Framework view erroneously says extraordinary
providence is ruled out of Gen. 1 by Gen. 2:5, and so because the events of Gen. 1
must follow the laws of nature as we know them, Gen. 1 must not present the true
order of events. I’m going to read an extended quote from Meredith Kline’s article
titled “Space and Time in the Genesis Cosmogony” because he states the problem
well:
•
“We have already seen that any view that insists day four presents events
chronologically later than those in day one must posit some means other than the
sun, moon, and stars of day four, something extraordinary or even supernatural,
to account for the effects of light and the day-night cycle mentioned in day one.
It would also have to be by some such means that the vegetation whose
production is described in day three was sustained apart from the presence of the
normally prerequisite sun of day four. Likewise, on any strictly sequential
interpretation of the narrative, the existence of all flora (day three) before any
fauna (days five and six) would include extraordinary means of preservation in
those symbiotic situations where the survival of a particular kind of vegetation is
dependent on the activity of animal life. And of course the existence of the earth
itself on day one confronts the traditional approaches with a gigantic exception
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to normal providential procedure. For according to them the earth would have
come into existence by itself as a solitary sphere, not as part of the cosmological
process by which stars and their satellites originate, and it would have continued
alone, suspended in a spatial void (if we may so speak) for the first three ‘days’
of creation. All the vast universe whose origin is narrated on day four would
then be younger (even billions of years younger) than the speck in space called
earth. So much for the claimed harmony of the narrative sequence of Genesis 1
with scientific cosmology.”179
b) 24-Hour View. The 24 hour view provides the biblical corrective. Recognizing that
in Gen. 1, God’s supernatural works of creation are always primary relative to God’s
works of providence, the 24 hour view sees no reason to exclude extraordinary
providence from Gen. 1, and holds that as necessary during the days of creation,
light, the earth, and plants were temporarily sustained by extraordinary providence.
God sustained light on day 1 before He created the sun to give light on day 4. He
could have done this via glowing or burning atoms before creating the sun, moon,
and stars.180 God sustained the earth on day 2 before its companions of the moon,
other stars, and planets were created on day 4. God sustained the plants on day 3
before the sun was created on day 4, and before rain came in due time.
iii. In the Covenant of Works. Your doctrine of providence is fundamental to your
understanding of the Covenant of Works. “What special act of providence did God
exercise toward man in the estate wherein he was created?”181 God entered into the
Covenant of Works.
a) Framework View. The Framework view’s doctrine of providence emphasizes that
God’s providence follows natural laws, and does not focus on the more fundamental
sovereign and supernatural work of God in sustaining the operation of those natural
laws. But as it does in Gen. 2:5, scripture consistently presents God’s supernatural
work as being always present simultaneously with the operation of natural laws.
That supernatural work is the emphasis in Gen. 2:5, when it says it is God who
causes it to rain. In contrast, the Framework view’s emphasis is that biblical
naturalism is not suffused throughout with biblical supernaturalism. The result in
Kline’s view of the Covenant of Works is that he holds the Covenant of Works is not
suffused with God’s act of voluntary condescension. In the Westminster Confession
of Faith 7.1, we confess that every biblical covenant exists due to an act of
“voluntary condescension” on God’s part. Kline holds that the Covenant of Works
was established by God’s voluntary condescension, but after that establishment is
not characterized by that voluntary condescension or any resulting principle of
saving grace, but rather is characterized by a principle of strict justice.182 That
principle of strict justice is that if Adam obeyed, he would justly merit God’s
blessing of eternal life; if Adam disobeyed, he would justly merit God’s curse of
death. The tendency here is to consider Adam to be in a neutral moral position, a
position of probation where he is able either to obey or to sin, and there is no reason
to think he will do the one over the other.
179 Ibid.
180 See DeRemer, Amunrud, and Dobberpuhl, “Days 1-4,” 74 and passim for a somewhat scientific discussion of how this
could have occurred.
181 Shorter Catechism Q&A 12.
182 TODO: Re-read “Covenant Theology Under Attack” to see how Kline handles this.
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b) 24 Hour View. The doctrine of providence found in the 24 hour view leads to a
slightly different conclusion, however. While it agrees that God established a
principle of strict justice in the Covenant of Works, by fully affirming the doctrine of
God’s concurrence with second causes, it also holds that God’s act of voluntary
condescension not only established, but continued to sustain the operation of that
principle of justice, and more significantly, of man in the Covenant of Works. In
other words, God’s original blessing which He placed on man—of life, being made
in the image God, and the original knowledge, righteousness, and holiness which
was part of that image of God, and of all the resources Adam needed to obey God—
this blessing sustained Adam when he came to face the test of his obedience at the
Tree of the Knowledge of Good and Evil.183 As a result, Adam was not in a neutral
moral position, but rather was already obedient to God. It would only be right, and
natural, for Adam to obey God when he faced the test at the Tree.
iv. In the “Do This and Live” Principle. In the Covenant of Grace, your doctrine of
providence determines whether you believe you can obey God’s law. This is obvious in
the Arminian view, which wrongly believes you can obey God’s law without God’s
providential help, but we are not going to examine the Arminian view today.
a) Framework View. The Framework view has a similar weakness regarding God’s
sovereignty in providence. The Framework view’s doctrine of providence, which
deemphasizes God’s supernatural involvement at every point in the operation of
ordinary providence, leads to a correlative deemphasis on the sovereign power of
God in sanctification. Kline holds that the “do this and live” principle in the OT
(Lev. 18:5, etc.) was a typological republication of the covenant of works which
could not be fulfilled by Israel as a nation, but was fulfilled by Christ as our
Mediator, so need not be done by us directly (and does not bring temporal blessings
to us as individuals), but because Christ fulfilled it we do receive the blessing of
eternal life. Effectively, Kline is saying you can’t “do this,” and so you don’t “live”
as a direct result. But obedience and life are the substance of sanctification! Kline’s
view truncates our sanctification by claiming the 10 Commandments, the OT law as
a whole, and its blessings and curses, do not directly apply to NT believers.
b) 24 Hour View. In contrast, the 24 hour view’s doctrine of providence emphasizes
God’s supernatural involvement at every point in the operation of God’s providence,
and this leads to a correlative emphasis on the sovereign power of God in
sanctification. Though the “do this and live” principle was not perfectly fulfilled by
any OT saint or by Israel as a nation, yet it is a rule for their and our obedience, it
was fulfilled by Christ, and brings the blessings of temporal and eternal life not only
through Christ’s obedience, but also through ours. Effectively, by God’s sovereign
grace in sanctification, you can “do this and live.” The blessings and curses apply to
us, to motivate us to “do...good, and refrain...from evil.” “The promises...show [us]
God’s approbation of obedience, and what blessings [we] may expect upon the
performance thereof: although not as due to [us] by the law as a covenant of
works.” “[T]he threatenings [which are the curses]...show what even [our] sins
deserve; and what afflictions, in this life, [we] may expect for them, although freed
from the curse thereof threatened in the law.”184
183 To fail to affirm God’s sovereign condescension in blessing, and man’s resulting obedience, is a deistic doctrine of the
Covenant of Works.
184 Westminster Confession, chap. 19.6.
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v. In Sanctification. In summary, if you are unwilling to admit God could do miracles in
Gen. 1, you’re unwilling to believe God can do miracles in saving you from the power
of sin in your life. This is an unbiblical deism, rather than the true biblical
supernaturalism. But if you believe God created and sustained light in the midst of
darkness, made all things of nothing, and “upholds the universe by the word of His
power” (Heb. 1:3), then you believe God can raise one from being dead in sin to being
alive to God in Christ Jesus. In God’s gracious providence in salvation, you are “created
in Christ Jesus to do good works.” (Eph. 2:10) What it means to have faith in the God
“who gives life to the dead and calls into existence the things that do not exist” (Rom.
4:17) is this: you should not be pessimistic, thinking you will never repent and grow in
holiness, but because you are sustained by God’s sovereign grace in salvation, you
should be optimistic that “He who began a good work in you will bring it to completion
at the day of Jesus Christ.” (Phil. 1:6) Don’t take confidence in your ability to obey, but
in God’s supernatural ability to save you through your Savior Jesus Christ, who was
obedient unto death, and is risen from the dead. Paul writes, “5 For what we proclaim is
not ourselves, but Jesus Christ as Lord, with ourselves as your servants for Jesus’ sake.
6 For God, who said, ‘Let light shine out of darkness,’ has shone in our hearts to give
the light of the knowledge of the glory of God in the face of Jesus Christ. 7 But we have
this treasure in jars of clay, to show that the surpassing power belongs to God and not to
us.” (2 Cor. 4:5-7) By the providence of God’s supernatural grace, you can trust, and
obey, your Savior Jesus Christ, and find in Him eternal life, and have it abundantly.
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
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29. Genesis 2:5d  “Creation’s Need for Man”
Rev. Tim Black
ESV text
I. Introduction
A. The Problem in 2:5-6. To introduce this passage, let me remind you of the context and
what we learned last week. Gen. 2:5-6 presents the problem which God solved in vv. 7ff.
The problem was there was no covenant life, so God provided covenant life. Specifically,
there was no garden (5a-b), for the reason that there was no rain (5c) and no gardener (5d).
i. 5c: God’s Sovereignty not only Initiates, but Sustains, Supernaturally. Last week
we studied v. 5c, and saw that because it is God who causes it to rain, God’s ordinary
providence is suffused throughout with God’s supernatural work. God’s supernatural
work does not only initiate the operation of second causes, but sustains and concurs with
them continually.
ii. 5d: Man’s Responsibility to Cultivate. Today we will study the second part of that
reason, which is found in v. 5d. There was no garden because there was no gardener.
The garden depended not only on God’s providence, but also on man’s cultivation. What
is more, not only the garden, but man’s cultivation itself could not occur except on the
basis of God’s providence. This is why God’s providence is mentioned first, in v. 5c,
then man’s cultivation is mentioned second, in v. 5d. Man could not make a garden
without God’s rain, and all the other blessings God provided of plants and soil and life
and breath and strength. Man’s cultivation always depends on the foundation of God’s
providence. Man’s work always depends on God’s work.185 Similarly, while God does
not depend on man, yet the garden did. The garden’s plants would not flourish without
man’s cultivation. V. 5d shows us man’s responsibility to cultivate.
iii. The Biblical Equation: 100% + 100% = 100%. We see in this the biblical equation
that 100% God’s providence of rain + 100% of man’s cultivation = 100% of the garden.
Because life in the garden was life lived in the covenant relationship with God, this
equation is also true of the covenant. 100% of God’s sovereignty + 100% of man’s
responsibility = 100% of the covenant. Man cannot have fellowship with God unless
God voluntarily condescends to make and sustain His covenant with man. This is 100%
God’s sovereignty. Yet at the same time, God does not have fellowship with man unless
man loves God with all his heart and soul and mind and strength. This is 100% man’s
responsibility. For this reason it is best to conclude that God’s covenants with man are
always both unconditional and conditional. They are unconditional in regard to God’s
sovereignty. He will bless and curse, and no one can stay His hand. They are
conditional in regard to man’s responsibility. The one who repents and believes will be
saved. (Rom. 10:9, 10) “The soul who sins shall die.” (Ezek. 18:20) In this way, the
biblical doctrine of providence rules out the dispensational tendency to consider some
covenants conditional, and others unconditional—the former based on law, the latter
based on promise. Instead, all covenants are founded on unconditional promises and
contain blessings and curses conditioned on laws. The Biblical doctrine of providence
also rules out Kline’s view that the Covenant of Works operated on a principle of strict
185 This is evident in the way God punished Cain for his sin of murder, because God withheld His providential blessings
from Cain, making Cain’s cultivation fruitless. Cain was already under the curse for Adam’s sin, so Cain’s labor was
already painful. But God increased the pain of that labor as a punishment for Cain’s sin, saying “When you work the
ground, it shall no longer yield to you its strength.” (Gen. 4:12)

justice alone, and that in contrast, the Covenant of Grace is unconditional. The
Covenant of Works did operate on a principle of strict justice, but that justice was
founded upon the primacy of God’s continuing benevolent sovereign and supernatural
condescension.186
iv. Summary. In summary, the problem in v. 5 is that there is no covenant life, in that there
is no garden. V. 5 states there were two causes of this problem: the lack of God’s
providence, and the lack of man’s cultivation. This structure in v. 5 teaches the biblical
formula that 100% God’s sovereign providence + 100% man’s responsible action =
100% of covenant life in the garden.
B. Main Point: Creation’s Need for Man. In this context, v. 5d plainly teaches creation’s
need for man.
C. Outline. We’ll consider this point under the following three headings, but will only be able
to cover the first heading today. Creation needs man’s person, work, and fruit. These are
the three parts of v. 5d. These three headings correspond to parts of the doctrine of man,
Christ, and salvation. In systematic theology we distinguish three primary topics within the
doctrine of Christ: Christ’s person, offices, and work (corresponding to His metaphysical
nature, epistemological description, and ethical activity.) We don’t speak of Christ’s fruit,
but the whole doctrine of the application of Christ’s work of redemption by the Holy Spirit
is the fruit of Christ’s work. And in the doctrine of man and salvation, and in your life, you
need to be concerned about whether your person, work, and its fruit are acceptable to God.
i. His Person 5d.1
ii. His Work 5d.2
iii. His Fruit 5d.3
II. Body
A. His Person. Creation needed man’s person. The subject of v. 5d is man: “and there was no
man to work the ground.”
i. Man Was Absent. The problem was that man was absent. This was a problem, not in
the sense of introducing evil into God’s good creation, but in the sense of necessitating
further progress in God’s providence. At this stage, creation was “good” (1:4, 10, 12,
18, 21, 25), but not yet “very good.” (Gen. 1:31)
ii. As Crown of Creation. This implies that man is the crown of creation. God has
“crowned him with glory and honor.” (Ps. 8:5) What would make creation “very
good?” Man. God didn’t intend to stop creating before creating man. God loves people
more than any other creature He has made. Remember that God didn’t make animals to
have fellowship with Him. Only people. God doesn’t save fallen angels; He only saves
people.
iii. You Are Needed. Do you believe you are needed? This verse says you are. Satan
gives you many reasons to think you are not. When you are a child you feel weak and
inadequate. When you’re a teenager you’re sometimes treated as less than a fully
productive member of society. As an adult you may find your work isn’t wanted. When
you retire you may despair that you no longer serve any useful purpose. But these ways
of thinking are not how God designed His world. God said “there was no man to work
the ground.” You see, you are needed.
a) By God. You are needed by God. Not to make Him more blessed, but to make His
186 Kline fails to recognize this latter point. For a complex, yet valuable, explanation of Calvin’s affirming both of these
aspects of the Covenant of Works, see Lillback, The Binding of God.
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creation more good. God doesn’t need us for Himself, but He does intend for
creation to need us, so we are needed within His plan.
b) By the Earth. You are needed by the earth. “There was no man to work the
ground.” “The ground” is the earth; the soil; the inanimate creation. While it is true
we do not belong to the sinful world, but to the kingdom of God, and we do not
belong in this present age forever, but will live forever in the age to come in the new
heavens and new earth, yet we belong on this earth for now. When one astronaut
was asked how he felt being up in space, he said when he looked at the earth he felt
a deep, intense longing to return to the earth, because it is his home. He was a fish
out of water. This is the home where God has placed us, and He has a good purpose
for us here.
c) By Plants and Animals. You are needed by plants and animals. Why is it that you
take pleasure in gardening and having a dog? Because God made you that way.
God made the plants and animals to be taken care of by you. Why had not any small
plant of the field yet sprung up? Because “there was no man to work the ground.”
d) By Other Men. You are needed by other men. Your children, your spouse, your
parents, your church, your employer, your employees, so many people need you.
They need you for help, company, encouragement, Christian fellowship. They need
your unique gifts which they don’t have.
iv. The Fall. This is God’s good design—that your person is needed.
a) If you are an unbeliever, your person is needed, but are you a good person? There’s
the rub! No, “there is no one righteous, not even one!” (Rom. 3:10) In Adam’s fall
into sin, you didn’t lose every aspect of being a person made in the image of God.
But according to Eph. 4:24 and Col. 3:10, what you lost in Adam’s fall was your
original knowledge, righteousness, and holiness. Though you are needed, you are no
longer good for this creation!
b) Since the fall, there’s a rot in this garden. The rot is sin. It doesn’t belong. It will
destroy the trees and their fruit. It will destroy the earth, the plants and animals, the
people, and try to destroy God. God should throw that rot out. But where is the root
of that rot? It’s not first in the trees or the ground. It’s not first in other people. The
heart of your problem is the problem of your heart. Out of the heart “flow the issues
of life.” (Prov. 4:23) Until you admit the rottenness in your life begins in your own
heart, you have nothing to do with Christ. The testimony of a true Christian is
“Christ Jesus came into the world to save sinners, of whom I am chief.” (1 Tim.
1:15) Is that what you say to your wife? John writes, “If we say we have no sin, we
decive our selves, and the truth is not in us.” (1 John 1:8)
v. Christ. But if you truly admit you are rotten to the core, how can you change? What
can you do? God says, “Nothing,” unless He saves you. Is. 59:16 says “He saw that
there was no man, and wondered that there was no one to intercede; then his own arm
brought him salvation, and his righteousness upheld him.” Originally “there was no
man to work the ground” until God provided one, and after we fell, He says again in Is.
59:16, “there was no man” who could save himself by his own righteousness. So God
provided Jesus Christ. “He is the image of the invisible God.” (Col. 1:15) He is the
perfect man, and so is the embodiment of the blessings of salvation. He is “our wisdom
and our righteousness and sanctification and redemption.” (1 Cor. 1:30)
vi. Salvation. Though your person is not acceptable to God, confess your sins so that God
will cleanse you from all unrighteousness. (1 John 1:9) He promises to give a new
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heart to those He saves. (Ezek. 36:26) Pray with David, “Create in me a clean heart, O
God, and renew a right spirit within me.” (Ps. 51:10) Through the power of the
resurrected Christ He will give you a new heart and newness of life, and accept your
person as righteous in His sight.187 When He does this, and you give evidence of the
new heart through faith in Christ and repentance from your sins, you are a Christian. If
you are a Christian, you need to know one great blessing God gives you. God accepts
your new heart; your new person. He accepts you in His presence and in His creation,
and His creation still needs you to be present within it.
a) Regeneration. In regard to the doctrine of regeneration, God accepts your new
heart because He has made it new. It is not the “old man” motivated by sin but the
new man fundamentally motivated by the Holy Spirit, who dwells deeper than
indwelling sin, because while sin dwells “in” you, yet Paul doubles the word “in” in
Rom. 8:11, saying the Spirit “indwells in” you. God accepts your new heart because
He made it good, and it is the dwelling of the Holy Spirit; it is the Holy Spirit’s
home. You can be those who “hearing the word, hold it fast in an honest and good
heart, and bear fruit with patience” (Luke 8:15). You can be one in whom people no
longer see a heart of hatred, but a heart of love. Jesus said, “By this all people will
know that you are my disciples, if you have love for one another.” (John 13:35)
b) Justification. In regard to the doctrine of justification, God accepts your new heart
because He is merciful. Even though your heart is still tainted and tempted by the
sin that dwells within you, yet you must “present your bodies as a living sacrifice,
holy and acceptable to God.” (Rom. 12:1) Why is it “acceptable to God”? The
earlier part of Rom. 12:1 gives the answer: “by the mercies of God.” Though we
use our new hearts to sin against God, yet God is merciful to forgive us our sins and
cleanse us from all unrighteousness. We have to do with the God “who justifies the
ungodly.” (Rom. 4:5)
c) Sanctification. In regard to the doctrine of sanctification, God accepts your new
heart because it is the wellspring of your new life of sanctification. “We were buried
with him by baptism into death, in order that, just as Christ was raised from the dead
by the glory of the Father, we too might walk in newness of life. For if we have
been united with him in a death like his, we shall certainly be united with him in a
resurrection like his.” (Rom. 6:4, 5) It was not merely your record, but your person,
that was buried with Christ in His death, and raised with Christ in His resurrection.
And if Jesus accepted being united to your person in death, He accepts being united
to your person in newness of life in sanctification. God accepts you because He is
your Savior who is making you holy. Rejoice that you “are his workmanship,
created in Christ Jesus to do good works” (Eph. 2:10). With the new heart God
creates in you through uniting you to Jesus Christ, you are outfitted to be of true
usefulness in God’s creation. Not only does this creation need God’s providence,
but this creation needs you, and we’ll learn more about that when we return to Gen.
2.
B. His Work. Creation also needed man’s work. Function: to work. To serve.
i. Servant comes from same root
a) The meaning of a servant in Scripture is not first one who is property, but one who
187 See Rom. 12:1; Eph. 1:6; Westminster Confession, chap. 11.1.
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works.
b) The word “slave” indicates the subordinate role of being passively driven to work.
c) The word “servant” indicates the active role of serving one’s master.
d) “A life of self-renouncing love is one of liberty.”
ii. Work ethic
a) V. 5d indicates it is not simply man in his static existence, but man in his active labor
in this world, which would cause the garden to flourish, and
b) Prov. - the fool doesn’t want to work – justification: a lion
c) Retire early to enjoy life?
•
Or to do other work?
•
There is a time to rest.
•
But years of rest are not how God designed you to function.
iii. Fall
a) Are you a good worker?
b) In Adam’s fall, you didn’t lose your ability to work the ground. But you lost your
ability to work the ground in a truly godly manner.
c) Work after the fall
•
Did it only begin after the fall? Why the apparent distinction in 3:23? Was it
that there was rest before the fall, and work after the fall? No, because here in v.
5d we are told Adam was to work, and in v. 15 we learn God placed Adam in the
garden to work.
•
“The curse (Gen 3:16-17) was only the pain and hardship which were to
accompany labor, not the labor itself (cf. ±eƒeb ‘sorrow’).”188
iv. Serving God
a) “When the service is offered to God, however, it is not bondage, but rather a joyous
and liberating experience (Exo 3:12; Exo 4:23; Exo 7:16; Exo 10:26; Psa 22:31; Job
21:15; Jer 2:20; Mal 3:14).”189
b) Christ is the Suffering Servant
•
Christ is described as this in Is. 39-66, where the word “servant” appears 31
times, describing both Christ and Israel as God’s servant.
c) “My yoke is easy, and my burden is light.”
d) God accepts our work.
•
“the persons of believers being accepted through Christ, their good works also
are accepted in him”190 (1 Pet. 2:5; Ex. 28:38; Gen. 4:4; Heb. 11:4)
C. His Fruit. Object: the ground
i. The context of man’s first work: a garden
a) Adam was to work the adamah.
b) There is a tie between men and the ground.
c) Job 28 describes how parts of creation are useful – gold, etc.
ii. Wild animals would fill land if man is removed, and scripture says this is a bad thing
iii. “You cause the grass to grow for the livestock and plants for man to cultivate, that he
may bring forth food from the earth.” (Ps. 104:14)
iv. “The fruits of labor are reaped in the occupations of Cain and Abel and the development
of the arts in Cain's family (Gen 4:21-22).” (TWOT, aboda)
188 TWOT, s.v. avoda.
189 Ibid.
190 Westminster Confession, chap. 16.6.
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v. Creation progresses from a garden to a city
vi. Creation care – The Cornwall Alliance
vii.Fall
a) Do you bear good fruit?
viii.Christ
a) The application of Christ’s work of redemption is based on His person and work.
ix. Fruit of holiness
x. God accepts our fruit
III.Conclusion
a) Lays foundation for deciding whether the Covenant of Works operated on a principle
of strict justice (along the line of secondary causality?), as Kline claims, or whether
it included within its operation God’s “voluntary condescension” (WCF) along the
line of primary causality which enabled its inception.
•
I.e., does Biblical supernaturalism suffuse biblical naturalism? After God’s work
of creation ended at the end of Gen. 1, what is the nature of providence? Is it
merely founded on God’s supernatural work of creation, or does it continue to
contain a supernatural work?
•
Well, obviously it is a supernatural work, so I don’t think I’ve found the right
words to express the issue.
•
This then sets up the discussion of whether the Mosaic Covenant is a typological
republication of the Covenant of Works, because the nature of the republication
depends on the nature of the Covenant of works.191
B. Point
i. 2 Sam 23:4
a) Look at the Hebrew. It says either that the sun, or rain, causes grass to grow.
IV.Conclusion
The LORD God Causes the Rain
The LORD Had not Caused It to Rain
•
When?
•
Wet or Dry?
•
Wet
•
Sufficient, but temporary
•
But not yet the complete provision of rain
B. Rain is a form of God’s providence
i. Would it have been an ordinary providence, or extraordinary providence—a miracle?
ii. The agrarian peoples of the ancient Middle East were acutely aware of the most basic
equation: water = life.”192
iii. According to the Canaanites, Baal was the god of rain, but the Lord taught His people
•
•

191 Jones, “In What Sense?,” 116 writes, “It seems to me that the question over the precise nature of the covenant of works
needs to be addressed in some detail before one can understand and formulate the so-called republication idea for the
simple reason that it makes all the difference in the world if one understands the covenant of works to be based on strict
justice apart from grace.”
192 Futato, “Because It Had Rained,” 1998, 18.
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and us that He alone sends the rain.193 This is what Moses taught the people in Deut.
11:10-17.
a) “10 For the land that you are entering to take possession of it is not like the land of
Egypt, from which you have come, where you sowed your seed and irrigated it, like
a garden of vegetables. 11 But the land that you are going over to possess is a land
of hills and valleys, which drinks water by the rain from heaven, 12 a land that the
LORD your God cares for. The eyes of the LORD your God are always upon it,
from the beginning of the year to the end of the year. 13 And if you will indeed obey
my commandments that I command you today, to love the LORD your God, and to
serve him with all your heart and with all your soul, 14 he will give the rain for your
land in its season, the early rain and the later rain, that you may gather in your grain
and your wine and your oil. 15 And he will give grass in your fields194 for your
livestock, and you shall eat and be full. 16 Take care lest your heart be deceived,
and you turn aside and serve other gods and worship them; 17 then the anger of the
LORD will be kindled against you, and he will shut up the heavens, so that there will
be no rain, and the land will yield no fruit, and you will perish quickly off the good
land that the LORD is giving you.”
iv. “The land of Canaan was not a land that just ‘naturally’ drank in rain from the sky. It
was a land that drank in rain from heaven because YHWH Israel’s God, cared for the
land. Covenant loyalty to YHWH would result in rain, vegetation, and life. Worshiping
other gods would result in no rain, no produce, and death.”195 We need to learn that
“YHWH God of Israel has been the Lord of the rain from the beginning!” (emphasis in
original). When Baal could not, but Yahweh did, send not only fire, but rain, in the days
of Elijah, the people cried out the conclusion, “The LORD he is God! The LORD he is
God!” (1 Kings 18:39)
C. If you asked your Canaanite neighbor, “How does your garden grow,” he would reply, “The
lord sends the rain.” Who is the lord? “Baal. I sacrifice my children to him, beat my back,
and he gives rain.”
D. Issue
i. Clearly Gen. 2:5 indicates a lack of ordinary (or almost-ordinary) providence explains
the lack of plants.
a) 24 hour view: This implies _________________.
b) Framework view: This implies ______________.
ii. Is the default paradigm for interpreting the events of Gen. 1 creation, ordinary
providence, or a combination of the two? Or other options, like extraordinary
providence?
iii. Naturalism or supernaturalism?
iv. If something in Gen. 1 is not explicitly declared an act of creation, is it by default an act
of ordinary providence? Or was some providence dependent upon creation in such a
way it was extraordinary providence? Or was there a mixture of ordinary and
extraordinary providence in Gen. 1?
v. Nature of the days. Were the days of Gen. 1 ordinary, literal, historical, created days, or
something else?
vi. Order of the days. Were the days in chronological order?
193 See ibid., 17–19.
194 Note that this phrase uses the same root words found in Gen. 2:5,
195 Futato, “Because It Had Rained,” 1998, 20.
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vii.Literary genre of Gen. 1
viii.Relation of scripture and science.
ix. Relation of Gen. 1 and 2
a) 24 hour view: Both Gen. 1 and 2 are literal; Gen. 1 is about creation (but mentions
providence), Gen. 2 about providence (but mentions creation).
b) Framework view: Gen. 1 figurative, Gen. 2 literal; both are about creation with a
heavy emphasis on providence. How is this providence defined?
E. Distinctions
i. Creation and providence
ii. Ordinary and extraordinary providence
iii. Special acts of providence
a) The covenant is a special act of providence
•
The sacraments are signs and seals of the Covenant of Grace.
F. Meredith Kline’s 1958 article titled “Because It Had Not Rained” (in Zotero)
i. Revealed a watershed issue between the 24 hour and Framework views. A pivotal
passage.
G. Meredith Kline, "Space and Time in the Genesis Cosmogony," Perspectives on Science and
Christian Faith 48.1 (April 1996) 2-15. (in Zotero)
H. Lee Irons, “The Framework Interpretation: An Exegetical Summary,” Ordained Servant
vol. 9, no. 1 (January 2000), pp. 7-11. http://www.opc.org/OS/html/V9/1c.html (in Zotero)
I. Robert V. McCabe, “A Critique of the Framework Interpretation of the Creation Account,”
in 2 parts. (in Zotero)
J. McCabe, Robert V. “A Critique of the Framework Interpretation of the Creation Account
(part 1 of 2).” Detroit Baptist Theological Journal 10 (2005): 19–67. (In Zotero)
K. McCabe, Robert V. “A Critique of the Framework Interpretation of the Creation Account
(part 2 of 2).” Detroit Baptist Theological Journal 11 (2006): 63–133. (in Zotero)
L. McCabe, Robert V. “A Defense of Literal Days in the Creation Week.” Detroit Baptist
Seminary Journal 5 (2000): 97–123. (In Zotero)
M. Mortenson, Dr. Terry, and Thane H. Ury, Ph.d. Coming to Grips with Genesis: Biblical
Authority and the Age of the Earth. New Leaf Publishing Group, 2008.
i. McCabe writes,
a) “Rather than presupposing that the ‘unargued presupposition’ of Genesis 2:5 is that
normal providence governed the creation period, the context of this verse is not
intended to describe how the entire creation week was controlled but what the state
of the created order actually was on day 6 of the creation week when God formed
His image bearer to rule on earth as His vice-regent. Kline’s presupposition about
Genesis 2:5 is unacceptable because of the incompatibility of this interpretation of
Genesis 2:5 with two contexts: its immediate context and the surrounding context of
Genesis 2:4-25.”196 He goes on to discuss these two contexts.
N. Jordan, James, “Meredith Kline Strikes Back,” in Biblical Chronology. (In Zotero)
O. Kline, “Intrusion” in Zotero
i. Summary here: http://reformedforum.org/does-god-command-evil-introducing-klinesintrusion-ethic/
P. “Besides, most of the material in Genesis 1 demands chronological order - even for
Framework advocates. This suggests that the surprising order of light-then-sun is also
196 Mortenson and Ury, Coming to Grips with Genesis, 229.
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chronological. Not only is Genesis 1 structured by fifty-five ‘waw’ consecutives, indicating
narrative sequence, but note that separating the waters on Day 2 requires their prior creation
on Day 1 (Gen.1:2d). Creating the sea on Day 3 must predate the sea creatures of Day 5.
Day 3 logically has dry land appearing before land vegetation later that day. Day 3 must
predate Day 6, in that land must precede land animals and man. Day 6 must appear as the
last stage of creation, in that man forms the obvious climax to God’s creation. Day 6
logically has man being created after animal life (Days 5 and 6) in that he is commanded to
rule over it. Day 7 must conclude the series in that it announces the cessation of creation
(Gen. 2:2). And so on.”197
V. Berkhof and Grudem outline providence as preservation, concurrence, and government.198
VI.Conclusion
VII.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
VIII.Extra Material

197 Gentry, “Genesis Creation.”
198 Berkhof, Systematic Theology, 169–175; Grudem, Systematic Theology, 316–332.
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30. Genesis 2:5d.2  “Work and Its Fruits, part 1”
Rev. Tim Black
ESV text
I. Introduction
A. Context. To return our attention to Genesis, we should briefly remember the context of this
verse.
i. The topic of Gen. 1 is creation and God’s covenant with creation; the topic of Gen. 2 is
providence and God’s covenant with man.
ii. Gen. 2:4b-25 presents that covenant’s establishment by God’s provision of man. There
was a problem—there was no covenant life; no garden, no rain, no gardener. So to
establish His covenant with man, in His sovereignty God provided the garden, the rain,
and the gardener, and in his responsibility that gardener would work and cause the
garden to flourish with fruit.
B. Outline. We see the need for God’s sovereign provision and man’s responsible activity in
Gen. 2:5d, “there was no man to work the ground.” We are considering Gen. 2:5d under
three headings: creation needs man’s person, work, and fruit. These are the three parts of v.
5d. Last time we considered man’s person; today we will consider his work and fruit.
God’s creation needs your work and its fruit. What is more pressing, God’s covenant with
you involves your work and its fruit. Your work and its fruit are part of your life in
covenant with God. God wants your work and its fruit in this world, and if they are sinfully
lacking or corrupt, they need to be restored through God’s work of salvation. We will
consider this passage under the following headings:
i. Your Work 5d.2
a) Man’s Function
b) The Effects of the Fall
c) Serving Your Savior
ii. Your Fruit 5d.3
II. Body
A. Your Work. Creation also needed man’s work. The reason the garden had not yet sprung
up was that “there was no man to work the ground.”
i. The Word “Work” - Man’s Function. The word “work” here specifies man’s function
that was missing from creation. Man’s function would be to work.
a) Not Man’s Only, But Predominant, Activity. Of course this is not our only
function. In the Westminster Standards’ discussion of the Sabbath, we wisely
distinguish three main kinds of activities in which God wants us to engage: worship,
and worldly employments and recreations. The “work” in view here in v. 5 is
primarily our employment, but this does not deny God also wants us to engage in
worship and recreation. Yet clearly in today’s passage and in the 4th commandment
we see the bulk of our time is to be spent working. “Six days you shall labor and do
all your work” (Ex. 20:9).
b) Is Work Good? Is work good or bad? What do you say about your work? Is it a
financial necessity? “I owe, I owe, so off to work I go!” Or worse, is it a necessary
evil? “I’d rather be fishing.” “Thank God it’s Friday.” Or do you ever say, “Thank
God it’s Monday”? I want you to try and say that tomorrow. Thank God tomorrow
for your work. Bring it to Him in your prayer and praise.
c) Work Is Good. Work itself is not part of the curse. We should recognize that in this

verse, clearly God created work to be something good. It was not good that man’s
work was missing, so it was good when God provided man and his work. Some
have spuriously claimed that work only began after the fall, and before that there
was rest, because Gen. 3:23 says “the LORD God sent him out from the garden of
Eden to work the ground from which he was taken.” But it cannot be true that work
began only after the fall, because here in v. 5d we are told Adam was to work, and in
Gen. 2:15 we learn God placed Adam in the garden to work. “The curse (Gen 3:1617) was only the pain and hardship which were to accompany labor, not the labor
itself (cf. ±eƒeb ‘sorrow’).”199
d) Work Is Service. The Hebrew word for “servant” or “slave” (eved) is derived from
this word “work,” avad. This brings out two implications.
•
First, work has dignity. In the Bible a slave is not first one who is property, but
one who works, indicating there is dignity in the service of a slave.
•
Second, to work is to serve. It is to serve God or to serve your fellow man. It is
not first to serve yourself. Adam’s work was to be a servant. There is joy and
blessing in serving God and others. “A life of self-renouncing love is one of
liberty.”
ii. The Effects of the Fall
a) Work Changed. When Adam and Eve sinned against God and fell into the estate of
sin and misery, and we with them, work changed. It was no longer merely good, but
also became a means by which God brought upon us the curse of misery. God said
to Adam, “cursed is the ground because of you; in pain you shall eat of it all the days
of your life; 18 thorns and thistles it shall bring forth for you; and you shall eat the
plants of the field. 19 By the sweat of your face you shall eat bread” (Gen. 3:1719). And for women God cursed the work of childbearing and rearing, and of
submitting to and helping your husband. Now after the fall, work is still required
and brings a blessing of provision, but now it also brings a curse of misery.
b) Man Changed. In the fall, Adam and Eve changed too. Are you a good worker? In
Adam’s fall, you didn’t lose your ability to work the ground. But you lost your
ability to work the ground in a truly godly manner.
c) Sins Connected with Work. Two common forms of ungodliness are the sin of
working too little or the sin of working too much.
•
Sin of Working too Little. The sin of working too little is laziness.
•
The Sluggard. “The sluggard says, ‘There is a lion outside! I shall be killed
in the streets!’” (Prov. 22:13) The truth is he just doesn’t want to work. “14
As a door turns on its hinges, so does a sluggard on his bed. 15 The sluggard
buries his hand in the dish; it wears him out to bring it back to his mouth.”
(Prov. 26:14, 15)
•
Early Retirement. There is a similar sin in early retirement. If your reason
for retiring early is to lead a life of pure leisure—all play and no work—you
will likely find that life is not only unattainable, but unfulfilling. There is a
time to rest. But years of pure rest are not how God designed you to
function. And as today’s verse teaches, the world needs your work.
•
The Sin of Working too Much. The sin of working too much can be described
in many ways—anxiety, greed, idolatry, the love of money which is the root of
all kinds of evil, burning the candle at both ends. God says this is not right
either. “It is in vain that you rise up early and go late to rest, eating the bread of
199 TWOT, s.v. avoda.

anxious toil; for he gives to his beloved sleep.” (Ps. 127:2).
•
Both! I tend to err on both sides. I don’t plan well enough so I work too much,
then I rest too much to make up for it. But this is not my best service to God, my
family, or you, my church. We must plead with God for mercy and grace to help
us in these things.
•
Anecdote. If you think you might be tempted to the sin of working too much, I
have a story for you. After failing at attempts to claim land in Kingman County,
KS and Edmond, OK, my grandfather’s relative James McFarland scouted out
good creek bottom land in the hope of claiming it in the Cherokee Strip Land
Run. At high noon on Saturday, September 16, 1893, the gunshot rang out and
he rode his two horses hard 30 miles in 2 hours and 10 minutes to reach the 160
acre plot. “He drove his stake in the ground and stood a moment expressing
silent gratitude for his safe arrival, the chance to pioneer, and this gift of new
land.”200 His father and brother “had also won claims of bottom land. The three
160-acre tracts lay close together, and Providence indeed seemed good.”201 To
keep the Sabbath none of them would register their claims in the land office in
Perry, OK that Sunday, however. They waited until Monday to do so. Would
someone else register claims to their land first? To encourage you to keep the
Sabbath like they did, you’ll have to wait until next Sunday to hear the end of the
story!
iii. Serving Your Savior. One way to summarize the gospel solution to our sins in work is
that you are serving your Savior. Paul wrote, “You are serving the Lord Christ” (Col.
3:24). Your master is Christ. Your ultimate boss is your Savior. Jesus says, “28 Come
to me, all who labor and are heavy laden, and I will give you rest. 29 Take my yoke
upon you, and learn from me, for I am gentle and lowly in heart, and you will find rest
for your souls. 30 For my yoke is easy, and my burden is light.” Christ, and Christ
alone, can remove the sin and misery from your work. How does He do that? There are
many ways.
a) Christ Is the Suffering Servant. First, remember Christ is the Suffering Servant.
Christ is described as the Suffering Servant throughout Is. 39-66, where the word
“servant” appears 31 times, describing both Christ and Israel as God’s servant.
Because Christ served God faithfully even amidst the suffering of this life, the wrath
of God, and the cursed death on the cross, you can serve God faithfully as this same
Christ lives in you.
b) Glorify God and Bless Your Neighbor. As Christ gave Himself up for His Father
and for you, so you can give yourself up for God and your neighbor. Rather than
making financial necessity, profit, self-fulfillment your motivations, Christ calls you
to use your work to glorify God and bless your neighbor. Doing this will make it
good work. “Whether you eat or drink, or whatever you do, do all to the glory of
God” (1 Cor. 10:31).
c) Work Is Your Calling. Recognize that work is your calling. In other words, God
calls you to work. He’s given you your work to do for His glory. He is pleased
when you do the work He’s given you to do. Paul writes, “Let each person lead the
life that the Lord has assigned to him, and to which God has called him....Each one
should remain in the calling in which he was called.” (1 Cor. 7:17, 20)
d) Work Is A Stewardship. Recognize your work is a stewardship from God. God
has entrusted you with it. Jesus desires to say to you, “Well done, good and faithful
200 McFarland, My Father Won a Cherokee Strip Homestead, 8–9.
201 Ibid., 9.

servant. You have been faithful over a little; I will set you over much.” (Matt.
25:23)
e) Serving God Is A Delight. Remember that serving God is a delight. “When the
service is offered to God, however, it is not bondage, but rather a joyous and
liberating experience (Exo 3:12; Exo 4:23; Exo 7:16; Exo 10:26; Psa 22:31; Job
21:15; Jer 2:20; Mal 3:14).”202 “I would rather be a doorkeeper in the house of my
God than dwell in the tents of wickedness.” (Ps. 84:10)
f) God Accepts Your Work. Remember the great comfort that although your good
works are stained by sin, yet just as “the persons of believers [are] accepted through
Christ, their good works also are accepted in him”203 (1 Pet. 2:5; Ex. 28:38; Gen. 4:4;
Heb. 11:4). God accepts your works. Just as God accepted “Abel and his offering”
(Gen. 4:4), so your “spiritual sacrifices [are] acceptable to God through Jesus
Christ” (1 Pet. 2:5; see also Ex. 28:38; Heb. 11:4).
III.Conclusion
A. The Lord’s Supper
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

202 TWOT, s.v. avoda.
203 Westminster Confession, chap. 16.6.

31. Genesis 2:5d.3  “Work and Its Fruits, part 2”
Rev. Tim Black
ESV text
I. Introduction
A. Illustration. One of my favorite things as a kid was Ants’hillvania. It was a record on
which a bunch of ants sang “Antsy Antsy Ants’hillvania that’s our town.” In their “Work
Song” they sang,
Diligence is quite a virtue
Working hard will never hurt you
When you’re through there’s always a reward
We begin our job in April
And we never take a break ‘till
Everything for winter has been stored
We don’t pretend it’s easy
But at times work can be fun
And you’ll never feel a feeling
That’s as good as the one that you feel when you’re done
If you take a long vacation
Without making preparation
For the coming winter when you go
When you get back from your going
And the winter winds are blowing
There’ll be nothing left to eat but snow
i. God says, “Go to the ant, O sluggard; consider her ways, and be wise. 7 Without having
any chief, officer, or ruler, 8 she prepares her bread in summer and gathers her food in
harvest.” (Prov. 6:6-8)
B. Point. Work is fruitful, because God blesses work with fruit. This is a reason to work, to
thank God, and to give Him the fruits of our labors.
C. Outline. We’ll consider this passage under the following 3 headings.
i. The Fruit of Work
ii. The Effects of the Fall
iii. Your Labor in the Lord Is not in Vain
II. Body
A. The Fruit of Work. In the past weeks we’ve learned that creation needed man and his
work. In this word “ground” in Gen. 2:5 we learn that creation also needed the fruit of
man’s work. The reason the garden had not yet sprung up was that “there was no man to
work the ground.” The garden was meant to flourish. How would it flourish? V. 5 gives
the answer: by God’s providence and man’s cultivation. The final clause of v. 5 describes
man’s cultivation as having three parts: man, his work, and the ground: “there was no man
to work the ground.”
i. The Ground. What is the significance of “the ground”? “The ground” is the direct
object in the sentence, so is the direct recipient of man’s work. Man works the ground.

But there is more to this verse than that simple fact. Why was man to work the ground?
To bring forth fruit. To make the garden flourish. The beginning of v. 5 supplies the
specifics—“When no bush of the field was yet in the land and no small plant of the field
had yet sprung up....” From where would these bushes and plants spring up? From “the
ground.” And it wouldn’t happen unless man worked.
a) Source. The ground is described here as a productive source. As a source, it was
the soil from which Adam was formed, trees would grow, and minerals would be
mined. The Hebrew word for “the ground” here serves as a reminder that Adam was
formed from it. Because there was no man to work the ground, God made Adam’s
body out of the ground; ~d'äa' h' (ha adam) was formed from hm'(da' ]h' (ha adamah).
Adam was to work the adamah. There is a tie between men and the ground. Our
bodies, our food, even our homes and wealth, come from the ground. This is why
Gen. 2:11, 12 tells us of “the land of Havilah, where there is gold. 12 And the gold
of that land is good; bdellium and onyx stone are there.” By God’s provision and
man’s cultivation, our money, wealth, perfume and jewelry come from the ground.
Job 28 tells of the riches which men can mine from the ground for their usefulness.
“Iron is taken out of the earth, and copper is smelted from the ore....As for the earth,
out of it comes bread.” (Job 28:2, 5)
a) Fruitful. The ground is conceived of here as fruitful. Fundamentally, the ground is
fruitful. It has the potential to produce fruit when it is worked. This fruitfulness
comes by man’s work, but also by God’s blessing on man’s work. Ps. 128:1-4 says
this, “1 Blessed is everyone who fears the LORD, who walks in his ways! 2 You
shall eat the fruit of the labor of your hands; you shall be blessed, and it shall be well
with you. 3 Your wife will be like a fruitful vine within your house; your children
will be like olive shoots around your table. 4 Behold, thus shall the man be blessed
who fears the LORD.”
ii. The Bushes and Trees. What fruit would the ground produce immediately in Gen. 2?
“Bushes” and “trees.” The bushes and trees would produce fruit for man to eat as food.
This produce was established by God’s creation, but developed by man’s cultivation. It
was “the LORD God [who] planted [the] garden” in v. 8; and “out of the ground” it was
“the LORD God [who] made to spring up every tree that is pleasant to the sight and
good for food” in v. 9. And apparently the food was ready to eat. The garden was
established by God’s creation. But yet v. 5 teaches us the garden would not continue to
grow as it should without man’s cultivation. Both God’s providence and man’s
cultivation work together, though God’s providence retains the primacy. So the psalmist
praises God saying, “You cause the grass to grow for the livestock and plants for man to
cultivate, that he may bring forth food from the earth.” (Ps. 104:14) So even though our
food comes from our work, yet we must give God the glory for it. He deserves the tithe
—the tenth—that He requires, and it should come off the top; He deserves our firstfruits.
Even when you bring in the last harvest, praise the Lord, from first to last. That is what
God teaches us today when He said to His people, “You shall keep the Feast of Harvest,
of the firstfruits of your labor, of what you sow in the field. You shall keep the Feast of
Ingathering at the end of the year, when you gather in from the field the fruit of your
labor.” (Ex. 23:16) Though we work, God’s work comes behind and before, and even
in, our work. “Who has given a gift to him that he might be repaid? For from him,
through him, and to him are all things. To him be the glory forever!” (Rom. 11:36)
iii. The Garden. More broadly, what would spring from the ground would be the garden as
a whole, which was the context of man’s first work. “The LORD God...put him in the
garden of Eden to work it and keep it” (Gen. 2:15). It is instructive to notice that God’s

intent for creation was for it to progress from a garden in Gen. 2 to a city in Rev. 3, 21.
The fruit God intends our work to produce is not only simple, but also complex. It is
also intended not only to remain in the garden as one small geographical location, but to
fill the whole earth. God promises in the progress of His redemptive work that one day
“the earth will be filled with the knowledge of the glory of the LORD as the waters
cover the sea.” (Hab. 2:14; Is. 11:9) In the end, the leaves of the Tree of Life in Rev.
22:2 are not just for the garden, but “for the healing of the nations” (cf. Ezek. 47:12).
The fruit of the work of evangelism, discipleship, and Christians’ service to God is
intended to fill the earth, whether in this life or only in the next. We see a hint of this in
God’s promise during the conquest of Canaan, “the LORD your God will clear away
these nations before you little by little. You may not make an end of them at once, lest
the wild beasts grow too numerous for you.” (Deut. 7:22; cf. Ex. 23:29) Here we see
God intends some land to be inhabited and developed by man, and particularly, men
who are faithful to God’s covenant with them. It is because of this understanding of
man’s positive, God-intended role on earth that former Covenant College professor E.
Calvin Beisner founded the Cornwall Alliance, which has become the primary
evangelical response to the global warming alarmism of Al Gore, environmentalists and
today’s media. The Cornwall Alliance has demonstrated repeatedly that the popular
claims today that man is the primary cause of global warming, and that global warming
is harming our planet, are false. They are founded on bad science, and disproven by
good science. Their aim and result is to keep cheap energy away from the poor in
developing countries through cap-and-trade policies, to similarly stifle the productivity
and efficiency of the wealthy, and to reduce the number of humans on the earth through
abortion, euthanasia, famine and disease. This is all because they believe humans are
earth’s problem. So eradicate the humans. But God placed Adam in the garden, to tend
and keep it! Creation is intended for man to work, so that it will flourish.
B. The Effects of the Fall. The problem is not man, because “God made man upright” (Eccl.
7:29). The problem is man’s sin. Because Adam and Eve sinned against God, and we in
them, mankind and the whole creation fell into the estate of sin and misery, and are under
God’s wrath and curse.
i. Gen. 3: Pain and Difficulty. What are the effects of the fall on our work? Does it still
bear fruit? Yes. Look with me at Gen. 3. Women still bear children in v. 16; the ground
still brings forth food for the men who work it in vv. 17-19. But now this fruit comes by
work riddled with with pain and difficulty. The pain is explicit. “In pain you shall bring
forth children.” “In pain you shall eat of it all the days of your life.” The difficulty is
implicit. “Thorns and thistles” cause pain, so your work becomes more difficult as you
attempt to avoid the pain. “You shall [still] eat bread,” yet it will come “by the sweat of
your face.”
ii. Rom. 8: Frustration/Futility. Rom. 8 says not only is the curse felt by you, but it is
carried out by the means of creation’s no longer producing as much fruit as it did
originally. “The creation was subjected to futility,” and now is in “bondage to decay”
(Rom. 8:20, 21). So though creation still gives you its fruit, part of your work always
fails to accomplish its goal. That is its futility. And part of your fruit decays. You can’t
always eat the bananas before one goes bad.
iii. Do You Bear Good Fruit? Some of the fruit of your work is bad because of Adam’s
actual sin and not your own. But take stock of yourself. Do you bear good fruit, or bad
fruit? A passage that gripped me when I was angry at my biological brother was 1 John
3:10: “By this it is evident who are the children of God, and who are the children of the
devil: whoever does not practice righteousness is not of God, nor is the one who does

not love his brother.” Likewise, 1 John 4:20, 21: “If anyone says, ‘I love God,’ and
hates his brother, he is a liar....whoever loves God must also love his brother.” Do you
bear good fruit, or bad fruit? “Every tree that does not bear good fruit is cut down and
thrown into the fire.” (Matt. 7:19; 3:10; Luke 3:9) God puts a stop not only to a bad
person, and his work, but also his fruit. This is one of the practical consequences God
has ordained for sin. “They shall...take away all the fruit of your labor.” (Ezek. 23:29)
“Whoever works his land will have plenty of bread, but he who follows worthless
pursuits lacks sense.” (Prov. 12:11) “In all toil there is profit, but mere talk tends only
to poverty.” (Prov. 14:23) “Whoever is slack in his work is a brother to him who
destroys.” (Prov. 18:9)
C. Your Labor in the Lord Is not in Vain. If you sin by not working, and perhaps suffer for
it, what should you do? Repent of that sin. Call out to God to save you, to make you
faithful in your work, and to bless you with the fruit of your labor. But, you may ask, does
God’s work of redemption have any effect on the fruit, and fruitfulness, of our labor? Yes.
It makes your labor more faithful, and so more fruitful. God redeems your fruitfulness for
His glory and your good. “Your labor in the Lord is not in vain.” (1 Cor. 15:58)
i. Christ Is Victorious. This is first because Christ is victorious. Christ defeated sin in
His work on the cross, and now dwells in your hearts through faith. “Work out your
own salvation with fear and trembling, 13 for it is God who works in you” (Phil. 2:12,
13). Jesus promised, “In this world you will have trouble, but take heart, I have
overcome the world.” (John 16:33) The effect of the gospel of Christ in a person’s life
is to make them overflow with an abundance of good works. “Those that were sown on
the good soil are the ones who hear the word and accept it and bear fruit, thirtyfold and
sixtyfold and a hundredfold.” (Mark 4:20)
ii. How God Blesses. God blesses the faithful work of Christians with fruitfulness in two
ways.
a) Through Direct Practical Consequences. First, through direct practical
consequences. One direct practical consequence of good works is commonly that
thereby God provides for you. “From the fruit of his mouth a man is satisfied with
good, and the work of a man’s hand comes back to him.” (Prov. 12:14) Paul said
“Work with your hands, as we instructed you, 12 so that you may live properly
before outsiders and be dependent on no one.” (1 Thess. 4:11, 12) Not only is there
enough for you, but even enough for others. There is an abundance built into
creation, rightly produced through the faithful work of a godly man. “Let the thief
no longer steal, but rather let him labor, doing honest work with his own hands, so
that he may have something to share with anyone in need.” (Eph. 4:28) Paul said,
“By working hard in this way we must help the weak and remember the words of the
Lord Jesus, how he himself said, ‘It is more blessed to give than to receive.’” (Acts
20:35)
b) Through God’s Accepting and Rewarding Our Obedience. But there is
something more than simply practical consequences in the Bible. God also blesses
our work with fruit through His accepting and rewarding our obedience. It is God
who makes your work fruitful. It is God who accepts your work through Jesus
Christ despite the fact it is tainted by sin. It is God who rewards your obedience to
Him. This reward is in some way additional to the direct earthly consequences of
work. It is a supernatural blessing which God can extend or withhold.
•
Example. You can see this in Cain and Abel. Both Cain and Abel’s work was
blessed with fruit, but only Abel’s fruit was accepted by God. Like Esau, Cain
recognized this additional blessing, and was jealous because he knew he could

not have it. Yet by God’s common grace, in order to give men time and
opportunity to repent and believe in Christ, Cain and his line had many skills and
bore fruit in music and metallurgy (Gen. 4:21, 22). So both bore fruit at first, but
God destroyed Cain and His line in the end. The differences here are not
mechanical, but covenantal; not natural, but supernatural. “God works all things
for good for those who love God and are called according to His purposes.”
(Rom. 8:28) God says He shows “steadfast love to thousands of those who love
me and keep my commandments.” (Ex. 20:6)
iii. The Fruit of Holiness. So we should be zealous to bear good fruit for God—to bear the
fruit of holiness.
a) Because Christ is risen from the dead and victorious over sin, and death, and hell,
“Therefore, my beloved brothers, be steadfast, immovable, always abounding in the
work of the Lord, knowing that in the Lord your labor is not in vain.” (1 Cor. 15:58)
Trust that “He who supplies seed to the sower and bread for food will supply and
multiply your seed for sowing and increase the harvest of your righteousness.” (2
Cor. 9:10) By God’s abundant blessings, “5 Those who sow in tears shall reap with
shouts of joy! 6 He who goes out weeping, bearing the seed for sowing, shall come
home with shouts of joy, bringing his sheaves with him.” (Ps. 126:5, 6)
b) Practically, how should we pursue bearing the fruit of holiness? Read, believe, and
obey God’s law, by faith in Christ your Savior and in dependence upon God’s saving
power through the work of the Holy Spirit. Read not only the law’s commands, but
its consequences; its blessings and curses, threatenings and promises. As the
Westminster Confession ch. 19.6 explains, God’s “law...is of great use to” you who
are “regenerate...the threatenings of it serve to show what even [your] sins deserve;
and what afflictions, in this life, [you] may expect for them, although freed from the
curse thereof threatened in the law. The promises of it, in like manner, show [you]
God’s approbation of obedience, and what blessings [you] may expect upon the
performance thereof: although not as due to [you] as a covenant of works.”204 This
is the great use of Lev. 25, 26 and Deut. 28 for us today.205 “You shall do my statutes
and keep my rules and perform them, and then you will dwell in the land securely.
19 The land will yield its fruit, and you will eat your fill and dwell in it securely.”
(Lev. 25:18, 19) “Blessed shall be the fruit of your womb and the fruit of your
ground and the fruit of your cattle, the increase of your herds and the young of your
flock.” (Deut. 28:4) These are God’s promises of blessing. To the obedience of
which commands are these blessings attached? “All my commandments” (Lev.
26:14). But in the context, God especially highlights two which are directly
connected to your work.
•
The Tithe. First, the tithe. “Every tithe of the land, whether of the seed of the
land or of the fruit of the trees, is the LORD’s; it is holy to the LORD.” (Lev.
27:30) Because God gave you the fruit, give Him the tenth of it which He
requires and claims as belonging to Him. Then both you and He know you love
the giver more than the gift. The true fruit of holiness is what the godly men
vowed during the revival in Nehemiah’s day, “We obligate ourselves to bring the
204 Ibid., chap. 19.6.
205 This is the right use of the “do this and live” principle, according to WCF 19.6, rather than considering it to be primarily
a typological republication of the Covenant of Works on the national level requiring only imperfect obedience to merit
temporal blessings, which latter view is promoted in books such as Estelle, Fesko, and VanDrunen, The Law Is Not of
Faith; see also Ramsey, “In Defense of Moses” for an explanation of how the “do this and live” principle is interpreted
by WCF 19.6.

•

firstfruits of our ground and the firstfruits of all fruit of every tree, year by year,
to the house of the LORD.” (Neh. 10:35) Is your money holy to the Lord?
“Where your treasure is, there your heart will be also.” (Matt. 6:21)
The Sabbath. Second, the Sabbath. Lev. 25:2 says “When you come into the
land that I give you, the land shall keep a Sabbath to the LORD.” The land, and
its farmers, were to rest every seventh year. God will provide. “20 And if you
say, ‘What shall we eat in the seventh year, if we may not sow or gather in our
crop?’ 21 I will command my blessing on you in the sixth year, so that it will
produce a crop sufficient for three years. 22 When you sow in the eighth year,
you will be eating some of the old crop; you shall eat the old until the ninth year,
when its crop arrives.” (Lev. 25:20-22) Likewise, Lev. 26:2-5 says “2 You shall
keep my Sabbaths and reverence my sanctuary: I am the LORD. 3 If you walk
in my statutes and observe my commandments and do them, 4 then I will give
you your rains in their season, and the land shall yield its increase, and the trees
of the field shall yield their fruit. 5 Your threshing shall last to the time of the
grape harvest, and the grape harvest shall last to the time for sowing. And you
shall eat your bread to the full and dwell in your land securely.” “But if you will
not listen to me and will not do all these commandments, 15 if you spurn my
statutes, and if your soul abhors my rules, so that you will not do all my
commandments, but break my covenant, 16 then I will do this to you:....20 your
strength shall be spent in vain, for your land shall not yield its increase, and the
trees of the land shall not yield their fruit.” (Lev. 26:14-16, 20) Trust that the
Lord will provide. You have time to worship Him. Your work can rest while
you worship Him. If you don’t let it rest, He will take away its fruit. Too often
we think we will lose all we have if we don’t seek first what we will eat, or
drink, or wear. “But seek first the kingdom of God, and all these things will be
added to you.” (Matt. 6:33)
a) Anecdote from Biography. Last week I didn’t tell you the end of the story
of the James McFarland family who claimed good creek bottom land in the
Cherokee Strip Land Run. They drove their stakes in their claims on
Saturday, but to keep the Sabbath, they didn’t register their claims until
Monday. To their great disappointment, Monday they discovered “all the
land adjoining the creek was claimed”206 on Sunday. So instead they
searched and successfully claimed land 6 miles to the northwest. “Did they
long for the creek-bottom land and regret the choice they were forced to
make? Within five years [James’ fathers’] 160-acre tract had become the
town of Billings, Oklahoma, and [he] did a good business selling lots to
newcomers. The keen disappointment which all felt at losing their first
claims was all forgotten when Billings sprang up at their very door....Father
often remarked that keeping the Sabbath brought its own reward.”207

III.Conclusion
A. Though our sin has brought us misery and even God’s discipline, yet remember that work is
fruitful, because God blesses work with fruit. This is a reason to work, to thank God, and to
give Him the fruits of our labors. Trust that one day in heaven you will rest from your
labors (Rev. 14:13), and “sorrow and sighing will flee away” (Is. 35:10; 51:11).
IV.Benediction
A. “24 The LORD bless you and keep you;
206 McFarland, My Father Won a Cherokee Strip Homestead, 9.
207 Ibid., 10.

B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra material
A. The full lyrics of the Ants’hillvania “Work Song” are:
Diligence is quite a virtue
Working hard will never hurt you
When you’re through there’s always a reward
We begin our job in April
And we never take a break ’till
Everything for winter has been stored
We don’t pretend it’s easy
But at times work can be fun
And you’ll never feel a feeling
That’s as good as the one that you feel when you’re done
If you take a long vacation
Without making preparation
For the coming winter when you go
When you get back from your going
And the winter winds are blowing
There’ll be nothing left to eat but snow
We don’t pretend it’s easy
But at times work can be fun
And you’ll never feel a feeling
That’s as good as the one that you feel when you’re done
You won’t find an ant that has not
Worked for everything that he’s got
We have found we have to work to live
Ants get lots of satisfaction
Out of going into action
If you want to get you’ve got to give
We don’t pretend it’s easy
But at times work can be fun
And you’ll never feel a feeling
That’s as good as the one that you feel when you’re done

32. Genesis 2:7  “A Living Soul”
Rev. Tim Black
ESV text
I. Introduction
A. Jokes. Did you hear why the invisible man turned down the job offer? He just couldn’t see
himself doing the job. Forgive me if I’ve told you that one before. But here’s another. Do
you know why the Casper, Wyoming baseball team called the Ghosts couldn’t keep a
crowd? The lights were on, but noBODY was home!
B. The Main Point. The main point of today’s passage is that you are both a body and a soul.
Your body is material; your soul is spiritual. Sometimes we think or wish we were only one
and not the other. But in our right minds we don’t want to be either a bodiless ghost or a
soulless zombie. The ancient Greek philosophers thought the body was evil and the soul
was good, and Augustine and the Catholic church followed that idea by devaluing sex,
marriage, and exalting the supposed spirituality of monastic discipline. Today we often do
the opposite—we care greatly about our bodies but think little of our souls. But God made
you both a soul and a body. He made you “a living soul.” That’s how He intends you to be,
in this world and the next.
C. Context. Today’s passage resumes the main line of the story in ch. 2.208 In vv. 5, 6 we
learned the problem that there was no covenant life, because there was no garden, no rain,
and no gardener, and in v. 7 we begin to learn the solution: God provided a gardener by
making man. This passage doesn’t focus on the fact that God created man so much as it
focuses on the nature of man which resulted, which is that man consists of a body and a
soul.
D. Outline. V. 7 has three parts. The first two parts describe how God fashioned man’s body
and soul respectively. The third part begins with the word yhiîy>w:), which is translated
“became.” So the third part focuses our attention on the final product which God made—“a
living soul.” So, we’ll consider this passage under the following 3 headings.
i. Your Body Is Made of Dust 7a
ii. Your Soul Was Made by the Breath of God 7b
iii. So You Are A Living Soul 7c
II. Body
A. Your Body Is Made of Dust 7a. So first, your body is made of dust. V. 7a reads,
i. Text
a) then the LORD God formed the man of dust from the ground
ii. God Formed You. First off, this means God formed you. Though our material is mean
our Maker is great, so we are “fearfully and wonderfully made” (Ps. 139:14). This is
true not only of Adam, but also of you, for David wrote, “you formed my inward parts;
you knitted me together in my mother’s womb” (Ps. 139:15). This was true not only of
David, but also Job: “8 Your hands fashioned and made me, and now you have
destroyed me altogether. 9 Remember that you have made me like clay; and will you
return me to the dust?” (Job 10:8-9) It was also true of Elihu: “I too was pinched off
from a piece of clay.” (Job 33:6) It is true of you.
a) The Word “Formed.” What does it mean that God formed you? This word
“formed” appears for the first time in the Bible in this verse. “The image is of a
208 The clause-initial waw consecutive beginning v. 7 resumes the mainline of the narrative, reinforcing that the whole of
vv. 5-6 is one unified parenthetical section.

potter and clay;”209 He is the potter; we are the clay (Is. 64:8). In combination with
this verse’s special mention of God’s breathing into Adam the breath of life, this
word “formed” indicates that God took time with you, to intentionally and carefully
fashion you to be a special creature superior to the other animals, whereas Genesis
gives less special attention to the manner which God created the other animals.
Jesus said, “Fear not, therefore; you are of more value than many sparrows” (Matt.
10:31).
b) You Are Your Body. Notice what God formed. Not only man’s body, but God
“formed the man” himself. This is significant. It is not best to say only that you
have a body. No, it is better to say that you are your body. While it is true that you
are not only your body, because you also have a soul, yet this verse makes clear that
you are your body as much as you are your soul. God “formed the man” himself “of
dust of the ground.”
c) You Are God’s Workmanship. As His creatures, you are God’s workmanship. But
you and I have sinned against our Maker, and so have become “by nature children of
wrath” (Eph. 2:3). So Paul cries out, “Who can deliver me from this body of
death?” (Rom. 7:24) The Lord Jesus Christ. Call out to Him to deliver you from
your sins, and He will give you a new nature, then rejoice that “by grace you have
been saved through faith. And this is not your own doing; it is the gift of God, not a
result of works, so that no one may boast. For we are his workmanship, created in
Christ Jesus for good works.” (Eph. 2:8-10) Thank God that “The workmanship
exceeded the materials. Let us present our bodies to God as living sacrifices (Rom.
xii. 1), as living temples (1 Cor. vi. 19), and then these vile bodies shall shortly be
new-formed like Christ’s glorious body, Phil. iii. 21.”210
iii. Of Dust from the Ground. God formed you out “of dust from the ground.”
a) The Meaning. This means literally that God made Adam’s body out of the ground,
but also that “the body of man is entirely built up of basic substances similar to those
found in the earth.”211
b) A Cause for Humility. This is a cause for humility. If you are tempted to be proud
that you are made in the image of God, remember that you are made of dust. In the
order God followed in creation, you were dust before you were made in the image of
God.
•
You Are Like the Animals. You should be humble because you share your
physical nature with the animals, which should prove to you that you are “a
creature like the other creatures which God had made.”212 Your nature is not
divine; you are not God.
•
You Are Subject to Physical Limitations. You should be humble because you
are subject to physical limitations. There are only so many hours in the week;
there is only so much stress you can take, or work you can do. We must protect
our bodies from harm. You won’t live forever; you aren’t a superman. Beware
that alcohol, drugs, or damaging sports can bring your life or health to a
permanent end.
•
You Are Liable to God’s Curse. The fact you are made of dust should remind
you you are under God’s curse, unless you repent and believe in Jesus Christ.
God told Adam, “By the sweat of your face you shall eat bread, till you return to
209 Waltke and Fredricks, Genesis, 2001, 85.
210 Henry, Commentary, 1970, 14.
211 Aalders, Genesis, 1981, 1:85.
212 Sailhamer, The Pentateuch as Narrative, 1992, 98.

the ground, for out of it you were taken; for you are dust, and to dust you shall
return.” (Gen. 3:19) Because of our sin, the ground is not only man’s “cradle,
[and] his home, [but also] his grave.213 But though “in Adam all die, so also in
Christ shall all be made alive” who are saved through faith in Him (1 Cor.
15:22). “Just as we have borne the image of the man of dust, we shall also bear
the image of the man of heaven.” (1 Cor. 15:49) Give thanks to God that
“Christ redeemed us from the curse of the law by becoming a curse for us” (Gal.
3:13).
B. Your Soul Was Made By the Breath of God 7b. Second, in v. 7b, we see that God did not
only give you a body, but He also gave you a soul that will last forever. Though your body
is made of dust, your soul was made by the breath of God. V. 7b reads,
i. Text
a) and breathed into his nostrils the breath of life,
ii. God’s Breath. The first thing to notice here is God’s breath. God breathed. This
doesn’t mean God breathed air as we do, but is a reference to the work of God’s Spirit
by which He gave man life and his first breath of air. In Hebrew and Greek one and the
same word is used to mean either “breath” or “spirit”--ruach in Hebrew and pneuma in
Greek. This verse doesn’t use either word,214 yet it appears the same pattern is present—
there is an inseparably close connection between the work of God’s Spirit and the
beginning of man’s breath.
a) Do you see here God’s power to give life? Elihu said, “The breath of the Almighty
gives me life.” (Job 33:4)
b) Do you see God’s gentleness? Though the word “breathed” “suggests a good puff
such as would revive a fire (Is. 54:16; Hag. 1:9),”215 yet here God’s power did not
destroy, but brought life, and that by beginning our gentle act of breathing.
c) Do you see that God’s breath is the origin of your breath? Now I don’t mean that
God breathes air. But do you see how intimately you depend on Him for your life,
and breath? God “breathed into his nostrils the breath of life.” It was not only
Adam’s first breath, but his every breath, and it is your every breath, that depends on
the life-giving work of God’s Spirit. Elihu said, it is not age, “But it is the spirit in
man, the breath of the Almighty, that makes him understand.” (Job 32:8)
d) It is God who gave you life and your soul. We know God gave you your soul,
because at death Ecclesiastes tells us, “the dust returns to the earth as it was, and the
spirit returns to God who gave it” (Eccl. 12:7). For this reason God is rightly called
“the Father of spirits” (Heb. 12:9), and deserves our obedience. Just as Jesus said
“Father, into your hands I commit my spirit” (Luke 23:46), so also “let [you] who
suffer according to God’s will entrust [your] souls to [your] faithful Creator while
doing good” (1 Pet. 4:19).
iii. Your Life and Identity. The breath of God made your soul, which is your life and
identity.
a) The Breath of Life. What is the breath of life?
213 Waltke and Fredricks, Genesis, 2001 use the expression without attribution; and it is quoted by Wenham, Word Biblical
Commentary, Vol. 1, 1987, 59; from Jacob, Das Erste Buch Der Tora.
214 Though surprisingly, Boice, Genesis, 2006, 119 says it did: “It is this word that occurs in Genesis 2:7 with the
implication, readily seen by any Hebrew reader, that man was specially created by God’s breathing some of his own
breath into him.” Boice’s point is good, so I repeat it here, despite the fact the word ruach is not in Gen. 2:7. I note
ruach (breath) is the direct object of the verb nishmat (breathing) in Gen. 7:22, showing that the two words can be used
with a similar meaning.
215 Wenham, Word Biblical Commentary, Vol. 1, 1987, 60.

Calvin says it refers only to “the animal life of man.”216 I must disagree with
Calvin here, because the text does not say “the life of breath,” but “the breath of
life.” Grammatically, the life is not restricted to the physical aspect of breath;
rather, the life is the greater whole of which the breath is a part. Though in this
verse man’s breath is physical, man’s life is described as its comprehensive
whole; it refers to man’s total life, including his spirit and his breath. So long as
you are in your body, your breath sustains not only the life of your body, but the
life of your soul as well. The life of your body and soul are integrally bound
together.
•
In this way, we can see that when God gave Adam breath and life, at the same
moment He gave Adam a soul. This is implicit in v. 7b, and explicit in v. 7c.
•
So also, your body breathes and lives because God has given you not only a
body, but a soul. Of your soul Matthew Henry writes, “It takes its lodging in a
house of clay, and is the life and support of it. It is by it that man is a living soul,
that is, a living man; for the soul is the man.”217 When your body dies, your soul
departs from your body.
b) Life Is A Gift. You should learn from the fact—that God breathed into Adam’s
nostrils the breath of life—that life is a gift from God. Paul said “he himself gives to
all mankind life and breath and everything” (Acts 17:25). It is not first a right. It is
a gift. God gave it to you. And it is because God gave it to those around you that
you have a duty to preserve their lives. “Husbands, live with your wives in an
understanding way, showing honor to the woman as the weaker vessel, since they
are heirs with you of the grace of life” (1 Pet. 3:7). It is only because of our duty to
God to love our neighbor that anyone has a right. Duties come before rights, and
before them all come the gifts of God.
c) Life Is Fragile. Whenever we see these words in scripture, “the breath of life,” we
should sense that life is fragile. It can be lost. Not only physical, but moral,
spiritual, and covenantal life, can be lost. Elihu reminded Job, “14 If [God] should
set his heart to it and gather to himself his spirit and his breath, 15 all flesh would
perish together, and man would return to dust.” (Job 34:14, 15) “Remember also
your Creator in the days of your youth, before...the dust returns to the earth as it was,
and the spirit returns to God who gave it.” (Eccl. 12:1, 7) “Behold, now is the
favorable time; behold, now is the day of salvation” (2 Cor. 6:2).
d) God Can Save Your Life. Gen. 2:7 closely identifies your soul and your life. The
fact God breathed into Adam the breath of life should teach you that God can save
your life. God can save your soul. Other men cannot save you. God says “Stop
regarding man in whose nostrils is breath, for of what account is he?” (Is. 2:22)
What account will you give to God for the life of your soul? Jesus said, “What does
it profit a man to gain the whole world, and lose his soul?” (Mark 8:36; Luke 9:25)
To lose your soul is to lose it to immorality, to being cut off from the life of God, and
finally, you lose it to eternal conscious torment in Hell. So “Whoever ignores
instruction despises his soul, but he who listens to reproof gains [in] heart” (Prov.
15:32). Repent of your sins today. He who formed you out of clay healed the blind
man’s eyes with clay, and He alone can give life to your mortal bodies by His Holy
Spirit today, and in the resurrection to come. He who breathed on His disciples
saying “Receive the Holy Spirit” (John 20:22) calls you to “Repent and be baptized
every one of you in the name of Jesus Christ for the forgiveness of your sins, and
•

216 Calvin, Commentaries, 1979, 112.
217 Henry, Commentary, 1970, 14.

you will receive the gift of the Holy Spirit” (Acts 2:38). He who made your soul is
alone able to make it new.
C. So You Are A Living Soul 7c. The final point of v. 7 is that because of how God made
you, you are a living soul. V. 7c reads,
i. Text
a) and the man became a living creature.
ii. You Are an Animal. This phrase “living creature,” hY")x; vp,n<ï (nephesh hayyah), is the
same phrase used to describe the animals in scripture. This implies that you are an
animal.
iii. You Are More than an Animal. You are an animal, but you are more than an animal.
The phrase “living creature,” hY")x; vp,n<ï (nephesh hayyah), connotes “passionate
vitality,”218 which the animals have in their own way too. Scripture says the animals
have a nephesh, often translated a “soul.” But man’s particular kind of soul, or
“passionate vitality,” is different from that of the animals. Man has a passion and ability
to know and relate to God.
iv. You Are A Body and Soul. You are a body and soul. This is precisely what the end of
v. 7 means when it says “the man became a living creature,” or as the King James puts
it, a “living soul.” Your body has a physical life, and your soul has a spiritual life, and
you are both together in one organic unity.
a) Dichotomy. As such this verse teaches what is called “dichotomy”--that man is
composed of two parts—the physical and the spiritual; the body and the soul. This
verse is directly intended to teach about the nature of man, so should be recognized
as providing the biblical pattern of man’s constitution. Other verses which people
bring forth to indicate that man has three parts are not as directly intended to teach
about man’s constitution as is this verse, so this verse should retain a primary
position in our anthropology.219
b) Trichotomy and Charismatics. A competing view, which is not necessarily a
heresy, but has been the foundation for some heresies, is called trichotomy—the
view that man is composed of three parts: the body, soul, and spirit. This view is
held by Pentecostals, charismatics, and especially the Word-Faith movement of
Kenyon, Kenneth Hagin and Kenneth Copeland, who claim “Man is a spirit, has a
soul, and lives in a body.”220 They claim support from 1 Cor. 14:14, where Paul says
when he speaks in a tongue, “my spirit prays, but my mind is unfruitful.” They
interpret Paul’s words to mean Paul’s mind does not understand the words his spirit
prays. But this is to ignore Paul’s clear meaning in the passage. The fruit Paul
sought was not in his own mind, but in the minds of his hearers. When he said “my
mind is unfruitful,” he meant it was not Paul, but Paul’s hearers, who did not
understand Paul’s words. Regrettably the bad fruit of the Charismatic use of
trichotomy is this: the belief that the Spirit works apart from men’s minds leads to a
radical anti-intellectualism and individualism which denies the authority of the
218 Waltke and Fredricks, Genesis, 2001, 71.
219 For a helpful summary of the biblical dichotomy, I’ll mention that Krabbendam says the “soul” is a “swing concept.” “It
can indicate the unity of body and spirit (Gen. 2:7, ‘man became living soul’). It can also indicate the non-material
aspect of man (Mt. 10:28, ‘Fear him who is able to destroy both soul and body in hell.’ Apparently, from the perspective
of the good creation of God man is a unit, consisting of body and spirit and identified in their biunity as soul. This unit
was never meant to break apart. But from the perspective of the fall, sin succeeds in breaking up this unit. Now the term
soul is reserved for the non-material part. The ambivalence of the use of the term soul recognizes both realities.”
Krabbendam, Christian Doctrine, 1995, 58.
220 Quoted from Atkinson, “Spirit, Soul and Body,” 1, who provides an excellent examination and critique of the WordFaith movement’s trichotomist position; see also Murray, Select Lectures in Systematic Theology, 2:23–33.

visible church and the value of creeds and confessions. A related trichotomist error
is found in Arminianism, which is semi-Pelagianism. Charles Hodge wrote, “the
semi-Pelagians taught that the soul and body, but not the spirit in man were the
subjects of original sin.”221
v. You Are A Living Soul. You are both a body and a soul, yet fundamentally you are a
unity. This is the point of v. 7c. You are “a living soul,” which is fundamentally one
thing.222 Though sin has succeeded in working the separation of your body and soul at
death, yet God did not make you originally to be torn apart, and in the end He will
reunite your perfected soul with your glorified body in your final resurrection and
glorification. In the end you will not be an invisible man, or a ghost, or a dead body, but
a man; though of dust, yet also of glory, by the powerful, enlivening work of the Spirit
of God. “Just as we have borne the image of the man of dust, we shall also bear the
image of the man of heaven” (1 Cor. 15:49). “You who dwell in the dust [will] awake
and sing for joy!” (Is. 26:19)
III.Conclusion. I leave you with the benediction of the Apostle Paul, “Now may the God of peace
himself sanctify you completely, and may your whole spirit and soul and body be kept
blameless at the coming of our Lord Jesus Christ. He who calls you is faithful; he will surely
do it.” (1 Thess. 5:23, 24)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. Dichotomy
i. This is implied by the image of God
a) Donum superadditum
b) anthropology's impact on soteriology.
ii. This is implied by the special attention given to man’s creation
iii. This is revealed later in scripture
a) Proof
•
the intermediate state
•
the resurrection

221 Hodge, Systematic Theology, vol. II, p. 51.
222 This point is made well by Krabbendam, Christian Doctrine, 1995, 57; Bavinck, Bolt, and Vriend, In the Beginning,
186–195; Cooper, Body, Soul, and Life Everlasting; Hoekema, Created in God’s Image, 5–10, 203–226; Murray, Select
Lectures in Systematic Theology, 2:21, 22.

33. Genesis 2:89  “God Provided the Garden of Eden”
Rev. Tim Black
ESV text
I. Introduction
A. The Issue. The issue in this passage is this. Does God want you to live or die? Is this
world fundamentally hospitable, or inhospitable, to your life?
i. Sometimes we think the odds are really stacked against us. You make no progress in
putting off a besetting sin. What is more, the car breaks down, family or friends oppose
you, and you don’t have enough money at the end of the month. It looks like sin and
misery are winning and you’re losing.
ii. When I was younger, sometimes I thought the natural world was a perfect paradise. My
Dad’s love of nature, Marty Stouffer’s PBS show “Wild America,” and the beauty of the
mountains in the Northwest only strengthened this impression. One of the most
beautiful places I had visited was even named “Paradise!” You can literally visit
Paradise on Mount Rainier, with its brilliant snow and glaciers, sparkling streams, green
alpine meadows filled with flowers, bear grass, melodious songbirds and chirping
marmots. But since then I’ve learned that because of Adam’s sin, this creation is fallen
in its every part. A visit to the Grand Canyon made this plain. The Grand Canyon’s sign
crew has come up with some very convincing signs. They say things like “Don’t feed
the chipmunks, because they carry the bubonic plague.” How truly frightening! One
sign showed a man in his 20’s in the peak of physical condition, decked out in stylish
outdoor clothing, and said something like “Is this you? Most hikers who died recently
in the Canyon were 20-something men in perfect condition just like you, because they
didn’t carry enough water and weren’t trained in steep desert hiking.” Then it told the
true story of a marathoner who died for those reasons. Very convincing!
iii. Does God, and does this world, intend for you to live or to die? The answer to this
question is not first in the construction of the world. It is in God’s covenant with man.
B. Context. Not only vv. 15-17 at the center, but the whole of Gen. 2:5-25, presents God’s
covenant with man. In vv. 5-14 God provided covenant life, in vv. 15-17 God laid out the
covenant’s terms, and in vv. 18-25 God provided covenant fellowship. How did God
provide covenant life? V. 5 says the garden (and its plants), rain, and man were missing
from His creation. So God provided life in man in v. 7, in the garden in vv. 8-9, and in the
whole world in vv. 10-14 through rain, rivers, and resources. Each of these is part of God’s
covenant with you, including the garden. The garden was part of God’s covenant.
C. Meaning. What does it mean that God provided life in the garden?
i. God’s Blessing Comes First. It means that fundamentally, God blessed us with
covenantal life. God’s blessing comes first, before our life and our response.223 God’s
sovereign administration and man’s responsible reception are equally ultimate, but
God’s sovereignty retains the primacy. Before the fall, God’s sovereignty administered
a blessing, not a curse. God’s work was not morally neutral, but good, bringing the
blessing of life in covenant fellowship with God. We see this throughout this passage.
223 I understand this point to be a correction to Meredith Kline’s emphasis that the dominant principle in the Covenant of
Works is that of strict justice. The text does not emphasize man’s responsibility first, or even God’s just requirements
according to a works principle first; rather the text emphasizes that God’s sovereign blessing comes first, and that it
characterizes the covenant throughout, as the text, and particularly the trees, emphasize the priority of God’s sovereign
blessing throughout.

ii. Life Comes through Fellowship with God. It also means that covenantal life can only
be had through fellowship with God. He is the Giver of life. If you want life, and do
not have it, you need to come to Him. He who gave life in creation, can restore it in
redemption.
D. Outline. In brief, the outline of this passage is that God provided the Garden of Eden in v.
8, and its trees in v. 9.
i. The Garden of Eden 8
a) God Planted It: The Planting of God 8a
b) God Put Man There: Home for Man 8b
ii. Its Trees 9
a) Every Tree Was Good for Man 9a
b) The Two Trees Would Bring Life or Death 9b
II. Body
A. The Garden of Eden 8. First, God provided the Garden of Eden. God planted it, and God
put man there.
i. God Planted It: The Planting of God 8a. God planted it. Adam did not plant it. It
was the planting of God. V. 8a reads,
a) Text
•
8 And the LORD God planted a garden in Eden, in the east,
b) A Garden. What was it?
•
It was “a garden.” The word implies a fruitful plot of land protected by a
surrounding wall of trees or shrubs.
•
It was a place of fellowship with God. There Adam and Eve walked and talked
with God, which fellowship was lost in Gen. 3:8, when “they heard the sound of
the LORD God walking in the garden in the cool of the day, and the man and his
wife hid themselves from the presence of the LORD God among the trees of the
garden.”
•
It was a place of worship. In this it was like the tabernacle and temple to come,
which would be decorated with the trees of the garden, and guarded by the
cherubim as the Garden would be at the end of Gen. 3. It was a place of
fellowship and worship because it was the special place of “the presence of the
LORD,” which we learn in Gen. 3:8.
•
It was a place to be enjoyed, and a place to be worked.
•
In these things, though the garden was distinct from the rest of creation, and
though Adam and Eve were cast out of the garden, yet the garden was a
beginning of man’s life in the whole earth, of man’s relationship with God, of
man’s worship, enjoyment, and work. We should take note this good beginning
was made not by man, but by God. Your life in fellowship with God begins with
Him. Its “contrivance and furniture” were by God’s “wisdom and power.”224
c) In Eden. Where was it?
•
“In Eden.” Notice the text doesn’t say “Garden of Eden” here, though other
passages do. Here it says “in Eden,” which means Eden was the larger region in
which the garden was located. The point of this name is that its situation was
sweet. The name “Eden” is related to the Hebrew noun !d,[e (eden), which means
“a delight” (see 2 Sam. 1:24, Jer. 51:34, Ps. 36:8). And Eden was a delight!
•
In the East. Where was Eden? “In the east.” This is such a general direction
that little can be concluded, but most likely Moses meant Eden was east of
224 Henry, Commentary, 1970, 15.

Israel’s wanderings in the desert; east of the land of Canaan.225 Probably Eden
was east of Israel, in Mesopotamia, near the Tigris and Euphrates rivers. But
today, since God barred Adam and Eve from returning, and since the flood likely
washed it away, no one knows for sure where the Garden of Eden was.
Scripture’s references to Eden after Gen. 4 are more concerned with theology
than with geography. It appears the Garden of Eden was on a mountain. This is
indicated by the fact that four rivers flowed out of Eden (v. 10), but is also made
explicit in Ezek. 28:13, 14, 16, which says of the king of Tyre, as a picture of
Satan, “You were in Eden, the garden of God....you were on the holy mountain
of God.”226 Whatever is the case, Matthew Henry writes, “Let it be our care to
make sure a place in the heavenly paradise, and then we need not perplex
ourselves with a search after the place of the earthly paradise.”227
d) Full of Life. Later passages of scripture reinforce the fact that the Garden of Eden
was full of life.
•
In Gen. 13:10, “Lot lifted up his eyes and saw that the Jordan Valley was well
watered everywhere like the garden of the LORD, like the land of Egypt, in the
direction of Zoar. (This was before the LORD destroyed Sodom and
Gomorrah.)”
•
In Is. 51:3, we learn that in salvation “the LORD comforts Zion; he comforts all
her waste places and makes her wilderness like Eden, her desert like the garden
of the LORD; joy and gladness will be found in her, thanksgiving and the voice
of song.”
•
In Ezek. 36:35 God promised that through the salvation God provides in the
New Covenant, “they will say, ‘This land that was desolate has become like the
garden of Eden, and the waste and desolate and ruined cities are now fortified
and inhabited.’”
•
But in contrast to God’s blessings in salvation, before the agents of God’s wrath
in the exile and more so in the final judgment, “The land is like the garden of
Eden before them, but behind them a desolate wilderness, and nothing escapes
them.” (Joel 2:3) In the Garden of Eden God provided life.
ii. God Put Man There: Home for Man 8b. What is more, God put man there. Eden
was the planting of God, and a home for man. v. 8b reads,
a) Text
•
and there he put the man whom he had formed.
b) In v. 8a, God planted the garden, full of blessings. Then in v. 8b, God put the man
into the garden—into the reception of those blessings. God put Adam into a most
delightful environment. In these ways God established covenant life in the
garden.228
c) Would you be content to live in a garden? Notice that God didn’t build Adam a
house, but gave him a garden, and considers that the sky was not only a sufficient,
but a glorious, ceiling, the garden a perfect floor, the trees’ shade his rooms for rest
225 I’m uncertain whether the frame of reference for “in the east” is the whole earth (this doesn’t make sense), the Jews in
Canaan (Calvin, Commentaries, 1979, 113; Wenham, Word Biblical Commentary, Vol. 1, 1987, 61; this appears to be
the most reasonable view), or Eden itself (Sailhamer, The Pentateuch as Narrative, 1992, 98).
226 Though Calvin, Commentaries, 1979, 118–124 claims the rivers joined above, ran through, and split below Eden, so the
garden was in a river valley, and another commentator says the mountain was heavenly, rather than earthly, in nature.
227 Henry, Commentary, 1970, 15.
228 Man’s obligations and work are not yet mentioned, though they are expected, since this verse says God had already
formed the man, and v. 7 said man was already alive. But the emphasis is on man’s presence.

and refreshment, and there has never been a better house on earth. If your house is
not a mansion, you still have good reason to be content with God’s provision.
Matthew Henry writes, “Nature is content with a little and that which is most
natural, grace with less, but lust with nothing.”229 Rejoice that God has put you in
your “place and calling,”230 for His glory and your good.
B. Its Trees 9. Second, God provided the garden’s trees, in two kinds.
i. Every Tree Was Good 9a. First, every tree was good. V. 9a reads,
a) Text
•
9 And out of the ground the LORD God made to spring up every tree that is
pleasant to the sight and good for food.
b) This means the garden shared the best kinds of trees in common with the whole
earth. Because the trees in the garden were “pleasant to the sight and good for
food,” we learn God cares to bless us with both beauty and nourishment, pleasure
and profit.
c) It is also plain Adam and Eve had no need to eat of the forbidden fruit. They had all
the good food they needed! Contrary to those who claim the Covenant of Works
was not characterized throughout by God’s original blessings, but rather was only
established by God’s blessing, and then continued by man’s obedience, this passage
emphasizes that the blessings by which the covenant was established were
themselves sufficient to provide for man to continue in those blessings.231
ii. The Two Trees 9b. We see this principle also in the two trees which were specially
distinct from the other trees in the garden. Life, and the Tree of Life, were given first.
These two trees were signs and seals of God’s blessing and curse in the Covenant of
Life. If you eat of the one, you will live; if you eat of the other, you will die. The Tree
of Life would bring God’s blessing of eternal life. But the Tree of the Knowledge of
Good and Evil would only bring the curse of death if Adam ate of it. If Adam faced the
temptation to eat of it, but did not eat, he would have lived, and would have remained
blessed with the right knowledge of good and evil. In this way even the forbidden tree
was good. So it is not quite that one tree stands for God’s blessing, and the other for
God’s curse. Rather, the Tree of Life presented the substance of God’s blessing, and the
Tree of the Knowledge of Good and Evil presented the requirement and test of man’s
obedience.
a) The Tree of Life. V. 9 says,
•
Text
•
The tree of life was in the midst of the garden,
b) I can do little to improve on Matthew Henry’s explanation of the Tree of Life:
“it was chiefly intended to be a sign and seal to Adam, assuring him of the
continuance of life and happiness, even to immortality and everlasting bliss,
through the grace and favour of his Maker, upon condition of his perseverance in
this state of innocency and obedience.”232
c) That this tree is called the Tree of Life indicates that it had a special role in
preserving Adam’s life which the other trees did not have. The other trees were
“pleasant to the sight and good for food,” and so sustained life in a general way,
but the Tree of Life sustained life in the special way of giving eternal life (Gen.
229 Henry, Commentary, 1970, 15.
230 Cf. Larger Catechism Q&A 99, 108, 138, 141.
231 Here I have in view the essence of the debate between the position of Meredith Kline and that of the Canadian
Reformed theologian Jelle Faber in his articles regarding the Covenant of Works in the Clarion.
232 Henry, Commentary, 1970, 16.

3:22). Here we see that what matters first is not whether you have enough food,
but whether you are in fellowship with God. It is not he who dies with the most
toys who wins, but he who dies reconciled to God. If you are without Christ, the
creation is against you. But if you are in Christ, God works all things for your
good (Rom. 8:28); “all things are yours” (1 Cor. 3:21), and “If God is for us,
who can be against us?” (Rom. 8:31) Though there is still misery, God uses
creation and even that misery to bless you.
d) As a symbol of life in covenant fellowship with God, the Tree of Life stood for
the same life which now is restored to us in Jesus Christ. “In Him was life, and
the life was the light of men.” (John 1:4) Scripture describes a number of things
as being “a tree of life,” indicating they give us some of the substance of this
same eternal life. Biblical wisdom (“18 She is a tree of life to those who lay
hold of her; those who hold her fast are called blessed.” (Prov. 3:18)), righteous
living (“The fruit of the righteous is a tree of life, and whoever captures souls is
wise.” (Prov. 11:30)), a desire fulfilled (“Hope deferred makes the heart sick, but
a desire fulfilled is a tree of life.” (Prov. 13:12)), and a gentle tongue (“A gentle
tongue is a tree of life, but perverseness in it breaks the spirit.” (Prov. 15:4)) can
all bring the blessing of life in covenant fellowship with God.
b) The Tree of the Knowledge of Good and Evil. As the issue of the Tree of Life
continues today, so does that of the Tree of the Knowledge of Good and Evil. V. 9
concludes,
•
Text
•
and the tree of the knowledge of good and evil.
•
This verse may mean, and Eve’s statement in 3:3 confirms, that the Tree of the
Knowledge of Good and Evil was also “in the midst of the garden.” It appears
then that both trees stood near each other. Their proximity in this verse makes
plain they worked as a pair.
•
By this tree God taught Adam to know the difference between good and evil in
his mind and in his experience. “What is good? It is good not to eat of this tree.
What is evil? It is evil to eat of this tree.”233 Why? Not first because of the
consequences, but first because you are choosing to obey or disobey the
command of God. This tree teaches it is of first importance to love the Lord
your God with all your heart and soul and mind and strength. This tree teaches it
is not you who are the final judge of good and evil, but God.
•
This tree is a symbol of interpretation. Will you, or God, be the final interpreter
in your life? Only God knows all things, and knows absolutely; for that reason
you must depend on God’s revelation to truly know what is good and evil.
•
Just as God’s creation in general leaves us without excuse (Rom. 1:20), so does
God’s creation of these two trees. God gave you life in Adam before the fall, but
in his original and our actual sins, we chose death. By His grace God offers life
again through faith in Jesus Christ and obedience to Him. As Moses wrote here
at the beginning of Genesis, so he wrote at the end of Deuteronomy, “I have set
before you life and death, blessing and curse. Therefore choose life, that you
and your offspring may live, 20 loving the LORD your God, obeying his voice
and holding fast to him, for he is your life and length of days, that you may dwell
in the land that the LORD swore to your fathers, to Abraham, to Isaac, and to
Jacob, to give them.” (Deut. 30:19, 20)
233 Ibid.

III.Conclusion
A. So does God, and does this world, want you to live or die? You need to understand that
because in Adam and Eve you chose to die, the world will be against you until you are
reconciled to God. As Rev. 22:19 says, “If anyone takes away from the words of the book
of this prophecy, God will take away his share in the tree of life and in the holy city, which
are described in this book.” But take heart. Even today, after man’s fall into the estate of
sin and misery, in the estate of salvation God uses the world to bless you who believe in
Christ. This is why God says “Repent and turn from all your transgressions, lest iniquity be
your ruin. 31 Cast away from you all the transgressions that you have committed, and make
yourselves a new heart and a new spirit! Why will you die, O house of Israel? 32 For I
have no pleasure in the death of anyone, declares the Lord GOD; so turn, and live.” (Ezek.
18:30-32; cf. 33:11)
B. By God’s grace, though in this world you have trouble, take heart, for Christ has overcome
the world. Amidst the perils and persecutions of this life, He makes you “more than
conquerors” (Rom. 8:37). This is why Jesus promised for your encouragement, “To the one
who conquers I will grant to eat of the tree of life, which is in the paradise of God.” (Rev.
2:7) This is why, if you have been washed from the guilt and the practice of your sins in the
blood of Jesus, you can rejoice that “Blessed are those who wash their robes, so that they
may have the right to the tree of life and that they may enter the city by the gates.” (Rev.
22:14)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

34. Genesis 2:1014  “God Provided the Rain”
Rev. Tim Black
ESV text
I. Introduction
A. In Gen. 2:5, there was no garden, because there was no rain and there was no man. So in v.
7, God provided man, in vv. 8-9, God provided the garden, and now in vv. 10-14, God
provided the rain. Since there were rivers, there must have been rain. But the emphasis of
this passage is not on rain itself, but on the broader whole of God’s providential blessings of
which rain is just one part. Specifically, God provided rivers, regions, and resources, not
only within, but also without, the garden, for His glory and our good. God provided water
for farming, regions in which to live, and gold, perfume and precious stones for building,
beauty, and trade. Having made man (v. 7) and his life in the garden (vv. 8, 9), God
provided all the natural supports to man’s life that we need.
B. Outline. The outline of the passage is simple. First, there is the one river in v. 10, and
second, there were the four rivers in vv. 11-13. The sense of the connection between them is
this: God provided life in the garden by the one river, and His blessing of life flowed out
into the whole world from there. In the mention of the two trees in v. 9 we learned that to
those who keep God’s covenant, God gives life, and to those who break it, God gives death.
Since Adam’s fall this world is inhospitable to covenant-breakers, but gives life to covenantkeepers. V. 9 described the covenant test, and today’s passage the covenant tools, by which
God bestows that blessing of life. And so just as the two trees were sacraments in the
garden, we see God threatens illness and death to those who take the Lord’s supper without
true repentance and faith (1 Cor. 11:30, 31), and we see Christ promises fullness of life to all
who eat of Him (John 6:35, 48, 51).
i. The One River 10
a) Its Direction: Out of Eden 10a
b) Its Function: Water the Garden 10b
c) Its Division: Into Four Heads 10c
ii. The Four Rivers 11-14
a) Pishon 11-12
•
Its Name: Pishon 11a
•
Its Region: Havilah 11b
•
Its Resources: Gold, Bdellium, Onyx 12
b) Gihon 13
•
Its Name: Gihon 13a
•
Its Region: Cush 13b
c) Tigris 14a
•
Its Name: Tigris
•
Its Region: Assyria
d) Euphrates 14b
II. Body
A. The One River. First we learn of the one river: “a river.”
i. Its Direction: Out of Eden 10a. Its direction was that it “flowed out of Eden.” This
directly indicates not the river’s source, but the direction of the river’s flow. Its
direction was that it came out of the broader region of Eden, and into the garden. As
such, the region surrounding the garden helped supply the garden itself.

ii. Its Function: Water the Garden. Its function was “to water the garden.”
a) Causing Plants to Grow. Evidently this river helped cause the plants to spring up,
and so it is natural that in the Hebrew the first verb in v. 10 is not an indicative but a
participle, so the sense is not “and there was a river flowing out of Eden,” but rather
“and a river flowing out of Eden,” indicating that the river’s flowing to water the
garden furthered God’s action in v. 9 of causing the plants to spring up. “Out of the
ground the LORD God made to spring up every tree....and a river flowing out of
Eden to water the garden.”
b) This River Gave Life. In this function it is plain this river gave life. This was the
original “River of life.” In this function we also learn that its geographic identity is
not its most important use for us. It doesn’t matter anymore where this river was
originally located. What matters is that it gave life, because God gives life. Its
geographic identity is not as important as its reality and function.
c) Illustration. This bears illustrating. In Moses’ day as well as ours, there were many
desert regions in the Middle East surrounding the land of Canaan. The same is true
of Eastern Washington where I grew up. But amidst the deserts, the rivers bring life,
and truly, they bring an incredible abundance of life. The website
columbiariverimages.com displays many pictures of points of interest along the
Columbia River, along with descriptions of each place taken from the journals of
Lewis and Clark. That great river is at the center of the parks and bridges, dams and
falls, trees and tunnels, salmon and sturgeon, Indians and merchants, homes and
cities, farms and festivals, work and play, throughout the Columbia Basin, through
the Gorge and all the way to the sea. The great majority of my travels and memories
of the beauty of the Northwest had something to do with its rivers. So often man’s
life on earth flows from its rivers. Rivers mean life.
iii. Its Division: Into Four Heads. The next description of this one river is uncommon but
not unnatural.
a) Text
•
and there it divided and became four rivers.
b) The Nature of the Division. As rivers flow, ordinarily they join together rather than
divide. And the Hebrew could mean here that the four rivers joined together. In
fact, Calvin held that the text describes how two rivers joined together into one, then
flowed out of the garden and divided at that point, forming four total rivers which
joined in one. This could be the best explanation, since the Euphrates is known to
have flowed in several channels at once in the past, and such divisions occur in river
deltas as well. Currently Baghdad is full of canals leading from the Euphrates to the
Tigris river, connecting the two rivers.234
c) The Significance of the Division. Why does it matter that the river was divided?
•
The Garden Was Well-Watered. First, it indicates the garden was wellwatered; the river accomplished its purpose well, because it contained much
water. This is confirmed in Gen. 13:10, “the Jordan Valley was well watered
everywhere like the garden of the LORD.” Are you still planted by God’s river
of life? Because of God’s gracious provision, a faithful Christian “is like a tree
planted by streams of water, that yields its fruit in its season, and its leaf does not
wither. In all that he does, he prospers” (Ps. 1:3; Jer. 17:7, 8).
234 This is visible in Google Maps’ satellite imagery at maps.google.com. One oxbow bend in Baghdad is 5 miles long,
and considering that satellite images make plain that the courses of the Tigris and Euphrates have changed, and the two
rivers currently come within about 20 miles of each other, it is certainly reasonable to believe they could have been
joined in their shared valley in the beginning.

•

Covenant Life Spread throughout the World. Second, it indicates that God’s
blessing of covenant life was spread from the garden throughout the whole
world. This is true geographically, temporally, and even covenant-historically.
•
From the Covenant of Life to the Covenant of Grace. It was true before
the fall, but by God’s grace remains true after the fall. Though man forfeited
life under the Covenant of Life, yet God made the Covenant of Grace so all
who believe in Christ “should not perish, but have everlasting life” (John
3:16).
•
It was true in the garden, but remains true throughout the world today. God
uses the outward blessings of life to draw men to receive eternal life through
faith in Christ and repentance from their sins. Don’t “presume on the riches
of his kindness and forbearance and patience, not knowing that God’s
kindness is meant to lead you to repentance” (Rom. 2:4). But these outward
blessings cannot save; only God in Christ by the work of the Holy Spirit can
save. So God has poured out this blessing of eternal life like a “river of the
water of life...flowing from the throne of God and of the Lamb” (Rev. 22:1).
This life is found in Jesus Christ, and only He can provide it to you. Jesus
said to the woman at the well, “If you knew the gift of God, and who it is that
is saying to you, ‘Give me a drink,’ you would have asked him, and he would
have given you living water” (John 4:10). Have you asked Jesus to give you
eternal life? Ask Him again today, and He will give you true life. He says
“whoever drinks of the water that I will give him will never be thirsty
forever. The water that I will give him will become in him a spring of water
welling up to eternal life.” (John 4:14) At Pentecost God kept His promise
“I will pour out my Spirit on all flesh” (Acts 2:17) by pouring out the Holy
Spirit like water on His church, so now in the church “there is a river whose
streams make glad the city of our God.” (Ps. 46:6) But not only does God
give living water to you, but you give it to others. Jesus said, “Whoever
believes in me, as the Scripture has said, ‘Out of his heart will flow rivers of
living water.’” (John 7:38) So now just as the gospel went out from
Jerusalem, to Judea, to Samaria, to the ends of the earth, so is salvation—the
living water of the river of eternal life. God promised in Zech. 14:8, “On
that day living waters shall flow out from Jerusalem, half of them to the
eastern sea and half of them to the western sea. It shall continue in summer
as in winter. 9 And the LORD will be king over all the earth.” The gospel is
changing men’s lives in this world. Ezekiel foretold this, saying “water was
issuing from below the threshold of the temple....a river that I could not pass
through....This water flows toward the eastern region and goes down into the
Arabah, and enters the sea; when the water flows into the sea, the water will
become fresh. 9 And wherever the river goes, every living creature that
swarms will live, and there will be very many fish. For this water goes there,
that the waters of the sea may become fresh; so everything will live where
the river goes....12 And on the banks, on both sides of the river, there will
grow all kinds of trees for food. Their leaves will not wither, nor their fruit
fail, but they will bear fresh fruit every month, because the water for them
flows from the sanctuary. Their fruit will be for food, and their leaves for
healing.” (Ezek. 47:1, 5, 8, 9, 12) Through salvation in Jesus Christ, there is
healing for your soul and your life today. Though the fish and trees are
figurative for God’s comprehensive work of restoring covenant life, yet don’t

think this prophetic description has no connection with your physical life.
“Everything...is sanctified by the word of God and prayer” (1 Tim. 4:5).
God will take care of you on the path that leads to life. What is more, you
are the firstfruits of the new creation. God will make all things new. Though
you suffer today, take heart that there will come a day when “16 They shall
hunger no more, neither thirst anymore; the sun shall not strike them, nor any
scorching heat. 17 For the Lamb in the midst of the throne will be their
shepherd, and he will guide them to springs of living water, and God will
wipe away every tear from their eyes.” (Rev. 7:16, 17) This is “the river of
the water of life...flowing from the throne of God and of the Lamb.” This is
“the tree of life with its twelve kinds of fruit, yielding its fruit each month.
The leaves of [this] tree [are] for the healing of the nations.” (Rev. 22:1, 2)
B. The Four Rivers: Rivers, Regions, and Resources. We should consider the four rivers
briefly. They connected the garden to their respective regions and resources. It is possible
these rivers and regions were destroyed in the flood, but it appears Moses names them
because his readers would know them as things continuing to exist after the flood, so they
are here for our instruction too.
i. Pishon: Havilah: Gold, Bdellium, Onyx
a) Its Name: Pishon. V. 11 says,
•
Text
•
11 The name of the first is the Pishon.
•
In Babylonian, this name means “broad-flowing.”
•
Today no river exists which is known by the name Pishon, but Calvin points out,
the Tigris has been called the Pasitigris and the Pasin, which sounds similar to
Pison.235 On another view, there is a now dry riverbed in Arabia with a similar
name which empties into the Persian Gulf near Kuwait.
•
There is some difficulty in identifying these first two rivers and regions.
Nevertheless, this passage indicates these are real places, which underscores that
Adam and Eve were real people who sinned in a real place at a real time, so the
fall and its effects on you are real, too, and you really need the Savior, Jesus
Christ.
b) Its Region: Havilah. Its region was Havilah. V. 11 continues,
•
Text
•
It is the one that flowed around the whole land of Havilah,
•
Havilah means “the sand region.”236 It could be the sandy tract along the whole
western border of Babylonia, “from the lower Euphrates to the mountains of
Edom,”237 or a district in the Arabian Peninsula. (See Gen. 10:7, 29; 25:18; 1
Sam. 15:7; 1 Chron. 1:23).
c) Its Resources: Gold, Bdellium, Onyx Stone. Its resources were gold, bdellium,
and onyx stone.
•
Gold. V. 11 tells us the gold’s location and its quality. God provided Adam and
Eve good gold they could go and get! Just follow the river.
•
Its Location
•
Text
•
where there is gold.
235 Calvin, Commentaries, 1979, 123, referencing the “Fifth Book of Quintus Curtius, concerning the Exploits of
Alexander.”
236 Easton, in loc.
237 Ibid., in loc.

Its Quality
•
Text
•
12 And the gold of that land is good;
•
Bdellium and Onyx Stone
•
Text
•
bdellium and onyx stone are there.
•
Bdellium. This is the only place the Hebrew word for bdellium appears in
the OT, so we are somewhat uncertain to what it refers. Bdellium may be a
stone, pearl, or most likely, an aromatic resin.238 It was for beauty or
perfume.
•
Onyx Stone. The Hebrew word for onyx appears 12 times in the OT, so we
are more certain of its meaning. Onyx may be onyx, malachite or
turquoise.239 Ezek. 28:13 calls it a “precious stone.”
•
Their Use. We should very briefly consider these resources’ use. They were to
support the building, beauty, and commerce of man then as they do now. Ezek.
28:13 says Eden contained “every precious stone.” But they also have a use in
salvation. We are to bring offerings to God, as Adam and Eve could have
brought these riches into the garden. Onyx and gold were used to decorate the
tabernacle and temple (Ex. 25:7; 1 Chron. 29:2), on the priest’s garments,
notably the ephod (Ex. 28:9, 20). Gold was used to cover the ark, altar of
incense, and lampstand in the tabernacle. “If we take the purpose of such
descriptions in the later literature as a guide, the point of the description of the
Garden is to show the glory of God’s presence through the beauty of the physical
surroundings.”240 “‘I will fill this house with glory,’ says the LORD of hosts.
‘The silver is mine, and the gold is mine.’” (Hag. 2:7, 8) In 1 Cor. 3:10-15,
“gold, silver, and precious stones” are a figure of the pure and precious truth of
the gospel with which we should build up the members of Christ’s church.241
“You yourselves like living stones are being built up as a spiritual house,” and
God calls you “chosen and precious.” (1 Pet. 2:5, 6) In the end you will be “the
Bride, the wife of the Lamb,” “having the glory of God...like a most rare jewel”
and “adorned with every kind of jewel.” (Rev. 21:9, 11, 19) This is God’s work
of graciously sanctifying and glorifying you, with the beauty beyond that of the
Garden of Eden.
ii. Gihon: Cush
a) Its Name: Gihon. V. 13 reads,
•
Text
•
13 The name of the second river is the Gihon.
•
Gihon means “to burst forth,” so means “the Gusher” or “the Bubbler.” Though
scholars have ideas of which river this might be, they remain uncertain.
b) Its Region: Cush
•
Text
•
It is the one that flowed around the whole land of Cush.
•
In the table of nations in Gen. 10:6-8, Cush is associated with the southernmost
lands known to the Hebrews. Both Ethiopia and Arabia are called “Cush,” but so
•

238 TWOT, in loc.
239 ISBE, “Havilah.”
240 Sailhamer, The Pentateuch as Narrative, 1992, 100.
241 For an exhaustive discussion, see my seminary hermeneutics paper, Black, “1 Corinthians 3:10-15: Let Each Man
Consider How He Builds.”

was “the land of the Kassites located east of the Tigris.”242
•
Cush should remind us that God was gracious to save Israel from Egypt, and
even to save Egyptians, Ethiopians, and Arabs, as well as ourselves.
•
Cush should teach us not to presume upon the riches of God’s providence.
“Exiles would return from beyond Cush (Isa 11:1; Zeph 3:10; cf. Isa 18:1). To
the Israelites who in pride saw themselves located at the center of the world and
also at the center of God’s favor, the Lord (Amos 9:7) said that the distant
Ethiopians were just as much his children.”243 Even before the fall, and now so
much more after the fall, all that we have is a gift from God.
iii. Tigris: Assyria
a) Its Name: Hiddekel (Tigris). Lastly, v. 14 reads,
•
Text
•
14 And the name of the third river is the Tigris,
b) Its Region: Assyria
•
Text
•
which flows east of Assyria.
iv. Euphrates
a) Text
•
And the fourth river is the Euphrates.
•
The Tigris and Euphrates are the two well-known rivers which flow through the
center of the Mesopotamian valley, in the ancient regions of Assyria and Babylon, in
modern Iraq. The Euphrates formed one boundary of the promised land. When God
made His covenant with Abram, He said, “To your offspring I give this land, from
the river of Egypt to the great river, the river Euphrates” (Gen. 15:18). But this is
also where God sent His people into exile as a chastisement for their sins. “By the
waters of Babylon we sat down and wept.” (Ps. 137:1) “Adam’s paradise was their
prison; such wretched work has sin made.”244
III.Conclusion
A. On the basis of this passage, if I had to say where the Garden of Eden was, I would say
somewhere near Baghdad, Iraq, which is near the center of the fertile crescent of the Tigris
and Euphrates river valley, but scholars have reasons to think it could have been on the
south end of the fertile crescent, near Kuwait,245 or in a location further north of Baghdad.246
B. But you and I don’t need to find the original Garden of Eden. We do need to find eternal
life, and live it, and find the river of life which is the means of receiving this grace. That
river flows from God Himself, through Jesus Christ, and is applied by the Holy Spirit
granting faith in Christ, and repentance from sin. “If, because of one man’s trespass, death
reigned through that one man, much more will those who receive the abundance of grace
and the free gift of righteousness reign in life through the one man Jesus Christ....so that, as
sin reigned in death, grace also might reign through righteousness leading to eternal life
through Jesus Christ our Lord.” (Rom. 5:17, 21)
C. Believe in Christ as your Savior, and turn from your sins today. Christ and the eternal life
He gives is signed and sealed by the Lord’s Supper. He calls you to feast on Him. Say with
the Psalmist, “7 How precious is your steadfast love, O God! The children of mankind take
refuge in the shadow of your wings. 8 They feast on the abundance of your house, and you
242 TWOT, “Gihon.”
243 Ibid., in loc.
244 Henry, Commentary, 1970, 16.
245 Or even near Bubiyan Island under the waters of the Persian Gulf, as mentioned in “The Biblical Garden of Eden.”
246 Ibid. notes the Stonehenge-like religious ruins at Gobekli, carbon dated to 10,000 B.C.

give them drink from the river of your delights. 9 For with you is the fountain of life; in
your light do we see light.” (Ps. 36:8, 9)
D. The apostle Paul wrote in 1 Cor. 11: “24 For I received from the Lord what I also delivered
to you, that the Lord Jesus on the night when he was betrayed took bread, 25 and when he
had given thanks, he broke it, and said, ‘This is my body which is for you. Do this in
remembrance of me.’ 26 In the same way also he took the cup, after supper, saying, ‘This
cup is the new covenant in my blood. Do this, as often as you drink it, in remembrance of
me.’ 27 For as often as you eat this bread and drink the cup, you proclaim the Lord’s death
until he comes. 28 Whoever, therefore, eats the bread or drinks the cup of the Lord in an
unworthy manner will be guilty of profaning the body and blood of the Lord. 29 Let a
person examine himself, then, and so eat of the bread and drink of the cup. 30 For anyone
who eats and drinks without discerning the body eats and drinks judgment on himself. 31
That is why many of you are weak and ill, and some have died.”
E. But rather than eating without true repentance and faith, in this meal Christ calls you to
come to Him to receive not only outward food, but eternal life. He said, “I am the bread of
life; whoever comes to me shall not hunger, and whoever believes in me shall never thirst.”
“I am the living bread that came down from heaven. If anyone eats of this bread, he will
live forever. And the bread that I will give for the life of the world is my flesh.” (John 6:35,
51)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

35. Genesis 2:1517  “The Covenant with Man: Its Terms”
Rev. Tim Black
ESV text
I. Introduction
A. Its Position: Center of the Greatest Controversy. This passage is the center of the
greatest controversy. It is not merely one great controversy among many, but it is the
greatest controversy. It is the controversy between God and man. Specifically, it is the
controversy between God and sinners. God says He is righteous and sinners are not.
Sinners say “I am righteous, and God is not.” This controversy is so fundamental to every
part of the Bible, and life on earth, it is impossible for me to draw together, much less
evaluate, all of the relevant material.
B. Its Issue: Is This Covenant Good or Evil? Nevertheless, I can say with certainty that its
issue, in regard to this passage, boils down to this: Is this covenant good or evil? Here God
lays out its terms. Are these terms good or evil? If you say they are good, you take the side
of God. If you say they are evil, you take the side of sinners. But “let God be true, and
every man a liar” (Rom. 3:4). “God saw everything that he had made, and behold, it was
very good” (Gen. 1:31).
C. The Terms. In Gen. 2, God presents His Covenant with Man, in its establishment (4b-14),
its terms (15-17), and its enjoyment (18-23). The first and last thirds of this chapter present
its substance. But here at the center of the chapter, we find its terms.
D. Outline. Today’s passage has two halves. First in v. 15, God commenced the covenant,
commencing man’s placement and purpose. Second, in vv. 16-17, God commanded its
terms with a permission, prohibition, and penalty. Today we will consider v. 15 and the
beginning of v. 16.
i. God Commenced the Covenant 15
a) Placement: In God’s Blessings 15a-b
•
Took 15a
•
Put 15b
b) Purpose: To Work and Keep 15c-d
ii. God Commanded Its Terms 16-17
a) Permission: to eat of any of the trees 16c-d
•
The Trees’ Identity 16c
•
The Permission to Eat 16d
b) Prohibition: to eat from Tree of Knowledge of Good and Evil 17a-b
•
The Tree’s Identity 17a
•
The Prohibition to Eat 17b
c) Penalty: of death 17c-d
•
Its Time and Ground: In the day you eat from it 17c
•
Its Certainty and Nature: You will surely die 17d
II. Body
A. God Commenced the Covenant 15. First God commenced the covenant.
i. Placement: In God’s Blessings 15a-b. God commenced man’s placement. God
placed man in the midst of God’s blessings. V. 15 reads,
a) Text
•
15 The LORD God took the man and put him in the garden of Eden
b) Took. The word “took” implies Adam was not in the garden originally, so could

only recognize God gave him life in the garden as a gift. All we have is a gift from
God.
c) Put. Then God “put” Adam in the garden. The term for “put” is not the common
Hebrew word for “put” (~yfi), but the word x;Wn (nuach), which means “settle” or
“rest.” God caused Adam to settle or rest in the Garden of Eden. This has a clearly
positive connotation of God’s blessing on Adam in this position, just as this word
connoted when Lamech used it to name his son Noah, saying “Out of the ground that
the LORD has cursed this one shall bring us relief from our work and from the
painful toil of our hands” (Gen. 5:29). When God placed Adam in the garden, God
placed Adam in the midst of God’s blessings. You are also in the midst of God’s
blessings. This part of covenant life was undeniably good!
ii. Purpose: To Work and Keep 15c-d. In v. 15 we also learn man’s purpose in the
Garden of Eden was “to work it and keep it.” This is also your purpose on the earth,
within “man’s chief end,” which is “to glorify God and enjoy Him forever.”247
a) Text
•
to work it and keep it.
b) Work. Now remember this was man’s purpose in Paradise. Why would you go to a
tropical island paradise? For a vacation! But did you know the original Paradise
was a place to work? These words “work” and “keep” mean the purpose of man’s
work includes to cultivate and keep God’s creation, in service to God his Creator.
•
Two Sides: Production and Preservation. To “work it” is to cultivate it, to
develop God’s creation by turning trees into homes and gardens into farms and
cities, unfolding its potential to be used for God’s glory and man’s benefit. But
to “keep it” is to preserve it; not destroying but preserving the good design in
which God created it. We must not destroy all the trees with our homes and
farms and cities.
•
No Laziness! This means God intends us to be actively productive, rather than
passive and lazy, with our time.
•
No Sacred-Secular Dichotomy. This verse teaches there is no sacred-secular
dichotomy. Notice that in man’s original state of innocency, secular
employments fit perfectly with communion with God. The idea that to have
communion with God you must go into full-time ministry is not found in the
Bible. Rather, scripture teaches, as Luther’s motto said, we must “ora et labora;”
pray and work; work and worship. Do your work for the glory of God (1 Cor.
10:31).
•
A Good Purpose. This purpose, “to work it and keep it,” is a manifestly good
purpose.
c) The Connection between the Covenant’s Life and Terms. Notice the connection
between the covenant’s life and its terms. V. 15 repeats the account of God’s action
in v. 8, where it says the Lord “put the man” in the garden. This repetition indicates
that God’s placing man in the garden was a necessary precondition for God’s
declaring these terms of the covenant. Covenant life in the whole chapter and the
covenant terms in vv. 16-17 are connected. They hang together. Because vv. 15-17
present the terms of the covenant, the fact man’s work and its fruit are presented in v.
15 means they were part of the substance of the Covenant of Works. Here’s why this
matters. Because God has blessed you, you are obligated to obey Him. He’s given
you life, on His terms! Unbelievers who hate the Covenant of Works deny this
247 Shorter Catechism, Q&A 1.

connection. Further, this passage teaches God conditions life upon obedience, and
threatens death upon disobedience, for all men. These are the terms. If you cannot
fully affirm that these terms are good—as a significant minority of Reformed
Christians cannot—then you’ll want to divide v. 17 from the rest of the chapter, and
say v. 17 doesn’t continue to apply today, but the rest of the chapter does. You’ll
want to divide the covenant’s substance in the whole chapter from its terms in v. 17.
But the problem with doing so is that if you say this covenant’s terms are evil, you
reject the whole of its blessings and obligations as well. When you say “I don’t want
to submit to God,” you reject not only God’s authority in vv. 16-17, but the breath of
life in v. 7, the garden in v. 8, its trees in v. 9, God’s providence in vv. 10-14, work
and its fruit in v. 15, even help and love and joy in marriage in vv. 18-25. What is
more, you reject the further blessing of eternal life in v. 9 (and Gen. 3:22).248 You
lose not only the signs, but the substance, of covenant life. The explicit terms speak
only of the trees, but they apply to the whole of life and death.249
B. God Commanded Its Terms 16-17. Having commenced the covenant, God commanded
its terms. The text does not say God merely offered the covenant’s terms to man, but rather,
it says in v. 16,
i. Text
a) 16 And the LORD God commanded the man, saying,
ii. God Commanded
a) This Expressed God’s Authority. God’s commands are His laws. Do you believe
God’s laws are good, or evil? This is the fundamental issue. Paul says
248 While unbelievers make these rejections more completely, Kline’s theology does so partially, at every point: for Kline,
God’s authoritative words in vv. 16-17 are “not the canon of the Christian church,” Kline, The Structure of Biblical
Authority, 99, and he does not fully maintain the biblical continuity regarding each of these other blessings. For
example, while Kline gives eschatological eternal life a primary position in his theology and does not aim to reject it in
any way, yet his emphasis falls on a discontinuity between the life of this present age and the life of the age to come,
such that he can hardly affirm eternal life is a “further” blessing in the same way I affirm it here—that while in regard to
its guaranteed duration, eternal life is an addition to Adam’s and our original life, in regard to its essential nature it is
also the organic continuation of that same covenantal life in fellowship with God. See pp. 286, 287, and 295 below for
further discussion.
249 Robertson, The Christ of the Covenants, 1980, 67–86 makes this point in detail, providing in 1980 central arguments
against the two-kingdoms theology advocated by Westminster West professors today (2013), introducing the chapter as
follows: “The recognition of both these aspects in the covenant of creation has far-reaching implications. Because of
an exclusive concentration on the specific test concerning the tree of the knowledge of good and evil, the broader
responsibilities of man as created in God’s image frequently have been ignored. This narrowed perspective has been
extended into considerations of the redemptive purposes of God. The result has been the development of a gaping
deficiency in the church’s concept of man’s redemption. By thinking too narrowly about the covenant of creation, the
Christian church has come to cultivate a deficiency in its entire world-and-life view. Instead of being kingdomoriented, as was Christ, it has become exclusively church-oriented.” Robertson indicates the deficiency he critiques
denies man’s obligation to, and stands to lose the blessing of, the creation ordinances of the Sabbath, marriage, and
labor. Robertson introduces the test at the tree as follows: “In considering the prohibition of Genesis 2:17, it is
essential to appreciate the organic unity between this commandment and the total responsibility of man as
created....Lacking this awareness of the total unity of man’s responsibilities under the covenant of creation, an
extremely dangerous dualism will develop between man’s ‘religious’ or ‘spiritual’ responsibilities and his ‘cultural’ or
‘work-a-day’ responsibilities....The difference between the two views is the difference between ‘fundamentalism’
narrowly conceived and the broader covenantal theology of Scripture....That view [fundamentalism] results frequently
in a by-passing of the responsibility of redeemed man to carry forward the implications of his salvation into the world
of economics, politics, business, and culture.” I note that Kline recognizes this to a certain extent when he says, “The
whole covenant order ought not to be reduced to this one feature of the probation tree and the requirements centering in
it as though this were the sum and total substance of the covenant. But the outcome of the probation crisis at the tree of
judgment was decisive for the future of the entire covenant order. It was the hinge on which everything turned.” Kline,
Kingdom Prologue, 2000, 107.

unequivocally, “The law is holy, and the commandment is holy and righteous and
good” (Rom. 7:12). That God “commanded” the terms of the covenant means God
is in authority over man, and God expressed that authority by giving Adam terms
Adam had no right or ability to change. And that is the issue in the controversy over
this covenant. Do you believe God has authority over you? Here God commands
you to confess He does.
b) Blessings Result in Obligations. V. 16 teaches that blessings result in obligations.
Notice that v. 15 presents blessings, and v. 16 presents resulting obligations. In
regard to the covenant’s metaphysical components, because covenant blessings come
first, and covenant obligations come second, so in its epistemological expression,
covenant promises come first, and covenant laws second, in order of causal priority.
God blessed Adam in the garden first (in v. 15a), then gave him the obligation to
work (in v. 15b). God gave Adam every tree first (in vv. 15-16), then required him
to abstain from one tree second (in v. 17). This is the pattern of the text. Those who
emphasize that the primary pattern in the Covenant of Works is that God first
commanded obedience, and second promised eternal life conditioned on that
obedience, miss this more fundamental pattern in the text.250 The fundamental
pattern is not that man’s obedience brings God’s blessing, but that God’s original
blessing obligates man’s obedience. This pattern continues into the Covenant of
Grace, as does another.
c) This Command Brings Blessing. The other pattern which continues is the one
which Meredith Kline says was true for Adam and Christ, but is not true for us. That
pattern is that this command brings blessing. Blessings conditioned on obedience.
The command evokes obedience, which brings blessings conditioned on that
obedience. This was true for Adam and Christ, but is it true for you? This is the
point of controversy in the OPC today.
•
For Adam. First, as a brief review, it was true for Adam. God would have
blessed Adam with eternal life had he obeyed at the Tree of the Knowledge of
Good and Evil, then eaten of the Tree of Life, as God said in Gen. 3:22, “Now,
lest he reach out his hand and take also of the tree of life and eat, and live
forever....”
•
For Christ. It was true for Christ. Though by sinning against God Adam
forfeited God’s blessings and merited God’s curse for us, yet as the second
Adam, Christ removed God’s curse and regained for us God’s blessing of eternal
life. In His divine nature, Christ was eternally blessed, and “in Him was life”
(John 1:4), and in His human nature Christ was perfectly obedient in our place,
so as our atoning sacrifice was the perfect “Lamb of God, who takes away the
sin of the world” (John 1:29), and in the double imputation of our sin to Christ
and His righteousness to us, “for our sake he made him to be sin who knew no
sin, so that in him we might become the righteousness of God” (2 Cor. 5:21), so
Christ’s “one act of righteousness leads to justification and life for all men” for
whom Christ died (Rom. 5:18). Christ’s obedience in the Covenant of Works
brings us eternal life in the Covenant of Grace.
•
For Us. But is this true for us? Does this command bring blessing for us?
•
What Is Not Disputed: Christ Represented Us in the Covenant of
Works. It does indirectly in that Christ obeyed this command in our place.
This point is not in dispute.
250 Notably, Meredith Kline and his followers.

•

•

•

The Point in Dispute: Blessings and Curses Conditioned on Believers’
Obedience. But what is in dispute is this: do we still need to listen to,
believe, obey, and expect a blessing or curse from, the prohibition in v. 17,
and its “do this and live” principle of Lev. 18:5 which is expressed
throughout the blessings and curses in Leviticus, Deut. 28, and even in the
New Testament? Do these scriptures directly apply to Christ alone, or to
believers as well? Does God reward believers’ obedience, and chastise
believers’ disobedience? The Westminster Confession 19.6 answers “Yes.”
Increasingly a minority in our church is answering “No,” because every place
those blessings and curses are found in scripture, they interpret them to be a
republication of the Covenant of Works which in their definition can share no
substance with the Covenant of Grace. Commendably they do this to
preserve the true doctrine that we are justified on the basis of God’s grace
and not our works, but they err by thereby removing all God’s promises of
gracious rewards on believers’ grace-enabled good works, which is a
doctrine precious to the Christian life.
The Truth. The truth is God gives such rewards to motivate and bless you
who believe. Two passages readily demonstrate how precious this doctrine is
to a believer. That rewards for our obedience are a precious blessing in
which we rejoice is plain in Matt. 5:11, 12: “11 Blessed are you when others
revile you and persecute you and utter all kinds of evil against you falsely on
my account. 12 Rejoice and be glad, for great is your reward in heaven.”
That God’s gracious rewards are a motivation to our obedience is plain in
Heb. 11:6: “Whoever would draw near to God must believe that he exists
and that he rewards those who seek him.” So also the curses of the Covenant
of Works become chastisements for believers under the Covenant of Grace,
and this too is precious to us, because God’s fatherly discipline, though not
pleasant at the time, “later...yields the peaceful fruit of righteousness to those
who have been trained by it” (Heb. 12:11). Do you say with David in Ps. 19,
“The law of the Lord is perfect...rejoicing the heart....Moreover, by them is
your servant warned; in keeping them there is great reward”? (Ps. 19:7, 8,
11) Because these blessings and curses are woven throughout not only the
OT but also the NT, and because in regard to the blessings and curses in the
OT, Meredith Kline went so far as to say “the Old Testament is not the canon
of the Christian church,”251 we must recognize this is an issue of whether we
are willing to submit not only to a part, but even the whole, of God’s word.
In the end this is a matter of whether we believe the Bible.
The Resolution. To resolve this dispute we need to better understand the
original nature and function of the terms God commanded in Gen. 2:16, 17.
Lord willing we will consider the nature of the terms next week. But for
now, in regard to their function, some ask, “Why did Adam need this
command, if he was perfect already?” If the command was unnecessary, or
would cause Adam to stumble, it would seem the command was not good.
But the command was good and necessary, in its sum and substance.
•
God Called It Good. In its sum, the command was good because God
called it good. “God saw everything that he had made, and behold, it was
very good” (Gen. 1:31).

251 Kline, The Structure of Biblical Authority, 99.

•

A Moral Law. But also in its substance, the command was good because
it was not only a symbolic, but also a moral law. This command
provided not only a test of Adam’s obedience, but a motivation to obey.
A test is a symbolic law; a motivation is a moral law. In the Bible,
symbolic laws do not continue forever, but moral laws do. These terms
which God commanded, including the blessing of life and curse of death,
were intended to motivate him—and now you—to continued and further
obedience, to receive that continued and further blessing of eternal life.
That is their good purpose. Calvin says this blessing and curse call us to
remember that “our life will then be rightly ordered, if we obey God, and
if his will be the regulator of all our affections.”252 God’s commands are
good and necessary because they bring good order to your life. In other
words, these commands still bring a blessing to you today.

III.Conclusion
A. The controversy in the Reformed churches today over the republication of the Covenant of
Works and the applicability of scripture’s blessings and curses is not merely academic or a
tempest in a teapot. It is of a piece with dispensationalists’ denial that Moses presented a
covenant of salvation by grace, with many Christian churches’ denial that they are under the
authority of God’s law, and with every sinner’s desire to throw off God’s authority and His
law, and to be their own god.
B. So I call you again to consider, on the basis of this passage, are the terms of the covenant in
this passage good, or evil?
C. A man, a life, a household at war with God will not even stop to consider that by rejecting
the terms of God’s covenant, it rejects food and work and home and marriage, even life and
eternal life itself. But this is the warning this passage gives you. To say “God is unjust, and
I will not listen to Him” is to lose your life and all of God’s blessings.
D. But you who call out to God to save you through the grace He has so richly provided by
sending His own Son to die on the cross for your sins, should learn to love the covenant
presented in this passage. It is not an evil on the pages of scripture, but the beautifully good
foundation of your Savior’s work of satisfying the demands of God’s justice, of pleasing
God the Father by His obedience unto death on your behalf, of meriting righteousness and
life for you who otherwise deserve God’s wrath. What is more, the way in which blessings
were conditioned on obedience in the Covenant of Life by means of Works is the foundation
for how God now disciplines you whom He loves, and graciously rewards you when you
follow Him. In these ways, this covenant is for you not only an expression of God’s holy
justice, but also of His faithful love. Not only does God still bless you through this
covenant’s terms in vv. 16-17, but also through its substance in the rest of the chapter. A
man, a life, a household who honors God’s authority, loves to hear and heed His word, and
loves this good covenant, receives His work and food and home and marriage, even his life
itself, with God’s richest blessing. Jesus said, “My sheep hear my voice, and I know them,
and they follow me.” “I came that they may have life, and have it abundantly” (John 10:27,
10).
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

252 Calvin, Commentaries, 1979, 126.

36. Genesis 2:16  “God’s Covenant with Man: The Permission,
part 1”
Rev. Tim Black
ESV text
I. Introduction
A. Illustration. “Why do I have to suffer? Am I under God’s wrath? Under His discipline?”
When we ask these questions we begin to face the issue of this passage.
B. The Issue. As I mentioned the last time we studied Genesis, the issue in this passage is
whether the Covenant of Works is good or evil; partly good or partly evil; all good, or all
evil. If you think it is evil, or partly evil, you will want to flee from it wherever you see it in
the Bible or in your life. But if you recognize it was completely and only good originally,
and still is good today, you will joyfully embrace any aspects of it which continue into the
OT and the New, and into your life today. Specifically, it is only by recognizing that the
Covenant of Works was good that you will fully embrace the goodness of food and work,
marriage and the family, rest and worship, and God’s gracious rewards and discipline in
these things. But in order to correctly judge whether the Covenant of Works is good or evil,
we also have to understand correctly what the Covenant of Works is. There is disagreement
over its definition.
C. Definition: The Covenant of Works and the Covenant of Grace. So I should provide a
brief definition. Scripture presents two main covenants: the Covenant of Works and the
Covenant of Grace.
i. We call the Covenant of Works by two names: the Covenant of Life and the Covenant
of Works. Life (in covenant fellowship with God; not merely its quality or form of
being everlasting) is its blessing; works are required as the means to the end of keeping
or losing that blessing. So I prefer to call it the Covenant of Life by means of Works.
I’ve called it more generally “God’s Covenant with Man” in the title of this sermon.
The reason I’ve titled it in that general fashion is that the Covenant of Life or Works was
God’s original covenant with man, and it is the foundation upon which God’s later
covenants with man are built, including the Covenant of Grace.
ii. God made the Covenant of Works in Gen. 1 & 2, and the Covenant of Grace in Gen. 3.
The difference between them is in regard to the legal ground upon which God removes,
or restores, the same blessing of life. In the Covenant of Works, the legal ground for
life’s removal was man’s disobedience. In the Covenant of Grace, the legal ground for
life’s restoration is God’s grace. So now after Adam and Eve sinned, you are either
under God’s wrath, or under His grace.
D. The Current Debate. The Reformed tradition is agreed that when Adam and Eve sinned,
their disobedience merited God’s wrath and curse of death which God promised in the
Covenant of Works. But there is a debate about whether Adam could have merited the
blessing of the Covenant of Works.253 The blessing was that if Adam ate of the Tree of Life,
he would “live forever,” as God said in Gen. 3:22. Could Adam have merited this blessing?
The answer to this question turns on two further questions:
i. First, was Adam’s obedience of equivalent value to the blessing of eternal life? On the
face of it, Adam’s obedience was not intrinsically as valuable as is the blessing of eternal
253 See Kline, “Covenant Theology under Attack”; Karlberg, Covenant Theology in Reformed Perspective; Fesko, Last
Things First, 103–110; Irons, “Redefining Merit.”

life. But Meredith Kline and others reply that if God so defined the terms of the
covenant, God could have justly counted Adam’s obedience as meriting eternal life.254
So this first point is not yet conclusive.
ii. Second, did Adam possess the Covenant of Works’ blessing before he obeyed? If Adam
possessed the blessing first, he could not merit the blessing second.
a) Here is one reason why this matters. The heretic Pelagius claimed men can earn
God’s favor. In our pride we’re as bad as Pelagius—we wish we could earn God’s
favor. Arminians are semi-Pelagian. Our Arminian friends claim their faith earns
God’s favor. Some of our Reformed brothers claim Israel could earn God’s favor by
imperfect obedience on the national level. In doing so, they take the passages which
teach God gives gracious rewards to the regenerate’s obedience and interpret them to
teach works and merit on the national level instead. This undercuts or even denies
scripture’s teaching of God’s gracious rewards and discipline, and contradicts Rom.
3:20, “by the works of the law no flesh shall be justified,” denying the doctrine of
justification by faith alone on the merit of Christ alone. But if Adam possessed the
blessing of the Covenant of Works before he obeyed, then he must have received
that blessing, and every other blessing to follow, as an unmerited gift from God.
b) Today’s passage answers this second question and resolves the Reformed, Arminian,
Pelagian, and proud sinner’s debate. Before Adam obeyed or disobeyed at the two
trees, he possessed the substance of the blessing of the Covenant of Works. He
possessed its substance, but not its eternal guarantee. He had life, but was not yet
guaranteed eternal life. He had righteousness, but was not yet confirmed in
righteousness. He had the blessing, but not its fullest extent. Just as in the
resurrection this “selfsame”255 corruptible body will put on the new quality of
incorruption, so Adam’s blessing of life would have gained the further blessing of
living forever. The same entity goes through a change of gaining a new quality; a
further blessing. Now if the original blessing of life was not earned, neither could its
fullest extent of eternal life be earned. Both were an unmerited gift of God.
E. The Terms: The Permission. This is part of the point of v. 16. In vv. 16-17, God
commanded the terms of the Covenant of Works. Its first term is the permission in v. 16.
This permission proves Adam’s life was a gift from God.
F. Outline. This is evident in the trees’ identity, and the permission to eat of them.
i. The Trees’ Identity 16c
ii. The Permission to Eat 16d
II. Body
A. The Trees’ Identity 16c. First, Adam’s life was a gift because of the trees’ identity. God
said in v. 16,
i. Text
a) “From every tree of the garden256
i. Every
a) Shows God’s Generosity. The word “every” shows God’s generosity. Look how
richly God blessed Adam, as a great motive for Adam to love and obey God! Look
how richly God has blessed you with His providence and life and salvation in Christ!
254 Kline, Kingdom Prologue, 2000, 115 writes, “The terms of the covenant – the stipulated reward for the stipulated
service – are a revelation of that justice. As a revelation of God’s justice the terms of the covenant define justice.
According to this definition, Adam’s obedience would have merited the reward of eternal life and not a gram of grace
would have been involved.”
255 Westminster Confession, chap. 32.2.
256 Here I am using my own translation, to follow the Hebrew’s true word order.

How can we neglect so great a salvation? “O, what manner of love the Father has
given unto us, that we should be called the sons of God!” If we must ask whether
the terms of this covenant are good or evil, is not the answer obviously that God’s
generous permission to eat of all the trees is most definitely good?
b) With One Exception. This word “every” means “every tree,” with one exception,
because it is stated immediately afterward in this verse—you may eat from every
tree except the Tree of the Knowledge of Good and Evil.
c) Includes the Blessing of Life. This word “every” indicates that God gave Adam the
blessing of life, even before Adam obeyed or disobeyed at the two trees. This is
evident in two ways.
•
First, as a matter of God’s general providence, the fact God made Adam in God’s
image, breathed into him the breath of life, then gave Adam the trees for food
indicates God gave Adam physical and spiritual life in fellowship with God.
•
Second, the phrase “every tree of the garden” includes the Tree of Life, because
it was “in the midst of the garden” (2:9). God gave Adam permission to eat not
only from all the trees in general, but also from the Tree of Life specifically.
This permission included God’s permission for Adam to receive eternal life.
Gen. 3:22 tells us that if Adam would eat of the Tree of Life, he would “live
forever.” Because the new blessing promised in Gen. 3:22 is not life, but rather
the unending duration of a life already begun, from the combination of Gen.
2:16 and 3:22, it is evident that Adam already had the substantive core of this
life, but had not yet received the guarantee that it would last forever. It may well
be that in the blessing of living forever God would have provided Adam not only
an unending duration, but also a higher quality of life—glorified life. But this
does not deny the reality that Adam already had this self-same life. Now since
this life was originally a gift from God, so also must be all the blessings of
eternal life for Adam and you, life in Canaan for Israel, and life for you today. If
the seed is a gift, so is its flower.
ii. Tree. God promised Adam could eat from “every tree of the garden.”
a) God must have had more than just the trees in view, because God had given more
than just the trees for food. He said in 1:29, “Behold, I have given you every plant
yielding seed that is on the face of all the earth, and every tree with seed in its fruit.
You shall have them for food.” In addition, 2:5 describes the plants which man
would cultivate in the garden as including the “bush” and the “small plant of the
field.” Even today, “God...richly provides us with everything to enjoy” (1 Tim.
6:17). They are gifts from His hands.
b) But God mentioned the trees alone because He wanted to make the contrast as plain
as possible between all the trees in general and the one tree that was forbidden.
c) As such, the Tree of Life, and by implication, also the Tree of the Knowledge of
Good and Evil, were ordinary trees; they were trees just like all the other trees of the
garden, in regard to their nature and constitution as trees.257 They had no magical
power within themselves to guarantee life or death. Rather, the power came from
God. The only reason they were effectual means of guaranteeing life or death was
257 In his chapter titled “Nature and Scripture,” Cornelius Van Til wrote, “God chose one tree from among many and
‘arbitrarily’ told man not to eat of it. It is in this connection that we must speak of the necessity of natural revelation. If
the tree of the knowledge of good and evil had been naturally different from other trees it could not have served its
unique purpose. That the commandment might appear as purely ‘arbitrary’ the specially chosen tree had to be naturally
like other trees. For the supernatural to appear as supernatural the natural had to appear as really natural.” In Stonehouse
and Woolley, The Infallible Word, 269.

that God ordained to use them in that way, as instruments in His hands. In this way
they were like the physical elements in the sacraments of baptism and the Lord’s
Supper.
d) But the Tree of Life is grouped together here with the other trees in one unified
statement, indicating that Adam’s general life in the garden sustained by the other
trees was naturally to be united with eternal life as one coherent whole.258
iii. Of the Garden. God permitted Adam to eat from “every tree of the garden.”
a) Does this exclude the trees outside the garden, and so the application to us today?
No. Adam was able to eat after he was cast out of the garden. What is more, God
extended the same permission to Noah after the fall, saying there was an accord or
similarity between the two permissions, by using the word “as.” “Every moving
thing that lives shall be food for you. And as I gave you the green plants, I give you
everything.” (Gen. 9:3) So we may rightly assume that because God gave Adam the
trees in general to eat, He gave them to us as well. Does God also give us the right
to eat from the Tree of Life specifically? Yes, but only through faith in Jesus Christ,
and obedience to Him. Jesus says, “To the one who conquers I will grant to eat of
the tree of life, which is in the paradise of God” (Rev. 2:7). Here we see part of the
right application of the Covenant of Works today. Though eternal life comes only by
God’s grace, its final state of glory does not come apart from the means of our
enduring and conquering obedience in this life. Does the prohibition and penalty of
death continue to apply to men after the fall? Yes, because the unregenerate are still
under the Covenant of Works, as God said to Noah immediately after Gen. 9:3,
“And for your lifeblood I will require a reckoning.” Just as was true for Adam, you
can earn death, but you cannot earn life. “The wages of sin is death, but the free gift
of God is eternal life in Christ Jesus our Lord” (Rom. 6:23). Just as election and
reprobation are not in the same way—God gets the praise for election, and man gets
the blame for reprobation259—so in God’s covenants, the unregenerate receive wrath
under the Covenant of Works, but the regenerate receive grace under the Covenant
of Grace. The same passages and circumstances which constitute blessings or curses
under the Covenant of Works for the unregenerate, constitute gracious rewards and
discipline for the regenerate.
•
The Blessings. This is true of the blessings. “Do this and live” (Lev. 18:5)
offers the gift of life to the unregenerate and regenerate alike, but only the
regenerate can receive the gift by God’s grace, because otherwise apart from
grace with the unregenerate they would be “condemned already” (John 3:18).
But by God’s grace, not only do you who are regenerate receive the beginning of
life as a gift, but also many rewards for your obedience as further gifts of God’s
grace. “O taste and see that the Lord is good! Blessed is the man who takes
refuge in Him....What man is there who desires life and loves many days, that he
may see good?...Turn away from evil and do good; seek peace and pursue it.”
(Ps. 34:8, 12, 14)
•
The Curses. This is also true of the curses. God uses the same passage, and the
same circumstance, in two ways. “The soul who sins shall die” (Ezek. 18:4, 20)
brings death as a curse on the unregenerate, and can bring death as a form of
God’s gracious discipline on the regenerate.
II. Conclusion
258 This recognition of a unity is contrary to Kline’s emphasis that Adam would have merited eternal life as a blessing
completely new and distinct from his life prior to eating from the Tree of Life. TODO: document a reference here.
259 This is the point of the Canons of Dordt’s non eodem modo clause.

A. In this unmerited permission we learn Adam’s life was a gift even before he obeyed, as ours
is today.
B. If you are tempted to say the Covenant of Works is not good, but is evil, or partly evil,
because you don’t like its prohibition, or its penalty of death, you stand to reject God’s
gracious rewards and discipline as well, because though it is a fearful thing that God uses
His curse to destroy the unregenerate under the Covenant of Works, yet it is a wonderfully
gracious thing that God uses those same consequences for your good.
C. If you ask, “Why do I have to suffer? Am I under God’s wrath? Under God’s discipline?” it
is true that you are either under His wrath or His discipline. If you are a believer, thank Him
for His discipline! If you are not a believer, call out to Him for mercy, trusting in Jesus who
died for your sins, and God will be gracious to you, and bless you. But consider asking the
opposite questions as well—“Why has God blessed me so richly? Why is He so kind to
me?” Learn to recognize His blessings—both the gifts he gives you before you obey, and
the gifts He gives you after you obey. God began the terms of the Covenant of Works with a
wide, wonderful, and generous permission. He has given you life! Remember the great
kindness and generosity of God in His gift of life, and even eternal life, in this permission in
Gen. 2:16—“From every tree of the garden you may surely eat.” Though we owe God our
humble obedience merely because we are His creatures, how much more reason do we have
in the abundance of His good gifts to us? How much more do His gracious rewards upon
our obedience bind our hearts to Him in faith and love to follow Him more? What a
gracious God we serve!
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

37. Genesis 2:16d  “God’s Covenant with Man: The Permission,
part 2: You May Surely Eat”
Rev. Tim Black
ESV text
I. Introduction
A. Life Is A Gift. Life is a gift. In the previous sermon on this verse, we saw Gen. 2:16
teaches Adam’s life was a gift of God’s benevolent condescension because of the trees’
identity and because of the permission expressed in this verse. We focused on the
permission’s broad extent expressed in the words “from any of the trees of the garden;”
today we will focus on the permission’s certainty and nature, expressed in the words “you
may surely eat.” This latter part of the verse emphasizes even more clearly that Adam’s life
was a gift.
B. Is God An Indian Giver? If life is a gift, but God takes it away, is God an “indian giver?”
An “indian giver” is someone who gives a gift, but later asks for it back. The phrase
originates from when Europeans came to North America and Indians gave them goods
expecting to barter in trade, but the Europeans thought they were gifts, so were offended
when the Indians asked for the goods back. A gift is not a “fair trade.” Some people
wrongly think the phrase originated from how, as many Indians will explain for you, the
United States has broken every treaty it has made with the Indians. As one leader of the
Lummi Indians in Washington State put it, the US government promised to keep one treaty
“as long as the sun will shine, the grass will grow, and man walks on two legs. But the very
next day the US sent a one-legged Indian agent!” Conditions can make a promise no longer
a gift.
C. Is the Promise Unconditional or Conditional? Is God an “indian giver?” Are the
blessings in v. 16 a gift or a trade? Is the promise unconditional, or conditional? In v. 16,
God promised “from any of the trees of the garden you may surely eat,” but in v. 17, God
said He would take that blessing back if Adam ate from the forbidden tree. And in fact, God
did take that blessing back in ch. 3:22, when He sent the man out of the garden, “lest
he...take also of the tree of life and eat, and live forever.” But when God “blessed” Adam
and Eve in Gen. 1:28, and gave them the trees to eat in 1:29, saying “You shall have them
for food,” it sure looks like the trees were a free gift.
i. The Permission Was Conditional. It is clear that in one sense, God’s permission to eat
from any tree in the garden was conditioned on man’s not eating from the forbidden
fruit. In this sense the promise was conditional. If man sinned by eating the forbidden
fruit, then God would no longer permit man to eat from all of the other trees in the
garden. What was conditioned on man’s obedience was man’s retaining God’s
permission.
ii. The Permission Was Also Unconditional. But in another sense, God’s originally
granting the permission was unconditional; its grant was not conditioned on man’s
obedience. God permitted man to eat of any tree, before man ate from any tree, and
before man sinned by eating the forbidden fruit.
D. The Covenant Is Unconditional First, Conditional Second
i. The Pattern of Scripture. This is the pattern of scripture. All of God’s covenants are
unconditional first, and conditional second.260 This is the sometimes vexing issue of the
260 Bratcher, “The Concepts of Conditionality and Apostasy in Relation to the Covenant” puts this, “the covenant is

conditionality of the covenant. So far as I can see, there is not a clear consensus among
Reformed theologians regarding the nature of the covenant’s conditionality.
ii. Insufficient View: Alternating Between Conditional and Unconditional. Some
theologians claim each successive historical covenant alternates between being
conditional and unconditional.261 They claim this first covenant—the Covenant of
Works—was conditional, the Covenant of Grace in Gen. 3:15 onward is unconditional,
the Noahic Covenant was conditional, the Abrahamic Covenant was unconditional, the
Mosaic Covenant was conditional, the Davidic Covenant is either conditional or
unconditional, and the New Covenant is unconditional. But I find this view seriously
lacking, because it fails to affirm the conditions of Christ’s obedience in the Covenant of
Grace, and of faith and obedience on the part of believers, in each covenant it claims is
unconditional—for example, the Abrahamic Covenant was not truly unconditional
because it required circumcision, and an uncircumcised son would be excommunicated
by being put to death—and on the other hand, this view fails to affirm the unconditional
aspect of God’s benevolent condescension in the Covenant of Works (as we are studying
in this passage), as well as in the Noahic Covenant, where “Noah found grace in the
eyes of the Lord” (Gen. 6:8), and the Mosaic Covenant, where God graciously redeemed
His people in the Exodus (Ex. 15:13; Deut. 9:26; 21:8; 2 Sam. 7:23; Neh. 1:10; Ps.
77:15), proclaimed this saving grace in the sacrificial system, and “punished [His
people] less than [their] iniquities deserved” (Ezra 9:13; cf. Num. 6:25; 2 Chron. 30:9;
Neh. 9:17, 31).
iii. Best View: Unconditional First, Conditional Second. So it is best to say that each
historical covenant was both unconditional and conditional, in this way: it is
unconditional in regard to God’s sovereignty, and conditional in regard to man’s
responsibility. God’s sovereignty and man’s responsibility are both equally real, but
God’s sovereignty is primary, and man’s responsibility is secondary. The covenant is
unconditional in regard to God’s sovereignly working along the vertical line of primary
causality to establish and sustain the covenant relationship, and conditional in regard to
man’s responsibly interacting with God along the line of secondary causality to believe,
love and obey God and enjoy Him and His blessings. It is established unconditionally,
and administered conditionally.
iv. The Issue: Worship God in His Sovereign Glory. What is at stake here is we must
truly worship God in His sovereign glory. Interacting with God is not at all like relating
with another man. You can strike a deal with a man, but not with God! God told Moses,
“Take your sandals off your feet, for the place where you are standing is holy ground”
(Ex. 3:5).
v. John Murray’s Explanation. John Murray explained this relationship in this way:
“The more enhanced our conception of the sovereign grace bestowed the more we are
required to posit reciprocal faithfulness on the part of the recipient. The demands of
appreciation and gratitude increase with the length and breadth and depth and height of
the favour bestowed. And such demands take concrete practical form in the obligation
to obey the commandments of God....The necessity of keeping the covenant on the part
monopleurically established and dipleurically administered....But this dipleuric dimension does not neutralize or replace
the monopleuric dimension.”
261 Henry Krabbendam claimed this in his hermeneutics syllabus (though in principle Krabbendam agrees with my
position, because he says the alternation is a matter of relative emphasis, not of absolute difference of substance), and
Kline, Kingdom Prologue, 2000 follows this pattern more absolutely, by claiming the Noahic republication of the
covenant with creation and the Mosaic republication of the Covenant of Works are both characterized by a works
principle. While Kline claims the conditional covenants are administrations of the Covenant of Grace, he appears to
deny they are the same in substance with the Covenant of Grace.

of men does not interfere with the divine monergism of dispensation. The necessity of
keeping is but the expression of the magnitude of the grace bestowed and the spirituality
of the relation constituted.”262 “But the conditions in view are not really conditions of
bestowal. They are simply the reciprocal responses of faith, love and obedience, apart
from which the enjoyment of the covenant blessing and the covenant relation is
inconceivable.”263
E. Is This What Scripture Teaches? So we may expect the promised blessing in Gen. 2:16,
“From any tree of the garden you may surely eat,” is unconditional in regard to God’s
sovereignty, and conditional in regard to man’s responsibility. But is this what this verse
teaches? We will see in a moment.
i. If this is what scripture teaches, then God is not an “indian giver,” because in regard to
God’s sovereign gift, the trees and life and eventually eternal life were guaranteed to
Adam by God. These present and future blessings would only be lost if Adam
irresponsibly sinned against God.
ii. Because it is a matter of debate in the OPC today, we should consider the question,
“Could Adam have earned eternal life?” What does this verse teach? Those theologians
who follow Meredith Kline claim that because Adam deserved his punishment, it must
also be true that Adam could have deserved the blessing of eternal life, had Adam
obeyed at the tree.264 If disobedience earned demerit and punishment, would not
obedience earn merit and blessing? As such, if Adam had received eternal life before
the fall, eternal life would not have been a gift, but would have been earned. This issue,
and the implications of this verse, then, are at the center of the debate concerning
whether and in what sense the Covenant of Works was republished in the Mosaic
Covenant. PCA minister Mark Jones correctly wrote, “It seems to me that the question
over the precise nature of the covenant of works needs to be addressed in some detail
before one can understand and formulate the so-called republication idea for the simple
reason that it makes all the difference in the world if one understands the covenant of
works to be based on strict justice apart from grace.”265
F. Outline. V. 16 presents the trees’ identity in v. 16c, and the permission to eat in v. 16d. V.
16d presents two aspects of the permission: its certainty and its nature. We’ll give the most
attention to its certainty, since we have already considered its nature.
i. Its Certainty
ii. Its Nature
II. Body: The Permission to Eat 16d. Do you have a general permission to use anything in this
world? Yes. Do you have permission to use everything as you please, absolutely? No. God
sets the boundaries. This was true for Adam as well. God said in v. 16c-d, “From every tree of
the garden,”
A. Text
i. you may surely eat,
B. “Surely:” Its Certainty. The end of the verse reads literally in Hebrew, “Eating you may
eat.” This is two words: an infinitive absolute which we can translate as a participle,
“eating,” and the indicative verb, “you may eat.” The rule for constructions like this is
“precede: indeed; at the feet, repeat.”266 This infinitive absolute precedes the verb, so can
262 Murray, The Covenant of Grace, 18.
263 Ibid., 19.
264 See Kline, “Covenant Theology Under Attack”; Karlberg, Covenant Theology in Reformed Perspective; Fesko, Last
Things First, 103–110; Irons, “Redefining Merit.”
265 Jones, “In What Sense?,” 116.
266 I believe it was Dr. Dan MacDougall at Covenant College who put it in these words, but the principle is also expressed

be translated “indeed” or “surely;” “You may surely eat.” This indicates the certainty of the
permission itself, and of God’s blessing embodied in the trees’ fruit and to be received by
eating. So first, consider this permission’s certainty.
i. A Positive Blessing. These words guarantee the certainty of a positive blessing. A
certain permission is more than just a passive permission. It’s more than saying
passively, “You may eat.” Rather, God was also saying “When you eat, you will be
blessed.” It includes an active blessing on the activity permitted. It includes the
blessing of God’s certain protection when you eat—He was saying “I’ll protect you
when you eat, because I gave you permission!” But because eating is an act whereby
you receive God’s blessing of food, and the life that results, the blessing in view is more
than merely protection; it is also the provision of all that we need for life. God had said
these trees were “good for food” (v. 9). So He also was saying, “When you eat of them,
I will give you life that is good.”
ii. A Holistic Blessing. These words also guarantee the certainty of a holistic blessing. It
is instructive to note that the certainty expressed in the form of the words “eating you
will eat” is parallel with the certainty of the penalty, which is expressed in an identical
form: “dying you will die.” So this permission to eat was a permission to have the
opposite of the covenant curse of death; this permission to eat included a holistic life in
covenant fellowship with God just as much as the penalty of death was a holistic loss of
covenant fellowship with God. This permission was a guarantee of covenant life. God
guaranteed that Adam and Eve would be able to live with Him. Here we see an
expression of God’s sovereignty. God said “You may surely eat,” and by implication,
you may surely live!
iii. A Free Gift. These words also guarantee that covenant life was a free gift.
a) Context. They do so because of their location in context. In the Covenant of
Works, the ground for God’s giving life was not man’s works. Rather, it was God’s
pre-redemptive benevolence, which the Confession terms God’s “voluntary
condescension.”267 This is evident because God benevolently gave life first in vv.
15-16 by putting the man in the garden and permitting him to eat, then only second
required man to obey God to retain that life in v. 17. Only if man disobeyed God
would man lose that life.
b) Content. Not only the context, but also the content, of these words indicate that life
is a gift.
•
The certainty in the words “you may surely eat” implies freedom from
conditions in regard to God’s sovereignty and primary causality. The guarantee
that Adam could eat from the trees came from God, not from Adam. God would
sovereignly guarantee that Adam was free to eat from the trees, and God did,
before Adam had done anything good or bad. This freedom from conditions
extends not only to the permission to eat, but to the consequences of eating. God
would guarantee life by means of eating from the trees, because He made those
trees “good for food” (v. 9).
•
It is true there was a condition; it was applied in the prohibition to eat from the
Tree of the Knowledge of Good and Evil, and in the consequent curse—“in the
day you eat of it you will surely die.” Carrying out that curse, God sent Adam
and Eve out of the garden, and so removed their opportunity to eat from the trees
of the garden in general, but especially from the Tree of Life, and so God
removed their opportunity to live forever. But this condition does not deny the
in Weingreen, A Practical Grammar for Classical Hebrew, sec. 42; Williams, Hebrew Syntax: An Outline, sec. 205.
267 Westminster Confession, sec. 7.1.

unconditionality of the gift. The gift of life was not given on the basis of a
condition, but could be lost on the basis of the condition. It was given, and even
could have been retained, to the praise of God’s sovereignty; it was lost to the
blame of man’s sin. This is the point of the statement in the Canons of Dort’s
concluding summary which says that election and reprobation are not in the
same manner, they are non “eodem modo.” Just as with election and
reprobation, so the blessing and curse do not come in the same way. The
blessing was to be retained by God’s unmerited condescension or favor, but was
lost by demerit.268 Life was received as a gift, and would be retained as a gift
through obedience which was a gift, but would be lost through God’s just penalty
for the demerit of disobedience. Life was undeservedly given by God’s
benevolent condescension, but was deservedly lost by God’s just wrath. Here we
see the pattern which characterizes God’s dealings in both the Covenant of
Works and the Covenant of Grace. Meredith Kline wrongly claims both the
blessing and curse of the Covenant of Works were meted out according to the
same principle of justice, and so claims the blessings and curses of the Mosaic
Covenant also must be meted out according to one and the same principle of
justice. But the reality is the blessings under the Mosaic Covenant come only to
the regenerate only by grace rather than justice, and the curses under the Mosaic
Covenant only come to the unregenerate by justice rather than grace. This is true
ever since the fall: the regenerate are under the Covenant of Grace, and the
unregenerate remain under the Covenant of Works. The regenerate get grace; the
unregenerate get justice. This is why election and reprobation are “not in the
same way” in their application—because God gives the blessings of the covenant
to the praise of His sovereign, benevolent condescension,269 and God gives the
curses of the covenant to the blame of man’s responsible disobedience.
iv. The upshot of this is that God is not an “indian giver.” Though He took back the gift of
life, it was not His fault that He did so! Life was a gift, rather than a trade for
obedience, and the conditions didn’t turn the gift into a trade, because God promised to
give what He commanded; for all Adam could say, had Adam not sinned, God would
have sovereignly fulfilled the conditions, and life would have remained a gift.
C. “Eat:” Its Nature: Life. That life is a gift is clear in this permission’s certainty, and in its
nature. Briefly, what was this permission’s nature? God said, “You may surely...” what?
“Eat.” But eating here brought life.
i. Two Blessings. We should distinguish two blessings to which God promised access
under this one word “eat:” life in general by eating food in general, and eternal life
(confirmation in life) by eating of the Tree of Life. Here God gave permission for, and
promised, both blessings together, because they belong together. But though Adam ate
from the trees in general and had life in general, God prevented Adam from eating from
268 As such, Fesko, Last Things First, 107 misunderstands Murray’s view (by failing to recognize that sovereignty and
responsibility are non eodem modo as they operate along the different axes of primary and secondary causality) when
he summarizes it, “This means that Adam’s presence in the garden was based upon a mixture of grace and merit - he
had to be obedient but the results of his obedience would have been rewarded on the basis of grace rather than justice.”
269 Interestingly, Kline, Kingdom Prologue, 2000, 113–114 says that grace is a specific expression of God’s more general
beneficence: “God’s love...may find expression in gospel grace.” Kline states that this beneficence is apart from the
consideration of man’s merit, but Kline fails to draw out the implication at this point that this lack of merit is
foundational to man’s position before God. Kline appears to ignore this point of identity when he distinguishes God’s
love and God’s (soteriological) grace, argues that “unmerit” is not identical to “demerit,” and continues, “If we
appreciate the forensic distinctiveness of grace we will not thus confuse the specific concept of (soteriological) grace
with the beneficence expressed in the creational endowment of man with his ontological dignity.”

the Tree of Life, so Adam did not receive the further blessing of eternal life.
ii. The Core of Life Is Covenant Fellowship. At the core of the blessing of life is
covenant fellowship with God. That all of Adam’s life was a gift is evident in that Adam
had covenant fellowship with God before he sinned and fell; before Adam faced the
special test of his obedience at the tree.
iii. The Same in Substance. These two blessings are tied together in that they are the same
in substance. The latter is the former, perfected. The blessing of life sustained by eating
of “every tree” is the same in substance as the blessing of “living forever” by eating of
the Tree of Life. The substance of original fellowship with God is the same as
fellowship with God in glory. The two blessings differ in that the former is the
substance of the blessing—life in fellowship with God—and the latter is that same life
with a new quality added to it—life would have been perfected to be eternal life; life
with the new quality of confirmation in life and righteousness; the new quality of living
forever, life with the new quality of never being able to sin or die again. As such, if so
much of the substance of eternal life originated in original life in fellowship with God,
because that much of the second blessing of eternal life was already a gift, then the
whole of eternal life could not have been earned.
III.Conclusion
A. Just as God did with Adam, so with you, life is a gift, and eternal life is a gift, but God also
calls you to obey Him. This is true in regard to salvation unto eternal life. By His Spirit
Jesus says to the churches, “To the one who conquers I will grant to eat of the tree of life,
which is in the paradise of God” (Rev. 2:7). This is also true of practical Christian living, in
regard to the general blessing of life. “If anyone is not willing to work, let him not eat” (2
Thess. 3:10). This is also true of the sacraments. Christ invites you to His table to eat with
Him, to receive the free gift of His body broken and blood shed for you. He promises to
give you life, and is sovereign to carry out that promise. But He also requires of you that
you receive Him, and His promised salvation, by faith in Him, accompanied by repentance
from your sins. His promise is real and powerful to save, and grant you growth in His
grace. “Everyone who calls on the name of the Lord will be saved” (Rom. 10:13). Jesus
said, “I am the living bread that came down from heaven. If anyone eats of this bread, he
will live forever” (John 6:51). But Christ also warns that although the blessing is
guaranteed by God’s sovereign power to all who are under the Covenant of Grace, to those
who spurn the blood of that covenant by not believing in Christ when they take the Lord’s
supper, or by not repenting of their sin, discipline is guaranteed to the regenerate, and
condemnation to the unregenerate world.
B. Christ instituted the Lord’s supper, and the apostle Paul explained and applied it, in 1 Cor.
11:24-33, saying, “24 For I received from the Lord what I also delivered to you, that the
Lord Jesus on the night when he was betrayed took bread, 25 and when he had given thanks,
he broke it, and said, ‘This is my body which is for you. Do this in remembrance of me.’
26 In the same way also he took the cup, after supper, saying, ‘This cup is the new covenant
in my blood. Do this, as often as you drink it, in remembrance of me.’ 27 For as often as
you eat this bread and drink the cup, you proclaim the Lord’s death until he comes. 28
Whoever, therefore, eats the bread or drinks the cup of the Lord in an unworthy manner will
be guilty of profaning the body and blood of the Lord. 29 Let a person examine himself,
then, and so eat of the bread and drink of the cup. 30 For anyone who eats and drinks
without discerning the body eats and drinks judgment on himself. 31 That is why many of
you are weak and ill, and some have died. 32 But if we judged ourselves truly, we would
not be judged. 33 But when we are judged by the Lord, we are disciplined so that we may
not be condemned along with the world.”

C. Issue of whether the terms are good or evil.
i. This is a good permission, because it involves one of God’s blessings: God blessed man
with the trees for food. (Gen. 1:28)
D. Issue of whether God is an indian giver
E. The nature of the Covenant of Works.
i. Blessings conditioned on obedience.
a) Perfect obedience.
ii. Prior blessing foundational?
a) This passage answers, “yes.”
F. Issue of the republication thesis.
G. Issue of Pelagianism.
H. God’s abundant blessing shows His great kindness in the past. This is a motive to obey
God. Implied here is that God has given you life, and God held out to Adam the prospect of
being confirmed in righteousness and life as a further blessing he would receive if he
obeyed God. God holds out to you the prospect of growth in grace today and perfection in
glory to come as a motive to walk on the way that leads to life.
I. Of the covenant’s terms, this one is general. It regards all the trees in their ordinary use as
food.
J. God’s general blessings are included in the terms.
K. [TODO: Consider marshalling summary quotes from Westminster divines Rutherford,
Gillespie, and Burgess to show what the true confessional position is.]
L.
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

38. Genesis 2:17  “The Covenant with Man: The Prohibition:
You Shall Not Eat”
Rev. Tim Black
ESV text
I. Introduction
A. The Context. I’ve been concerned that some of these sermons in Genesis may have been
going over your heads. Particularly, the last two sermons regarding God’s permission,
“From any of the trees of the garden you may surely eat.”
B. The Prohibition. But now God gives you the prohibition, and I’m sure your ears will perk
up here. “But of the tree of the knowledge of good and evil, you shall not eat.” May God
grant me ability to proclaim, and you ability to live by, every word that proceeds from the
mouth of the Lord.
C. Outline. The outline of v. 17 is plain. V. 17a-b present the prohibition, and v. 17c-d present
the penalty. The prohibition has two halves. First we learn the tree’s identity: it is “the tree
of the knowledge of good and evil.” As such, the tree is described in three parts; it is the
tree, of knowledge, of good and evil. Second, we learn the prohibition itself, in the words
“you shall not eat.” Because the prohibition applies to the whole tree, it is best to take the
prohibition as the main point, and the three parts of the tree as expressing the nature of the
prohibition, so those three parts are the sub-points of this sermon. To state them briefly, the
tree was an ordinary tree, made a symbol of interpretation, which forces you to choose
between good and evil.
i. The Tree’s Identity 17a
a) The Tree: Metaphysically, An Ordinary Tree: One of God’s Good Creatures
b) Of the Knowledge: Epistemologically, Made A Symbol of Interpretation
c) Of Good & Evil: Ethically, Forces You To Choose
ii. The Prohibition to Eat 17b
II. Body. God said to Adam, “From any of the trees of the garden you may surely eat,”
A. Text
i. but of the tree of the knowledge of good and evil you shall not eat
B. The Tree: Metaphysically, An Ordinary Tree: One of God’s Good Creatures.
Consider first the words “the tree.” Metaphysically, the tree was an ordinary tree. It was
one of God’s good creatures, not intrinsically designed to harm Adam and Eve as if it were
poisonous or otherwise had a magical power. It was just a tree. As such it was as good as
any other tree, and any other part of God’s good creation.
i. The Confrontation. At this point, you’re probably wondering, “Why do I need to know
it was an ordinary tree?” Here’s why. You don’t mind God’s permission. The
permission may as well have gone in one ear and out the other. “I can eat from any tree?
Great! Thanks.” You’re even tempted to flippantly assume you are entitled to God’s
kindness. But God’s prohibition gets your attention. It sticks in your craw. You’re all
ready to eat, then God says “you shall not eat.” Just like God says “You shall
not...work” on the Sabbath, “You shall not commit adultery,” “You shall not steal,” “You
shall not lie.” And you say, “Whoa there, wait a second, God, this is an ordinary tree!”
It’s “good for food,” as Eve rightly observed (Gen. 3:6). “So why can’t I eat it? And
you gave me all the trees to eat. They’re mine!” But God says “No Adam, the trees are
mine. You do with them as I say. Not as you want, but as I say.” You must do with the

Lord’s day as the Lord says. You must do with your neighbor’s wife as God says. You
must do with your neighbor’s property, and your lips, and the truth, as God says. You
see, God is sovereign over His creation, and His creation is His! The fact the tree was
an ordinary tree means God is sovereign over every tree and every thing. This verse is a
confrontation.
ii. The Issue: God’s Sovereignty. The issue in this passage is that God confronts you
with your obligation to obey Him. As such, it confronts you with the sovereignty of
God. Meredith Kline puts this well, “In the probation tree man found himself face to
face with the claims of absolute lordship....The effect of this special probationary
prohibition was to confront man head-on simply and solely with God’s absolute
authority and thus to face him inescapably with the demand for a clear-cut confession of
his sovereign Lord. And in this way the test of man’s covenantal loyalty was brought to
its decisive issue.”270 You have to face up to God’s sovereignty, in His permission, and
His prohibition. Do you believe that God is sovereign? Or are you a Christian who
gives lip service to God’s sovereignty? Do you say, “Oh, yes, I believe God is
sovereign!” But though some people say those words, “there is no fear of God before
[their] eyes” (Ps. 36:1). Do you tremble before His threatenings,271 and rejoice with
inexpressible joy in His blessings? Do you stand in awe before Him and worship Him
when you hear His promises or hear His commands? Today God gives you a command,
and that command tells you God is sovereign over you. God’s sovereignty means His
absolute, complete priority, authority and power over all His creatures. God is sovereign
in His being, knowledge, and activity. Do you say, “All of life is a gift from God. Ho
hum!”? Then you don’t see His glory in that gift. He is infinite, eternal, and
unchangeable in His being, wisdom, power, holiness, justice, goodness and truth. It is
incomprehensibly, amazingly wonderful that the almighty God has given you such rich,
abundant blessings in creation, providence and salvation. Don’t let His glorious
sovereignty in His permission go unnoticed. But if it does, perhaps His prohibition will
open your eyes.
iii. God Is Sovereign in His Being. The fact the tree is an entity, and an ordinary tree like
all the others, and that God forbade eating from it, brings out the fact that God is
sovereign in His being, over all created beings. God is sovereign over your being. God
is the only true God. That is why His gifts are given unconditionally, and His
commands are absolute. This is the issue of the first commandment. “You shall have no
other gods before me.” He is God over you!
C. Of the Knowledge: Epistemologically, Made A Symbol of Interpretation. Next
consider the words “of the knowledge.” This tree’s God-given name tells you its purpose.
Its purpose was to give you knowledge. It was “desirable to make one wise” (Gen. 3:6) to
distinguish between good and evil. But not by eating from it, which is where Satan twisted
the tree’s name. “It should be carefully noted that the ability to distinguish between good
and evil was not to be acquired by eating of that tree, but precisely by not eating of it.”272
i. The Blessing Comes from the Word of God. So if the blessing was to be received not
by eating the tree, by what means was the blessing to come? From the word of God.
The knowledge would come not from eating the fruit, but from the word of God.
Believing, understanding, and obeying the word of God, in its facts, interpretation, and
application. Believe the facts God tells you about what is good and evil. Understand
the interpretation God’s word places on the world around you to discern between good
270 Ibid., 105.
271 Westminster Confession, chap. 14.2.
272 Aalders, Genesis, 1981, 1:92.

and evil. Trust God’s promises and obey God’s commands as they apply to you to do
what is good, and flee what is evil.
ii. A Symbol of Interpretation. God gave Adam His word in this prohibition. Even
though there was nothing inherently wrong with the tree or its fruit, God interpreted the
tree as one from which Adam must not eat. Would Adam accept God’s interpretation
and obey God’s command simply because God gave it? Or would Adam reject God’s
interpretation and accept Satan’s instead? This was the choice. As such God made this
ordinary tree a symbol of interpretation. Whose interpretation will you choose? God’s
or Satan’s?
iii. A Sign of God’s Authority. The tree of the knowledge of good and evil was a sign of
God’s authority. God’s word bears His divine authority. There is a glory in the word of
God. It is not to be trifled with, to be ignored! For it is God who speaks in this word.
He who says of so many trees “You may surely eat,” also says “you shall not eat” of this
one. This means you must listen to Him! Your friends will tell you “You’re entitled to
your opinion. That’s just your religion; it’s true for you, but not for me.” But God
doesn’t work that way. God says “you shall keep my commandments and do them: I
am the LORD” (Lev. 22:31). “Listen to me” (Ps. 81:8, 13; Is. 46:3, 12; 48:12; 49:1;
51:1, 7). “This is my beloved son...listen to him” (Matt. 17:5). “Hear what the Spirit
says to the churches” (Rev. 2:7, 11, 17, 29; 3:6, 13, 22). It is God, and not men, who
tells you what true “religion” is, in His word (James 1:27). Meredith Kline says well,
“Even when God addressed to him an apparently arbitrary word that constituted an
exceptional instance within divine revelation, man must not assume an autonomous,
critical stance over against his Lord, selecting for himself a canon within the canon of
God’s word. He was rather held responsible to recognize the canonical word at every
point, to grasp it, and submit his thought and life to all that God said.”273
iv. God Is Sovereign in His Knowledge. So God is sovereign in His knowledge. So He’s
sovereign over your knowledge. God has the first and last word about everything. He
knows all things, nothing can be hidden from God. God has absolute authority over you
to inform, interpret, and command. This is the issue of the second commandment—
worship God according to His word, not your word.
v. Application. Is that what you do? If God tells you, “you shall not eat,” will you obey
Him? If you read God’s word and find it’s not challenging and confronting you, you’re
not reading it right! Where there is no confrontation, there will be no repentance.
a) Just as Adam was tested with food, so God tested His people in the wilderness with
food, and so taught them a principle. He said “Don’t go back to the food in Egypt,
but obey my command to go out into the desert where there is no food.” Deut. 8:2-3
says, “the LORD your God has led you these forty years in the wilderness, that he
might humble you, testing you to know what was in your heart, whether you would
keep his commandments or not. 3 And he humbled you and let you hunger and fed
you with manna, which you did not know, nor did your fathers know,”--and here is
the principle God taught them--“that he might make you know that man does not
live by bread alone, but man lives by every word that comes from the mouth of the
LORD.”
b) The true God challenges you to give up your false gods, and their interpretation of
life. Which of today’s gods do you worship? Sex, love, comfort, money,
possessions, alcohol? Satan uses these to tempt you. But you need God to confront
you to drive you to godly grief and repentance. God says to you as He said to His
273 Kline, Kingdom Prologue, 2000, 105; though regrettably Kline takes back some of the force of this statement when he
writes, “the Old Testament is not the canon of the Christian church,” in The Structure of Biblical Authority, 99.

people in Joshua, like He said to Adam, “13 I gave you a land on which you had not
labored and cities that you had not built, and you dwell in them. You eat the fruit of
vineyards and olive orchards that you did not plant. 14 Now therefore fear the
LORD and serve him in sincerity and in faithfulness. Put away the gods that your
fathers served beyond the River and in Egypt, and serve the LORD. 15 And if it is
evil in your eyes to serve the LORD, choose this day whom you will serve, whether
the gods your fathers served in the region beyond the River, or the gods of the
Amorites in whose land you dwell. But as for me and my house, we will serve the
LORD.” (Josh. 24:13-15)
D. Of Good & Evil: Ethically, Forces You To Choose. Last, consider the words “of good
and evil.” God said, “you shall not eat of the tree of the knowledge of good and evil.”
Ethically, God’s command regarding this tree forces you to choose between good and evil.
i. This Tree’s Subordinate Ethical Focus. The primary focus of this tree, as evidenced
in its name, is on its blessing of God’s knowledge (and so God’s interpretation). We see
this because it was the tree “of knowledge,” and the words “of good and evil” are in a
subordinate clause, so are less prominent than is knowledge in its name. But the words
“of good and evil” indicate the tree was not merely a tree of knowledge. It was the “tree
of the knowledge of good and evil.” The content of this knowledge was “good and
evil.” What this means is that the topic and results of this knowledge was “good and
evil.” By obeying or disobeying God in the test at this tree, Adam and Eve would come
to know good and evil intellectually and experientially as they had not before. You
should learn here that knowledge is not just about facts. (It’s also about authority and
interpretation. On whose authority did you get those facts? Is his interpretation true?
At the tree, Satan said, “Did God truly say...?” (Gen. 3:1)) Knowledge is also ethical or
moral in nature. It is either knowledge used in submission to God, or in rebellion
against God. You are either God’s subject, or a rebel. Submit your knowledge and
resulting life to God and His word. If you believe God’s promises and obey His
commands, you have God’s knowledge, submit to God’s interpretation, do good, and
experience His love and blessings. If instead you follow Satan’s lies, you rebel against
God’s knowledge and interpretation, you do evil, and experience God’s wrath and curse.
That’s what “the knowledge of good and evil” means.
ii. Rule for Good. Adam was not only to submit to God’s judgment and activity, but to
join with God in ruling the garden for good rather than for evil. When Satan appeared at
this tree to tempt Adam and Eve, Adam, “as priestly guardian of the sanctuary would be
called upon to enforce the demands of God’s exclusive holiness against the unholy
intruder.”274 You also must choose to rule this world for good rather than for evil. In
this verse God calls you to an active, and victorious, battle with sin in building His
kingdom in this world, in your church, your family, your school, your work, your
neighborhood. Play on the winning side, and play to win. The wicked and their ways
will not finally succeed. So rule over Satan for good. “Resist the devil and He will flee
from you” (James 4:7). In this you carry out the exalted role of “judg[ing the] angels”
(1 Cor. 6:3). But this command “you shall not eat” is no reason for pride; rather it calls
you to humble yourself before God. Let your “body...be ruled by [your] soul and [your]
soul by [your] God.”275
iii. God Is Sovereign in His Activity. These words “of good and evil” teach you that God
is sovereign in His activity, because they also refer to this tree’s effect. God guaranteed
Adam would receive either good or evil after the test at the tree. This tree and its test
274 Kline, Kingdom Prologue, 2000, 106.
275 Henry, Commentary, 1970, 18.

were not without God’s sovereignly-worked effect. So also today “the word of God is
living and active, sharper than any two-edged sword” (Heb. 4:12). The gospel brings
God’s gracious blessing to those who believe in Christ, and God’s just curse to those
who “spurn the Son of God” (Heb. 10:29). God is present and active whether you obey
or disobey Him, whether you choose to do good or evil. This is the issue of the third
commandment: you shall not take the name of the sovereign Lord for emptiness.276
III.Conclusion
A. By telling you “you shall not eat,” God calls you to “choose this day whom you will serve”
(Josh. 24:15). How can you choose to serve the Lord now that Adam sinned and your will
is fallen? You admit you worship some false gods. You say “I’m an adulterer because I
lust.” “I’m a thief because I’m lazy.” “I’m an idolater because I’m greedy.” “I’m a glutton
because I’m wasting my life on alcohol.” Do you proudly think you can save yourself? If
so, my friend, you will die. This passage confronts you with the sovereign power of God.
You say “I’m able to do it!” No you’re not. Only God is. “For,” Jesus said, “whoever
would save his life will lose it, but whoever loses his life for my sake will find it” (Matt.
16:25). Or do you fearfully think you’re such a confirmed sinner even God can’t save you?
This passage confronts you with the sovereignty of God. You say “I don’t see how I can
change, since it means losing the life I want.” You’re right that you cannot save yourself,
but Christ can. You can’t change your desires, but the Holy Spirit can. The only way to
truly defeat these temptations and their deceptions is to come to Jesus and believe His
words. He says “I am the way, the truth, and the life” (John 14:6). He has “the words of
eternal life” (John 6:68). Call out to God, “I believe; help my unbelief!” (Mark 9:24) He
gives sight to the blind. To the Pharisees who blindly would not believe in Jesus, the
formerly blind man whom Jesus healed said “Once I was blind, but now I see” (John 9:25).
Jesus said “For judgment I came into this world, that those who do not see may see, and
those who see may become blind” (John 9:39). Though Adam plunged our thoughts and
lives into darkness, Christ is the light of the world. “The light shines in the darkness, and
the darkness has not overcome it” (John 1:5).
B. Christ is able to give you not only faith, but also obedience. Satan tempted, and God tested,
Jesus in the wilderness with food at the beginning of His earthly ministry in Matt. 4:1ff.
Jesus proved obedient, answering Satan with those same words from Deut. 8:3, “Man shall
not live by bread alone, but by every word that proceeds from the mouth of God” (Matt.
4:4). Jesus was more willing to believe and obey God’s word than to eat. Before He went
to the cross, in the Garden of Gethsemane, Jesus won the victory over Satan’s interpretation
when He said, “Not as I will, but....your will be done” (Matt. 26:39, 42). “He was obedient
unto death, even death on a cross....Therefore...work out your own salvation with fear and
trembling, for it is God who works in you, both to will and to work for his good pleasure”
(Phil. 2:8, 12, 13). If you do not tremble at this prohibition, in a holy awe before your
sovereign Lord, pray for God’s grace to enable you to “Ascribe to the LORD the glory due
his name” (Ps. 29:2). Just as at the word of God, and the name of the Lord, so “at the name
276 Though I hesitate to make such a bold statement regarding men’s views who sincerely profess to believe in God’s
sovereignty, yet I think I am seeing the following as a consistent pattern in which those views are not consistent with
God’s sovereignty. It appears to me that what is wrong with the republication views’ claim that the Covenant of Works
and its republication in the Mosaic Covenant were both strictly legal in nature—that though both were established by
grace, they are both continued by works—like what is wrong to a greater extent with Dispensationalism, Arminianism,
and at their heart, Pelagianism, is that the republication views fail to exalt the sovereignty of God. They pay lip service
to God establishing the covenant by grace, then pay their real respect to man’s keeping the covenant by works. But by
failing to exalt God’s glorious sovereignty in His voluntary condescension, they also fail to maintain it in His law, by
claiming the creation ordinances and cultural mandate are no longer the task of the NT Christian. The solution is to
take a higher view of God and His sovereignty—a view that stands in awe, and worships.

of Jesus every knee should bow, in heaven and on earth and under the earth, and every
tongue confess that Jesus Christ is Lord, to the glory of God the Father” (Phil. 2:10, 11).
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

39. Genesis 2:17  “The Covenant with Man: The Penalty: You
Will Surely Die”
Rev. Tim Black
ESV text
I. Introduction
A. Do You Believe in God’s Wrath? According to a 2007 Gallup poll, 81% of Americans say
they believe in heaven, and 69% believe in hell.277 But only 20% actually go to church,278
and only 5% believe they are going to hell.279 The problem is people don’t take God
seriously. They don’t listen to the terms of God’s covenant until it is too late. God said to
Adam, “You may surely eat of every tree of the garden, 17 but of the tree of the knowledge
of good and evil you shall not eat, for in the day that you eat of it you shall surely die”
(Gen. 2:16, 17). Do you believe God’s words? I ask because you’ll never receive God’s
grace until you fear His wrath. You’ll never get to heaven until you know you’re headed to
hell.
B. The Terms. These words present the terms of God’s original covenant with man, the
Covenant of Life, and specifically, they present the penalty of death.
C. Outline. Today we will consider this passage under the following three headings: the
penalty of death, the process of death, and the Savior from death. Believe the penalty and
process of death are real, then flee from them to the Savior, Jesus Christ.
i. The Penalty of Death: You Will Surely Die
a) Its Time and Ground: In the day you eat from it 17c
b) Its Certainty and Nature: You will surely die 17d
ii. The Process of Death: God’s Wrath, Curse, Spiritual Death, Misery, Physical
Death, Hell, Final Judgment, Hell
iii. The Savior from Death: Christ Died for Our Sins
II. Body
A. The Penalty of Death: You Will Surely Die. In Gen. 2:17 God told Adam and Eve what
would be the penalty for sinning against Him. He spoke of its time and ground, and its
certainty and nature.
i. Its Time and Ground: In the day you eat from it 17c
a) Its Time. First, its time. How long do you think you can go on sinning and escape
the penalty for your sin? 70 years? A month? A week? God told Adam and Eve the
true answer.
•
Text
•
in the day that you eat of it you shall surely die
•
Immediately. The truth is you can’t continue sinning even one day without
receiving the penalty for your sins. Those are the terms of God’s Covenant of
Life. The time of sin’s penalty is immediate. But you ask, “Then why didn’t
Adam and Eve die immediately? And why don’t I die immediately?” Simply,
because you don’t know what it is to die. According to the Bible, death is not
simply one instantaneous event, but is a process composed of several events.280
For example, scripture speaks of the first death of your body, and the “second
277 Newport, “Americans More Likely to Believe in God than the Devil, Heaven More than Hell.”
278 Taylor, “How Many Americans Attend Church Each Week?”.
279 Sussman, “Nine in 10 Believe in Heaven; a Quarter Say for Christians Only.”
280 Perhaps this is even hinted at in v. 17’s infinitive absolute - imperfect construction “dying you shall die.”

•

•

death” of the wicked finally being cast into the lake of fire (Rev. 2:11; 20:6, 14;
21:8).281 So there are at least two events called “death” which the wicked will
undergo. Even doctors will tell you that physical death is a process. What God
promised was that process of death would begin “in the day”—at the very same
time—when Adam and Eve sinned. Calvin wrote, “For then was Adam
consigned to death, and death began its reign in him, until supervening grace
should bring a remedy.”282 In the day Adam and Eve ate of it, they began to die.
This is the most straightforward and forceful interpretation warranted by the text.
Weaker Interpretations Corrected. The question “Then why didn’t Adam and
Eve die immediately” fails to recognize that the death spoken of here is a
process, and it has caused people to consider several weaker interpretations
which I should briefly correct. The interpretations are weaker because they
weaken the time, nature, or extent of the penalty of death.
•
Time: Day or Age? First, the time, expressed in the word “day,” could
mean “day” or “age.” “Day” is the stronger, and “age” the weaker,
interpretation, because “day” ordinarily means “day.” The translation “In the
age in which you eat of it you will surely die” would mean Adam would
surely die someday, as in fact he did after “930 years” (Gen. 5:5). But if
death is a process, and it began on the day Adam sinned, then the fact Adam
did not complete the process of physical death on that day is not a sufficient
reason to understand the word “day” here to have anything but its ordinary
sense of a 24 hour day.283
•
Nature: Physical or Spiritual Death? Second, what is the nature of the
death in view? Is it physical or spiritual death? Physical is the stronger, and
spiritual the weaker, interpretation, because the word “death” in the Bible
ordinarily and primarily refers to physical death. Some weaken the sense of
the word “die” to mean that on the day he sinned, Adam only died spiritually
and not physically. Adam did die spiritually on that day. But did Adam also
begin to die physically on the day he sinned? Yes, he did. This is implied in
Paul’s statement “death reigned from Adam to Moses” (Rom. 5:14), that you
who are saved are those “who have been brought from death to life” (Rom.
6:13), that “sin [was] producing death in me” (Rom. 7:13), so because of our
sinful natures our bodies are each a “body of death” (Rom. 7:24). Because
of Adam’s sin, and ours in him, not only his and our bodies, but the whole
creation is in “bondage to decay” (Rom. 8:21). That decay must have begun
the moment God said to Adam, “cursed is the ground because of you” and
“to dust you shall return” (Gen. 3:17, 19). His cells and his soul began to
die, like an apple that’s red on the outside but rotten in the core. What was
living in him now was death.
Summary. So in summary, Adam began to die immediately, both physically and

281 It also speaks of the “first resurrection” of your soul to heaven when your body dies (Rev. 20:4-6), and the second
resurrection of your body to glory at Christ’s return (Rev. 20:5). Though this can be confusing, the point is simple: the
righteous have one bodily death and two resurrections (preliminarily glorifying their soul and finally body respectively),
raising them up to glory; the wicked have two deaths (preliminarily to the intermediate state and finally to the lake of
fire) and only one resurrection, sending them down to hell. For further explanation, see Krabbendam, Christian
Doctrine, 1995 and Vern Poythress’ PowerPoint presentations on the book of Revelation, and discussion in Poythress,
The Returning King.
282 Calvin, Commentaries, 1979, 128.
283 It is true God could have killed Adam completely on the day Adam sinned, but by His common grace, in order to serve
the purpose of His saving grace, God gave Adam time to be saved.

spiritually.
b) Its Ground. The ground of this penalty is sin. By eating the forbidden fruit, Adam
and Eve rebelled against God’s righteous requirement of obedience to His holy law,
so God had every right to punish Adam and Eve with death. If you sin against God,
He has every right to punish you with death under the terms of the Covenant of Life.
God says in both the Old Testament and the New, “The soul who sins shall die”
(Ezek. 18:4, 20). “The wages of sin is death” (Rom. 6:23). Your Savior Jesus
Christ said to the Pharisees, and now to you, “unless you believe that I am he you
will die in your sins” (John 8:24). Do you believe Jesus is the Savior who can save
you from your sins and the wrath that you deserve? “The wages of sin is death, but
the free gift of God is eternal life in Christ Jesus our Lord” (Rom. 6:23).
ii. Its Certainty and Nature: You will surely die 17d. Our passage today also presents
the certainty and nature of this penalty for sin in the words,
a) Text
•
you shall surely die
b) Certainty. Its certainty is expressed in the word “surely.” Because this verse so
emphasizes the certainty that God would apply this penalty “in the day” Adam ate of
the forbidden fruit, it is unacceptable to believe God postponed and did not actually
apply the penalty on that day. The penalty was as certain as God’s word is certain.
If God did not keep His word then, He does not keep His word now. But God does
keep His word now, and you need to know God’s wrath comes on men in this life.
That is why Paul wrote of the wicked in 1 Thess. 2:16 (cf. Eph. 5:6), “God’s wrath
has come upon them.” Not only at the end of their lives, but now! That is why men
must repent and seek God’s gracious favor now. “Behold, now is the favorable time;
behold, now is the day of salvation” (2 Cor. 6:2).
c) Nature. The nature of this penalty is expressed in the word “die.” I’ve already
argued God promised here a death that was both physical and spiritual. Calvin
helpfully says “the definition of this death is to be sought from its
opposite...remember from what kind of life man fell.”284 It was the fullness of
physical and spiritual life in communion with God, receiving all His love and
blessings, and none of His wrath and curse. The Shorter Catechism summarizes
well that “All mankind by their fall lost communion with God, are under his wrath
and curse, and so made liable to all miseries in this life, to death itself, and to the
pains of hell forever.”285 Here the catechism outlines the broader process of death of
which physical death is just one event.
B. The Process of Death: God’s Wrath, Curse, Spiritual Death, Misery, Physical Death,
Hell, Final Judgment, Hell. The Bible describes this broader process so you will know
how great a penalty it is from which you are being saved! Whether you are saved or not,
this should drive you to seek the safe shelter found only under the shadow of God’s wings
(Ps. 17:8; 36:7; 57:1; 63:7). What then is the process of death?
i. Sin. The first step in this process is that it begins with sin. Again, Paul wrote, “sin
[was] producing death in me” (Rom. 7:13). Sin produces spiritual and physical death
immediately. It also produces death finally. James wrote, “sin when it is fully grown
brings forth death” (James 1:15). A life of sin is more dead than alive.
ii. God’s Wrath. The second step is that your sin provokes God’s wrath. “You provoked
the LORD to wrath” (Deut. 9:8). “The power of his wrath is against all who forsake
him” (Ezra 8:22). “The wrath of God is revealed from heaven against all ungodliness
284 Calvin, Commentaries, 1979, 127.
285 Shorter Catechism Q&A 19.

and unrighteousness of men” (Rom. 1:18). “Whoever believes in the Son has eternal
life; whoever does not obey the Son shall not see life, but the wrath of God remains on
him.” (John 3:36). But if you call out to God to forgive you for your sins because Jesus
died for your sins, you will be “justified by his blood...[and] saved by him from the
wrath of God” (Rom. 5:9).
iii. God’s Curse. The third step is that you receive God’s curse. God’s curse is the
application or execution of His wrath in word and deed. But trust Christ as your Savior,
so you can praise God that “Christ redeemed us from the curse of the law by becoming a
curse for us- for it is written, ‘Cursed is everyone who is hanged on a tree’” (Gal. 3:13).
God’s curse is executed in several events or stages.
a) Spiritual Death. First, in your spiritual death. Before you are saved, you are
“alienated from the life of God” (Eph. 4:18). The Bible says before God gives you
eternal life, “you were dead in the trespasses and sins in which you once walked”
(Eph. 2:1, 2). This means you couldn’t save yourself! You couldn’t stop sinning.
“But God, being rich in mercy, because of the great love with which he loved us,
even when we were dead in our trespasses, made us alive together with Christ”
(Eph. 2:4, 5). The way to have life in your soul is for Jesus to live in your soul. “In
him was life, and the life was the light of men” (John 1:4).
b) Misery. Second, God’s curse is executed in bringing upon you many forms of
physical and spiritual misery. Your body is mortal, and God has “appointed for man
once to die, and after that the judgment” (Heb. 9:27), so unsaved men live in “fear
of death all their lives” (Heb. 2:15). You have weakness and pain, illness and
disease in your bodies, mistreatment and loss in relationships, sorrow and suffering
in your soul. But through the application of the life, death, and resurrection of your
Savior who suffered for you, bearing your diseases and carrying your sorrows (Is.
53:4; Matt. 8:17), God promises great blessings of providence and salvation,
especially “justification, adoption and sanctification...assurance of God’s love, peace
of conscience, joy in the Holy Ghost, increase of grace, and perseverance therein to
the end.”286 “How sweet the name of Jesus sounds in a believer’s ear! It soothes his
sorrows, heals his wounds, and drives away his fear.”287
c) Physical Death. Third, God’s wrath on your sin brings about your physical death,
when your body finally dies completely, and your soul is separated from your body.
We do not want to die, because this is now how God made us to be. But because
Jesus rose from the dead physically, God promises to give not only spiritual, but also
physical life, to those whom He saves. “If the Spirit of him who raised Jesus from
the dead dwells in you, he who raised Christ Jesus from the dead will also give life
to your mortal bodies through his Spirit who dwells in you” (Rom. 8:11).
d) Hell: Intermediate State. But physical death is not the end of the execution of
God’s wrath. The souls of sinners who die go to hell. When God said “you will
surely die,” He was promising not only death, but hell, because if you are not saved,
death is your entrance into hell. Hell has two stages, first the intermediate state until
the final judgment, then the final state. We are not told much about the intermediate
state of unbelievers, but what we are told shows they are under God’s wrath.
Immediately after death, believers are blessed in the presence of the Lord. “We
would rather be away from the body and at home with the Lord” (2 Cor. 5:8).
Believers will reign with Christ (Rev. 20:4). But unbelievers will be kept in a
temporary “prison” (1 Pet. 3:19) like the fallen angels whom God has “kept in
286 Ibid. Q&A 36.
287 Newton and Cowper, Olney Hymns, 46.

eternal chains under gloomy darkness until the judgment of the great day” (Jude 6).
It is a place of “shame” (Ezek. 32:24, 25, 30), a “place of torment,” “flames,” and
“anguish” (Luke 16:23-25, 28).
e) Final Judgment. Then comes the final judgment. Both the righteous and the
wicked will be resurrected to stand in the final judgment. “Those who sleep in the
dust of the earth shall awake, some to everlasting life, and some to shame and
everlasting contempt” (Dan. 12:2). Paul said, “There will be a resurrection of both
the just and the unjust” (Acts 24:15). “All of life, including all the thoughts, all the
words, and all the actions (Jer. 17:10, Mt. 12:36, 16:27, Rom. 2:6, 14:12, 2 Cor.
5:10, 1 Pet. 1:17, 4:4, Rev. 20:12, 22:12) of all individuals will [be] exhibited
(splashed on the screen of the universe) for final disposition.”288 Rev. 20:13-15
describes what will happen at the final judgment as John saw it happen in a vision.
“The sea gave up the dead who were in it, Death and Hades gave up the dead who
were in them, and they were judged, each one of them, according to what they had
done. 14 Then Death and Hades were thrown into the lake of fire. This is the
second death, the lake of fire. 15 And if anyone’s name was not found written in the
book of life, he was thrown into the lake of fire.” God will be vindicated, believers
convinced their eternal life is all of grace, and unbelievers convinced their
punishment in hell is fully deserved, that “Every mouth may be stopped and the
whole world may be held accountable to God” (Rom. 3:19).
f) Hell: Final State. After the final judgment comes the final state. Believers go to
everlasting life with God in glory; unbelievers to “eternal conscious torment.”289
Scripture describes the final state of unbelievers in hell in a bit more detail than the
intermediate state. It is a place (Matt. 10:28; 25:41; Rev. 20:25) of deprivation
where sinners “will be thrown into the outer darkness.” (Matt. 8:12; 22:13) It will
be a place of punishment with a burning fire that will never be quenched. It is the
“lake of fire” (Rev. 20:14, 15). Jesus said “The Son of Man will send his angels,
and they will gather out of his kingdom all causes of sin and all law-breakers, 42 and
throw them into the fiery furnace” (Matt. 13:41-42). At the final judgment, Christ
“will say to those on his left, ‘Depart from me, you cursed, into the eternal fire
prepared for the devil and his angels.’” (Matt. 25:41). The punishment will be in
both body and soul (Dan. 12:2; Rev. 20:12). It will be conscious and unending,
because “their worm will not die and the fire will not go out” (Mark 9:48)--the
worm that eats the body from the inside and the fire that burns it from the outside. It
will be a place of conscious torment because “in that place there will be weeping and
gnashing of teeth” (Matt. 8:12; 13:40-42, 50; 25:30; Luke 13:28). “The smoke of
their torment goes up forever and ever, and they have no rest, day or night” (Rev.
14:11); “they290 will be tormented day and night forever and ever” (Rev. 20:10).
Hell is not being absent from God’s presence, but being in the presence of God’s
wrath. Rev. 14:9, 10 says this torment will actually be in God’s presence! “If
anyone worships the beast” rather than God, “He will be tormented with fire and
sulfur in the presence of the holy angels and in the presence of the Lamb.” Heb.
10:31 says let us not neglect to meet together for worship, for “It is a fearful thing to
fall into the hands of the living God.”
C. The Savior from Death: Christ Died for Our Sins. The vast majority of this world today
does not truly believe in the wrath of God and the penalty of death and hell. But you have
288 Krabbendam, Christian Doctrine, 1995, 221.
289 I take this phrase from Piper, Let the Nations Be Glad!.
290 That is, “the devil...the beast and the false prophet,” but by extension, the wicked who will be in the same “lake of fire.”

heard what God’s word says today. Sin’s penalty is certain. “In the day you eat of it, you
will surely die.” God calls you to flee from the wrath to come. He calls you to flee to Jesus
Christ. “Christ died for our sins according to the scriptures” (1 Cor. 15:3), to bear the wrath
of God. God did not abandon His soul to the grave, or let His holy one see corruption (Acts
2:27, 31), but “he rose from the dead” (Acts 10:41). Jesus Christ holds “the keys of Death
and Hades” (Rev. 1:18). Christ has promised “I will build my church, and the gates of hell
shall not prevail against it” (Matt. 16:18), and He is keeping that promise. Today we “wait
for his Son from heaven, whom he raised from the dead, Jesus who delivers us from the
wrath to come” (1 Thess. 1:10). When Christ comes again, in your resurrection, “When the
perishable puts on the imperishable, and the mortal puts on immortality, then shall come to
pass the saying that is written: ‘Death is swallowed up in victory’” (1 Cor. 15:54). He will
throw the last enemy, death, into the lake of fire (1 Cor. 15:26; Rev. 20:14). “Thanks be to
God, who gives us the victory through our Lord Jesus Christ” (1 Cor. 15:57).
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

40. Genesis 2:18  “A Helper Suitable – A Wife’s Unique Role”
Rev. Tim Black
ESV text
I. Introduction
A. There are few things which so fundamentally change your life as does marriage. A man told
the story of how he went out drinking with his buddies, and when he returned home late, his
whole wife flashed before his eyes! When you get married, your purpose is no longer to
serve yourself. You have to serve your spouse before yourself. But with marriage’s new
obligations also come new blessings. In Gen. 2:18 we learn God made Eve a blessing to
Adam. She was Adam’s helper; a helper suitable. This function of blessing defines a wife’s
unique role. She is to be a helper suitable.
B. Outline. V. 18 shows you man’s need, and God’s provision. In the first half of the verse,
man’s need was for covenant companionship. In the second half, God’s provision was of a
helper suitable.
i. Man’s Need: Covenant Companionship 18a
a) Its Moral Evaluation: Good!
b) Its Relational Nature: To Be Together
ii. God’s Provision: A Helper Suitable 18b
a) Your Creator: God
b) Your Beneficiary: Your Husband
c) Your Role: A Helper
d) Your Qualifications: Suitable
II. Body
A. Man’s Need: Covenant Companionship 18a. First, what was man’s need? Man needed
covenant companionship. Not just companionship, but covenant companionship;
companionship in the covenant relationship with God. You see, without companionship
man would not fully enjoy that covenant relationship as he ought. Gen. 2 presents its
establishment, terms, and enjoyment, and now we have come to its enjoyment.
i. Its Moral Evaluation: Good! First we learn God’s moral evaluation of covenant
companionship. It is good! We learn this because its absence was “not good.”
a) Text
•
Then the LORD God said, “It is not good that the man should be alone; I will
make him a helper fit for him.”
b) Because Gen. 1 tells us God’s creation was “good” repeatedly, it should catch your
attention that God said “It is not good that the man should be alone.” By pointing
out how He cared about Adam’s need, God demonstrates that He cares about your
needs as well. If Adam remained alone, he would have no society or progeny, no
friends or family.
ii. Its Relational Nature: To Be Together
a) God Made Man Social. But God made people to be together, not alone. The word
“alone” indicates covenant companionship is relational. God made you not merely
to have relationships occasionally and by accident, but to intentionally, regularly,
engage in ongoing personal relationships with other people, of which marriage is the
most blessed and intense. When Simon and Garfunkel sang “I am alone....I am a
rock, I am an island,” as if it is better to be alone, they admitted it was a “neurotic”
song. Though sometimes you want to get away from people, ultimately it is “not

good” to be alone. God made man social. “It is a pleasure for him to exchange
knowledge and affection with those of his own kind, to inform and to be informed,
to love and to be beloved.”291 If you were the only man in the world, “Perfect
solitude would turn a paradise into a desert, and a palace into a dungeon.”292
b) God Made Man for Marriage. More specifically, this word “alone” means God
made man for marriage. Ordinarily, except if you are in circumstances of necessity
and have the gift of singleness, you should seek to be married. God made you to be
married, to have the spiritual, personal, and sexual intimacy which are part of
marriage.
c) Marriage Is Better than Celibacy. This word “alone” also indicates marriage is
better than a supposedly spiritual celibacy as is practiced by Roman Catholic monks
and priests. Eccl. 4:9-12 says, “9 Two are better than one, because they have a
good reward for their toil. 10 For if they fall, one will lift up his fellow. But woe to
him who is alone when he falls and has not another to lift him up! 11 Again, if two
lie together, they keep warm, but how can one keep warm alone? 12 And though a
man might prevail against one who is alone, two will withstand him- a threefold
cord is not quickly broken.” “Two are better than one....woe to him who is alone.”
B. God’s Provision: A Helper Suitable 18b. So Adam lacked covenant companionship, and
God planned to provide it. To accomplish that general goal, God made the specific
provision of a helper suitable. The kind of companionship Adam needed was a helper
suitable, and even more specifically, a wife. This verse applies to both men and women,
boys and girls, but because it focuses on the wife’s unique role, I’ve addressed the outline
points primarily to wives. We all need to do our part to receive the blessings and carry out
the obligations taught here, but ladies, why were you created, and if you’re a wife, what
should you do, specifically?
i. Your Creator: God. First, remember your Creator is God. Your creation was
honorable because you were created by God! God said,
a) Text
•
I will make him a helper fit for him.”
b) Wives, when you detest your obligation to love, honor, and obey your sinful, stupid
husband, remember he is not your first priority. God is. Yes, you’re obligated to
serve your husband, but because you serve God. You were created first for His
glory, and only second for your husband. So, even if you don’t like serving your
husband and his purposes, consider God’s purpose for making you. Was His
purpose in this verse good or bad? It was good. It was “not good” when you
weren’t here, so it is good now that you are. For whom is it good? First, you are
here to bring glory to God. What a privilege that is!
ii. Your Beneficiary: Your Husband. Your Creator is God, and your beneficiary is your
husband.
a) Bless Your Husband. How specifically are you to bring glory to God in your
marriage relationship? Bless your husband. Not first yourself, but your husband.
That glorifies God who made you for that purpose. This is what the text means
when it says “I will make for him a helper.” Eve was made “for” Adam, which
means to be a blessing to Adam. Paul emphasizes this point in 1 Cor. 11:9, 10, “9
For man was not made from woman, but woman from man. 10 Neither was man
created for woman, but woman for man.” While it is true that both Adam and Eve
benefited equally from the companionship of marriage, yet because Adam was
291 Henry, Commentary, 1970, 18.
292 Ibid.

created first, he was to be the leader, and Eve the follower. Adam was to set the
godly direction, and Eve was to help them both make progress down it.
b) The Blessing Is Real. The words “for him” in v. 18 indicate Eve’s service would in
fact be a great blessing, and a greatly needed one at that. The blessing of marriage is
real. When OPC pastor Craig Troxel was nervous before his wedding, a friend
reminded him of this with the truth of Prov. 18:22, “He who finds a wife finds a
good thing and obtains favor from the LORD.” John Calvin wrote that this blessing,
though perverted by man’s fall into sin, is not wholly lost. “I confess, indeed, that in
this corrupt state of mankind, the blessing of God, which is here described, is neither
perceived nor flourishes; but the cause of the evil must be considered, namely, that
the order of nature, which God had appointed, has been inverted by us. For if the
integrity of man had remained to this day such as it was from the beginning, that
divine institution would be clearly discerned, and the sweetest harmony would reign
in marriage; because the husband would look up with reverence to God; the woman
in this would be a faithful assistant to him; and both, with one consent, would
cultivate a holy, as well as friendly and peaceful [life together.]293 Now, it has
happened by our fault, and by the corruption of nature, that this happiness of
marriage has, in a great measure, perished, or, at least, is mixed and infected with
many inconveniences. Hence arise strifes, troubles, sorrows, dissensions, and a
boundless sea of evils; and hence it follows, that men are often disturbed by their
wives, and suffer through them many discouragements. Still, marriage was not
capable of being so far vitiated by the depravity of men, that the blessing which God
has once sanctioned by his word should be utterly abolished and extinguished.
Therefore, amidst many inconveniences of marriage, which are the fruits of
degenerate nature, some residue of divine good remains; as in the fire apparently
smothered, some sparks still glitter. On this main point hangs another, that women,
being instructed in their duty of helping their husbands, should study to keep this
divinely appointed order. It is also the part of men to consider what they owe in
return to the other half of their kind, for the obligation of both sexes is mutual, and
on this condition is the woman assigned as a help to the man, that he may fill the
place of her head and leader.”294
iii. Your Role: A Helper. How then, wives, can you bless your husbands? According to
this verse, your role is to be “a helper.” “The word help suggests that the man has
governmental priority, but both sexes are mutually dependent on each other.”295
a) A Title of Honor. Though this word indicates you are in a subordinate position in
the order of authority and prominence in your marriage, this title is not a dishonor.
This is “a title of honor, otherwise reserved”296 in scripture only for God. Who is
man’s help in the Bible? Over and over again, first, it is God.
b) God Is Our Help. We men and women need help, and God is our help. “God is our
refuge and strength, a very present help in trouble” (Ps. 46:1). “I lift up my eyes to
the hills. From where does my help come? 2 My help comes from the LORD, who
made heaven and earth.” (Ps. 121:1, 2) “You who fear the LORD, trust in the
293 The original English word in Calvin’s Commentaries here was “intercourse,” which the more literate of today still
understand in its older meaning which had no direct reference to sex, but for the sake of clarity while preaching in
today’s linguistic context, I chose to translate it “life together” instead. When preaching, it is best to avoid language
which might be misinterpreted.
294 Calvin, Commentaries, 1979, 129–130.
295 Waltke and Fredricks, Genesis, 2001, 88.
296 Krabbendam, A Biblical Pattern of Preparation for Marriage, 13.

LORD! He is their help and their shield.” (Ps. 115:11) “He is our help and our
shield” (Ps. 33:20). So if man’s greatest help comes from the LORD, who is far
greater than man, it is no dishonor for the LORD to call you wives a “help” to your
husbands.
c) Your Husband Needs Your Help. Just as Adam needed Eve’s help, your husband
needs your help. This is true in marriage just as it is in the church. “We are
members of one another” (Eph. 4:25; Rom. 12:5). “The eye cannot say to the hand,
‘I have no need of you’” (1 Cor. 12:21).
d) This Help Is Companionship in All of Life. The word “alone” indicates this help
is not so narrowly-defined as to mean help in just one area of life. Rather, this help
is companionship in all of life. As Calvin put it, a wife is given to a man not merely
“for the companion of his chamber,” but “the inseparable associate of his life.”297
“Woman is given as a companion and an associate to the man, to assist him to live
well.”298 Take note of this, men. It is not best to be single. “Marriage will really
prove to men the best support of life.”299 One evening professor of Biblical Studies
and theology Dr. Henry Krabbendam at Covenant College poked his head into a
Philosophy Club meeting and said “If you really want to become a philosopher,
don’t get married!” Some men’s jobs and callings rightly, and some men wrongly,
avoid marriage, thinking it is a ball and chain. But what they gain in a love of work
they lose of love and life. The reality of a godly marriage is that it brings needed
help in life.
e) This Help Is Companionship in Worship, Work, and Procreation. More
specifically, this help is companionship in worship, work, and procreation.300
Marriage’s union in spirituality, personality, and sexuality spells your
companionship in worship, work, and procreation. Prov. 31:30 lists these 3 areas as
ones in which a man should find a good wife attractive: “Charm is deceitful, and
beauty is vain, but a woman who fears the LORD is to be praised.”
•
Worship. You are to be spiritually united in worship. Men, find a wife “who
fears the Lord,” so you can lead and share with her in worship. Women, help
your husband worship the Lord. Your husband is your spiritual leader, but you
are your husband’s spiritual helper. Depend on Jesus Christ for strength to help
him, remembering that Christ was tempted in every way your husband is
tempted. “For because he himself has suffered when tempted, he is able to help
those who are being tempted” (Heb. 2:18). Pray for your husband. “For we do
not have a high priest who is unable to sympathize with our weaknesses, but one
who in every respect has been tempted as we are, yet without sin. 16 Let us then
with confidence draw near to the throne of grace, that we may receive mercy and
find grace to help in time of need.” (Heb. 4:16) Ask for your husband’s
leadership in understanding and applying scripture in your life and marriage, in
reading the Bible, praying, and singing as a church, family, and individually, and
help him in that effort. Share with him what you have learned. Remind him to
seek the help of his Savior, Jesus Christ.
•
Work. You are to be personally united in work. Men, find a wife whose
“charm” or personality is such that she can help you in your work. Your work is
297 Calvin, Commentaries, 1979, 131.
298 Ibid., 129.
299 Ibid.
300 For Adam Eve’s help was “to honor his vocation, to share his enjoyment, and to respect the prohibition.” Waltke and
Fredricks, Genesis, 2001, 88.

not just your job, but your whole task of taking dominion in this life in your
home, church, job, and recreations. Wives, support your husbands in this with
your “time, talents, and energy;” manage details of your household for him and
make a home for your children, because God gives you these tasks in Prov.
31:10-31 and Tit. 2:3-5.301 Just as “the married man” should be concerned about
“how to please his wife,” so “the married woman” should be concerned about
“how to please her husband.” (1 Cor. 7:33, 34)
•
Procreation. You are to be sexually united in procreation. Men, find a wife to
whom you are physically attracted, and husbands, find your wife attractive, and
don’t lust after other women. Your wife is your helper, and she is suitable for
you. Lead and join with her in raising godly children. Women, help your
husbands be physically attracted and delighted in you. Paul writes, “Do not
deprive one another, except perhaps by agreement for a limited time, that you
may devote yourselves to prayer; but then come together again, so that Satan
may not tempt you because of your lack of self-control.” (1 Cor. 7:5)
f) Summary. This is a woman’s job description in marriage: to help. “If she cannot
be a helper to her man or does not want to be, the woman should not marry him.”302
Once you marry, it’s your job. You can’t get out of it. But be encouraged. You will
find great satisfaction in helping your husband, because you were made for it.
iv. Your Qualifications: Suitable. This word “fit” or “suitable” means your qualifications
are “suitable” for the job. By God’s original design, it’s a perfect “fit.” The way God
made you to be is a “helper suitable.” The phrase “fit for him” is one compound word
in Hebrew whose parts are “like,” “fitting” and “him.” You are a helper “like and fitting
him.”303 You meet the requirements for the job.
III.Conclusion. How can you glorify God and enjoy Him forever? At the center of life on earth
are God’s creation ordinances, one of which is marriage, to give men and women
companionship in marriage, in families, and more broadly, in society. Thank the Lord that He
“sets the lonely in families” (Ps. 68:6, NIV). Wives, remember your Creator is God, your
beneficiary is your husband, your role is a helper, and your qualifications are suitable.
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

301 Krabbendam, A Biblical Pattern of Preparation for Marriage, 13.
302 Boice, Genesis, 2006, 133.
303 Whitaker’s Revised BDB, in loc says “fit” means “corresponding to” or “equal and adequate to.”

41. Genesis 2:1920  “The Point Man – The Husband’s Unique
Role”
Rev. Tim Black
ESV text
I. Introduction
A. Immediate Context. Remember with me the immediate context of today’s passage. The
last verse was about wives. Wives are to be a helper suitable. Today’s two verses are about
husbands. Why is it that you need help? Because of your role. You have a job to do, and
you are to be the “point man” in getting it done.304 Your job is to take dominion. Your role
is to lead your household. That’s why you need help.
B. Broader Context. Remember also the broader context. The topic of Gen. 2:18-25 is the
covenant’s enjoyment. Husbands, the way to enjoy life with God in your household is by
leading.
C. Outline. This passage has two verses. V. 19 teaches that God gave you dominion. V. 20
says, “So take dominion!”
i. God Gave You Dominion 19
a) God Made Your Domain 19a
b) God Gave You Your Domain 19b
c) God Gave You Authority 19c
ii. So Take Dominion! 20
a) Of the World Around 20a
b) With the Help of Your Wife 20b
II. Body
A. God Gave You Dominion 19. Men, God made you to take dominion. To take charge. If
you’re not doing it, you’re not being a man. V. 19 teaches that God gave you dominion.
i. God Made Your Domain 19a. First, v. 19a says God made your domain.
a) Text
•
19 So out of the ground the LORD God formed every beast of the field and
every bird of the heavens
b) The reference to the beasts and birds here indicates that in general your domain is
the whole creation, and one small part of it in particular. This is because according
to Gen. 1:28, the beasts and birds were prominent parts of the whole creation. There
God said, “Be fruitful and multiply and fill the earth and subdue it and have
dominion over the fish of the sea and over the birds of the heavens and over every
living thing that moves on the earth.” This creation is your domain, and God made it
for you to rule.
c) Gen. 1 tells us that God created the animals before He created man, so with the
opinion of many commentators,305 it is best to translate the word “formed” here as
304 This phrase comes from p. 1 of a handout outline of Krabbendam, A Biblical Pattern of Preparation for Marriage titled
“Wipe Up the Floor or Turn Off the Tap?”.
305 For example,Waltke and O’Connor, An Introduction to Biblical Hebrew Syntax, 490, 544–546, 552, confirm that a
waw-consecutive imperfect can have a pluperfect meaning. Futato, “Because It Had Rained,” 1998, 10–11 argues in
favor of the pluperfect sense, saying “a closer reading leads us to the conclusion that the prima facie, chronological
reading is not correct,” and provides references to discussion of the issue. The editor’s comment in Calvin,
Commentaries, 1979, 131, fn. 4 notes Calvin translated it a pluperfect. Intentionally countering source criticism, but
effectively countering the Framework interpretation as well, Aalders, Genesis, 1981, 1:81 writes, “How it must be

the pluperfect “had formed.”306 So when God “formed” the animals in v. 19a, the
time when He did so was back in Gen. 1:20-25 on the fifth and sixth days of
creation. This means God did not create the animals after Adam, then discover that
His “plan A” had failed because the animals were “futile....misfits for the role of
woman,”307 then resort to a “plan B” of creating woman. No, rather, this means God
created the animals before man and subsequently to be ruled over by man, and in the
process of beginning to rule over them Adam came to understand his need for a
“helper suitable.” Vv. 19-20 are a flashback to remind us why it is that Adam
needed a wife. It is because he had such a great garden of plants and animals to rule,
and to enjoy.
ii. God Gave You Your Domain 19b. God made your domain, and v. 19b says God gave
you your domain.
a) God Presented the Animals. First God presented the animals to Adam.308 He
“brought them to the man.” In Gen. 1:28, God had given Adam the right over, and
now in this act, God gave Adam the delivery and possession, of the animals, and so
translated in this specific instance depends entirely on the context. Maybe we should say that it depends on what
presupposition we make before we approach the text. Our translation will be determined by whether we consider
Genesis 1:1-2:3 and Genesis 2:4-3:24 to be in agreement with each other or in conflict with each other. There is then no
substance to the claim that the latter passage clearly presents a different order of creation and therefore disagrees with
chapter 1.” In other words, it is fundamental that we understand Gen. 2 assumes to be true all that Gen. 1 teaches,
because Gen. 1 is foundational to Gen. 2, and Gen. 2 includes the covenantal arrangements God made in Gen. 1; see
also ibid., 1:94. Holding, “Two Creation Accounts?” presents a good summary of the pluperfect as the classical
harmonization of Gen. 1 & 2.
306 Some think the pluperfect makes no sense in this context. I note that the form of the verb in 2:19 does not require a
pluperfect sense, though it allows it. But the reason for interpreting the verb as being a pluperfect comes from its
context, both near and far. The far context is fairly plain to most in this discussion: animals being created before man
in Gen. 1. But the near context provides warrant too. The problem with not reading a pluperfect in 2:19a is that if
2:19a does not describe God’s actions prior to his plan-statement in 2:18, then 2:19a most naturally would appear to
describe God’s method of carrying out his stated plan to “make...a helper.” That is, 2:19a was God’s method of making
a helper. But if that is the case, God’s method failed, according to 2:20, denying God’s foreknowledge, and
necessitating God to utilize a “plan B” in 2:21. It is unacceptable to one who believes the full supernaturalism of “In
the beginning God created” to believe God’s creation required Him to jettison plan A and resort to plan B. So, rather
than deny (or militate against) God’s foreknowledge, or providential government ordering every means to His appointed
ends, it is better to recognize that 2:21 is God’s method which fulfilled his plan stated in 2:18. 2:21 was God’s “plan
A.” As such, it is quite natural to recognize 2:19-20 as rehearsing the background material to the mainline of the
discourse in the text, which mainline moves from 2:18, over parenthetical background information in 2:19-20, to be
resumed in 2:21ff. While I recognize 2:19-20 lack the clause-initial waw-conjunctives that would readily (but are not
necessary to) characterize those two verses as background information, and instead they have waw-consecutive
imperfects as do vv. 18 & 21, yet vv. 19-20 are bounded, and thereby united, by the significant topic expressed in the
phrase “a helper suitable,” and v. 21 begins with a prominent hiphil describing God’s next main action in the narrative,
setting v. 21ff off as a section of the plot distinct from vv. 19-20. So, in these ways, the context warrants taking the verb
in v. 19a as a pluperfect. For proponents of the Framework view who uphold God’s foreknowledge and providential
government, this leaves the option that 2:19-21 is God’s plan A for fulfilling His plan in 2:18 in this sense: 2:19-20
proved Adam’s need to Adam (not God), and 2:21 supplied that need. If this is the case, why is it better to say 1) the
creation of animals in 2:19a happened after Adam’s creation (so was immediately prior to 2:19b which is a reasonable
assumption to make), and that this order of events is contrary to the order presented (taught?) in 1:25-26 (which is an
earlier and so more foundational passage in ordinary methods of textual communication), rather than to say 2) the
creation of animals in 2:19a happened before Adam’s creation, and the naming in 2:19b-20 before Eve’s, so the orders
of events in Gen. 1 & 2 are consistent? Is apparent chronological consistency more important 1) between 2:19a &
2:19b, or 2) between Gen. 1 & 2 (larger bodies of text and events)? Is it better to say 1) the chronologies of Gen. 1 &
2 conflict (a large conflict), or 2) that 19a & 19b speak of different periods of time (a small difference that is not a
conflict)? In each of these choices, option 2 seems better to me, because it does less violence to the plain sense of the
text.
307 Aalders, Genesis, 1981, 1:94.
308 Obviously, the time when God brought the animals to Adam was after Adam’s creation in Gen. 1:27-28, but before Eve

the whole creation.309 And through the long line of his descendants, Adam gave the
creation to you, to continue his task of being fruitful, multiplying, filling the earth
and subduing it, and having dominion over the creatures. So God gave you your
domain. You only rule part of it now, because it’s divided among Adam’s many
descendants.
b) God Wants to See You Rule It. God gave you your domain, and God wants you to
rule it. V. 19 says why God brought the animals to Adam:
•
Text
•
to see what he would call them.
•
You see, God named some things in creation, but He didn’t name the animals.
He left that up to Adam. “God gave names to the day and night, to the
firmament, to the earth, and to the sea; and he calleth the stars by their names, to
show that he is the supreme Lord of these. But he gave Adam leave to name the
beasts and fowls, as their subordinate lord; for, having made him in his own
image, he thus put some of his honour upon him.”310 The phrase “to see what he
would call them” does not teach that God did not know what names Adam would
give, but that God desired to see Adam actually perform his work. God was
eager for Adam to get busy taking care of God’s creation, and He is eager for
you to do the same. God wants to “see” you rule His creation.
iii. God Gave You Authority 19c. God made your domain, God gave you your domain,
and God gave you authority over it. V. 19c makes this plain, because it states the rule
under which God placed His creation. Specifically, “whatever the man called every
living creature, that was its name.” This was the rule, and creation is still under it.
a) Whatever the Man Called It. The words “And whatever the man called every
living creature” indicate God gave man freedom to choose any name he liked. In
this freedom and the fact God wanted “to see what he would call them,” God gave
Adam authority and ability.
•
Naming Authority
•
God gave Adam naming authority. “It is an act of authority to impose
names (Dan. i. 7),”311 just as the chief of the eunuchs gave Daniel and his
friends new names, you give your children names, Jesus renamed Simon
to Peter, Saul to Paul, and one day Jesus will give you a new name (Is.
62:2; Rev. 2:17; 3:12).
•
So also God gives you husbands authority over your wives, your
children, your homes, your work.
•
Naming Ability
•
God also gave Adam naming ability. Do you think Adam wasn’t able to
come up with appropriate names? Yes he was! This authority doesn’t
come without ability. This is plain because God made Adam in God’s
image, and God rules over all. In accord with God’s revelatory and
interpretive words to Adam, Adam was able to understand the creatures,
their design and their use. Because He made us in His image, God our
Maker “teaches us more than the beasts of the earth and makes us wiser
was created.
309 Henry, Commentary, 1970, 19 writes, “Thus God gave man livery and seisin of the fair estate he had granted him, and
put him in possession of his dominion over the creatures.”
310 Ibid.
311 Ibid.

than the birds of the heavens” (Job 35:11; cf. 1 Kings 4:33).312 The
names weren’t arbitrary; they were in accord with the nature of each
creature.
•
Husbands, don’t tell me you don’t have ability to lead. God gave Adam
ability, and He’s given you ability. You say, “I can’t teach my kids the
Bible.” Yes you can. “I can’t tell my wife or teenagers to get up and
come to church.” Yes you can.
b) That Was Its Name. In these words “that was its name” you should learn that God
gives you courage to lead. You see, God placed His stamp of approval on the names
Adam chose. He said, “That’s the way to do it, boy! Good job! You gave it the
right name!”
B. So Take Dominion! 20. So God has made your domain, given it to you, given you
authority, ability, and courage to lead. So take dominion! That means take charge of
yourself, your life, your home, your marriage, and your kids. You’re made to change the
world in the service of God. Husbands and fathers that lead bring about the righteousness
that exalts a nation (Prov. 14:34).
i. Of the World Around You 20a. Take dominion of the world around you. That’s what
Adam did.
a) Text
•
20 The man gave names to all livestock and to the birds of the heavens and to
every beast of the field.
b) Adam first took dominion by giving them names. He was not only naming. He was
discovering, interpreting, and organizing, so he could put these creatures to their
proper use; so he could “work and keep” the garden and the whole creation. Adam
naturally named everything he saw, and was able to do it without difficulty, so was
able to do it quickly. Man was made to interpret and organize the world, and hit the
ground running! So if you talk to yourself while organizing your garage, you’re in
good company. Adam talked to himself while he organized the animals. That’s the
way God made you.
c) The different kinds of animals were different parts of creation. Some were closer to
home. Adam would deal with his livestock in his fields every day, and in days to
come other livestock would become his sons’ property (see Gen. 4:2). His sons
would depend on how he set up his ranch. The birds and beasts were further afield;
the broader world around.313
d) Take dominion of the parts of your life. Your work, schedule, budget, marriage, the
312 Calvin, Commentaries, 1979, 131 wrote, “Nor did this occur through ignorance, for each species had passed in review
before Adam, and he had imposed names upon them, not rashly, but from certain knowledge”; and at ibid., 132, “He,
having closely inspected them, might distinguish them by appropriate names, agreeing with the nature of each....As to
the names which Adam imposed, I do not doubt that each of them was founded on the best reason.” Aalders, Genesis,
1981, 1:95 wrote, “This task, which God assigned to man, proved that man completely understood the natures of the
animals. The closing statement of verse 19 must then also be read as indicating that the names man gave to the various
animals expressed the true nature of the respective animals.”
313 It may be that the cattle didn’t need to be brought into the garden, so only the beasts of the field and the birds of the air
are mentioned as having been made previously, then brought to Adam in the garden. Calvin, Commentaries, 1979, 132
wrote, “the fishes live as in another world”; Holding, “Two Creation Accounts?” has an interesting take, as (differently)
does Wenham, Word Biblical Commentary, Vol. 1, 1987, 68–69, “Compared with the comprehensive lists of animals in
chap. 1, these short summaries just mention those that might be considered possible companions for man--(wild)
animals and birds in v 19 and cattle (i.e., domesticated animals), birds, and wild animals in v 20. Fish obviously could
not qualify as man’s helpmeet. It would seem that the addition of ‘cattle’ in v 20 is deliberate: probably they are simply
included in the wild animals in the previous verse. But they are specially mentioned in v 20 because they are the most
likely candidates for man’s companion and yet they are sadly inadequate.”

care and education of your children. You say “My marriage is falling apart.” It’s
your job to fix it. Take time to spend with your wife, listen to her, love and provide
for her, give yourself up for her. “Husbands, live with your wives in an
understanding way, showing honor to the woman as the weaker vessel, since they
are heirs with you of the grace of life” (1 Pet. 3:7). You say “I don’t have enough
time or money.” Husbands, it’s your job to fix it.
ii. With the Help of Your Wife 20b. Take dominion of the world around you. But do it
with the help of your wife. Like you, Adam worked before he had a wife. But that
showed him how much he needed her help. He needed help to “be” fully “fruitful” in
his work. He needed companionship to have full joy in life. He needed a wife to
“multiply and fill the earth.” He needed help to “subdue it” and “have dominion.” V.
20b reads,
a) Text
•
But for Adam there was not found a helper fit for him.
b) Essential equality. This phrase “helper fit” puts in two words the broader teaching
of scripture that a husband and wife have an essential equality, and functional
difference. Husbands and wives are essentially equal as humans made in the image
of God, as equally fallen, equally saved, equally members of Christ’s church.
Husbands, this means you need to treat your wife as your equal in these regards.
Listen to her. You get the final say but she gets the “full say.” Don’t treat her like
she’s less intelligent, or less valuable, than you. She’s made in the image of God.
You hear the country songs about how “I lost my dog, my truck, and my wife, and I
just want my dog back.” After Adam looked at all the dogs, he knew the saying
wasn’t true that “a dog is a man’s best friend.” No, because a dog isn’t a human.
“In the tenth volume of his great work on history, Arnold Toynbee has an interesting
comment on the nature of the fellowship that exists between a man and a dog. He
says that it is possible for a man and a dog to have great fellowship. They can spend
many enjoyable hours. They can play games. They can show and share affection.
But, says Toynbee, the fellowship must be on the dog’s level because the dog can
only communicate on that level. Adam undoubtedly saw this in the parade of
animals and realized that if he was to have a companion, the companion would have
to be specially created by God and in the image of God, as he was.”314 “Adam was
no evolutionist, at least not after he had carefully examined the animals.”315 Adam
saw some animals share a social companionship with one another, but none was his
equal to be a suitable companion to him. No doubt Adam realized, “Lord, these
have all helps meet for them; but what shall I do? Here is never a one for me.”316
“Everything has its partner but I have no partner.”317
c) Functional Difference. Husband and wife have an essential equality, and a
functional difference, and as the French say, “Long live the difference!” You are to
lead, and she is to help. You are to sacrifice, and she is to submit. The difference
started because “Adam was formed first, then Eve” (1 Tim. 2:13). This resulted in
Adam’s receiving the cultural mandate first. Adam was to have dominion over the
animals, and he exercised that dominion by naming them. As such, the serpent was
not to have dominion over Eve. So Adam should have told Eve, “No, we will obey
314 Boice, Genesis, 2006, 130.
315 Ibid., 131.
316 Henry, Commentary, 1970, 19.
317 Quoted in Wenham, Word Biblical Commentary, Vol. 1, 1987, 68, with the preface, “Ber. Rab. 17:5 pictures the animals
passing by in pairs and man commenting....”

and worship the Lord, not the serpent.” When they had kids, Adam should have told
the kids, “We will worship the Lord. We will use this creation to honor Him.”
Husbands, you have to take the lead in making your life and home Christian, moral,
and productive, and so filled with the blessing of God.
•
Men, if you say you are letting your children decide whether they want to go to
church or not, you are letting your children lead your home, which is backwards!
You lead your home. Where you lead, your children will follow. You lead them
to stay home from church, and they will stay home from church the rest of their
lives. You lead them to go to church, and they will go to church the rest of their
lives. This is statistically proven. If you go regularly, 1/3 of your kids will too.
If you don’t go, neither will your kids (only 1 in 50 kids, and how many of you
have 50 kids?)318 You want to know why that is? Because you’re the leader, and
your children look to you.
•
Men, you are called to lead your wives lovingly and sacrificially. But instead
you are tempted to dictate or abdicate. Don’t tell your wife “I don’t care what
you think.” That’s dictating. That’s not sacrificing yourself, loving your wife as
Christ loved the church and gave Himself up for her. Don’t say “whatever you
want is fine, dear” and give no thought to planning the life of your home. That’s
abdicating your leadership role, and your opportunity to intentionally bless your
wife. Isaiah 3 teaches that when men give up their godly (Is. 3:8) leadership in
the home and community (vv. 1-3, 7), God “will make boys their princes, and
infants shall rule over them” (v. 4). Oppression and rebellion become the rule (v.
5, 12). “Women rule over them” (v. 12), using their sexual attractiveness,
jewelry and perfume to rebel against their fathers and to manipulate men to give
them what they want (vv. 15-23), only to find God brings them to poverty and
grief because they lost the protection and provision of godly men (vv. 18-26;
4:1). And this is the judgment of God (v. 13).
•
But the way of life is for a man to give himself up—his time, his energy, his
preferences, his safety—for the love of his wife and the honor of God’s
commands, and for his wife to helpfully submit to his lead in love and holiness.
Then he is fruitful, and multiplies, and fills the earth and subdues it, taking
dominion of his life, home, marriage, family, and work, for God’s great glory
and his great blessing. And then his wife is a helper fit for him in the grace of
life.
III.Conclusion
A. Men, you are here to take dominion. But you don’t take dominion as you ought. Do you
know that is why Jesus came? He would not have come without Eve, and Mary. He is the
seed of the woman (Gen. 3:15).319 Though Eve was first in the transgression and Adam’s
fall, by God’s gracious provision she was also the first mother of Adam’s Savior. Christ
came to take dominion over you, that you would take dominion as you ought. Though
Christ did work as a carpenter (Mark 6:3), that wasn’t His primary calling. “Christ Jesus
came into the world to save sinners” (1 Tim. 1:15). His work was to atone for your evil
works, and restore you to good works. “We are his workmanship, created in Christ Jesus to
do good works” (Eph. 2:10). His dominion restores yours. “9 Christ being raised from the
dead will never die again; death no longer has dominion over him. 10 For the death he died
he died to sin, once for all, but the life he lives he lives to God.” (Rom. 6:9, 10) So “sin
318 Haug and Warner, “The Demographic Characteristics of the Linguistic and Religious Groups in Switzerland.”
319 “God creates a new thing to be a help-meet for man—not so much the woman as the seed of the woman.” Henry,
Commentary, 1970, 19.

will have no dominion over you” (Rom. 6:14), because God works with “his great might 20
that he worked in Christ when he raised him from the dead and seated him at his right hand
in the heavenly places, 21 far above all rule and authority and power and dominion” (Eph.
1:19-21). “He has delivered us from the domain of darkness and transferred us to the
kingdom of his beloved Son” (Col. 1:13). “He put all things under his feet and gave him as
head over all things to the church” (Eph. 1:22). So as the gospel and salvation spreads
through this world, “Christ shall have dominion over land and sea. Earth’s remotest regions
shall His empire be.”
B. It is because Christ’s purpose was to reclaim God’s and man’s rightful dominion over this
creation that the NT speaks repeatedly of Christ’s dominion. “To him be honor and eternal
dominion” (1 Tim. 6:16). “To him belong glory and dominion forever and ever” (1 Pet.
4:11). “To him be the dominion forever and ever” (1 Pet. 5:11). “To the only God, our
Savior, through Jesus Christ our Lord, be glory, majesty, dominion, and authority, before all
time and now and forever” (Jude 25). Why? Because He saves us from our sins. “To him
who loves us and has freed us from our sins by his blood 6 and made us a kingdom, priests
to his God and Father, to him be glory and dominion forever and ever” (Rev. 1:6).
C. As you take the Lord’s Supper, pray God will grant you forgiveness and repentance from
your sins, through the atoning sacrifice of the shed blood of Jesus Christ, and the power of
His resurrection, that His kingdom will come, and His will be done, in your life on earth as
it is in heaven.
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”

42. Genesis 2:2125  “God Provided Covenant Companionship:
What God Has Joined Together, Let Man Not Separate”
Rev. Tim Black
ESV text
I. Introduction
A. The Need for Covenant Companionship
i. Adam had a problem. He was alone, without a companion. None of the animals were
“a helper fit for him” (Gen. 2:20), so out of His kind and benevolent wisdom God
provided Adam covenant companionship by creating a woman to be Adam’s wife.
ii. V. 18 already taught us a wife’s unique role is to be a helper suitable. Now in vv. 21-25
we learn of the special creation of woman, and the resulting blessing of covenant
companionship in marriage.
iii. God created marriage to be a relationship of joyful companionship in mutually sharing
the blessings of life in covenant with God. But when we sinners rebel against God we
reject His covenant blessings, and when spouses sin against one another they destroy
their love and joy. To live by God’s saving grace in marriage you need to learn how to
give honor to your spouse, to enjoy companionship and honor God together as a couple.
Today’s passage gives you the foundations of how to do that, because as it describes the
first marriage in paradise, it shows you how marriage ought to be.
B. Outline. This passage has two halves. After quoting from it, Jesus summarized its two
halves in Matt. 19:6, when He said, “What therefore God has joined together, let not man
separate.” The first half of the passage declares what God has done; the second half
commands what man must do.
i. Learn God’s Work: God Provided Covenant Companionship 21-22
a) Man’s Inaction: You Didn’t Make Your Wife 21
•
Man’s Sedation 21a
•
The Rib’s Extraction
b) God’s Creation: God Made Your Wife 22
•
Woman’s Formation
•
Woman’s Presentation
ii. Give Man’s Response: Rejoice in Covenant Companionship 23-25
a) In Man’s Declarations in Words 23
•
Recognition: Recognize Her
•
Emphatic Exclamation: this at last!
•
Substantive Identity and Suitability
•
Naming: Name Her
•
Name: Woman
•
Reason: Origin: Taken from Man
b) In Man’s Elation in Deeds: Joy in Union
•
Its Foundation: In The Institution of Marriage 24
•
Leave: father and mother
•
Cleave: to his wife
•
One Flesh
•
Its Expression: In The Intimacy of Marriage 25
II. Body

A. Learn God’s Work: God Provided Covenant Companionship 21-22. We must be
hearers in order to be doers of the word, and believe in order to obey. So first, learn God’s
work. God provided covenant companionship.
i. Man’s Inaction: You Didn’t Make Your Wife 21. V. 21 highlights man’s inaction. It
teaches you that you didn’t make your wife. God did.
a) Man’s Sedation 21a. Adam was asleep when God made his. And you had nothing
to do with making your spouse into the person he or she was on the day you met
them. All of their excellent qualities are a gift from God. V. 21 tells us of man’s
sedation.
•
Text
•
21 So the LORD God caused a deep sleep to fall upon the man,
•
Causal Agent: God. By using the hiphil form of the verb, the text is clear that
Adam fell asleep because God “caused” him to fall asleep. This emphasizes it
was God and not man who was the causal Agent, the Actor, in the woman’s
creation.
•
Nature of Effect: A Deep Sleep. That it was a “deep sleep” shows God’s
kindness in preventing Adam from feeling any pain.320 Would you be afraid if
God suddenly, and unnaturally, caused you to fall asleep? But Adam had no
need to fear. God was not doing Adam any harm, but providing for his needs.
So it is in God’s purpose in marriage. Sometimes young men are afraid of
women, or afraid to marry. But God tells us, “He who finds a wife finds a good
thing and obtains favor from the Lord” (Prov. 18:22).
b) The Rib’s Extraction. The reason God caused Adam to sleep was to extract one of
his ribs to get the material out of which He would fashion Eve.
•
Text
•
and while he slept took one of his ribs and closed up its place with flesh.
•
This extraction was the first surgery! God is the perfect surgeon, the one “who
forgives all your iniquity, who heals all your diseases” (Ps. 103:3). When God
closed up its place with flesh, there was no harm done. In salvation, God gives
you a new heart, a new record, a new life, and finally a new body. That is the
way God works! So then, is He able to take your sinful spouse and make them a
blessing to you? He is.
•
“God made Adam’s body out of the ground,” but “Eve’s body out of a rib from
Adam.”321 “In this way Adam was taught to recognise himself in his wife, as in a
mirror; and Eve, in her turn, to submit herself willingly to her husband, as being
taken out of him. But if the two sexes had proceeded from different sources,
there would have been occasion either of mutual contempt, or envy, or
contentions.”322 Do you think your family is better than your spouse’s? I’m sure
sometimes you do. But remember you both came from the same source in
Adam. You can’t claim the dirt you’re made of is better than the dirt your spouse
is made of! You’re both made of the same stuff; both made in the image of
God.323
•
God arranged for Eve to be formed from part of Adam’s body, to encourage
320 This is a rare word, found only in Gen. 2:21; 15:12; 1 Sam. 26:12; Job 4:13; 33:15; Prov. 19:15; and Is. 29:10.
321 Williamson and Settle, First Catechism, Q&A 18.
322 Calvin, Commentaries, 1979, 132–133.
323 This further supports the holiness of marriage. Calvin, ibid., 132 wrote, “To the end that the conjunction of the human
race might be the more sacred, he purposed that both males and females should spring from one and the same origin.”

Adam to embrace her benevolently as “a part of himself.”324 “He lost...one of his
ribs,” but gained “a faithful associate of life.”325 Love your spouse, because they
are made to be your faithful associate in life.
•
Calvin writes, “In this we see a true resemblance of our union with the Son of
God; for he became weak that he might have members of his body endued with
strength.”326 But while Adam and Christ are similar, there are also important
differences. The woman was taken out of Adam’s side in painless sleep so he
would learn to love her, but the church was taken out of Christ’s side in His
painful death so we would learn to love Him.
ii. God’s Creation: God Made Your Wife 22. You didn’t make your wife; God made
your wife. In contrast to man’s inaction, v. 22 shows you God’s creation.
a) Woman’s Formation. First, in the woman’s formation.
•
Text
•
22 And the rib that the LORD God had taken from the man he made into a
woman
•
God’s Action: Built. Women were formed by God in a special way. The
Hebrew uses a unique word here to describe how God made women. It is the
word “built.” God created man, but God “built” a woman. It doesn’t mean
women are buildings or machines as the English word might connote, but it
means women were built uniquely, specially, and differently from men! As the
Frenchman Henri Blocher rightly recognizes, this new creature Eve is not partly
male and partly female; rather, she “is a woman; she does not merely add a few
feminine attributes to a ‘neutral’ humanity. As the hormones permeate the body,
so femininity permeates the entire person, intelligence, feeling and will.”327
•
Rib’s Description: From Man. God tells us here she was made from a
“rib...taken from the man.” This shows the foundation of the order and
difference between men and women. Men and women share an essential
equality as humans made in the image of God, equally sinners, and are equally
saved and members of the church. But amidst this essential equality there is a
functional difference.
•
Resulting Production: Woman
•
Men Are Primary. God has made us so men are primary in regard to
authority and leadership, particularly in marriage and the church. This is
because “Adam was formed first, then Eve” (1 Tim. 2:13), and woman was
made “from man” and “for man” (1 Cor. 11:8, 9), so it is appropriate for
women to be humble, modest, silent, and submissive in general, and to
render submission and reverence to their husbands in particular.
•
Women Are Uniquely Special. Men are primary, but women are uniquely
special. God has made women to have a special glory and honor unique to
themselves. Mankind shows God’s glory as His last creature, but woman
was made last of all, so “woman is the glory of man” (1 Cor. 11:7). “If man
is the head, she is the crown....The man was dust refined, but the woman was
dust double-refined, one remove further from earth.”328
b) Woman’s Presentation. Second, you should see that God made your wife in the
324 Ibid., 133.
325 Ibid.
326 Ibid.
327 Blocher, In the Beginning, 1984, 100–101.
328 Henry, Commentary, 1970, 19.

woman’s presentation. V. 22 says God
•
Text
•
brought her to the man.
•
Here God acted like Eve’s Father, giving her to be wedded to Adam, so
constituting the first marriage. This shows God is the author of marriage. The
first step of this romance was not that Adam took his wife; rather, God gave a
wife to Adam. The initiative here started with God. This means the first
marriage, and marriage as an institution, was not invented by men and so to be
disposed of if man so pleases. Rather, it was instituted by God as a creation
ordinance to be continued on earth until Christ returns.
•
This means if you dishonor marriage, you dishonor God who gave it. Our
culture today dishonors marriage through glorifying sexual pleasure outside
marriage, advocating premarital sex, abortion, living together, adulterous affairs,
and divorce. The misuse of marriage is nothing new.
•
In medieval times, because their society followed Plato and Aristotle’s belief
that matter was evil, Christians believed sexual desire was bad, so marriage
was for the weak who were not holy enough to control that desire. If you
were truly holy you would be a monk. But our society today believes sexual
desire is good, and constraining order is evil, so our society tries to lead you
to believe marriage and its vow to remain faithful until death do us part is
old-fashioned and should be rejected because it limits your freedom. But
both the medieval and modern rejection of marriage is a ploy of Satan to
reject God, His blessings and His holiness. Marriage is holy, because it
comes from the hand of God.
•
It is holy because it brings a chaste and honorable way of life, rather than an
unbridled lust, and unfaithfulness to one another as husbands and wives,
parents and children, brothers and friends, all relations which instead should
be characterized by faithful covenant companionship.
•
You can only live out this kind of faithfulness if God graciously provides it,
and He provides faithfulness to God and your fellow man in salvation. God
promised in Hosea that in the New Covenant, “19 I will betroth you to me
forever. I will betroth you to me in righteousness and in justice, in steadfast
love and in mercy. 20 I will betroth you to me in faithfulness. And you shall
know the LORD.” (Hos. 2:14-23)
B. Give Man’s Response: Rejoice in Covenant Companionship 23-25. Because God has
provided covenant companionship, this passage calls you to give man’s response: rejoice in
covenant companionship. Husbands, that means as Solomon put it, “Rejoice in the wife of
your youth” (Prov. 5:18). Adam shows you how.
i. In Man’s Declarations in Words 23. First, in your words. Look at Adam’s
declaration in v. 23.
a) Recognition: Recognize Her. First he recognized her. Recognize your wife for
who she is. Recognize your husband for who he is.
•
Emphatic Exclamation: this at last! Adam emphatically exclaimed, “This at
last!”
•
Text
•
23 Then the man said, “This at last
•
He had seen too many birds and horses and cows and dogs and knew none of
them could truly be man’s best friend. But when he saw Eve, he used two

emphatic words. “This!” “This one is the one! Yes, God, I’ve found her!
She can be my friend, helper, my joy, my wife!” He was so overjoyed that in
the Hebrew you can see he used the word “This” three times in v. 23.
•
What would you give to have a faithful friend? Would you give up your
favorite toy, your car, your house? Would you give your rib? Husbands,
would you lay down your life? Would you lay down your pride and learn to
speak like Adam did? He told God and his wife how good it was that God
had made her a helper fit for him. Give thanks to God for your wife in
prayer. Tell her how precious she is to you as your companion, your love,
your wife.
•
This is what God does for you. He promised that though you have sinned
against Him, He will show His saving love to you who are His elect. “2 You
shall be called by a new name that the mouth of the LORD will give. 3 You
shall be a crown of beauty in the hand of the LORD, and a royal diadem in
the hand of your God. 4 You shall no more be termed Forsaken, and your
land shall no more be termed Desolate, but you shall be called My Delight Is
in Her, and your land Married; for the LORD delights in you, and your land
shall be married. 5 For as a young man marries a young woman, so shall
your sons marry you, and as the bridegroom rejoices over the bride, so shall
your God rejoice over you....And they shall be called The Holy People, The
Redeemed of the Lord; and you shall be called Sought Out, A City Not
Forsaken.” (Is. 62:2-5, 12)
•
Substantive Identity and Suitability. Adam recognized Eve’s substantive
identity and suitability to be his helper. He said, “This at last is bone of my
bones and flesh of my flesh.” Tell your wife, or your husband, how you
appreciate their character, their gifts, their strengths which God uses for your
good. You were not made to despise one another, but quite literally you were
made to praise one another.
b) Naming: Name Her
•
Name: Woman. Adam did not only recognize Eve, but he named her. He said,
•
Text
•
she shall be called Woman,
•
This is not the woman’s personal name, because Adam gave her her personal
name “Eve” in Gen. 3:20. Rather, this is her generic name, indicating her
distinction from humans who are men. She was a woman.
•
You should name your spouse what God names him or her.
•
Let me ask you men, when you call your wife “Woman!” is it a term of
derision or affection? Adam used it to show the greatest affection. Wives,
when you call your husband “Mister!” are you showing him honor or
dishonor? Sarah called Abraham “lord.” Use these words to show genuine
love and appreciation. “But,” you say, “I can’t, because those words have
been so dirtied in my house they can never be made clean.” But God can
make them clean. Everything which God made good can be “made holy by
the word of God and prayer” (1 Tim. 4:5). Believe His word here that this
name “Woman” is a good name. Ask God and your spouse to forgive you for
your words of derision. Pray for God to give you words and names of love
and praise for your spouse, and God will give you grace. Say your spouse’s
name with love.

Reason: Origin: Taken from Man. Adam gave the reason he named her
“Woman:” “because she was taken out of Man.” In this he wasn’t self-centered,
but he rejoiced to find his equal and suitable helper.
ii. In Man’s Elation in Deeds: Joy in Union. Vv. 24, 25 teach that we must learn to
rejoice and love not only in word, but in deed (1 John 3:18). Rejoice in your union as a
couple. Here Moses applies “the principles of the first marriage to every marriage.”329
a) Its Foundation: In The Institution of Marriage 24. The foundation of your
union is found in the institution of marriage, the steps of whose inception Moses
outlines in v. 24: in the marriage union you leave, cleave, and become one flesh.
Moses wrote,
•
Text
•
24 Therefore a man shall leave his father and his mother and hold fast to his
wife, and they shall become one flesh.
•
Leave: father and mother. First, rejoice that in the marriage union you leave
your father and mother to be united to your spouse.
•
To “leave” means to leave the authority and provision of your parents’
household. While you are their children in their household, God commands
you “Children, obey your parents in everything” (Col. 3:20). When you
move out and provide for yourself you no longer must obey, though you still
must “Honor your father and mother” according to the Fifth Commandment
(Ex. 20:12). The reason you may “leave” your parents’ authority in this
manner is that adulthood, and particularly marriage, trumps childhood. “On
marriage a man’s priorities change. Beforehand his first obligations are to
his parents: afterwards they are to his wife.”330 Your parents raise you to be
an adult, and the marriage union is deeper than the parental. Rejoice in this
union. Preserve it. “If we should make it a point of conscience not to
separate a father from his son, it is a still greater wickedness to dissolve the
bond which God has preferred to all others.”331
•
Cleave: to his wife. Second, rejoice that you “cleave” to your spouse.
•
To “cleave” means marriage. Literally it means to “hold fast,” or “stick to”
your spouse. You intentionally stay together, and you don’t want to be apart.
This word “cleave” implies that “both passion and permanence should
characterize marriage.”332 Thank the Lord and your spouse for their
faithfulness to you.
•
Notice here that the biblical order is leaving before cleaving, and cleaving
before one flesh. That means you should marry before you have sex.
Premarital sex is a sin.
•
The argument presented publicly today that it is biblically justifiable for two
homosexual Christians of the same sex to make a covenant of marriage with
one another is disproved by this phrase, “A man shall...hold fast to his wife.”
You can’t hold fast to your “wife” if she is a man! To be married, there must
be a “man” and a “wife.” If the “man” is missing, it is not a marriage. If the
“wife” is missing, it is not a marriage, according to God. Marriage is to be
between one man and one woman, not between two men. A homosexual
union between two men or two women is not a marriage, but a sin. It is not a
•

329 Wenham, Word Biblical Commentary, Vol. 1, 1987, 70.
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marriage, but a perversion of marriage.
•
One Flesh. Rejoice that you are “one flesh” with your spouse.
•
This phrase “one flesh” literally means a physical union of two bodies, but it
has in view the broader union of hearts, minds, and lives which marriage
involves.
•
The marriage relation is very near, so should be very dear, and we should
take the greatest care in choosing a spouse, and the greatest care to hold fast
to our spouses once married. Just “as Christ loved the church and gave
himself up for her, 26 that he might sanctify her, having cleansed her by the
washing of water with the word, 27 so that he might present the church to
himself in splendor, without spot or wrinkle or any such thing, that she might
be holy and without blemish. 28 In the same way husbands should love their
wives as their own bodies. He who loves his wife loves himself. 29 For no
one ever hated his own flesh, but nourishes and cherishes it, just as Christ
does the church.” (Eph. 5:25-29)
•
Because the marriage union is good, holy, and a picture of Christ, so
breaking that union is evil, unholy, and an affront to Christ. What is more,
you are joined to Christ spiritually as a member of His body, the church,
which is His bride. Paul wrote, “he who is joined to the Lord becomes one
spirit with him.” (1 Cor. 6:17). So “flee from sexual immorality” (1 Cor.
6:18).
b) Its Expression: In The Intimacy of Marriage 25. Rejoice in the expression of
this union in the intimacy of marriage. V. 25 reads,
•
Text
•
25 And the man and his wife were both naked and were not ashamed.
•
Before they sinned, Adam and Eve did not need clothes for comfort or
protection, but what is more, they had no need of clothes because they had no sin
to make them ashamed of themselves. How quickly they lost their innocence!
Today in marriage we are not innocent. We are sinners. So we want to hide, like
Adam and Eve hid from God. We even hide parts of our hearts, minds, and lives
from our spouses, though God does not intend marriage to be marred by such
deception and self-defense.
•
But consider this. God intends for you to be intimate with your spouse. Get to
know each other. Draw out of the other person’s heart and mind what is in it.
Confess to your spouse your sins against your spouse. Consider that you have
more blessings of intimacy to gain than you have to lose by confessing your sins
and receiving forgiveness, by humbling yourselves before one another, rather
than by clinging to your sins and remaining alone. When you hide behind
defending yourself you are most certainly not attempting to draw out and grow
closer to your spouse.
III.Conclusion
A. Christ calls you not to save your life in order to save your marriage, but to lose your life in
order to save your marriage. “In humility count others more significant than yourselves.
Let each of you look not only to his own interests, but also to the interests of others.” (Phil.
2:3, 4) The power to do this comes from Christ. He is your “bridegroom” (Mark 2:19; John
3:29) you are the church His “bride” (Rev. 19:7; 21:2, 9, 17). “Christ loved the church and
gave himself up for her” (Eph. 5:25), “he humbled himself by becoming obedient to the
point of death, even death on a cross” (Phil. 2:8). “From heaven He came and sought her to
be His holy bride; with His own blood He bought her, and for her life He died.” Trust that

because Christ is risen from the dead, you can “rejoice in the Lord always” (Phil. 4:4), even
in your marriage, and say with Paul “I can do all things through him who strengthens me”
(Phil. 4:13).
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
V. Extra Material
A. “When I passed by you again and saw you, behold, you were at the age for love, and I
spread the corner of my garment over you and covered your nakedness; I made my vow to
you and entered into a covenant with you, declares the Lord GOD, and you became mine”
(Ezek. 16:8).
B. “31 Behold, the days are coming, declares the LORD, when I will make a new covenant
with the house of Israel and the house of Judah, 32 not like the covenant that I made with
their fathers on the day when I took them by the hand to bring them out of the land of
Egypt, my covenant that they broke, though I was their husband, declares the LORD. 33
But this is the covenant that I will make with the house of Israel after those days, declares
the LORD: I will put my law within them, and I will write it on their hearts. And I will be
their God, and they shall be my people. 34 And no longer shall each one teach his neighbor
and each his brother, saying, ‘Know the LORD,’ for they shall all know me, from the least
of them to the greatest, declares the LORD. For I will forgive their iniquity, and I will
remember their sin no more.” (Jer. 31:32)

43. Genesis 3:17  “Man’s Temptation and Fall”
Rev. Tim Black
ESV text
I. Introduction333
A. Gen. 3 begins to reveal to you the Covenant of Grace, which I would term more fully the
Covenant of Life by Means of Grace. But this chapter doesn’t begin with grace. It begins
with the reason you need grace, which is your sin. You need grace because you have sinned
against God, and so are under His wrath and curse until you call out to Him for saving grace
in the name of Jesus Christ. Only then can you be saved from your sin and the wrath of
God.
B. How did sin enter into the world? Through man’s temptation and fall. Through Adam’s sin,
tempted by Eve, tempted by Satan.
C. This passage focuses primarily on Adam and Eve’s temptation and fall, but also on ours in
Adam. We sinned in Adam. Paul writes in Rom. 5:12, “sin came into the world through
one man, and death through sin, and so death spread to all men because all sinned.” “In
Adam’s fall, men sinned all.” This is our original sin—the sin that became part of our
nature through Adam’s sin. But by his sin we also became sinners who are tempted and
commit actual transgressions. “By the one disobedience the many were made sinners.”
(Rom. 5:19) So we must listen to this passage to learn both how we sinned and fell in
Adam, and how we continue to be tempted and sin today. Because we sinned and fell in
Adam our representative head, we need Christ the second Adam to save us by being our
perfect representative before the judgment seat of God. But because we continue to be
tempted and sin today, we also need Christ to dwell in our hearts through faith to defeat
each temptation, so that it will not be sin but Christ who reigns in our hearts and lives.
D. Outline. Today’s passage presents man’s temptation in vv. 1-5, and man’s fall in vv. 6, 7.
i. Man’s Temptation 1-5
a) The Tempter: Satan Is Crafty 1a
b) Satan’s Question: Is God’s Word True and Good? 1b
•
True? Did God Actually Say?
•
Good? He Twisted the Permission into an Absolute Prohibition!
c) Eve’s Answer: True, but not Good 2-3
•
Correctly Restated the Permission 2a
•
Correctly Restated the Prohibition, with an Incorrect Addition 2b-3a
•
Correct Quote
•
Incorrect Addition
•
Correctly Restated the Penalty 3b
d) Satan’s Reply: Not True, and not Good 4-5
•
Not True: Contradicted the Penalty 4
•
Not Good: God Is Withholding A Blessing: Divine Insight & Knowledge 5
ii. Man’s Fall 6-7
a) They Believed and Obeyed Satan’s Lies 6
•
In False Knowledge: You’ll Gain Food, Beauty, Wisdom 6a
•
In Rebellious Actions: Both Took & Ate 6b
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b) They Knew and Lived Sin’s True Effects 7
•
In True Knowledge: Guilt & Shame 7a
•
In Unrepentant Actions: Working to Hide 7b
II. Body
A. Man’s Temptation 1-5. First, man’s temptation.
i. The Tempter: Satan Is Crafty 1a. The first thing you need to know is that Satan is
crafty. He is the one who tempts.
a) Text
•
1 Now the serpent was more crafty than any other beast of the field that the
LORD God had made.
b) The Serpent. He was a “serpent.” This means Satan appeared in the body of a
“serpent,” which is a snake.
•
Because it was one of God’s creatures, Adam and Eve should have trusted the
serpent to be as good and innocent as they were. But they trusted it too much.
“As often as they beheld any one of the animals which were in the world, they
ought to have been reminded both of the supreme authority, and of the singular
goodness of God; but, on the contrary, when they saw the serpent an apostate
from his Creator, not only did they neglect to punish it, but, in violation of all
lawful order, they subjected and devoted themselves to it, as participators in the
same apostacy.”334
•
There is no good reason to believe the serpent was not a literal, historical snake
that really existed and really talked to Eve. “Whosoever holds that God in
heaven is the Ruler of the world, will not deny his power over the creatures, so
that he can teach brute animals to speak when he pleases, just as he sometimes
renders eloquent men speechless.”335 Though only God can perform miracles,
yet Satan is one of God’s creatures, and “his craft and power are great.”336
•
Satan’s evil actions are by God’s permission, but are not God’s fault.
c) Crafty. Satan is crafty. This is a fitting description of snakes, but more so of Satan.
Snakes’ bodies look simple, but can do amazing things. “Satan disguises himself as
an angel of light” (2 Cor. 11:14), but in fact is the angel of darkness. He makes evil
look good.
ii. Satan’s Question: Is God’s Word True and Good? 1b. Here’s how he did it. First
he asked what appeared to be a simple question, and in asking it, he asked, “Is God’s
word true and good?”
a) True? Did God Actually Say? First, is it true?
•
Text
•
He said to the woman, “Did God actually say,
•
In his opening question, Satan implied the further question, “Why would God
say that?” Satan feigned confusion in order to inject a doubt into Eve’s mind.
The doubt is the doubt that God had a good reason for His command. “Very
dangerous is the temptation, when it is suggested to us, that God is not to be
obeyed, except so far as the reason of his command is apparent. The true rule of
obedience is, that we being content with a bare command, should persuade
ourselves that whatever he enjoins is just and right.” If you make your mind the
judge of what God may or may not command, you claim to have authority over
God’s word. You claim to have authority over God. You rebel against God, but
334 Calvin, Commentaries, 1979, 141–142.
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you are obligated to submit to Him. This rebellion is at the heart of all
unbelieving thought and life. You claim to be God. Though Satan’s approach
was subtle, and gradual, yet he began with the fundamental temptation to rebel
against God.
b) Good? He Twisted the Permission into an Absolute Prohibition! Second, Satan
asked, “Is God’s word good?” He asked, “Did God actually say, ‘You shall not eat
of any tree in the garden’?” In this he twisted the permission into an absolute
prohibition. God said “You may surely eat of every tree of the garden” (Gen. 2:15),
but Satan said “You shall not eat of any tree of the garden.” Satan twists God’s
words. He perverts the truth. He uses good things for evil.
iii. Eve’s Answer: True, but not Good 2-3. In brief, Satan asked, “Is God’s word true
and good?” and Eve replied, “It is true, but not good.”
a) Correctly Restated the Permission 2a. First Eve correctly restated the permission.
•
Text
•
2 And the woman said to the serpent, “We may eat of the fruit of the trees in
the garden,
•
Here she defended God and His word against Satan’s perversion of it.
b) Correctly Restated the Prohibition, with an Incorrect Addition 2b-3a. Second,
Eve correctly restated the prohibition, but with an incorrect addition.
•
Correct Quote. First, the correct quote. Eve said,
•
Text
•
3 but God said, ‘You shall not eat of the fruit of the tree that is in the
midst of the garden,
•
It’s not word-for-word, though it is nearly so, but it’s the same meaning.
•
Incorrect Addition. But then Eve makes an incorrect addition to God’s words.
She claimed God said,
•
Text
•
neither shall you touch it,
•
Calvin thinks she was merely “anxiously”337 maintaining her pious obedience
to God, and it could be that God in fact did say “neither shall you touch it,”
but because these words are not recorded in Gen. 2, it rather appears Eve
added to God’s word, which is something God forbids us to do. It appears
she began to question not the truthfulness of God’s words, but their
goodness. By stating a more severe prohibition than God had given, she
portrayed God’s prohibition to be more severe than necessary. When you
start thinking “God doesn’t want me to have any fun,” you’re walking in
Eve’s footsteps.
c) Correctly Restated the Penalty, Weakened 3b. Third, Eve correctly restated the
penalty,
•
Text
•
lest you die.’”
•
The penalty was death, and Eve affirmed that. However, by using the word
“lest,” Eve softened God’s threat of death from a certainty to a possibility, from
“you will surely die” to “you may possibly die.” She was wavering. She began
to think, “Maybe I won’t die. I don’t see the consequences, so maybe they are
not there.” How often do you think that way? “I don’t see the consequences, so
maybe they aren’t there.” Every time you sin.
337 Calvin, Commentaries, 1979, 149.

iv. Satan’s Reply: Not True, and not Good 4-5. If you give an inch, Satan will take a
mile. Eve replied God’s word was true, but not good, and Satan replied God’s word is
not true and not good.
a) Not True: Contradicted the Penalty 4. He said it was not true. He contradicted
the penalty.
•
Text
•
4 But the serpent said to the woman, “You will not surely die.
•
Satan took the ground Eve gave. She said maybe the penalty was only possible,
but Satan said it was impossible. Calvin wrote, “Satan now springs more boldly
forward; and because he sees a breach open before him, he breaks through in a
direct assault.”338 Paul writes in Eph. 4:27, “give no opportunity to the devil;”
“Do not give the devil a foothold” (NIV). Keep him at arm’s length, or better, a
football field, or miles, or continents, away. The closer you let him get, the more
he will take. This happens in addictions, in habits, in bitterness, anger, lies,
greed, adultery; in every sin. We so wickedly deceive ourselves that Satan and
sin will not utterly and completely destroy us. But that is their nature! Calvin
wrote, “Fatal temptation! when, while God is threatening us with death, we not
only securely sleep, but hold God himself in derision!”339 But God promises,
“Resist the devil and he will flee from you. Draw near to God, and he will draw
near to you....Humble yourselves before the Lord and he will exalt you.” (James
4:7, 8, 10) “Christ in you” is “the hope of glory” (Col. 1:27) because He is
stronger than Satan. “He who is in you is greater than he who is in the world” (1
John 4:4).
b) Not Good: God Is Withholding A Blessing: Divine Insight & Knowledge 5.
Satan said God’s word was not good, because God was withholding the blessing of
divine insight and knowledge. Satan said,
•
Text
•
5 For God knows that when you eat of it your eyes will be opened, and you
will be like God, knowing good and evil.”
•
Satan said God was jealous to protect His superiority; if Adam and Eve ate the
forbidden fruit then they would become equal with God and so God could no
longer punish them with death. Satan said you can turn the tables on God; not
only has the punishment of death not come yet, but also it will never come. But
has death come? Yes, it has. God’s word is true, and Satan is a liar. In effect
Satan said it was not the Tree of Life, but the forbidden Tree of the Knowledge
of Good and Evil, that would guarantee eternal life—the exact opposite of what
God had said. But Christ holds out before you the Tree of Life, saying “To the
one who conquers I will grant to eat of the tree of life which is in the paradise of
God” (Rev. 2:7).
B. Man’s Fall 6-7. After Eve was tempted, both Adam and Eve sinned and fell into an estate
of sin and misery, which as Calvin preferred to put it, was not merely a fall, but was their
“ruin.”340
i. They Believed and Obeyed Satan’s Lies 6. The way they fell was they believed and
obeyed Satan’s lies. God named the forbidden tree the Tree of the Knowledge of Good
and Evil, because it would bring knowledge, but not the purportedly good kind Satan
promised.
338 Ibid.
339 Ibid., 150.
340 Ibid., 156.

a) In False Knowledge: You’ll Gain Food, Beauty, Wisdom 6a. They believed
Satan’s lies with a false knowledge. They believed you would gain the joys of food,
beauty, and wisdom by eating the forbidden fruit. V. 6 reads,
•
Text
•
6 So when the woman saw that the tree was good for food, and that it was a
delight to the eyes, and that the tree was to be desired to make one wise,
•
Her look was already a sin. She no longer believed and obeyed God’s word, but
“corrupted both herself and all her senses, and depravity was diffused through all
parts of her soul as well as her body,”341 and she gazed at the fruit with an
ungodly desire, and interpreted it according to Satan’s lies. With an evil
ambition, she believed Satan’s great lie that the fruit would make her equal with
God. Satan fills our minds with our interest in earthly blessings in order to give
us reason to rebel against our Heavenly Father and so forfeit our heavenly
birthright. But God promises the blessings of eternal life by precisely the
opposite method. Rather than seek rebellion against, equality with, or even
mastery over God, call on the name of the Lord, and you will be saved.
“Confess with your mouth that Jesus is Lord and believe in your heart that God
raised him from the dead,” and “you will be saved” (Rom. 10:9). “If then you
have been raised with Christ, seek the things that are above, where Christ is,
seated at the right hand of God. 2 Set your minds on things that are above, not
on things that are on earth. 3 For you have died, and your life is hidden with
Christ in God. 4 When Christ who is your life appears, then you also will appear
with him in glory.” (Col. 3:1-4)
b) In Rebellious Actions: Both Took & Ate 6b. Because Eve believed Satan’s lies,
she also obeyed them in rebellious actions, and so did Adam as he followed suit.
•
Text
•
she took of its fruit and ate, and she also gave some to her husband who was
with her, and he ate.
•
These actions were in direct rebellion against God’s command. God said “you
shall not eat,” but they “ate.” These actions were not innocent, but purely evil.
They threw off all restraint, the honor, worship, and service of the Almighty and
most holy and good God, and pledged their obedience to an animal and the
degenerate father of lies, whose slaves they became. How far they fell, from
perfect knowledge, righteousness, and holiness, to wicked lies, unrighteousness
and unholiness. They justly came under God’s wrath and curse.342
•
But praise God that “Christ redeemed us from the curse of the law by becoming
a curse for us” (Gal. 3:13). “As one trespass led to condemnation for all men, so
one act of righteousness leads to justification and life for all men” (Rom. 5:18).
ii. They Knew and Lived Sin’s True Effects 7. Because Adam and Eve believed and
obeyed Satan’s lies, they knew and lived sins true effects.
a) In True Knowledge: Guilt & Shame 7a. In contrast to Satan’s lies, they gained
true knowledge as the name of the Tree of the Knowledge of Good and Evil had
promised, but it was a knowledge of their own guilt and shame. V. 7 reads,
341 Ibid., 151.
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present during Eve’s conversation with Satan. I don’t think the point matters much, because though Adam was not
responsible for Eve’s sin, yet he was responsible for his own, and was responsible not to follow, but to reject and
reverse, his wife’s ungodly lead. If Adam was not present to hear Satan’s words, yet he was present when Eve gave him
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Text
•
7 Then the eyes of both were opened, and they knew that they were naked.
•
Their eyes were opened to the objective legal reality of their guilt, and as a result
they felt the subjective personal reality of their shame for being sinners exposed
before the presence of the holy God. In contrast to the end of ch. 2 where we
learn there is nothing inherently wrong with being naked, here we see that it is
because of the shame of our sin that we are ashamed to be naked.
b) In Unrepentant Actions: Working to Hide 7b. Because of our guilt and shame,
we work to hide ourselves.
•
Work. First they worked.
•
Text
•
And they sewed fig leaves together
•
To Hide. The reason they did this work was to hide. They hid their bodies
under makeshift clothes.
•
Text
•
and made themselves loincloths.
•
Sin, guilt, and shame makes our work no longer a delightful task bringing
glory to God and blessings to ourselves and others, but sin perverts our work
into an effort to justify and defend ourselves before God and men, or to hide
from them. If there is a sin in your life you think you can cherish and
continue without consequences because it is well-hidden away, what would
you do if it were found out? Would you finally be ashamed of it enough to
repent and flee from that sin to Christ? Then flee from its darkness today,
return to the light of your Savior today, and to His power to forgive your sins
and give you new life, and peace, and joy in the Holy Spirit. Like Adam and
Eve’s loincloths of leaves, too often we try to hide our sin by flimsy excuses,
and ignore our sin by fleeting pleasures. But remember Jesus Christ has
crushed the serpent’s head. Jesus said, “As Moses lifted up the serpent in the
wilderness, so must the Son of Man be lifted up, 15 that whoever believes in
him may have eternal life.” 16 For God so loved the world, that he gave his
only Son, that whoever believes in him should not perish but have eternal
life....the light has come into the world, and people loved the darkness rather
than the light because their deeds were evil. 20 For everyone who does
wicked things hates the light and does not come to the light, lest his deeds
should be exposed. 21 But whoever does what is true comes to the light, so
that it may be clearly seen that his deeds have been carried out in God.”
(John 3:14-16, 19-21) Come to the light of Christ today. He will expose
your sin, but He will save you from it, and clothe you with His perfect
righteousness, and even “the righteous deeds of the saints” (Rev. 19:8).
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
C. 26 the LORD lift up his countenance upon you and give you peace.”
•

44. Genesis 3:813  “Man’s Arraignment”
Rev. Tim Black
ESV text
I. Introduction343
A. In these verses we learn of man’s arraignment. Though we try to run from God, His word
and His people when we sin, yet “we will all stand before the judgment seat of God” (Rom.
14:10); “we must all appear before the judgment seat of Christ, so that each one may
receive what is due for what he has done in the body, whether good or evil” (2 Cor. 5:10).
B. Though we must face our Judge, “the Judge of all the earth” (Gen. 18:25), yet do you know
God didn’t have to go through this process of questioning? He could have killed Adam and
Eve instantly, which is what they deserved. But by questioning Adam and Eve, God proved
that He was “justified in [His] words” when He spoke the curse (Ps. 51:4; Rom. 3:4), and
He graciously called Adam and Eve to repent and receive His saving mercy. God was not
only convicting Adam and Eve of sin as their righteous Judge, but God was also calling
them to repent and be saved as their gracious Redeemer. When God calls you to repent, do
you acknowledge that in itself is a kindness, or “do you presume on the riches of his
kindness and forbearance and patience, not knowing that God’s kindness is meant to lead
you to repentance?” (Rom. 2:4)
C. God calls you to repent of your sin. Turn with me to 2 Tim. 3:16. God’s work of calling
men to repentance is one way God’s word is useful. There Paul wrote, “All Scripture is
breathed out by God and profitable for teaching, for reproof, for correction....” This is one
of the works of the Holy Spirit. Jesus said in John 16:8, “And when he comes, he will
convict the world concerning sin and righteousness and judgment.” Because calling men to
repentance is the work of God’s word and Spirit, it is the work of God’s church, which
Christ rules by His word and Spirit. The church must proclaim the gospel’s call to “repent
and believe in the Lord Jesus Christ, and you will be saved” (Mark 1:15; Matt. 4:17; Mark
6:12; Acts 2:38; 3:19; 16:31; 17:30; 26:20) The church must proclaim God’s call to repent
in evangelism, in mutual edification, and in church discipline. Where there is no conviction
of sin there will be no repentance, and no salvation. But “godly grief produces a repentance
that leads to salvation without regret, whereas worldly grief produces death” (2 Cor. 7:10).
How do you get this godly grief that leads to repentance, salvation, and no more guilt and
shame, but only righteousness, and peace, and joy in the Holy Spirit? You get godly grief
when God calls you to repent of your sins.
D. Outline. This passage makes two main points for us today. First, don’t hide, but confess
your sins, in vv. 8-10. Second, don’t blame others first, but yourself, in vv. 11-13.
i. Don’t Hide, But Confess Your Sins 8-10
a) You Hear God and Hide 8
b) But God Calls You to Confess 9-10
ii. Don’t Blame Others First, But Yourself 11-13
a) Adam Blamed Eve, God, then Himself 11-12
b) Eve Blamed the Serpent, then Herself 13
II. Body
A. Don’t Hide, But Confess Your Sins 8-10. Don’t hide, but confess your sins. When God
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comes to you in His word, prayer, the sacraments, and calls you to repent, don’t hide your
sins. Confess them openly to the Lord, and He will abundantly pardon you. “6 Seek the
LORD while he may be found; call upon him while he is near; 7 let the wicked forsake his
way, and the unrighteous man his thoughts; let him return to the LORD, that he may have
compassion on him, and to our God, for he will abundantly pardon” (Is. 55:6, 7).
i. You Hear God and Hide 8. So often when you hear God calling you to repent, you do
what Adam and Eve did. You hear God and hide.
a) They Heard. First they heard. They heard and ran from God’s voice, God’s
walking, and God’s wind. V. 8 reads,
•
Text
•
8 And they heard the sound of the LORD God walking in the garden in the
cool of the day,
•
Voice: God’s Word. The word “sound” in the Hebrew here is literally the word
“voice,” as the King James translates it. “They heard the voice of the LORD
God.” God’s voice carries God’s word. They knew God’s word pierces through
men’s excuses. Their consciences were pricked. So they ran. They ran from
God’s word, so they wouldn’t have to hear it. “The difference between good and
evil is engraven on the hearts of all, as Paul teaches, (Rom. ii. 15;) but all bury
the disgrace of their vices under flimsy leaves, till God, by his voice, strikes
inwardly their consciences.”344 Do not run from the word of God, but run to it,
to be convicted, to be forgiven, to be saved.
•
Walking: God’s Regular Activity. The hitpael form of the verb “walking”
indicates God made a habit of walking in the garden. It was God’s regular
activity. This indicates that before Adam and Eve sinned, God walked with them
in perfect fellowship. But after they sinned, they ran not only from God’s word,
but from His regular activity. From whatever forms of worship, prayer, and
communion were God’s pattern before the fall. “Let us consider how to stir up
one another to love and good works, 25 not neglecting to meet together, as is the
habit of some, but encouraging one another, and all the more as you see the Day
drawing near” (Heb. 10:24, 25).
•
Wind: God’s Special Manifestations. They also ran from God’s wind. The
Hebrew word for the “cool” of the day here is the ruach; the “spirit, breath, or
wind” of the day. The wind cools you, but is also often used in scripture as a
special manifestation of God’s power. His wind is mighty! And it shows His
power to judge the earth. “Our God comes; he does not keep silence; before him
is a devouring fire, around him a mighty tempest” (Ps. 50:3). He says “Gather
to me my faithful ones, who made a covenant with me by sacrifice!” (Ps. 50:5)
“He will send out his angels with a loud trumpet call, and they will gather his
elect from the four winds, from one end of heaven to the other” (Matt. 24:31;
Mark 13:27). Adam and Eve fled from God’s special manifestations in creation;
His voice, His walking, His wind. But God calls you to step up into His
presence, even to stand in the final judgment in the righteousness of Christ alone,
in true faith and repentance, and He graciously promises “call upon me in the
day of trouble; I will deliver you, and you shall glorify me” (Ps. 50:15).
b) They Hid. God called them to come, but they ran and hid.
•
Text
•
and the man and his wife hid themselves from the presence of the LORD
344 Calvin, Commentaries, 1979, 160.

God among the trees of the garden.
•
Adam acted like the prophet Jonah, who heard God’s command to go to
Nineveh, then turned and sailed the opposite way! First they hid behind leaves,
then behind the trees. When you try to hide your sin from God, you may think to
yourself, “If the leaves aren’t good enough, I’ll hide in the trees!” I’ll cover my
tracks better to solve the problem of my sin. But you can’t escape. You can’t
hide from God. “Where is God? God is everywhere....Nothing can be hidden
from God”345 “Oh, what a tangled web we weave, when first we practice to
deceive!”346 David wrote, “Where shall I go from your Spirit? Or where shall I
flee from your presence? 8 If I ascend to heaven, you are there! If I make my
bed in Sheol, you are there! 9 If I take the wings of the morning and dwell in the
uttermost parts of the sea, 10 even there your hand shall lead me, and your right
hand shall hold me. 11 If I say, ‘Surely the darkness shall cover me, and the
light about me be night,’ 12 even the darkness is not dark to you; the night is
bright as the day, for darkness is as light with you.” (Ps. 139:7-12)347
ii. But God Calls You to Confess 9-10. Your natural inclination as a sinner is to run and
hide from God when you sin. But God calls you to confess your sin. The way to be
saved from your sin is to turn yourself in. Confess your sins to God.
a) God Called 9. God called Adam to come out of hiding.
•
Text
•
9 But the LORD God called to the man and said to him, “Where are you?”
•
Adam and Eve were unwilling to come; God drew them out kicking and
screaming, but He saved them in the end. “Do not regard lightly the discipline
of the Lord, nor be weary when reproved by him. 6 For the Lord disciplines the
one he loves, and chastises every son whom he receives....For the moment all
discipline seems painful rather than pleasant, but later it yields the peaceful fruit
of righteousness to those who have been trained by it.” (Heb. 12:5, 6, 11)
b) Adam Confessed Incompletely 10. Adam confessed, but incompletely. He
confessed his shame and fear, but confessed only what he could not deny. He still
wanted to hide, but if he could not hide, he would begin to fight.
•
Text
•
10 And he said, “I heard the sound of you in the garden, and I was afraid,
because I was naked, and I hid myself.”
•
Heard. Adam “heard the sound of [God]...and...was afraid.” Why was Adam
afraid of the sound of God? Adam implied his fear was because God’s word was
too harsh! But the truth is it was Adam, and not God’s word, that was at fault for
his sin, guilt, and fear. Beware of blaming God’s word for being too harsh!
That’s just a smokescreen to hide your sin.
•
Afraid. Adam said he “was afraid, because [he] was naked.” Well, that’s only
part of the truth; the part he could not deny. What matters is not first that he was
naked, but that he had sinned. What is more, Adam acts as if the nakedness in
which God had originally created him was not shameless but shameful. But it
only became shameful because Adam sinned. So here Adam turned attention
away from his sin, and if he could not escape the blame, then he would lay the
blame on God. God was pulling the rattling rattlesnake out of its hole by its tail!
•
Hid. He tried to hide, but God called him out. When God calls you to confess,
345 Williamson and Settle, First Catechism Q&A 10, 12.
346 Scott, Marmion.
347 Note that in Ps. 139:7, “Spirit” is ruach, and “presence” is panah (“face”), the same words used in Gen. 1:8!

are you a snake or a sheep? Do you confess your sins to God completely? Don’t
try to hide your sins from Him. Admit them openly, plainly, and truly. However
objectionable it is to thus stand completely naked before God, yet this is the only
way you will ever become fully clothed as you ought. “No creature is hidden
from his sight, but all are naked and exposed to the eyes of him to whom we
must give account.” (Heb. 4:13). “I will greatly rejoice in the LORD; my soul
shall exult in my God, for he has clothed me with the garments of salvation; he
has covered me with the robe of righteousness” (Is. 61:10). “The ones coming
out of the great tribulation, they have washed their robes and made them white in
the blood of the Lamb.” (Rev. 7:14) Adam’s nakedness amplified for him the
fact that he stood guilty and defenseless before the coming judgment of God.
“We have reason to be afraid of approaching to God if we be not clothed and
fenced with the righteousness of Christ, for nothing but this will be armour of
proof and cover the shame of our nakedness. Let us therefore put on the Lord
Jesus Christ, and then draw near with humble boldness.”348
B. Don’t Blame Others First, But Yourself 11-13. Vv. 11-13 tell you how to confess your
sins in a way that is right and true. Adam and Eve confessed their sin, but were not penitent.
They did not repent. “Instead of aggravating the sin, and taking shame to themselves, they
excuse the sin, and lay the shame and blame on others.”349 But true confession is taking all
the blame yourself. When you are at fault before God, what does it matter that someone
else sinned? What does it matter? Paul wrote, “Christ Jesus came into the world to save
sinners, of whom I am chief” (1 Tim. 1:15). For a Christian, “the buck stops here.” “First
take the log out of your own eye, then you will see clearly to take the speck out of your
brother’s eye” (Matt. 7:5). Confess your sin first before you worry about holding someone
else accountable. Don’t blame others first, but yourself. This is true confession. But in vv.
11-13 we see a false confession. Adam blamed Eve, and Eve blamed the Serpent.
i. Adam Blamed Eve, God, then Himself. In fact, Adam blamed more than Eve. First
he blamed Eve, but then he blamed God too! And only last of all did he admit his sin.
a) God’s Two Questions. God asked Adam two questions. God didn’t need to be
informed, but Adam needed to be humbled.
•
Text
•
11 He said, “Who told you that you were naked? Have you eaten of the tree
of which I commanded you not to eat?”
•
God Knows You’re Guilty. The first question proved to Adam that God knew
he was guilty. God knows you’re guilty. You’re the one who needs to admit it.
So God forced Adam to admit it verbally. So what’s the answer to God’s
question? Who told Adam he was naked and that it was now shameful? No one.
Adam figured that out on his own. “Look, Adam, there’s only one person telling
you you’re ashamed, and that’s you! And you’re ashamed because you sinned.”
God’s question was not an insult by means of an unfair question. Rather, God
reminded Adam the reason he was afraid was that he was guilty for his sin, not
because God created him naked.
•
God Calls You to Confess Your Sin. The second question shows that God calls
you to to confess your sin. God forced Adam to answer “Yes” or “No” the direct
question, “Have you eaten of the tree of which I commanded you not to eat?”
Really there’s no evading that question. God already knows, and now it’s time to
348 Henry, Commentary, 1970, 27.
349 Ibid., 28.

confess.
b) Adam’s Answer: Adam Blamed Eve, God, then Himself. But how did Adam
answer? He shifted the blame. Adam blamed Eve, then God, then himself.
•
Text
•
12 The man said, “The woman whom you gave to be with me, she gave me
fruit of the tree, and I ate.”
•
He’s shifting the blame. But the fact someone gave you the fruit doesn’t mean
you should eat it! You’re still responsible. The way to confess your sins to God
is not to say “Yes, I sinned, but....” Instead, say “Yes, I sinned,” and grieve that
you sinned! “A broken and contrite heart, O God, you will not despise” (Ps.
51:17). How do you think you should confess your sins to fellow man? “Yes,
but” will be nearly as unconvincing to your brother as it is to God. Confess your
sins completely, plainly, and truly.
•
Adam blamed Eve, but he also blamed God. Adam said Eve was “the woman
whom you gave to be with me.” “God, you are the one who did this to me! So
don’t blame me for what you did, God.” “He had before been tacitly
expostulating with God; now he begins openly to contend with him, and
triumphs as one who has broken through all barriers.”350 Adam was even so bold
as to think he could turn the tables on God! At this point, he is literally the “seed
of the serpent.” He’s a rattlesnake pulled out of its hole, and now he tries to bite.
This is the nature of sin. Adam knew he was rebelling against God, and he
increasingly set his mind and will to wage this corrupt war against God, even
attempting to prove that the good God is evil! “As if our abusing God’s gifts
would excuse our violation of God’s laws.”351 “We also, trained in the same
school of original sin, are too ready to resort to subterfuges of the same kind; but
to no purpose; for howsoever incitements and instigations from other quarters
may impel us, yet the unbelief which seduces us from obedience to God is within
us; the pride is within which brings forth contempt.”352
•
Calvin wrote, “God contends no further with the man, nor was it necessary; for
he aggravates rather than diminishes his crime, first by a frivolous defence, then
by an impious disparagement of God, in short, though he rages, he is yet held
convicted.”353
ii. Eve Blamed the Serpent, then Herself. Similarly, Eve blamed the serpent first, and
only then herself too.
a) God’s Question. God wasn’t fooled by Adam; rather, God called Eve to confess her
sins, too.
•
Text
•
13 Then the LORD God said to the woman, “What is this that you have
done?”
b) Eve’s Answer. Eve Blamed the Serpent. Eve blamed the serpent.
•
Text
•
The woman said, “The serpent deceived me, and I ate.”
•
Now when Adam shifted the blame, were some of you wives saying, “That’s just
like a man! Denying responsibility!”? Then you’ll need to say the same thing
about Eve. “That’s just like a woman! Denying responsibility!” Matthew Henry
350 Calvin, Commentaries, 1979, 164.
351 Henry, Commentary, 1970, 28.
352 Calvin, Commentaries, 1979, 164.
353 Ibid.

wrote, “Sin is a brat that nobody is willing to own.”354
II. Concluding Application. We sinners don’t want to admit our sin, but we must. Confession
and repentance are one aim of sin’s consequences, should be part of the content of your prayers,
and are integral to your hope of final salvation.
A. One Aim of Sin’s Consequences. To bring you to confession and repentance, sometimes
God lets you suffer the consequences of your sin. This is the purpose not only of the
requirements and prohibitions of the law, but also of the blessings and the curses. Not only
of the law’s commands, but its consequences. Adam and Eve only repented after God made
them suffer the consequences of their sin. So also for us today, God’s wrath on the
unregenerate and fatherly discipline of the regenerate calls us to repentance. God promised
through Moses at the end of Deuteronomy, “1 And when all these things come upon you, the
blessing and the curse, which I have set before you, and you call them to mind among all the
nations where the LORD your God has driven you, 2 and return to the LORD your God,
you and your children, and obey his voice in all that I command you today, with all your
heart and with all your soul, 3 then the LORD your God will restore your fortunes and have
compassion on you, and he will gather you again from all the peoples where the LORD your
God has scattered you.... 6 And the LORD your God will circumcise your heart and the
heart of your offspring, so that you will love the LORD your God with all your heart and
with all your soul, that you may live.... 9 For the LORD will again take delight in prospering
you, as he took delight in your fathers, 10 when you obey the voice of the LORD your God,
to keep his commandments and his statutes that are written in this Book of the Law, when
you turn to the LORD your God with all your heart and with all your soul.” (Deut. 30:1-3,
6, 9, 10)
B. Content for Your Prayers. Confession and repentance should be part of the content of
your prayers. Nehemiah prayed, “5 O LORD God of heaven, the great and awesome God
who keeps covenant and steadfast love with those who love him and keep his
commandments, 6 let your ear be attentive and your eyes open, to hear the prayer of your
servant that I now pray before you day and night for the people of Israel your servants,
confessing the sins of the people of Israel, which we have sinned against you. Even I and
my father’s house have sinned. 7 We have acted very corruptly against you and have not
kept the commandments, the statutes, and the rules that you commanded your servant
Moses. 8 Remember the word that you commanded your servant Moses, saying, ‘If you are
unfaithful, I will scatter you among the peoples, 9 but if you return to me and keep my
commandments and do them, though your dispersed be under the farthest skies, I will gather
them from there and bring them to the place that I have chosen, to make my name dwell
there.’” (Nehemiah 1:5-9)
C. Integral to Your Hope of Salvation. Repentance is integral to your hope of salvation from
God’s wrath in the final judgment. Joel wrote of that day, “1 Blow a trumpet in Zion; sound
an alarm on my holy mountain! Let all the inhabitants of the land tremble, for the day of the
LORD is coming; it is near, 2 a day of darkness and gloom, a day of clouds and thick
darkness!... 10 The earth quakes before them; the heavens tremble. The sun and the moon
are darkened, and the stars withdraw their shining. 11 The LORD utters his voice before his
army, for his camp is exceedingly great; he who executes his word is powerful. For the day
of the LORD is great and very awesome; who can endure it? 12 ‘Yet even now,’ declares
the LORD, ‘return to me with all your heart, with fasting, with weeping, and with
mourning; 13 and rend your hearts and not your garments.’ Return to the LORD, your God,
for he is gracious and merciful, slow to anger, and abounding in steadfast love; and he
354 Henry, Commentary, 1970, 28.

relents over disaster.” (Joel 2:1, 2, 10-13)
D. “Return to me, says the LORD of hosts, and I will return to you.” (Zech. 1:3)
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

45. Genesis 3:1415  “Justice and Mercy in The Serpent's
Curse”
Rev. Tim Black
ESV text
I. Introduction
A. Justice and Mercy. There is justice and mercy in the serpent’s curse. Justice for the
serpent, and mercy for you. Because it begins God’s curse on the serpent, Eve, and Adam,
you might think this curse is only bad news. It is bad news. God is just and will punish sin.
But it is also good news. God is merciful and sent Jesus Christ to save you from your sin,
by defeating Satan.
B. The Serpent and Satan
i. The serpent stands for two things in this passage. The serpent was a literal animal. But
it was also the physical body through which Satan spoke to Eve. Satan was the agent
and the serpent was his instrument. So God’s curse on the serpent in these verses is also
God’s curse on Satan.
ii. This is evident because according to its natural abilities as an animal, the serpent could
not understand words, so God was not speaking to the serpent as a mere animal, but to
the serpent as a manifestation of Satan. Just as Satan spoke through the serpent to Eve,
so God spoke through the serpent to Satan. What is more, if God cursed only the
serpent and not Satan, this curse would not free us from Satan’s power. But in God’s
curse on the serpent, God also promised that Christ would triumph over Satan for our
salvation.
iii. God cursed both the serpent and Satan in these verses. We ought to attempt to discern,
then, what particular curse fell on the serpent, and what particular curse fell on Satan.
Though some commentators believe both verses curse both the serpent and Satan, I
believe the simplest and most correct understanding is that v. 14 presents the serpent’s
curse, and v. 15, Satan’s. At the same time, the curse on the one implies a curse on the
other. This is plain because v. 14 considers the serpent one among many animals, and
one which goes on its belly and eats dust, none of which details are literally true of
Satan. Likewise, the enmity about which we must care the most in v. 15 is not that
temporary animal enmity between men and serpents, but the moral and spiritual enmity
between Christ and Satan. What matters most is not man’s victory over snakes, but
Christ’s victory over Satan. “We look not to the things that are seen but to the things
that are unseen. For the things that are seen are transient, but the things that are unseen
are eternal.” (2 Cor. 4:18)
C. Outline. So what is of eternal importance in this passage is this. In v. 14, God meted out
justice on the serpent the instrument, yet also mercy in providence, and in v. 15, God meted
out justice on Satan the agent, yet mercy in salvation.
i. Ground
ii. Curse
a) Justice on the Serpent the Instrument, Yet Mercy in Providence
•
Its Unique Amount
•
Its Effects
•
Its Duration
b) Justice on Satan the Agent, Yet Mercy in Salvation

•

•

Satan Hobbled through Enmity
•
Between Satan and Individual Believers
•
Between the Unregenerate and Regenerate
Christ’s Victory through Battle
•
Christ’s Victory
•
Satan’s Defeat

II. Body
A. Ground. To indicate His sentence was just, God began by briefly stating its sufficient
ground.
i. Text
a) 14 The LORD God said to the serpent, “Because you have done this,
ii. By asking Adam and Eve questions, God “acts rather as a physician than as a judge.”355
God has delayed the final judgment in order to save. But God did not question the
serpent as He did Adam and Eve. The reason is that the animal had not sinned, and God
would show Satan no mercy.356
B. Curse
i. Justice on the Serpent the Instrument, Yet Mercy in Providence. In the curse that
follows, the serpent is condemned with Satan, yet in such a way that though God meted
out justice on the serpent as Satan’s instrument, yet God showed mercy on His creatures
in His providence.
a) Its Unique Amount. First we learn of this curse’s unique amount.
•
Text
•
cursed are you above all livestock and above all beasts of the field;
•
“The serpent was more crafty than any other beast of the field” (v. 1), but now is
“cursed...above all beasts of the field” (v. 14). Clearly the serpent is considered
as an animal here. Yet in these words God also implicitly sentenced Satan to be
“degraded and accursed of God.”357
•
The curse is the opposite of blessing, and breaks Satan’s power. Satan may not
use God’s creatures to destroy God’s highest creature, man, especially because
man is made in the image of God! Though Satan hates God’s image, God will
maintain it so He will be glorified in all the earth.
•
Why did God punish the animal? Matthew Henry commented that the serpent
“was made for the service of man, but was now abused to his hurt.”358 So God
punished the serpent “to testify a displeasure against sin, and a jealousy for the
injured honour of Adam and Eve.”359 Just as Satan does not have permission to
misuse animals to assault the living and true God, so also the one animal so
misused must no longer be raised up to serve Satan’s wicked purpose but be
humbled to uniquely testify that God alone deserves all glory and honor amidst
His creation. If this still seems unjust, remember that God justly caused the
whole creation to groan because of its caretaker Adam’s sin; “the creation was
subjected to futility...its bondage to decay” (Rom. 8:20, 21). So it remains just
that the serpent was cursed above all other animals. Matthew Henry wrote, “The
devil’s instruments must share in the devil’s punishments. Thus the bodies of the
355 Calvin, Commentaries, 1979, 165.
356 Ibid. commented, “in the animal itself there was no sense of sin, and because, to the devil he would hold out no hope of
pardon.”
357 Henry, Commentary, 1970, 29.
358 Ibid.
359 Ibid.

wicked, though only instruments of unrighteousness, shall partake of everlasting
torments with the soul, the principal agent....See here how much God hates sin,
and especially how much displeased he is with those who entice others into sin.
It is a perpetual brand upon Jeroboam’s name that he made Israel to sin.”360
b) Its Effects. What are the curse’s effects on the serpent?
•
Text
•
on your belly you shall go, and dust you shall eat
•
For tempting Eve to eat the fruit, the serpent must eat the dust. God had
formerly blessed the serpent with all other animals, but now its posture and
position would express only abject humility and shame. The curse is not that
snakes’ legless condition is altogether new, but that it is newly despicable. This
is particularly evident in comparison to the fact we men walk upright. But when
we are humbled, the psalmist wrote, “Our soul is bowed down to the dust; our
belly clings to the ground” (Ps. 44:25). This is how people act when their
courage has left them. “They shall lick the dust like a serpent” (Mic. 7:17).
When you see a serpent, remember that “God will humble those who will not
humble themselves.”361
c) Its Duration. How long would this curse last? Its duration would be “all the days
of your life.” Not merely the life of this one serpent, but of all snakes perpetually.
God has cursed this whole creation until the end of this age, when He will destroy it
by fire, and make all things new as He saves and purifies it in the regeneration of all
things into the New Heavens and New Earth. This is a curse, however, it was not an
immediate and utter destruction. Rather, God promised here that the snake would
not immediately die, but would live! It would go on its belly; it would eat, “all the
days of [its] life.” God has delayed the final judgment in order to save His elect.
For that reason He causes the rain to fall on the just and the unjust, because His
kindness is meant to lead you to repentance. The fact God continued to provide life
and food for the serpent—and for all men even who have rebelled against God and
are not yet reconciled to Him—is God’s “common grace” in providence, common to
the saved and unsaved alike. God executed justice on the serpent, yet also mercy in
providence. If Adam and Eve were listening carefully here they should have begun
to lift their eyes from the ground and ask themselves, “Why did God not
immediately destroy?” Do you begin to see you stand before a merciful God?
Though He is not obligated to save, yet He delights to save.
ii. Justice on Satan the Agent, Yet Mercy in Salvation. So likewise but all the more
importantly, in v. 15 God meted out justice on Satan the agent, yet mercy in salvation.
Satan would be hobbled through enmity, and Christ victorious through battle. The
beginning of the application of saving grace in this chapter did not begin with Adam’s
faith and obedience in v. 20, but with God’s call to repent in vv. 8-13 and God’s
sovereign promise in v. 15. Salvation is of the Lord! Amidst the just judgments of the
Covenant of Works, this chapter proclaims the Covenant of Grace.
a) Satan Hobbled through Enmity. Though Satan was not yet bound, God justly
promised to hobble Satan through enmity.
•
Between Satan and Individual Believers. The enmity is first between Satan
and individual believers.362 God said,
360 Ibid.
361 Ibid., 30.
362 Calvin, Commentaries, 1979, 167–168 takes this enmity to be literally between men and snakes, as well as the devil.
I’m not so certain men must be the enemies of all snakes, given the serpents’ use as an apologetic miracle in Ex. 4, 7

Text
•
15 I will put enmity between you and the woman,
•
Here God promised that by God’s saving grace, Eve would no longer side
with Satan in throwing off the truth and obligation of God’s word, but Eve
would become a believer and so become Satan’s enemy. In his fearsome but
limited, creaturely power, Satan thought he owned Eve, but by His almighty
and unlimited divine power, God would rescue her back to Himself! That is
what is promised here. “I will put enmity between you and the woman,”
Satan, “and no one will snatch [her] out of my hand” (John 10:28)!
•
So this verse teaches that it was by God’s sovereign work of creating this
enmity that Adam and Eve became the first believers, and that He also makes
you no longer Satan’s slave but his enemy. Therefore, Christians, you must
do battle against Satan.
•
Matthew Henry commented, “there is a continual conflict between grace and
corruption in the hearts of God’s people. Satan, by their corruptions, assaults
them, buffets them, sifts them, and seeks to devour them; they, by the
exercise of their graces, resist him, wrestle with him, quench his fiery darts,
force him to flee from them. Heaven and hell can never be reconciled, nor
light and darkness; no more can Satan and a sanctified soul, for these are
contrary the one to the other.”363 Consider how the friendship between the
serpent and the woman ended. “Sinful friendships justly end in mortal feuds:
those that unite in wickedness will not unite long.”364
Between the Unregenerate and Regenerate. The enmity is second between the
unregenerate and the regenerate, as God said,
•
Text
•
between your offspring and her offspring;
•
This word “offspring,” or more literally “seed,” is a collective noun, referring
to all of Eve’s faithful descendants as a whole.
•
Though Satan is the enemy of all men, Satan is especially the enemy of
Christ and His church, where Christ rescues people from the kingdom of
Satan to the kingdom of God. Since the battle line is the gospel and God’s
work of salvation, Satan sets those over whom he holds dominion at enmity
with those over whom Christ has dominion.
•
But notice that although this enmity’s guilt belongs to Satan, its glory
belongs to God. God said “I will put enmity...between your offspring and her
offspring.” This enmity comes first from God. As such, this enmity is not
Satan’s advance, but His forced retreat, forced by the sovereign hand of God.
Though God could have left us to perish in our sins, and to perish
immediately, He promised here to raise up not just one, or two, but a whole
line of people who are no longer slaves of Satan but servants of God. As
such, by definition, by the saving power of God, the servants of God are
winning the battle against the slaves of Satan. So, as Genesis goes on to
show, today there are two lines of people: the godly and the wicked,
regenerate and unregenerate, believers and unbelievers, righteous and
unrighteous, covenant keepers and covenant breakers. Jesus affirmed this
•

•

and as a healing type of Christ in Num. 21, as well as their ecological benefits as predators and the medical benefits of
their venom.
363 Henry, Commentary, 1970, 30.
364 Ibid., 29.

distinction plainly when He said to unbelieving Jews, “You are of your father
the devil, and your will is to do your father’s desires” (John 8:44). John
wrote, “Whoever makes a practice of sinning is of the devil, for the devil has
been sinning from the beginning. The reason the Son of God appeared was to
destroy the works of the devil....By this it is evident who are the children of
God, and who are the children of the devil: whoever does not practice
righteousness is not of God, nor is the one who does not love his brother.” (1
John 3:8, 10) The difference between these two lines of people is evident.
•
“There is likewise a continual struggle between the wicked and the godly in
this world. Those that love God account those their enemies that hate him,
[as David did in] Ps. cxxxix. 21, 22. And all the rage and malice of
persecutors against the people of God are the fruit of this enmity, which will
continue while there is a godly man on this side of heaven, and a wicked man
on this side [of] hell. Marvel not therefore if the world hate you, 1 John iii.
13.”365 But take heart. “Little children, you are from God and have
overcome them, for he who is in you is greater than he who is in the world”
(1 John 4:4).
b) Christ’s Victory through Battle. Your victory is guaranteed by Christ’s. God
promised Christ’s victory through battle, and in this we must learn God’s saving
mercy.
•
Christ’s Victory. God said,
•
Text
•
he shall bruise your head,
•
The word translated with the personal “he” could be translated with the
impersonal “it,” referring simply to the “offspring” or “seed” as a collective
whole. Though the antecedent of the word “he” (aWh…, hu) is obviously the
collective “seed,” yet its sense appears to be personal rather than impersonal,
and individual rather than collective, because only an individual would have
a heel to be bruised, and only an individual would match the verse’s shift
from Satan’s collective “seed” to Satan himself as its representative head. So
the translation “he” is correct. “The ultimate victory would be gained by one
individual among that seed of the woman”366 who would represent its
members as their head. That individual is the representative head of the
church, Jesus Christ. “A gracious promise is here made of Christ, as the
deliverer of fallen man from the power of Satan.”367 This is what we call the
“protevangelium,” the first gospel, “the first proclamation of the gospel of
grace.”368 “By faith in this promise, we have reason to think, our first
parents, and the patriarchs before the flood, were justified and saved.”369
Though it is put in terms of Christ defeating a serpent, the reality is that
Christ defeats Satan rather than snakes.
•
This verse tells us of Christ’s merciful incarnation, suffering and death, and
victory over Satan.
•
Incarnation. It foretells Christ’s merciful incarnation because He would
be “her offspring.” “Since therefore the children share in flesh and
365 Ibid., 30.
366 Aalders, Genesis, 1981, 1:107.
367 Henry, Commentary, 1970, 30.
368 Aalders, Genesis, 1981, 1:107.
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•
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blood, he himself likewise partook of the same things, that through death
he might destroy the one who has the power of death, that is, the devil”
(Heb. 2:14).
•
Suffering and Death. It foretells Christ’s merciful suffering and death
because it says Satan would “bruise his heel.” This happened. Satan
made Christ suffer. “Satan tempted Christ in the wilderness, to draw him
into sin; and some think it was Satan that terrified Christ in his agony, to
drive him to despair. It was the devil that put it into the heart of Judas to
betray Christ, of Peter to deny him, of the chief priests to prosecute him,
of the false witnesses to accuse him, and of Pilate to condemn him,
aiming in all this, by destroying the Saviour, to ruin the salvation; but, on
the contrary, it was by death that Christ destroyed him that had the power
of death, Heb. ii. 14. Christ’s heel was bruised when his feet were
pierced and nailed to the cross, and Christ’s sufferings are continued in
the sufferings of the saints for his name. The devil tempts them, casts
them into prison, persecutes and slays them, and so bruises the heel of
Christ, who is afflicted in their afflictions. But, while the heel is bruised
on earth, it is well that the head is safe in heaven.”370
•
Victory over Satan. This verse foretells Christ’s merciful victory over
Satan in the words “he shall bruise your head.” Christ will justly defeat
Satan, and mercifully save us from Satan. “He shall destroy all his
politics and all his powers, and give a total overthrow to his kingdom and
interest. Christ baffled Satan’s temptations, rescued souls out of his
hands, cast him out of the bodies of people, dispossessed the strong man
armed, and divided his spoil: by his death, he gave a fatal and incurable
blow to the devil’s kingdom, a wound to the head of this beast, that can
never be healed.”371 So Satan fell (Luke 10:18) and now is “bound”
(Rev. 20:2). “By his grace, he treads Satan under his people’s feet (Rom.
xvi. 20) and will shortly cast him into the lake of fire, Rev. xx. 10. And
the devil’s perpetual overthrow will be the complete and everlasting joy
and glory of the chosen remnant.”372
Satan’s Defeat. Christ’s victory guarantees Satan’s defeat for us who would
otherwise be Satan’s slaves. God said to Satan,
•
Text
•
and you shall bruise his heel.”
•
The fact that Satan will lose this battle with Christ is promised in that
although Satan bruised Christ’s heel, Christ bruised Satan’s head. Satan is in
the subordinate position. Christ has the upper hand, and just as a serpent
strikes from the ground, so Satan cannot reach high enough to inflict on
Christ a mortal wound. Satan’s doom is sure. In God’s “new heavens and
new earth” (Is. 65:17), “The wolf and the lamb shall graze together; the lion
shall eat straw like the ox, and dust shall be the serpent’s food. They shall
not hurt or destroy in all my holy mountain,’ says the LORD.” (Is. 65:25).
Even today God promises you His providential protection in related terms.
“You will tread on the lion and the adder; the young lion and the serpent you
will trample underfoot” (Ps. 91:13). What is more, God mercifully promises

•

His saving protection as well. Though Satan hurt Christ and will hurt you,
God promises you “The God of peace will soon crush Satan under your feet.”
(Rom. 16:20)
You once belonged to Satan. But praise God that His justice to Satan is now
mercy to you.

III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

46. Genesis 3:16  “Justice and Mercy in The Woman's Curse”
Rev. Tim Black
ESV text
I. Introduction: Addressee. Today’s passage begins with the words, “To the woman he said.”
They identify Eve as a new addressee. Eve thought she escaped God’s judgment by blaming
the serpent. But did she escape? No. After He finished with the serpent, God pronounced a
curse on the woman, too. For seeking her pleasure and pride, she gained sorrow and subjection.
When God calls you to account for your sins, do not defend yourself, but confess your sins.
A. Justice and Mercy. There is justice and mercy in the woman’s curse. There is justice
because Eve’s sin brought her misery. There is mercy because God’s providential blessings
opened the door for salvation.
B. Outline. A woman’s unique misery centers around her children and her marriage. Misery
in raising children, in the first half of the verse, and in the second half, misery in submitting
to your husband.
i. Misery in Raising Children
a) Its Substance: Multiplied Sorrow and Conception 16a
•
Its Nature: Sorrow
•
Its Focal Point: Conception
b) Its Symbol: Sorrow in Giving Birth 16b
ii. Misery in Submitting to Your Husband 16c-d
a) The Woman’s Sins: You Desire to Dominate Rather than Submit 16c
b) The Husband’s Sins: He Oppresses Rather than Sacrifices 16d
II. Body
A. Misery in Raising Children. First, misery in raising children.
i. Its Substance: Multiplied Sorrow and Conception 16a. The substance of this
misery is multiplied sorrow and conception.
a) Its Nature: Sorrow. Its nature is sorrow. God said,
•
Text
•
“I will surely multiply your pain
•
The word “pain” here means physical pain but is broader; it also includes
psychological pain; grief, so is rightly translated “sorrow” in the KJV. There
may be a play on words here. The word for tree is “ets,” and “pain” or “sorrow”
is “etsev.” Eve’s eating the “ets” brought “etsev;” “the tree brought trauma.”373
This sorrow is real, inescapable, and pervasive.
•
Real! It is real, because it is distinct from conception. The text does not actually
contain the word “in” as the ESV translates it; rather, the Hebrew text literally
says “I will surely multiply your sorrow and your conception.”374 While the
373 Wenham, Word Biblical Commentary, Vol. 1, 1987, 81.
374 Though Calvin, Commentaries, 1979, 172 claims it is hypallege, the use of one word for another, this would make the
text redundant (rendering it “sorrow and sorrow”). Gesenius, Kautzsch, and Cowley, Gesenius’ Hebrew Grammar,
1990, sec. 154, n(b) classifies it a waw explicativum. Wenham, Word Biblical Commentary, Vol. 1, 1987, 81, and
Blocher, In the Beginning, 1984, 180 claim it is hendiadys, “your pains of pregnancy.”; But I judge Krabbendam, A
Biblical Pattern of Preparation for Marriage, 26 to be correct when he wrote, “However, neither the original
Hebrew...nor any rule of grammar, syntax or semantics, when properly applied, supports such a change.” I note that the
LXX’s translation, as interpreted by the critical apparatus in BHS 4, proposes a textual emendation of a resh to a gimel.
While the two characters are similar in the Old Hebrew Ivri or Phonecian script (see the Table of Semitic Alphabets in
Gesenius), I’m not convinced a scribal error took place, since it would tend to make the original too redundant.

“and” in the Hebrew may be unexpected, the meaning of the sentence is
straightforward. “Eve, until now you did not have sorrow or conception, but
from now on you will have abundant sorrow and conception. You will have
much sorrow, and in that context, when you also have much conception it will
only add to your sorrow.” If instead you translate it “sorrow in conception” you
fail to recognize that God promised Eve sorrow in general, and not only in
conception.
•
Inescapable! So this sorrow is also inescapable. Even women who are not
married, and don’t have children, have sorrow because God promised it as a
common curse on all women because Eve sinned.
•
Pervasive! This sorrow is pervasive, not merely periodic; not only when you
give birth. There is “a pervasive and inescapable presence of an at times nearly
unbearable sorrow in the life of the woman.”375 What woman has never cried
herself to sleep?
b) Its Focal Point: Conception. Its focal point is conception, which uniquely happens
only in the woman’s body, and is the beginning of everything that has to do with
children. The woman’s sorrow centers around children, whether she has them or
not. My uncle Roger Schmurr interviewed my grandmother and asked her “After
your salvation and the Lord, what has been the most important thing in your life?”
She answered, “My children.” God said, “I will surely multiply your pain and
childbearing.” The word translated “childbearing” is more literally “conception.” “I
will surely multiply your...conception.”
•
Original Blessing. Originally conception was to be a blessing. In Gen. 1:28,
“God blessed them, and God said to them, ‘Be fruitful and multiply.’”
•
In The Fall A Common Curse. But now because Adam and Eve sinned, God
cursed that multiplication. God’s point is not that conception is painful, but
rather His meaning is that after the fall, having a larger number of children was
transformed from a blessing to a curse. The straightforward meaning of “I will
multiply your...conception” here is that having many children is a curse. It is not
that God would multiply her conception in the sense of giving her a greater
number of children than she would have had if she had not sinned, but rather,
now that she falls under God’s curse, God will give her many children, but the
delivery and rearing of each new child would add to her sorrow. What woman
does not know sorrow in her period, morning sickness, fatigue, labor pains,
nursing, discipline, and child rearing? This is what we call the “miseries of this
life,” common to believing and unbelieving women alike.376
•
In Common Grace A Blessing. Yet amidst the common curse, God provided
common grace. By God’s gracious providence after the fall, in order to serve
His purpose of redemptive grace, in God’s common grace He permitted both
believers and unbelievers in common, and Adam and Eve in particular, to live, to
remain married, even to bear children. Do you see “the riches of his kindness
and forbearance and patience”? It “is meant to lead you to repentance” (Rom.
375 Krabbendam, A Biblical Pattern of Preparation for Marriage, 27. As I’ve consulted commentaries on this verse, I’ve
found each commentary’s interpretation fails to grasp the meaning of the text as well as does Krabbendam, pp. 19-30,
so my interpretation here remains strongly influenced by Krabbendam’s.
376 In Shorter Catechism, Q&A 19, 27. Note that Kline’s phrase “common curse” is almost appropriate here, introduced in
Kline, Kingdom Prologue, 2000, 134–135, but suffers from the inaccuracy that believers are not now under God’s curse
(see Gal. 3:13). The “common curse” was common to all men immediately after Adam and Eve sinned, but not after
God began to regenerate men.

2:4) Although because Adam and Eve sinned, all men came under God’s wrath
and curse, yet God did not pronounce the final curse of death and hell on either
Adam or Eve as individuals in this passage, but postponed the execution of that
curse until the final judgment at the end of the age.
b) In Saving Grace Greater Blessings. By providing great blessings in common
grace God provided greater blessings in saving grace.
•
Godly Sorrow. Our sorrow should turn to godly sorrow leading to repentance.
•
The Seed of the Woman. Through Eve’s conception of a son would come the
Seed of the woman, Jesus Christ, our Redeemer, who has now crushed the
serpent’s head! “13 You, who were dead in your trespasses and the
uncircumcision of your flesh, God made alive together with him, having
forgiven us all our trespasses, 14 by canceling the record of debt that stood
against us with its legal demands. This he set aside, nailing it to the cross. 15 He
disarmed the rulers and authorities and put them to open shame, by triumphing
over them in him.” (Col. 2:13-15)
•
A Godly Seed. By His Covenant of Grace, God turns this curse back into a
blessing, as He promised to Abraham with the same phrase, “multiplying I will
multiply your seed” (Gen. 22:17). Through conception, God gives us not only
the one Seed of the woman, but the many children who are the “godly seed” of
believers (Mal. 2:15). Here is a reason to evangelize your children! You see, “A
wise son makes a glad father, but a foolish son is a sorrow to his mother.” (Prov.
10:1). “A foolish son is a grief to his father and bitterness to her who bore him”
(Prov. 17:25; Ps. 113:9; 127; 128). In regard to providence, children are a
blessing in terms of common grace, but also bring misery due to the originallycommon curse. But also in regard to salvation and damnation, saved children
are a joy, unsaved children a grief. So evangelize your children. “Raise them in
the discipline and instruction of the Lord” (Eph. 6:4). Was saying “Please
forgive me” and “I forgive you” a habit in your parents’ home? Make it one in
yours. “Be kind to one another, tenderhearted, forgiving one another, as God in
Christ forgave you.” (Eph. 4:32; Col. 3:13). Take joy in God’s promise to work
to save your children through the power of the gospel in a godly home. “I will
establish my covenant between me and you and your offspring after you
throughout their generations for an everlasting covenant, to be God to you and to
your offspring after you” (Gen. 17:7). By God’s saving grace, “the promise is
for you and for your children” (Acts 2:39).
ii. Its Symbol: Sorrow in Giving Birth 16b. The substance of the curse is multiplying
your sorrow and your conception. Its symbol is sorrow in giving birth. God said,
a) Text
•
in pain you shall bring forth children.
b) Justice. Birth pains don’t happen every day. But by God’s justice, before death
they are the greatest and most pointed physical manifestation of the penalty for
Eve’s sin.
c) Mercy. Yet by God’s mercy, in the application of His saving grace God sustains
believing women through labor pains and all the pain of child rearing, as Paul wrote
in 1 Tim. 2:15, “Yet she will be saved through childbearing- if they continue in faith
and love and holiness, with self-control.” God saves believing women by Mary’s
bearing Christ our Savior, by providing strength to persevere through the sanctifying
trials of labor pains and raising children. What is more, by God’s undeserved favor,
God often gives you who once only deserved His wrath, a household of believers

who receive His tender love. “Behold, what manner of love the Father has given
unto us, that we should be called the sons of God!” (1 John 3:1).
B. Misery in Submitting to Your Husband 16c-d. God’s curse on the woman falls on her
raising children, and submitting to her husband. What was to be a joy has now become a
curse.
i. The Woman’s Sins: You Desire to Dominate Rather than Submit 16c. It is a curse
due to the woman’s sins: you desire to dominate rather than submit. God told Eve,
a) Text
•
Your desire shall be for your husband,
b) Justice in the Fall. There is a poetic justice in the fall. When Eve took the fruit she
decided to “go it on her own” against Adam’s instruction and without his lead. Now
she suffers because that’s still what she wants to do. She wants to dominate the
marriage.
•
God said, “Your desire shall be for your husband.” This is not a holy, innocent
desire, as if Eve simply wanted to love and help her husband, and the fault is
only found in Adam for his oppressive rule. Feminist or egalitarian interpreters
appeal incorrectly to Gal. 3:28 to deny male headship in the home and church,
“there is neither male nor female, for you are all one in Christ Jesus.” That verse
does not deny the husband’s authority in marriage, but rather affirms that all
kinds of people are equally justified through faith in Christ. We must remember
not to ask a question of a passage which it is not designed to answer. The man is
not the only sinner in the marriage.
•
This is plain from Gen. 4:7, where, using the same two words “desire” and
“rule” found in Gen. 3:16, God warned Cain “sin is crouching at the door. Its
desire is for you, but you must rule over it.”377 Like a lion waiting to pounce,
sin’s desire is to rule over you. But you must rule over it. So likewise, Eve’s
desire would be to rule over her husband, to gain mastery over him, to be free
from his leadership, control, or correction. This proves to be the prominent sin
of women throughout the rest of the book of Genesis. It was Isaac’s wife
Rebekah’s idea for his son Jacob to deceive him (Gen. 27:5-10). Jacob’s wife
Rachel manipulated him to get the mandrakes (Gen. 30:14-16) which were
“regarded as a fertility drug.”378 “Rachel also decided who would be worshiped
in the home.”379 It’s little surprise Jacob was pushed aside by his sons when
Dinah was raped (Gen. 34:7, 13). Along with these men’s sins, these women’s
sins were at the root of the family turmoil and strife that could have spelled the
death of God’s holy seed, and so of God’s Savior, by the end of the book.
•
You see, ladies, your temptation is to actively dominate your husband without
submitting, or passively submit without helping. But God calls you to submit,
and to help.
•
Your motivation is to escape God’s curse of sorrow, but it only increases sorrow
to drive out one darkness with another.
c) Mercy in Redemption. “Your desire shall be for your husband.” This curse in the
fall God reverses by His mercy in redemption. Lovingly, helpfully, cheerfully
377 This is the interpretation of Foh, “What Is the Woman’s Desire?”; on which Krabbendam, A Biblical Pattern of
Preparation for Marriage, and Waltke and Fredricks, Genesis, 2001, 94 probably depend, Robertson, The Christ of the
Covenants, 1980, 104, Kline, Kingdom Prologue, 2000, 136, and Boice, Genesis, 2006, 223 prefer, Wenham, Word
Biblical Commentary, Vol. 1, 1987, 82 finds attractive, and Blocher, In the Beginning, 1984, 181–182 rejects.
378 Krabbendam, A Biblical Pattern of Preparation for Marriage, 22.
379 Ibid.

submit to your husbands within the parameters of love and holiness, and you give
glory to God and receive God’s blessing in your marriage. When Abraham told his
wife “Say you are my sister” (Gen. 12:13), a truth that served Abraham’s lie, Sarah
had to tell the truth, and had to obey her husband since he didn’t require her to lie.
“This is how the holy women who hoped in God used to adorn themselves, by
submitting to their husbands, 6 as Sarah obeyed Abraham, calling him lord. And
you are her children, if you do good and do not fear anything that is frightening.”
(Gen. 12:10-20; 18:12; 1 Pet. 3:6) Wives, you can win your unbelieving or
unfaithful husband to the Lord “without a word” (1 Pet. 3:1); with a “gentle and
quiet spirit” (1 Pet. 3:4) rather than one that is rebellious and condemning.
ii. The Husband’s Sins: He Oppresses Rather than Sacrifices 16d. Submitting to your
husband has also become a curse due to your husband’s sins: he oppresses rather than
sacrifices. His responsibility is to love you “as Christ loved the church and gave himself
up for her” (Eph. 5:25). He is to lovingly sacrifice himself to lead you in godliness.
But in the curse God promised,
a) Text
•
he shall rule over you.”
b) Evidently this is not a right rule, else it wouldn’t be a curse. It is rather an
oppressive rule. More generally, it is irresponsibility, whether more active or
passive. He actively oppresses without sacrificing, or passively does nothing
without leading; he dictates or abdicates.
c) Just like yours, his sinful motivation is to avoid sorrow. “The pain of responsibility
is inherent in being in authority. When the man has too much of it, he seeks respite
in irresponsibility. At the end of a long day he has had enough. Never mind his wife
who seeks relief after a day that has been equally long. T.V., newspaper, golf clubs,
fishing pole, here I come! Being under authority has its own sorrow. When the
woman’s frustration reaches the breaking point, her tendency to dominate begins to
emerge. If she only had the final say, or at least the say over her own life, things
would change drastically....In short, the man thinks that he can neutralize sorrow by
shirking his responsibility, the woman by rejecting all authority over her.”380 But in
reality, “Irresponsibility on the part of the man and domination on the part of the
woman only serve to increase sorrow.”381
d) We selfishly try to flee sorrow and pursue happiness, at the other’s expense. But our
ultimate problem is not sorrow, but sin. Our ultimate goal is not happiness, but
holiness. Holiness requires self-denial on the part of equals, self-sacrifice on the
part of the husband and submission on the part of the wife. Holiness spells giving
first, and receiving second. If you pursue your happiness, you’ll destroy your spouse
and lose happiness in the end. Selfishness is a lose-lose scenario. If you pursue
holiness, you lose at first in order for your spouse to gain, and so you gain in the
end. Holiness is a win-win scenario.
e) When you pursue holiness, much sorrow simply evaporates. What sorrow remains
is transformed by peace with God (Rom. 5:1), joy and contentment in Him (Hab.
3:17-18; Phil. 4:11), and thanksgiving to Him (1 Thess. 5:18; Eph. 5:20; Ps.
119:71).
f) What makes the difference? Jesus Christ. According to Eph. 5:25, by holding fast
to Christ you husbands must give yourselves up as Christ did for the church, and
love and sanctify her, nourish and cherish her. It is by holding fast to Christ your
380 Ibid., 29.
381 Ibid.

Savior that you wives must submit to and respect your husbands in everything, as
the church submits to Christ. Only Jesus Christ can turn your marriage from this
sorrow to this salvation. “He changes the focus upon sorrow into the focus upon sin.
He replaces the indifference to God by a hunger for God. He transforms the
happiness cult into a holiness movement.”382 “Though he was rich, yet for your
sakes he became poor, that you through his poverty might become rich” (2 Cor.
8:9). Because He submitted to His Father and sacrificed Himself for you,
“Therefore God has highly exalted him and bestowed on him the name that is above
every name” (Phil. 2:9), He has “all authority in heaven and on earth” (Matt.
28:18), and “is the head of the church” (Eph. 5:23). And now that He dwells in you
who believe, you both can and must submit as He submits to His Father, and
sacrifice as He sacrificed His life for you.
III.Conclusion
A. Jesus said, “In this world you will have trouble. But take heart; I have overcome the
world.” (John 16:33) “Was it not necessary that the Christ should suffer these things and
enter into his glory?” (Luke 24:26) With Christ it is necessary that you suffer a little now
for the refining of your faith, and then enter into His glory (1 Pet. 1:6-7). When Christ
departed from this world He said, “You will be sorrowful, but your sorrow will turn into joy.
21 When a woman is giving birth, she has sorrow because her hour has come, but when she
has delivered the baby, she no longer remembers the anguish, for joy that a human being has
been born into the world. 22 So also you have sorrow now, but I will see you again and
your hearts will rejoice, and no one will take your joy from you.” (John 16:19-22)
Remember that “He will come and save you...and sorrow and sighing will flee away.” (Is.
35:4, 10).
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

382 Ibid., 30.

47. Genesis 3:1719  “Justice and Mercy in The Man's Curse”
Rev. Tim Black
ESV text
I. Introduction. The man’s curse involves his marriage and all of life, but centers around his
work. Men, when you go to work, what do you see? Do you see God’s curse, or God’s mercy?
A. Both Justice and Mercy. There were both justice and mercy in the man’s curse. On the
surface of this passage, God’s justice is obvious in man’s punishment. Yet God’s mercy also
shines through, because here amidst the curse of the Covenant of Works is the beginning of
the Covenant of Grace.
B. Common Grace and Saving Grace. The way God introduced the Covenant of Grace here
in Gen. 3 should form your interpretation of the life in which God has placed you. You are
receiving God’s justice, but if you are a Christian it is transformed into mercy. So how did
God begin the Covenant of Grace?
i. “All mankind...sinned in [Adam], and fell with him, in his first transgression,”383 and
thereby “lost communion with God, are under his wrath and curse, and so [are] made
liable to all miseries in this life, to death itself, and to the pains of hell forever.”384 In
this passage, God placed all mankind under His curse, which we may rightly call a
“common curse,” because it is the common lot of all men prior to their being saved.
ii. But also in this passage, God entered into the Covenant of Grace—not with all mankind,
but with Adam and Eve, and all their descendants whom God would save. The Shorter
Catechism speaks of the events of Gen. 3 when it in Q&A 20, “Q. Did God leave all
mankind to perish in the estate of sin and misery? A. God having, out of his mere good
pleasure, from all eternity, elected some to everlasting life, did enter into a covenant of
grace, to deliver them out of the estate of sin and misery, and to bring them into an estate
of salvation by a redeemer.”385 Because God graciously from eternity past elected to
save some men, God delayed the curse’s full execution until the final judgment. The
reason God delayed the curse’s full execution is election; redemption.
iii. This delay constituted God’s common grace to serve the purpose of saving grace. God’s
common grace is the way He richly provides good things to sinners who do not deserve
them. Jesus said, “he makes his sun rise on the evil and on the good, and sends rain on
the just and on the unjust” (Matt. 5:45). Why does God do this? So He can save
sinners. “God’s kindness is meant to lead you to repentance” (Rom. 2:4). Common
grace serves the purpose of saving grace.
iv. God’s delay of the curse’s full execution also means that the curse which fell on Adam
and Eve, and so on all men, is now applied in two ways: one for the regenerate, and one
for the unregenerate. The unregenerate remain under God’s wrath and can expect only
to receive the full execution of God’s curse on the final judgment day. But until then,
they receive only a part of that curse in this life, and it is that part of the curse which
God revealed in this passage. On the other hand, the regenerate are no longer under
God’s curse!386 You once “were by nature children of wrath, like the rest of mankind”
383 Shorter Catechism, Q&A 16.
384 Ibid., Q&A 19.
385 Ibid., Q&A 20.
386 In this regard it appears to me that Meredith Kline’s view that there is a “common curse” common to the regenerate and
unregenerate alike is not correct, and so likewise the social politics of a sharp separation of cult and culture, sacred
church and secular (“profane”) world, which he builds on this foundation, is not correct.

(Eph. 2:3). But “Christ redeemed us from the curse of the law by becoming a curse for
us” (Gal. 3:13). So how does God apply the curse to the regenerate? God transforms
the same misery the unregenerate experience into discipline for the regenerate.387
Cursed misery becomes blessed discipline. What is more, the regenerate experience not
only misery, but also joy and peace in the blessings of God which surpass those the
unregenerate receive by common grace.388 In general providence, God supplies our
every need in Christ Jesus (Phil. 4:19). In salvation God gives us union with Christ,
“justification, adoption and sanctification,” “the assurance of God’s love, peace of
conscience, joy in the Holy Ghost, increase of grace, and perseverance therein to the
end.”389 In response to our obedience God gives us gracious rewards.390 In these things,
amidst God’s justice in the curse and our deserved misery, we must also have a clear eye
to the surpassing riches of God’s mercy.
C. Outline. This passage presents God’s justice and mercy in the man’s curse in its reason in
v. 17a, and its objects in vv. 17b-19.
i. Its Reason: Because of... 17a
a) Your Abdication: From Leading Your Wife in Marriage
b) Your Rebellion: Against God’s Command
ii. Its Objects: Cursed Are... 17b-19
a) The Ground Your Workplace 17b
•
Decay: Degrading Creation’s Fruitfulness
•
Pain: Diminishing Your Productivity and Delight
b) Its Produce Your Food and Furniture 18
•
Problems: Weeds
•
Poverty: Want
c) Your Life 19
•
Hard
•
Short
II. Body
A. Its Reason: Because of... 17a. First, what was the curse’s reason? The reason has two
sides.
i. Your Abdication: From Leading Your Wife in Marriage. First, your abdication from
leading your wife in marriage. Remember Adam had said, “The woman whom you gave
to be with me, she gave me fruit of the tree, and I ate” (Gen. 3:12). Husbands, you can’t
blame your wives for your own sin. V. 17 begins,
a) Text
•
17 And to Adam he said, “Because you have listened to the voice of your wife
b) Now husbands, don’t use this verse as an excuse to stop listening to your wife. You
should listen to her, consider her opinions, love, cherish, and respect her. You need
to hear her tell you what she needs in order to understand what she needs and give it
to her. “Husbands, live with your wives in an understanding way” (1 Pet. 3:7). She
gets the full say, and you get the final say. The word “listened” in v. 17 here doesn’t
only mean Adam “listened,” but also “yielded and obeyed.” The problem wasn’t
that Adam listened to Eve; the problem was that Adam obeyed Eve. Instead of
following Eve and so Satan’s word, Adam should have called Eve to follow him and
God’s word.
387 See the discussion in Calvin, Commentaries, 1979, 178.
388 Westminster Confession, chap. 5.7.
389 Shorter Catechism, Q&A 36.
390 Westminster Confession, chap. 16.6, 19.6.

c) Men, your temptation in marriage is to abdicate your responsibility to lead your wife
in godliness. You’re tempted all the more when you start to suffer under difficulties
at work or at home. Leadership and godliness takes effort. You say “Have it your
way! I give up!” That’s the passive response of abdication. Or the active response
of oppression comes out—“My way or the highway!” But the godly response is
this: “We’ll do it God’s way, at my expense, for your good. Let’s seek God’s face in
His word, in prayer, and in discussion, to see what He would have us do.”
“Husbands, love your wives, as Christ loved the church and gave himself up for her,
26 that he might sanctify her, having cleansed her by the washing of water with the
word” (Eph. 5:25, 26). Lead your wives in godliness.
ii. Your Rebellion: Against God’s Command. The second side of the reason for the
curse was your rebellion against God’s command. God said,
a) Text
•
and [because you] have eaten of the tree of which I commanded you, ‘You shall
not eat of it,’
b) Adam had put himself under his wife and the serpent, so abdicated his rule over the
creation, but astoundingly, he had simultaneously attempted to exalt himself above
God!
c) You’re still tempted to rebel against God’s commands. Plead with God for grace to
love God’s commands. Study God’s commands. Pray with the song we sing in
Kids’ Quest Catechism Club from Ps. 119:73, “Your hands formed me and made me.
Teach me understanding to learn your commands.”
B. Its Objects: Cursed Are... 17b-19. So what was a just punishment? The objects of God’s
curse were the ground, its produce, and your life. The curse of sorrow falls on all men,
married or not, and in all parts of life, but its center and symbol for men is their work.391
i. The Ground Your Workplace 17b. The ground is your workplace.
a) Decay: Degrading Creation’s Fruitfulness. The ground is subject to decay,
degrading creation’s fruitfulness.392 God said,
•
Text
•
cursed is the ground because of you;
•
The ground itself no longer produces fruit and food and minerals like it would
have before God cursed it. God removed part of its fruitfulness to justly remove
His blessings from man. Yet in His common grace He allowed part of the
ground’s fruitfulness to remain for all men, so Ps. 33:5 says “the earth is full of
the mercy of the LORD.” This is true of all creation; every part of creation in
which you may work has been subjected to decay, subjecting your work to
partial futility. But this futility is mitigated by God’s grace in this life, and in the
life to come. In this life, Calvin wrote, “we see how constantly the condition of
the world itself varies with respect to men, according as God is angry with them,
or shows them his favour.”393 Pray for God to use His creation to show you His
favor, as that same psalm ends, “Let your mercy, O LORD, be upon us, even as
we hope in you” (Ps. 33:22). God will restore and even surpass His creation’s
391 “To confine the sorrow of the man to his ‘labor pains’ in his employment is just as shortsighted as to confine the
woman’s sorrow to hers in childbirth. It would trivialize God’s judgment and would allow those who do not need (any
longer) to work for a living to escape it altogether.” Krabbendam, A Biblical Pattern of Preparation for Marriage, 27.
392 Calvin, Commentaries, 1979, 173 wrote, "Now, as the blessing of the earth means, in the language of Scripture, that
fertility which God infuses by his secret power, so the curse is nothing else than the opposite privation, when God
withdraws his favour.
393 Ibid.

original fruitfulness in the life to come. Remember God’s promises in Rom.
8:18-21, “18 the sufferings of this present time are not worth comparing with the
glory that is to be revealed to us. 19 For the creation waits with eager longing
for the revealing of the sons of God. 20 For the creation was subjected to
futility, not willingly, but because of him who subjected it, in hope 21 that the
creation itself will be set free from its bondage to decay and obtain the freedom
of the glory of the children of God.”
b) Pain: Diminishing Your Productivity and Delight. “Cursed is the ground.” The
result is pain, diminishing your productivity and delight. God said,
•
Text
•
in pain you shall eat of it all the days of your life;
•
Just like Eve would have labor pains, so Adam would have “labor pains.”394 He
would have sorrow in his labor, as in the rest of life. Yet by God’s common
grace, Adam would eat, and live! By God’s saving grace, Christ was “a man of
sorrows, familiar with suffering” (Is. 53:3). As He went to the cross for our sins,
He was “exceedingly sorrowful, even unto death” (Matt. 26:38). He “bore our
griefs, and carried our sorrows” (Is. 53:4). Christ now bears us up in our
weaknesses, “mixing sugar with the vinegar,”395 reducing some of our pain today,
through the blessings of salvation, general providence, and special rewards for
our obedience. He leads us on the way of life, “lest you strike your foot against
a stone” (Ps. 91:12) and be injured by sin or its consequences. On the other
hand, ruin and destruction fall on those who do not follow Him. For example,
Paul wrote “9 But those who desire to be rich fall into temptation, into a snare,
into many senseless and harmful desires that plunge people into ruin and
destruction. 10 For the love of money is a root of all kinds of evils. It is through
this craving that some have wandered away from the faith and pierced
themselves with many pangs.” (1 Tim. 6:9, 10) But give thanks to God that
though today we “eat the bread of sorrows” (Ps. 127:2), yet for those redeemed
from the curse through the death and resurrection of Jesus Christ, God “will wipe
away every tear from their eyes, and death shall be no more, neither shall there
be mourning nor crying nor pain anymore” (Rev. 21:4).
ii. Its Produce Your Food and Furniture 18. The curse fell on the ground, but also on
its produce, which is your food and furniture.
a) Problems: Weeds. Its produce is now plagued with problems. Weeds.
•
Text
•
18 thorns and thistles it shall bring forth for you;
•
Adam had problems at work! So do you. Half of work is picking up what
blessings God provided; the other half is solving problems due to God’s curse.
Depressingly, we don’t solve all the problems. But the Lord still provides. The
ground produces thorns, but your Savior was crowned with thorns (John 19:2),
so now “those who receive the abundance of grace and the free gift of
righteousness reign in life through the one man Jesus Christ” (Rom. 5:17), and
“a man skillful in his work...will stand before kings” (Prov. 22:29).
b) Poverty: Want. The problems increase our poverty and want. God said,
•
Text
•
and you shall eat the plants of the field.
394 This felicitous phrase is from Krabbendam, A Biblical Pattern of Preparation for Marriage, 27.
395 Calvin, Commentaries, 1979, 177, footnote 1 from the French translation.

There is a hint here that Adam would soon be banished from the garden. The
word “Eden” means “delight.” Adam was turned out from tending the garden of
God’s delight to plowing the fields of God’s displeasure. From a master
gardener to a subsistence farmer; from eating low-hanging fruit to extricating
victuals from thistles. Adam would be reduced from riches to rags, to some
poverty and want.
•
Yet despite our problems and poverty, weeds and want, by His common grace, in
general God continues to provide all men food (Ps. 104:14, 15, 27-29), but He
takes a special care to provide for those whom He redeems from His curse
through Jesus Christ. Pray for that provision, and trust the Lord will provide.
Jesus reassures you who believe in Him, “30 If God so clothes the grass of the
field, which today is alive and tomorrow is thrown into the oven, will he not
much more clothe you, O you of little faith? 31 Therefore do not be anxious,
saying, ‘What shall we eat?’ or ‘What shall we drink?’ or ‘What shall we wear?’
32 For the Gentiles seek after all these things, and your heavenly Father knows
that you need them all. 33 But seek first the kingdom of God and his
righteousness, and all these things will be added to you.” (Matt. 6:30-33) Jesus
taught you to pray, “Give us this day our daily bread” (Matt. 6:11). This is a
humble request. Don’t ask for more than you deserve, but only for what God has
promised to provide.
iii. Your Life 19. Lastly, the curse fell on your life. Your life and work would be hard and
short.
a) Hard. First it is hard. God said,
•
Text
•
19 By the sweat of your face you shall eat bread, till you return to the
ground,
•
You’ll sweat. Work now takes effort that now is unpleasant as it was not before
the fall. Do you think one day your work will be easier? Perhaps in a new job,
or in retirement? You need to learn God says you will find no complete escape
from sweat in this life. You’ll always have to sweat, which means suffer. Notice
that to some extent you’ll also always have to work. Matthew Henry
commented, “labour is our duty...we are bound to work, not as creatures only,
but as criminals; it is part of our sentence, which idleness daringly defies.”396
Our work is plagued by weariness and waste, and v. 19 indicates this misery is
the beginning of death, even ironically in that though you raise food to eat from
the ground, in the end the ground swallows you! This is the obvious note of
God’s justice.
•
But notice also God’s mercy. V. 19 teaches that by God’s grace, man’s rule over
creation would continue. Adam abdicated his leadership role in marriage, and
his rule over the serpent, but God allowed Adam to continue to work the ground
to do productive labor. Though you sweat, how much more did Christ
mercifully sweat as a carpenter to be made in every way like you, then even
sweat great drops of blood as He prayed, “Father, if you are willing, remove this
cup from me. Nevertheless, not my will, but yours, be done.” (Luke 22:44).
•
Today, Christ in you is the hope of glory. Through His work in you, “your labor
in the Lord is not in vain” (1 Cor. 15:58). “We are his workmanship, created in
Christ Jesus to do good works” (Eph. 2:10), which means God also strengthens
•

396 Henry, Commentary, 1970, 32.

your hands and gives fruit to their work. “While bodily training is of some
value, godliness is of value in every way, as it holds promise for the present life
and also for the life to come” (1 Tim. 4:8). God promises that by His saving
grace, “5 Those who sow in tears shall reap with shouts of joy! 6 He who goes
out weeping, bearing the seed for sowing, shall come home with shouts of joy,
bringing his sheaves with him.” (Ps. 126:5, 6) Pray with Moses, “Establish the
work of our hands” (Ps. 90:17).
b) Short. The last element of the curse was that your life would be short. It would be
shortened. Man would not live forever, but would “surely die” (Gen. 2:17). God
said,
•
Text
•
for out of it you were taken; for you are dust, and to dust you shall return.”
•
In creation dust was your body’s origin and substance, so in the curse the dust is
its end. We remember this sad reality at every funeral. “The years of our life are
seventy, or even by reason of strength eighty” (Ps. 90:10). By God’s justice,
death is guaranteed.
•
But by God’s mercy, Christ was “obedient unto death, even death on a cross”
(Phil. 2:8). He “taste[d] death for everyone” (Heb. 2:9). “He himself bore our
sins in his body on the tree, that we might die to sin and live to righteousness.
By his wounds you have been healed.” (1 Pet. 2:24)
•
Now if Adam and Eve would die, but God also promised in Gen. 3:15 that Satan
would be defeated, how could both of these events be true? In order to believe
Christ would crush the serpent’s head, Adam and Eve must have believed God
could raise the dead. At least, they must have believed that God would give
them eternal life through Jesus Christ. Jesus said, “I am the resurrection and the
life. Whoever believes in me, though he die, yet shall he live, 26 and everyone
who lives and believes in me shall never die. Do you believe this?” (John
11:25, 26) If you do, take confidence that in this life, “as a father shows
compassion to his children, so the LORD shows compassion to those who fear
him. 14 For he knows our frame; he remembers that we are dust.” (Ps. 103:14)
What is more, you can say with Job, “I know that my Redeemer lives, and at the
last he will stand upon the earth. 26 And after my skin has been thus destroyed,
yet in my flesh I shall see God.” (Job 19:25, 26) “Just as we have borne the
image of the man of dust, we shall also bear the image of the man of heaven” (1
Cor. 15:49).
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

48. Genesis 3:2021  “Grace Received through Faith and
Providence”
Rev. Tim Black
ESV text
I. Introduction.
A. You might think these verses are out of place, because after God pronounced the curse in vv.
14-19, you would expect God to proceed directly to banishing Adam and Eve from the
garden. But that’s not what happened. Before Gen. 3 tells us about their banishment, we
learn of Adam and Eve’s response to the curse, and we learn about God’s provision. Taken
together vv. 20, 21 teach that Adam and Eve received God’s grace.
B. Outline. This is the outline of this passage. V. 20 presents Adam and Eve’s response of
faith, and v. 21 presents God’s provision of clothing.
i. Through Faith: Eve’s Name 20
a) Its Meaning: Life
b) Its Reason: Mother of All Living
ii. Through Providence: Clothing 21
a) Its Origin: God
b) Its Recipients: Men
c) Its Nature: Tunics of Skin
d) Its Result: Clothed
II. Body
A. Through Faith: Eve’s Name 20. How did Adam and Eve respond to this curse? How
would you respond? How do you respond when God convicts you of a sin? Do you
continue to make excuses for your sins? Do you lash out at God to fight Him, or at others to
defend yourself? Do you ignore God’s word, and deny your guilt? Or instead, do you cling
by faith to God’s promises to save you, and so call out to Him for mercy, and receive His
saving grace? V. 20 shows that Adam and Eve received God’s grace through faith, and we
see that in Eve’s name.
i. Its Meaning: Life. Consider the meaning of the name “Eve.” Its meaning is “life.” V.
20 reads,
a) Text
•
20 The man called his wife’s name Eve,
b) Notice that Adam didn’t turn to his wife and say “Look what you got us into now,
woman!” He didn’t call her “woman,” though that was her general name. He called
her “Eve.” He said to her, “Honey, I’m going to give you a new name. I’m going to
call you ‘life.’”
c) Now why did he do that? Because Adam saw his wife according to God’s promises.
Do you see your wife, and your life, according to God’s promises?
d) The name Adam comes from the word for the soil (adamah). Adam said to his wife,
“Though my name is mud, your name is life.” Why? He believed God’s curse that
he would have a life of painful toil, and then would return to the dust. But he also
believed God’s promise in Gen. 3:15 that the seed of the woman would crush the
serpent’s head. Adam believed God’s promise of eternal life in Jesus Christ. That’s
why he named his wife “Eve.”
e) We learned in vv. 16-19 that for Christians, God transforms your work from being a

vehicle of God’s curse into a vehicle of God’s mercy. It is still painful toil, but by
God’s mercy He reduces its pain and uses it to His saving ends, so “your labor in the
Lord is not in vain” (1 Cor. 15:58). So also with your wife and your clothes.
f) Men, how do you see your wife? Your clothes? Is she full of complaints? Are your
clothes full of holes? Always needing more fixed than you can fix? There is more
to the Christian life than this. There is grace.
g) Adam saw this. Even though he had just received God’s curse, yet now Adam
received God’s grace. Adam testified to God’s grace in the name he gave to Eve.
Tell your wife, tell your neighbor, how God is being gracious to you. If you believe
in God’s grace, then minister it to your wife and your neighbor.
ii. Its Reason: Mother of All Living. Consider the reason for this name, which we find
in v. 20b.
a) Text
•
because she was the mother of all living.
b) Notice that in this statement, “she was the mother of all living,” the Bible states
plainly that all men descended from Adam and Eve, and not from another man or
any other animal.
c) But more importantly, what was Adam’s reasoning in giving this name, “Eve”?
Adam didn’t name her Eve because she was his equal, helper, or subordinate in
regard to creation. He didn’t name her Eve because she was the bringer of sin and
sorrow in regard to the fall and God’s curse. Rather, he named Eve according to the
note of hope and mercy embedded within God’s curse. He named her in regard to
the promise that salvation would come through the seed of the woman. Adam
named her “Eve” because he believed God’s promise of grace. Specifically, Adam
saw that because of God’s promises embedded within the curse, Eve would be “the
mother of all living.”
d) He said, “Eve, by God’s grace, you are going to live! You are going to be the mother
of all men who will live in the future, and they will be many! And from you will
come our Savior!”
e) Back in v. 12 when Adam had said “The woman whom you gave to be with me, she
gave me fruit of the tree,” Adam was effectively petitioning God for a divorce. But
now because of God’s grace, Adam spoke graciously to Eve, and pledged his marital
faithfulness to her once again. “We’ll stay together, Eve, because God is gracious to
me, a sinner. And to you.” Be faithful to your spouse, because God is gracious to
make you faithful, and to forgive your sins.
f) Is your wife the source of your sorrow, or a fellow recipient of God’s grace? Peter
wrote, “husbands, live with your wives in an understanding way, showing honor to
the woman as the weaker vessel, since they are heirs with you of the grace of life, so
that your prayers may not be hindered” (1 Pet. 3:7). Did you catch in what Peter
wrote that your marriage is connected to your prayers? Adam and Eve’s sin against
God was also a sin against one another. If you sin against your spouse, you also sin
against God. If you’re not reconciled with your spouse, you’re probably not
reconciled with God.
B. Through Providence: Clothing 21. Adam believed God’s promise of grace, so extended
that grace to his wife by naming her Eve. But did God give that grace to Adam? How can
we know whether He did? By what God did in v. 21. In v. 21 God confirmed Adam and
Eve were reconciled with Him by graciously providing for their needs. Specifically, He
made them clothing, but in this one act He threw wide the door of the storehouse of His
providence and promised He would continue to provide for all men, and especially for those

who with Adam repent of their sins and believe in Christ. V. 21 teaches us how we should
understand our clothing and all other forms of God’s providence.
i. Its Origin: God. First, its origin is God. V. 21 begins,
a) Text
•
21 And the LORD God made
b) These clothes were made by God. Very simply, God gave clothes as a covering.
c) But there is more here. Adam and Eve had already made clothes for themselves out
of fig leaves in v. 7. But God knew these clothes were inadequate. E. J. Young
rightly drew from this the point that “Only God can properly clothe man.”397 Only
God knew the right sort of clothing that Adam and Eve needed originally. And so,
even today your clothing comes from God, because it follows God’s original pattern
of covering our whole bodies with a garment instead of covering only a little with a
loincloth of leaves, and because God provides all the materials and craft men use to
make clothing. We must thank God for His provision. If you will not acknowledge
Him, He reserves the right to take your clothes back, as He said of Israel, “I will take
away my wool and my flax, which were to cover her nakedness” (Hos. 2:9).
ii. Its Recipients: Men. Second, its recipients are men. God provided specifically and
specially
a) Text
•
for Adam and for his wife
b) God continues to provide graciously for you and for all men. Jesus said, “you are of
more value than many sparrows” (Matt. 10:31).
c) But God’s provision of clothes was not only for men in general, but was specifically
for sinners, to cover the shame of their guilt. “Clothes came in with sin.”398 Your
clothes should remind you of your sin. God’s requirements for the priests to wear
clothing which covered their nakedness taught that “God should not be approached
by man unclothed”399 (see Ex. 28:42, 43).
d) But your clothing should also remind you of God’s grace. God knows that without
clothes we are weak and ashamed (Deut. 28:48; Job 1:21; Is. 58:7) before Him and
one another, so He provided clothing to outwardly alleviate our shame. Shame
causes separation from God and man. Adam and Eve lost intimacy with one another
in their marriage (2:21, 24) because of their shame.
e) But consider the deeper issue. Shame comes from guilt. Clothes can help outwardly
relieve us from shame, but cannot remove the true source of shame, which is the
guilt of our sins. But the fact God provided a physical covering for our shame
shows He is also willing to graciously provide a spiritual covering for our guilt. God
provided the physical covering because He would also provide the spiritual covering
in the righteousness of Christ.
iii. Its Nature: Tunics of Skin. Regarding the physical covering of clothing, third, its
nature was tunics of skin. V. 21 continues,
a) Text
•
garments of skins
b) Garments. The word “garments” here means specifically the primary garment worn
close to the skin, commonly a tunic or long shirt reaching to the knees or ankles.
c) Skins. The garments were made of animal “skins.” Skins were much better than
leaves. The leaves could not cover Adam and Eve, just as our righteousness is as
397 Young, Genesis 3, 146.
398 Henry, Commentary, 1970, 34.
399 Wenham, Word Biblical Commentary, Vol. 1, 1987, 85.

filthy rags. But the garments of skins were large and strong, as is the righteousness
of Christ. So we must “put on the Lord Jesus Christ” (Rom. 13:14; Gal. 3:27)
rather than boast in any righteousness of our own.
d) A Sacrifice? A difficult question is raised by this word “skins.” That God made the
“garments of skins” implies an animal was killed. Was this an atoning sacrifice?
The text does not say, and it is not wise to speculate. I’m inclined to believe that this
death was not an atoning sacrifice, because these garments were not used as a
covering for sin, but shame. Nevertheless, this death is connected with the atoning
sacrifice of Christ, who, because He atoned for our sin, also removes our shame. It
is because Christ atoned for Adam’s sin that God also provided the animal skins to
cover his shame. So this death is one of the OT backgrounds to the Mosaic
sacrificial system.
e) Applications. Though we may not be able to find an atoning sacrifice in this verse,
we can gather several applications from the fact an animal must have died.
•
Elicits Aversion to Death. First, the animals’ death demonstrated to Adam and
Eve what it meant that they would die. They learned the nature of death. This
should have driven them to repent of their sins, as it should drive you to repent
as well. If my sin means I must suffer the horror of death as this animal did, I
never want to sin again!
•
Elicits Thanksgiving for Life. Second, the animals’ death elicits not only
aversion to death and grief for sin, but thanksgiving for life! These animals’
deaths must have been perceived intellectually and existentially by Adam and
Eve as God’s kindness to them, and a great kindness in view of the fact they
deserved to be put to death immediately, but instead God clothed them, and the
only immediate physical death they saw was the animals’ rather than their own.
I don’t see how they could not have wept in view of this sort of kindness. Lord,
instead of death, you gave me life!
•
Elicits Confidence in God’s Promises. Further, because the clothing covered
their shame it was a sign of God’s favor, and so elicits confidence in God’s
promises, especially of the future atoning sacrifice of Christ. If I deserve to die
and yet God gave me life and these animals death, and if I deserve to be ashamed
for my guilt yet God covers my shame, then God can also atone for my guilt
through someone else’s death. Because God showed He loves me at these
animals’ expense, I know He will keep His promises to save me, and He will
crush the serpent’s head!
iv. Its Result: Clothed. The result of God’s providence in v. 21 is that God “clothed
them.”
a) Text
•
and clothed them.
b) The clothing’s purpose was to bless Adam and Eve, and it did. Though this blessing
of clothing is shared in common with the unregenerate and so is part of common
grace, yet God only gave His common grace in order to also bestow saving grace on
some individuals, which must have included Adam and Eve, given Adam’s
profession of faith in v. 20. So the fact God clothed them was a confirmation that
He also saved them. This was a blessed assurance of pardon!
c) Do you have this blessed assurance? Have you made a public profession of faith
before a Bible-believing church, as Adam professed His faith by naming his wife
“Eve”? Jesus said, “I am the resurrection and the life....Do you believe this?” (John
11:25). Jesus said, “everyone who acknowledges me before men, I also will

acknowledge before my Father who is in heaven” (Matt. 10:32).
d) If you do profess faith in Christ, you have God’s assurance of pardon as He gave it
to Adam and Eve. God says, “Come now, let us reason together, says the LORD:
though your sins are like scarlet, they shall be as white as snow; though they are red
like crimson, they shall become like wool” (Is. 1:18). Christ “was wounded for our
transgressions; he was crushed for our iniquities; upon him was the chastisement that
brought us peace, and with his stripes we are healed,” and so he makes “many to be
accounted righteous” (Is. 53:5, 11). “As [Adam’s] one trespass led to condemnation
for all men, so [Christ’s] one act of righteousness leads to justification and life for all
men” who believe in Him (Rom. 5:18). God says “Behold, I have taken your
iniquity away from you, and I will clothe you with pure vestments” (Zech. 3:4).
“As many of you as were baptized into Christ have put on Christ” (Gal. 3:27). So to
the church triumphant in heaven, “It was granted her to clothe herself with fine
linen, bright and pure” (Rev. 19:8).
e) Your clothes today should remind you not only of your sin, but also of God’s grace,
because v. 21 says God “clothed them.” Take confidence that if you call out to God
for mercy, He will not treat you as your sins deserve. He treats you as the father
treated the prodigal son, “21 The son said to him, ‘Father, I have sinned against
heaven and before you. I am no longer worthy to be called your son.’ 22 But the
father said to his servants, ‘Bring quickly the best robe, and put it on him, and put a
ring on his hand, and shoes on his feet.’” (Luke 15:21, 22)
II. Conclusion. Give thanks to God for His grace received through faith and providence.
III.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

49. Genesis 3:2224  “Partial Punishment, and Restraining
Grace”
Rev. Tim Black
ESV text
I. Introduction.
A. The title of this sermon is “Partial Punishment, and Restraining Grace.” In this passage, you
should learn God has executed only part of your death sentence. What is more, God
restrains you from sinning as much as you can, and so preserves you from suffering more
than you do. Why has God given you only partial punishment, and his restraining grace?
The reason is that although He has cast you out of heaven, yet He will save some of you
from hell. “The wages of sin is death, but the free gift of God is eternal life in Christ Jesus
our Lord” (Rom. 6:23).
B. Outline. You can see this partial punishment, and God’s restraining grace, in your problem
and God’s solution. Your problem in v. 22 is that you are a sinner and your sins lead to
eternal damnation. God’s solution in vv. 23-24 is He banished sinners from His presence,
and withheld the tree of eternal life and damnation.
i. Your Problem 22
a) You Are A Sinner
b) Your Sins Lead to Eternal Damnation
ii. God’s Solution (Begun) 23-24
a) God Banished Sinners from His Presence
b) God Withheld the Tree of Eternal Life and Damnation
II. Body
A. Your Problem 22
i. You Are A Sinner. Your problem is you are a sinner. This is the point of v. 22.
a) Text
•
22 Then the LORD God said, “Behold, the man has become like one of us in
knowing good and evil.
b) Us. The word “us” here is most naturally a reference to the plurality of persons in
the Godhead. Adam had become like God.
c) Like. In what sense did Adam become “like” God? “In knowing good and evil.”
•
Because Adam Became A Sinner. I believe this means Adam learned the
difference between good and evil more fully and experientially than he had
before. But while God’s knowledge of good and evil is holy, Adam’s was unholy
because it was due to his sin. So the main change this verse has in view is that
Adam had become a sinner.
•
Because Adam Did Not Become A God. It is worth noting that with Luther,
Calvin and others, Matthew Henry says this is an “ironical upbraiding.”400 God
said, “Adam, you thought you could usurp my authority, but you may not.” As
Henri Blocher humorously puts it, “The crazy little god with his absurd
pretensions is not God and never shall be. All he can do is die.”401 I don’t deny
there is irony in the word “like,” meant to humble Adam from his pride, but I
also don’t deny there is a real likeness. It is just that the likeness is not what
400 Henry, Commentary, 1970, 35.
401 Blocher, In the Beginning, 1984, 190.

Adam and Eve had hoped. They had sinfully hoped to be like God in knowledge
and power. Instead they became like God in knowing the full reality of evil.
They should have learned to distinguish good and evil according to God’s truth
by not eating; instead they began to experience good and evil according to
Satan’s deception by eating.
d) This Is A Problem. This is a problem! That’s the point of this verse. The problem
is that you are a sinner. God is holy and cannot tolerate sinners to remain in His
presence. But Adam and Eve still stood before the face of God. So God had to send
them away. But notice this—graciously He did not send them to hell.
ii. Your Sins Lead to Eternal Damnation. But because they were sinners, their desires
and actions would nevertheless take them to hell sooner or later. You see, as a sinner,
you have another problem! Not only are you a sinner whom God must send away from
His holy presence, but your sins lead you to eternal damnation. You can’t help but
destroy yourself, unless God saves you from your sin. That’s the point of the second
half of v. 22, where God said,
a) Text
•
Now, lest he reach out his hand and take also of the tree of life and eat, and live
forever-”
b) The Correct Interpretation. Now I hope you don’t think I’m too crazy here. First
I interpreted Adam’s being like God to make the point that Adam was a sinner, and
now I interpret the phrase “live forever” to mean eternal damnation! This passage’s
words are simple, but their point can be difficult to understand, so have given rise to
a number of interpretations.
•
The Function of the Tree of Life. The key to the correct interpretation of v. 22b
is in the function of the Tree of Life. What was its function? According to this
verse, its function was to give eternal life. If you eat of the Tree of Life, you will
“live forever.” But this was only to be its function for Adam if he had not
sinned. This is plain because after Adam sinned by eating from the other tree,
the Tree of the Knowledge of Good and Evil, God prohibited Adam from eating
from the Tree of Life. The point of the word “also” here is that God would
permit Adam to eat from only one of these trees, but not both. This verse implies
God’s rule was as follows: “Adam, obey me by not eating of the Tree of the
Knowledge of Good and Evil, and I’ll let you eat of the Tree of Life and live
forever. But on the other hand, if you eat from the Tree of the Knowledge of
Good and Evil, you may not eat from the Tree of Life.” So had Adam not
sinned, the Tree of Life would have brought Adam eternal life—living forever.
But because Adam did sin, after Adam’s fall the Tree of Life would have brought
Adam a different kind of living forever—living forever a sinner, forever in
sorrow, and so forever without hope of salvation from sin and death. So just as
the Tree of the Knowledge of Good and Evil would have given a good
knowledge had Adam obeyed, so the Tree of Life would have given a bad life
had Adam eaten from it after he had disobeyed. Together these trees were one
sacrament, where Adam was to eat of the one and not the other. Instead Adam
did the opposite! So instead of God’s blessing, Adam received God’s curse. We
must not misuse God’s sacraments! They are intended to bring God’s blessing.
But when misused they bring God’s curse.
c) Lest: God Prevented Adam’s Potential Sin. In the word “lest” God said He was
about to prevent Adam’s potential further sin and its consequence. Here there is a
distinction between the curse and its execution. According to God’s curse, Adam

and Eve deserved to die immediately, and remain in hell forever. What is more, this
word “lest” means Adam was inclined to sin again by eating of the Tree of Life from
which he now had no right to eat, and which would have the result of further
offending God, and locking Adam into his estate of sin and misery so that he could
never be saved from it! But God had promised the individual Seed of the woman
Jesus Christ would crush the serpent’s head, and so save the elect corporate seed of
the woman, the church. So while God permitted the fall, he would not permit the
eternal damnation of all.
d) Eternal Damnation Was Within Adam’s Reach. But eternal damnation was
within Adam’s reach. “Lest he reach out his hand and take also of the tree of life.”
e) If Adam Sinned Similarly with the Tree of Life. The words “take also” mean that
damnation would come if Adam sinned similarly with the Tree of Life as he had at
the Tree of the Knowledge of Good and Evil.
f) By the Tree’s Effect. Eternal damnation would come by the tree’s effect, which is
stated in the last words of v. 22, “and eat, and live forever.” The effect of living
forever in sin and misery would come about by Adam’s disobedient eating of the
sacramental tree to which he now had no right. Adam was a sinner, about to throw
himself into the fire of hell.
B. God’s Solution (Begun) 23-24. This is your problem. You are a sinner, and your sin leads
to eternal damnation. You have a crazy death wish, and your sin is a death trap! How can
you escape? Vv. 23-24 present God’s solution to your problem. Distinguishing vv. 23 and
24, Matthew Henry correctly says “He turned him out, and kept him out.”402 If Adam didn’t
want to leave, nevertheless, God forced him to. But a further difference between vv. 23 and
24 is that God banished sinners from the garden in v. 23 and the tree in v. 24. In the garden
was the presence of God. In the tree was eternal life. This distinction shows that the two
parts of God’s solution respectively solve the two parts of your problem. You are a sinner,
so God banished sinners from His presence. Your sins lead to eternal damnation, so God
withheld from you the tree of eternal life and damnation. Of course this is only the
beginning of God’s solution. But if God hadn’t sent Adam out of the garden, Adam would
have dived headfirst into hell.
i. God Banished Sinners from His Presence 23. So first, God banished sinners from
His presence. V. 23 reads,
a) Text
•
23 therefore the LORD God sent him out from the garden of Eden to work the
ground from which he was taken.
b) Out from the Garden. “God sent him out from the garden.”
•
Meaning. In the garden was God’s presence. God sent Adam out from God’s
presence. That meant the loss of fellowship with God. “This signified the
exclusion of him, and all his guilty race from that communion with God which
was the bliss and glory of paradise.”403 “Like the unclean person in Leviticus,
they had to live ‘outside the camp.’”404 Several seminary professors of recent
years (Kline, Waltke, Beale, Fesko) have considered the Garden of Eden to be a
temple, not only a metaphorically, but literally. I don’t think this is quite right.
Rather, it is appropriate to say the garden was like a temple. It was like a temple
in this regard: God dwelt in the Garden specially in a way He did not dwell in
the rest of the creation. Rather than a temple, the garden was more literally a
402 Henry, Commentary, 1970, 35.
403 Ibid.
404 Sailhamer, The Pentateuch as Narrative, 1992, 337, noting Lev. 13:46.

sanctuary. It was a holy place. This is the reason that once Adam and Eve
became sinners, they could no longer remain in the garden: because they could
no longer remain in the special presence of God.
•
Application. Both children and atheists ask, “Why can’t I see God?” Here is
part of the answer. “Your sins have separated you from God” (Is. 59:2). God
told Moses, “You cannot see my face, for man shall not see me and live” (Ex.
33:20). But if you are reconciled to God through Jesus Christ, today God gives
you “the light of the knowledge of the glory of God in the face of Jesus Christ”
(2 Cor. 4:6). “We have seen his glory” (John 1:14), and one day we will see
Him “face to face” (1 Cor. 13:12; Rev. 22:4). That God does not allow the
unholy to remain in His presence is a blessing to those who are being saved.
God banished Satan from heaven (Luke 10:18), Jesus cleansed the temple (John
2:12-17) and purifies His church through sanctification (Eph. 5:26) and church
discipline (1 Cor. 5:4, 5, 13), and there will be no sinners in heaven (Rev.
21:27).
c) To Work the Ground. But God did not send Adam to hell. He sent Adam from the
garden to the ground. V. 23 says God sent him “to work the ground.” “He might
justly have chased him out of the world (Job xviii. 18), but he only chased him out
of the garden. He might justly have cast him down to hell, as he did the angels that
sinned when he shut them out from the heavenly paradise, 2 Pet. ii. 4. But man was
only sent to till the ground out of which he was taken. He was sent to a place of toil,
not of torment. He was sent to the ground, not to the grave.”405 Though God sent
Adam away from the garden’s perfect abundance of blessings, yet God provided
Adam food through working the ground.
ii. God Withheld the Tree of Eternal Life and Damnation 24. This was a partial
punishment, but also restraining grace. So also was God’s solution in v. 24, which tells
us,
a) Text
•
24 He drove out the man, and at the east of the garden of Eden he placed the
cherubim and a flaming sword that turned every way to guard the way to the tree
of life.
b) Drove Out. “He drove out the man.” Had God not driven Adam from the tree,
Adam would have reached for it.
c) Cherubim. God “placed the cherubim,” which appear to be angels, on the east side
of the garden, to prevent Adam and Eve from re-entering the garden and eating from
the Tree of Life. Remembering this, the tabernacle and the temple faced to the east,
so when you would enter into God’s presence in the tabernacle or temple, you
remembered that God had cast sinners out of His presence and barred them from
receiving eternal life. And do you know who you saw on the tabernacle’s curtains
and the temple’s walls? The cherubim! With palm trees and flowers to remind you
of the Garden of Eden (1 Kings 6:29). Who was on the temple’s doors through
which you entered into God’s presence (1 Kings 6:32; 2 Chron. 3:7)? The
cherubim! Who was on the bases of the temple’s basins in which you washed your
hands? The cherubim! Who stood over the Ark of the Covenant, below the
presence of God, in the Holy of Holies? The cherubim!
d) Flaming Sword. And with what were they armed? The “flaming sword!” This
should teach you that God is displeased with your sin. Until you are reconciled to
405 Henry, Commentary, 1970, 35.

God, the angels are at war with you. Even if you are a believer, they will keep you
out of heaven until God perfects you in holiness when your soul passes into glory.
e) Purpose: Guard the Way to the Tree of Life. What was their purpose? “To guard
the way to the tree of life.”
•
The point is that you could not pass the cherubim and the flaming sword without
dying. The way to the Tree of Life was closed! The way of your obedience
under the Covenant of Works is now closed to you. You can’t just walk back
into the garden and eat from the Tree of Life. You no longer deserve to do so,
and God won’t let you. This was Adam’s and your excommunication from the
sacrament of the Covenant of Life.406
•
But there is another way to receive eternal life. The cherubim that guarded the
way to the Tree of Life appear again throughout scripture, most notably over the
Ark of the Covenant, at the mercy seat, the place of meeting between God and
man, where man could be reconciled to God through an atoning sacrifice, and
receive God’s mercy.
•
You need the atoning sacrifice of Jesus Christ. You need Him who willingly
went under the sword of God’s wrath in your place, to open again the way to the
Tree of Life. Jesus says to you, “To the one who conquers I will grant to eat of
the tree of life, which is in the paradise of God” (Rev. 2:7). “Blessed are those
who wash their robes” in the blood of Christ, “so that they may have the right to
the tree of life and that they may enter the city by the gates” (Rev. 22:14).
III.Conclusion. Do you have this hope? Adam, “having been expelled from the garden, went
forth, under the power of death and yet a child of hope.”407 By faith in God’s promise of Christ
Adam had named his wife “Life.” Though this chapter began with the serpent and death, it
ends with this word, “life.” Though you have received partial punishment for your sins, Christ
received it in full, so you who believe in Him are no longer under the God’s wrath, but rather
receive His saving grace. Before you were saved, God graciously restrained you from sinning
unto death, and now God graciously leads you not into temptation, but delivers you from evil.
Give thanks to God that “17 If, because of one man's trespass, death reigned through that one
man, much more will those who receive the abundance of grace and the free gift of
righteousness reign in life through the one man Jesus Christ. 18 Therefore, as one trespass led
to condemnation for all men, so one act of righteousness leads to justification and life for all
men. 19 For as by the one man’s disobedience the many were made sinners, so by the one
man’s obedience the many will be made righteous. 20 Now the law came in to increase the
trespass, but where sin increased, grace abounded all the more, 21 so that, as sin reigned in
death, grace also might reign through righteousness leading to eternal life through Jesus Christ
our Lord.” (Rom. 5:17-21)
IV.Benediction
A. “24 The LORD bless you and keep you;
B. 25 the LORD make his face to shine upon you and be gracious to you;
A. 26 the LORD lift up his countenance upon you and give you peace.”

406 See Calvin, Commentaries, 1979, 184.
407 Young, Genesis 3, 161.
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I. Introduction
A.The relative prominence of circumcision. Among the ceremonial
feast days and sacraments of the OT, which ones stand out as the
most important to you? Without a doubt the Day of Atonement is the
highest day, because at its center stood the sacrifice that pictured
Christ’s death on the cross which reconciles us to God. After the
Day of Atonement, the two most prominent ceremonies are
circumcision and the Passover. Circumcision marked the Jews as
God’s special people among all the families of the earth, and the
Passover commemorated God’s work of saving His people through
the Exodus. In Ex. 12:26-27 God told His people when their
children asked what the Passover meant, they should explain it. And
so in Reformed churches when we celebrate the sacrament of
communion or baptism we explain what it means by preaching the
gospel along with celebrating the sacrament.
B.Outline. Because we have not had a baptism for quite a while, this
morning we will take a careful look at scripture’s teaching about two
things: first, the meaning of baptism, and second, the reason to
baptize infants.
II.Body
A.The Meaning of Baptism: A Sacrament. “Baptism is a sacrament
ordained by the Lord Jesus Christ.”408
i. Sign and Seal: A Visible Promise. Sacraments are signs and
seals of God’s saving grace. Baptism “is a sign and seal of the
inclusion of the person who is baptized in the covenant of
grace.”409
a)Circumcision was a sign and a seal. These terms come
straight from scripture. Circumcision was a “sign” and a
“seal.” Rom. 4:11 says Abraham “received the sign of
circumcision as a seal of the righteousness that he had by faith
408 Directory for Public Worship, chap. IV.B.1.
409 Ibid.

while he was still uncircumcised.”
b)The sacraments of the OT and NT are the same in spiritual
substance. This is true not only of circumcision, but of
baptism as well, because the sacraments of the OT and NT are
the same in spiritual substance (see WCF 27.5). 1 Cor. 10:1-4
says “our fathers were all under the cloud, and all passed
through the sea, 2 and all were baptized into Moses in the cloud
and in the sea, 3 and all ate the same spiritual food, 4 and all
drank the same spiritual drink. For they drank from the spiritual
Rock that followed them, and the Rock was Christ.” Notice
that the function of NT baptism was performed during the time
of the OT! “All were baptized into Moses.” This was possible
because God’s “spiritual” relationship to His people in the OT
and the NT is one and the “same,” despite the differences in
their administration. The sacraments of the OT and the NT are
the same in spiritual substance.
c)Baptism parallels and replaces circumcision. Baptism
parallels and replaces circumcision. This is evident in Col.
2:11-12, “11 In him also you were circumcised with a
circumcision made without hands, by putting off the body of
the flesh, by the circumcision of Christ, 12 having been buried
with him in baptism, in which you were also raised with him
through faith in the powerful working of God, who raised him
from the dead.” In these verses, the spiritual function of OT
circumcision is signified by NT baptism. So we learn about the
meaning of baptism not only from the NT but also from the OT.
d)A Visible Promise. Following Augustine’s terminology the
Reformers maintained that as a sign and a seal baptism is a
“visible promise.” What it means that baptism is a sign and a
seal is that it is a “visible promise.” As a sign baptism makes
God’s promises visible, and as a seal baptism promises God’s
saving grace.
ii. Making A Covenant. Baptism is God making a covenant. As a
sacrament, baptism functions to make a covenant between God
and the person baptized. Or more precisely, it is God establishing
His covenant with a particular individual. Turn to Genesis 17

again and notice several elements of its teaching.
a)Circumcision “is” the covenant, as the mark or sign of the
covenant. First notice how God says circumcision “is” the
covenant, as the mark or sign of the covenant. In Gen. 17:10
He says “This is my covenant...Every male among you shall be
circumcised.” God’s promises and laws in Gen. 17 are the
same in substance as those He gave in ch. 12 and ch. 15. God
made His covenant with Abram in ch. 12 by giving His
promises, and confirmed it with the self-imprecatory signs of
animals split in two in ch. 15, which symbolized the sacrifice
of Christ necessary to reconcile Abram to God. Then in ch. 17
God gave Abram a visible reminder of His covenant in the sign
of circumcision. Gen. 17:11 calls it a “sign” saying “it shall be
a sign of the covenant between me and you.” It is the
covenant, as its sign. God made the covenant with Abram once
and for all in ch. 12. God gave Abram the symbolic promises
of an atoning sacrifice in ch. 15 once and for all. But God also
promised in Gen. 17:7 “I will establish my covenant between
me and you and your offspring after you.” How would God
establish His covenant with Abram’s offspring? How would
they know the covenant was made with them, and not only
with Abram? By receiving the sign of circumcision. This is
why God said in v. 10, “This is my covenant, which you shall
keep, between me and you and your offspring after you.” In
this same way, baptism establishes God’s covenant with the one
who is baptized. It shows that God’s promises are not only for
Abram, not only for Pastor Tim and Becky, but they are also for
Daniel their son.
b)Baptism Identifies Us as God’s People: The Covenant
Formula: I will be your God, and you shall be my people.
Because it establishes God’s covenant with us, baptism
identifies us as God’s people. We see this in God’s promises
throughout Gen. 12-17, especially in their reflections of the
covenant formula, “I will be your God, and you shall be my
people.” That formula is reflected in v. 2, “that I may make my
covenant between me and you,” v. 4, “my covenant is with

you,” v. 7, “to be God to you and to your offspring after you,”
v. 8, “and I will be their God,” v. 10, “between me and you and
your offspring after you,” and v. 11, “the covenant between me
and you.”
c)Union with Christ as our Savior in His Death and
Resurrection, and the Church as Christ’s Body. Like with
Abraham, God makes His covenant with us through the atoning
death of Jesus Christ, and so baptism signifies our being united
with Christ in His death and resurrection, and as a seal it
promises and effectually applies to us the benefits of Christ’s
death and resurrection. Rom. 6:3 teaches that those who “were
baptized into Jesus Christ were baptized into His death.”
“Teaching that we and our children are conceived and born in
sin, it witnesses and seals unto us the remission of sins and the
bestowal of all the gifts of salvation through union with Christ.
Baptism with water signifies and seals cleansing from sin by
the blood and the Spirit of Christ, together with our death unto
sin and our resurrection unto newness of life by virtue of the
death and resurrection of Christ.”410 Because baptism signifies
and seals union with Christ, it signifies and seals union with
Christ’s body, the church, by the work of the Spirit. 1 Cor.
12:13 teaches this, “For in one Spirit we were all baptized into
one body- Jews or Greeks, slaves or free- and all were made to
drink of one Spirit.” This is the inner working of the reason
why baptism makes a person a member of the church. This is
in fact what happens through baptism, as we see in Acts 2:41,
“So those who received his word were baptized, and there were
added that day about three thousand souls.” Baptism added
those who were baptized to the number of the members of the
church. Through baptism today, Daniel will become a member
of the church. This is its outward effect which baptism works
for all who receive it.
ii.Baptism’s Effectiveness. But baptism also has an inward,
spiritual effect which it does not work for all who receive it.
Because it is a visible promise, baptism is effective in the same
410 Ibid.

way God’s promises are effective. God makes His visible
promise in baptism effectual unto salvation by working in us the
right response of faith and repentance. For this reason Peter says
“baptism...saves...by the resurrection of Jesus Christ” (1 Pet.
3:21), and baptism is “unto the remission of sins” (Acts 2:38); it
brings about the remission of sins. But baptism does not save all
who receive it, as Simon the magician was baptized in Acts 8:13,
but inwardly his “heart [was] not right before God,” but remained
full of “bitterness...and...iniquity.” (Acts 8:21, 23) Baptism unites
a person to the church outwardly, and unites a person to Christ
and His church inwardly and spiritually as well when God the
Spirit effectually applies the salvation baptism promises. Becky
and I have washed Daniel’s body many times now, but only God
can wash his soul from sin.
iii.Obligations of those baptized. God sovereignly saves some
who are baptized by granting them faith and repentance. But
because baptism is the mark of the covenant—because it marks us
as God’s special people—it places obligations upon those who are
baptized. It calls you to repent and believe. Every day of his life,
Daniel Black’s baptism will call him to repent and believe. God
said to Abram in Gen. 17:9, “As for you, you shall keep my
covenant, you and your offspring after you throughout their
generations.” “Since baptized persons are called upon to assume
the obligations of the covenant, baptism summons us to renounce
the devil, the world and the flesh and to walk humbly with our
God in devotion to his commandments.”411 We see this in Rom.
6:1-3 and 11, “1 What shall we say then? Are we to continue in
sin that grace may abound? 2 By no means! How can we who
died to sin still live in it? 3 Do you not know that all of us who
have been baptized into Christ Jesus were baptized into his
death?....11 Consider yourselves dead to sin, but alive unto God
through Jesus Christ our Lord.” Have you been baptized? If you
have, then you belong to God, whether you obey and worship
Him or not. Repent of your sins, and call out to Him to forgive
you for your sins, and He will wash not your skin but your heart,
411 Ibid.; cf. Larger Catechism167.

your conscience; He will wash away your sin. “He saved us, not
because of works done by us in righteousness, but according to
His own mercy, by the washing of regeneration and renewal of the
Holy Spirit.” (Titus 3:5) “Baptism...now saves you, not as a
removal of dirt from the body but as an appeal to God for a good
conscience, through the resurrection of Jesus Christ.” (1 Pet.
3:21) Your baptism calls you to repent and to appeal to God to
cleanse you from the guilt of your sin. What a blessing to be
cleansed from a guilty conscience before God! In this way,
whether at the moment you are baptized or many years later, God
does save His people through baptism.
iv.In the name of the Triune God. It is God who saves, so baptism
is administered in the name of the triune God. “Since these gifts
of salvation are the gracious provision of the triune God, who is
pleased to claim us as his very own, we are baptized into the name
of the Father and of the Son and of the Holy Ghost.”412 For this
reason Christ commanded us to baptize in the name of each
person in the Trinity, and following Christ’s command this is what
we will do.
B.The Reason to Baptize Infants
i. The modern objection to infant baptism. The common practice
of God’s people in the OT and NT church, and throughout church
history up until modern times, has been to give the mark of the
covenant to the infant children of believers. Only in the modern
era have Baptists rejected this common practice of the church, but
since their rejection has become the norm in the modern church,
we should briefly give attention to the reason to baptize infants.
ii.The promise is for you and your children. The reason is that
the promise is for you and for your children.
a)The reason is woven throughout the meaning of baptism which
we have just seen. “Although our young children do not yet
understand these things, they are nevertheless to be baptized.
For the promise of the covenant is made to believers and to
their seed, as God declared unto Abraham: ‘And I will establish
my covenant between me and thee and thy seed after thee
412 Directory for Public Worship, chap. IV.B.1.

throughout their generations for an everlasting covenant, to be
a God unto thee and to thy seed after thee.’”413 God made His
covenant not only with Abram, but also with Abram’s children,
whether they were believers or not. Abram’s son Ishmael was
not a believer, yet God made His covenant with Ishmael.
Ishmael received the covenant outwardly, but rejected the
covenant inwardly. Yet God promised to be Ishmael’s God,
and for that reason Ishmael must be circumcised.
b)The same is true in the NT. At the end of his sermon at
Pentecost, Peter said “Repent and be baptized every one of you
in the name of Jesus for the forgiveness of your sins....For the
promise is for you and for your children.” (Acts 2:38) The
promise is for you and for your children. It is for your children
today, not only when they decide to believe the promise.
“Repent and be baptized every one of you!” “Every one.” If
you think the promise isn’t theirs until they believe it, you will
never give them the promise, because it isn’t theirs to have.
That is the practical effect of truly believing the believer’s
baptist position. If you’re a Baptist you teach your children to
sing “Jesus loves me” but you don’t really mean it. The
promise is not theirs to have, and the proof that you think so is
that you withhold the visible promise of baptism from your
children.
c)But God calls you to be more faithful to Him than that. Do you
not believe He is powerful enough to save your children? He
is. And for that reason He commanded Abram to place the
mark of circumcision upon Abram’s children, to establish
God’s covenant with those children. Circumcision, and
baptism, are the outward way God begins to establish His
covenant with your children. This sacrament shows your
children that God promises to be their God, and calls them to
be His people. The promise is for your children! How dare we
withhold the promises of the gospel from our children! To do
so is to declare them unbelievers before we have proof that
they are, and is to leave them outside the church rather than to
413 Ibid., chap. IV.B.2.

invite them in. Do not be surprised if your children who were
never baptized never make a public profession of faith, and
never join the church. You never fully gave them God’s
promise!
iii.Believers are the seed of Abraham, and so heirs of God’s
promise. Believers are the seed of Abraham, and so heirs of
God’s promise. Gal. 3:29 says “If you are Christ’s, then you are
Abraham’s offspring, heirs according to the promise.” By
implication this means believers today stand in the position of
Abraham’s children stood; God’s promise to Abraham’s children
applies to believers and their children today, and God’s command
to place the mark of the covenant on the children of Abraham
applies to believers and their children today. “In the new
dispensation no less than in the old, the seed of the faithful, born
within the church, have, by virtue of their birth, interest in the
covenant and right to the seal of it and to the outward privileges of
the church. For the covenant of grace is the same in substance
under both dispensations.”414
iv.God Intends the Children of Believers to be Members of the
Church. A further reason to baptize infants is that God intends
the children of believers to be members of the church.
a)Explicit Principles Must Guide Our Interpretation of
Biblical Examples and Application of Biblical Commands.
Baptists argue that only believers should be baptized, so
baptism must be given only after a person makes a public
profession of faith. They arrive at this view by attempting to
follow NT commands and examples, which is commendable.
But they go wrong when they fail to allow certain biblical
principles to guide their interpretation of biblical commands
and examples. The NT’s commands do not explicitly
command us to baptize infants, and the NT’s examples do not
state explicitly that any infants were baptized. But OT and NT
principles indicate that the NT’s commands and examples
include infants among those who should be, and were,
baptized. Explicit Biblical principles must guide our
414 Ibid.

interpretation of Biblical examples and application of Biblical
commands.
•
God’s covenant is made with believers’ children. The
first principle is in Gen. 17:10, “my covenant...[is] between
me and you and your offspring after you.” God’s covenant
is made with believers’ children.
•
Some infants are in the kingdom of God. The second
principle is in Luke 18:15-17: some infants are in the
kingdom of God. (See also Matt. 19:13, 14; Mark 10:13-16)
“Our Saviour admitted little children into his presence,
embracing and blessing them, and saying, ‘Of such is the
kingdom of God.’”415 He said this not only of children who
were old enough to understand the gospel, but even of
infants. The Greek word is used that only means “infants.”
Some infants are in the kingdom of God.
•
The children of believers are positionally holy. The third
principle is that the children of believers are positionally
holy. They are not all holy in their character and actions,
but they are holy in terms of the position in which they stand
as members of a Christian family. As such they are
outwardly numbered among the saints, and are counted as
members of the visible church. 1 Cor. 7:14 teaches this,
saying “The unbelieving husband is made holy because of
his wife, and the unbelieving wife is made holy because of
her husband. Otherwise your children would be unclean, but
as it is, they are holy.”
b)Biblical Examples. We must keep these principles in mind
when we read Biblical examples. These principles are born out
by David implying that his deceased infant was in heaven when
he said in hope in 2 Sam. 12:23, “I shall go to him, but he will
not return to me,” and by God explicitly saying of Jeremiah
(Jer. 1:5), “before you were born I sanctified you.” In Acts
16:15, 33, 34 we learn that Lydia “was baptized, and her
household as well,” and likewise the Philippian jailer “was
baptized at once, he and all his family.” Paul says in 1 Cor.
415 Ibid.

1:16 “I did baptize also the household of Stephanas.”
Following God’s command regarding circumcision, and
scripture’s principles that believers’ children and even infants
are positionally holy, in the covenant, and in the kingdom of
God, and seeing the NT pattern of household baptisms, we
must assume that if infants were present in these households,
they were baptized.
c)Biblical Commands. These biblical principles must also guide
our application of biblical commands. We must understand
that Christ’s command to “make disciples of all nations,
baptizing them” requires us to baptize the children of believers.
(Matt. 28:19) When Peter preached “Repent and be baptized
every one of you,” he didn’t say “every one of you except your
children;” instead he said “for the promise is for you and for
your children.” (Acts 2:38-39) Believers’ children must be told
to “obey your parents in the Lord,” calling them to live out the
obligations of the covenant, obligations which belong to those
whom the Lord calls His own; those who “obey...in the Lord”
because they are “in the Lord.” (Eph. 6:1, 4)
III.Conclusion
A.“So the children of the covenant are by baptism distinguished from
the world and solemnly received into the visible church.”416 This is
the meaning of infant baptism, and this is what we will now do.
IV.Benediction
A.Numbers 6:24-26
i. 24 The LORD bless you and keep you;
ii.25 the LORD make his face to shine upon you and be gracious to
you;
iii.26 the LORD lift up his countenance upon you and give you
peace.
B.Matthew 28:18-20
i. Jesus came and said to them, “All authority in heaven and on
earth has been given to me. 19 Go therefore and make disciples
of all nations, baptizing them in the name of the Father and of the
416 Ibid.

Son and of the Holy Spirit, 20 teaching them to observe all that I
have commanded you. And behold, I am with you always, to the
end of the age.”
C.2 Corinthians 13:14
i. The grace of our Lord Jesus Christ,
ii.the love of God the Father,
iii.and the fellowship of the Holy Spirit be with you all.
D.Hebrews 13:20-21
i. 20 Now may the God of peace who brought again from the dead
our Lord Jesus, the great shepherd of the sheep, by the blood of
the eternal covenant,
ii. 21 equip you with everything good that you may do his will,
working in us that which is pleasing in his sight, through Jesus
Christ, to whom be glory forever and ever. Amen.
E.Revelation 1:5-6
i. To him who loves us and has freed us from our sins by his blood
ii.6 and made us a kingdom, priests to his God and Father,
iii.to him be glory and dominion forever and ever. Amen.

Appendix 1: Discourse Outline
The Hebrew text is taken from BibleWorks 5’s WTT BHS Hebrew Old Testament (4th edition).
In the beginning
ar'äB' tyviÞareB. WTT Genesis 1:1
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x;Wråw> ~Ah+t. ynEåP.-l[; %v,xoßw>
`~yIM")h; ynEïP.-l[; tp,x,Þr;m. ~yhiêl{a/

Day 1 – Light Out of Darkness
Fiat: Light. God Made by Fiat: “Let There Be Light!”
Announcement: And God said
~yhiÞl{a/ rm,aYOðw: 3
Command: “Let there be light!”

rAa= yhiäy>

Perfect Fulfillment/Result: And there was light.

`rAa*-yhiy>w:)

Evaluation/Approval: God Approved: “Good”
Fact: Saw. And God saw the light

rAaàh'-ta, ~yhi²l{a/ ar.Y:ôw: 4
Interpretation: Good. That it was good.

bAj+-yKi

Separation: God Separated

~yhiêl{a/ lDeäb.Y:w:

between the light

rAaàh' !yBeî

and between the darkness

`%v,xo)h; !ybeîW

Naming: God Named. And God called
Ÿ~yhiÛl{a/ ar'’q.YIw: 5
the light “Day”

~Ayë ‘rAal'

and the darkness “Night.”

hl'y>l"+ ar'q"å %v,xoßl;w>

Boundary Marker & Day Number. God Completed: One Day
And there was evening

br,[,î-yhiy>w:)

and there was morning

rq,boß-yhiy>w:)
day one.

@ `dx'(a, ~Ayð
Day 2 – The Waters 6-8
God Commanded: “Let there be an expanse” Fiat 6
Announcement: And God said, 6a
~yhiêl{a/ rm,aYOæw: 6
Command: An Expanse to Separate 6b
Entity: Expanse “Let there be an expanse

[;yqIßr' yhiîy>

Location: in the midst of the waters,

~yIM"+h; %AtåB.

Purpose/Function: Separate
Function: Divide. and let it be a separator between

!yBeî lyDIêb.m; yhiäywI

Objects: Waters from waters. waters and the(?) waters.”

`~yIm")l' ~yIm:ß

God Made What He Commanded: Perfect Fulfillment 7
Made. And God made the expanse,
è[;yqir'h'-ta, é~yhil{a/ f[;Y:åw: 7
Separated. and separated

lDeªb.Y:w:

between the waters which were above the expanse

[;yqiêr'l' tx;T;ämi ‘rv,a] ‘~yIM;’h; !yBeÛ

and between the waters which were below the expanse.

[;yqI+r'l' l[;äme rv<ßa] ~yIM;êh; !ybeäW

Summary. And it was so.

`!kE)-yhiy>w:)

God Named What He Made: “Heavens.” Naming: And God called the expanse
“heavens.”
~yIm"+v' [;yqIßr'l'( ~yhi²l{a/ ar'óq.YIw: 8
God Completed: A Second Day. Boundary marker: And there was evening, and there
was morning, a second day.

@ `ynI)ve ~Ayð rq,boß-yhiy>w:) br,[,î-yhiy>w:)

Day 3 – The Earth
The Earth from Seas, Home for You and Me!
Fiat: God Made by Fiat. God Commanded
Introduction: And God said
~yhiªl{a/ rm,aYOæw: 9
Command
Waters gathered: Let the waters be gathered

~yIM;øh; Ww“Q'yI

Original location: from under the heavens

‘~yIm;’V'h; tx;T;Ûmi

Final destination: into one place,

dx'êa, ~Aqåm'-la,

Dry land appear: and let the dry land appear.

hv'_B'Y:h; ha,Þr'tew>

Perfect Fulfillment/Result: And it was so.

`!kE)-yhiy>w:)

Naming: God Named
Dry Land: “Earth.” And God called the dry land “earth”
#r,a,ê ‘hv'B'Y:l; Ÿ~yhiÛl{a/ ar'’q.YIw: 10
Gathering of Waters: “Seas.” and the gathering of waters he called “seas.”

~yMi_y: ar'äq' ~yIM:ßh; hwEïq.mil.W

Evaluation/Approval. God Approved. And God saw that it was good.

`bAj)-yKi ~yhiÞl{a/ ar.Y:ïw:

Plants and Trees, Food for Man and Beast!
Fiat: God Commanded
Introduction: And God said,
~yhiªl{a/ rm,aYOæw: 11
Command: Let the earth sprout vegetation,

av,D,ê ‘#r,a'’h' aveÛd>T;(

Grain: plants yielding seed,

[r;z<ë [;yriåz>m; bf,[e…

Fruit: fruit trees bearing fruit

‘yrIP. hf,[oÜ yrIúP. #[eä

Qualifier: both kinds? Or just fruit trees? according
to its kind417

Anëymil.

417 Could this be a chiasm as follows? Earth/plants, fruit trees, kinds, seed in [fruit], earth. If so, this would mean the
“kinds” refers to both plants (grain) and fruit trees.

Qualifier: both kinds? Or just fruit trees? whose seed
is in it

Abß-A[r>z: rv<ïa]

Location: upon the earth

#r,a'_h'-l[;

Perfect Fulfillment a. and it was so.

`!kE)-yhiy>w:)

God Made, by the means of the earth bringing forth. Perfect Fulfillment b. And
the earth brought forth vegetation,
av,D,û #r,a'øh' ace’ATw: 12
Grain. plants yielding seed

‘[r;z<’ [;yriÜz>m; bf,[eä

Kinds. according to their kinds,

WhnEëymil.

Fruit. and trees bearing fruit

yrI±P.-hf,[o) #[eów>

Explanation of differentia from grain. whose seed is in it

Abß-A[r>z: rv<ïa]

Kinds. according to their kinds.

WhnE+ymil.

Evaluation/Approval. God Approved. And God saw that it was good.

`bAj)-yKi ~yhiÞl{a/ ar.Y:ïw:

God Completed: A Third Day. And there was evening and there was morning, a third
day.
@ `yvi(yliv. ~Ayð rq,boß-yhiy>w:¥ br,[,î-yhiy>w:¥ 13
Day 4 – Lights to Rule the Heavens
God Commanded: Their Nature, Location, and Function
Introduction. And God said,
~yhiªl{a/ rm,aYOæw: 14
Command. “Let there be

yhiÛy>

Nature: What. lights

‘troaom.

Location: Where. in the expanse of the heavens

~yIm;êV'h; [;yqIår>Bi

Function: Why. Their function.
Separate Day & Night. to separate between the day and between the
night.

hl'y>L"+h; !ybeäW ~AYàh; !yBeî lyDI§b.h;l.

Signs & Times. And let them be for signs and for seasons and for
days and years.

`~ynI)v'w> ~ymiÞy"l.W ~ydIê[]Amål.W ‘ttoaol. WyÝh'w>

Give Light upon Earth. And let them be for lights in the expanse of
the heavens to give light upon the earth.”
~yIm;êV'h; [;yqIår>Bi ‘troAam.li WyÝh'w> 15

#r,a'_h'-l[; ryaiÞh'l.

Perfect Fulfillment. And it was so.

`!kE)-yhiy>w:¥

God Made: Their Nature as Lights and Primary Function as Rulers: Lights. And God
made the two great lights—
~yli_doG>h; troßaoM.h; ynEïv.-ta, ~yhiêl{a/ f[;Y:åw: 16
Great. the great light for the rule of the day,

~AYëh; tl,v,äm.m,l. ‘ldoG"h; rAaÝM'h;-ta,

Small. and the small light for the rule of the night

hl'y>L;êh; tl,v,äm.m,l. ‘!joQ'h; rAaÝM'h;-ta,w>
Stars. and the stars

`~ybi(k'AKh; taeÞw>

God Set: Them in Their Location and Set Them Functioning: Lights. And God set them
in the expanse of the heavens
~yIm"+V'h; [;yqIår>Bi ~yhiÞl{a/ ~t'²ao !TEïYIw: 17
to give light upon the earth,

`#r,a'(h'-l[; ryaiÞh'l.

and to rule the day and the night
hl'y>L;êb;W ~AYæB; ‘lvom.liw> 18
and to separate between the light and the darkness.

%v,xo+h; !ybeäW rAaàh' !yBeî lyDIêb.h;l]W¥

God Approved: of What He Had Made. And God saw that it was good.

`bAj)-yKi ~yhiÞl{a/ ar.Y:ïw:

God Completed: And there was evening and there was morning, a fourth day.
@ `y[i(ybir> ~Ayð rq,boß-yhiy>w:) br,[,î-yhiy>w:) 19
Day 5 – Fish & Fowl to Rule the Waters
God Commanded: Fish and Birds
Introduction: And God said,
~yhiêl{a/ rm,aYOæw: 20
Command
Fish. Let the waters swarm with swarms of living creatures (breath of life),

hY"+x; vp,n<å #r,v,Þ ~yIM;êh; Wcår>v.yI
Birds. and let birds fly

@pEåA[y> ‘@A[w>

above the earth

#r,a'êh'-l[;

across the expanse of the heavens.

`~yIm")V'h; [;yqIïr> ynEßP.-l[;

God Created: Fish and Birds. Perfect Fulfillment. And God created
~yhiêl{a/ ar'äb.YIw: 21
Fish
Large. the great sea creatures (serpents, dragons, sea monsters)

~yli_doG>h; ~nIßyNIT;h;-ta,

Small. and every living creature (breath of life)

ŸhY"åx;h;¥ vp,n<å-lK' taeäw>

Characteristics: Move & Multiply
Move. which moves,

tf,m,‡roh'(
Multiply. with which swarm the waters

~yIM;øh; Wc’r>v' ûrv,a]

according to their kinds

~h,ªnEymi(l.

Birds. and every thing that flies (bird) with wing

‘@n"K' @A[Ü-lK' tae’w>

according to its kind

WhnEëymil.

God Approved: of What He Made. And God saw that it was good.

`bAj)-yKi ~yhiÞl{a/ ar.Y:ïw:

God Blessed Their Rule: In Multiplication and Location. And God blessed them saying,
rmo=ale ~yhiÞl{a/ ~t'²ao %r,b'óy>w: 22
“Be fruitful and multiply

Wbªr>W WråP.

Fish: and fill the waters in the seas,

~yMiêY:B; ‘~yIM;’h;-ta, WaÜl.miW

Birds: and let the birds multiply on the earth.”

`#r,a'(B' br,yIï @A[ßh'w>

God Completed: A Fifth Day. And there was evening, and there was morning, a fifth day.
@ `yvi(ymix] ~Ayð rq,boß-yhiy>w:) br,[,î-yhiy>w:) 23
Day 6 – Animals & Man to Rule the Earth 24-31
God Created the Animals 24-25
God Commanded: Let the Earth Bring Forth Animals 24
Introduction. And God said,
~yhiªl{a/ rm,aYOæw: 24
Command. “Let the earth bring forth the living creature (breath of life)
according to its kind—

Hn"ëymil. ‘hY"x; vp,n<Ü #r,a'øh' ace’AT
Kinds
livestock

hm'îheB.

and creeping thing

fm,r,²w"

and beast of the earth

#r,a,Þ-Aty>x:)w>

according to its kind.

Hn"+ymil.

Perfect Fulfillment. And it was so.”

`!kE)-yhiy>w:)

God Made. And God made 25
û~yhil{a/ f[;Y:åw: 25
the beast of the earth according to its kind

Hn"©ymil. #r,a'øh' tY:“x;-ta,

and the livestock after its kind

Hn"ëymil. ‘hm'heB.h;-ta,w>
and everything that creeps upon the ground according to its kind.

WhnE+ymil. hm'Þd'a]h'( fm,r,î-lK' tae²w>

God Approved. And God saw that it was good.

`bAj)-yKi ~yhiÞl{a/ ar.Y:ïw:

God Created Man 26-30
God Commanded: Let Us Make Man 26
Introduction. And God said,
~yhiêl{a/ rm,aYOæw: 26
Command
Counsel Godward: Us - Image. “Let us make man

~d'²a' hf,î[]n:)

in our image,

WnmeÞl.c;B.

after our likeness.

Wnte_Wmd>Ki

Purpose Manward: Them – Dominion - Creatures. And let them
have dominion

ûWDr>yIw>

over the fish of the sea

~Y"÷h; tg:“d>bi

and over the birds of the heavens

~yIm;ªV'h; @A[åb.W

and over the livestock

‘hm'heB.b;W

and over all the earth

#r,a'êh'-lk'b.W

and over every creeping thing that creeps upon the earth.

`#r,a'(h'-l[; fmeîroh'¥ fm,r,Þh'-lk'b.W

God Created 27
God Created Man. Creator/Act/Origin/Metaphysics/Entity. So God created
(the) man in his image,
Amêl.c;B. ‘~d'a'h'¥-ta, Ÿ~yhiÛl{a/ ar'’b.YIw: 27
In the Image of God. Image/Pattern/Epistemology/Meaning. in the image
of God he created him,

At=ao ar'äB' ~yhiÞl{a/ ~l,c,îB.

In Two Genders: Genders/Social/Practice/Ethics/Activity. Male and
Female. male and female he created them.

`~t'(ao ar'îB' hb'Þqen>W rk"ïz"

God Blessed. Shows Covenant with Creation 28-30
The Blessing in General: Comprehensive Blessing. And God blessed them.
è~yhil{a/ é~t'ao %r,b'äy>w: 28
The Blessing in Particular
Command: The Cultural Mandate
Introduction. And God said to them,

~yhiªl{a/ ~h,øl' rm,aYO“w:

Command: Be Fruitful, Multiply, Fill, Subdue, Dominion
“Be fruitful

WrïP.

and multiply,

Wb±r>W

and fill the earth

#r,a'Þh'-ta, Waïl.miW
and subdue it,

h'vu_b.kiw>

and have dominion418

Wdúr>W

over the fish of the sea

‘~Y"h; tg:Üd>Bi

and over the bird of the heavens

~yIm;êV'h; @A[åb.W

and over every living thing that moves upon the
earth.”

`#r,a'(h'-l[; tf,m,îroh'¥ hY"ßx;-lk'b.W

Promise. The Provision of Food 29-30
Introduction. And God said,
~yhiªl{a/ rm,aYOæw: 29
Promise: Plants for Food. “Behold, I have given

yTit;’n" ûhNEhi

To Man 29. to you

~k,øl'

Plants
every green plant bearing seed which is
on the face of all the earth,

[r;z<© [;reäzO Ÿbf,[eä-lK'-ta,
#r,a'êh'-lk' ynEåP.-l[; ‘rv,a]

and every tree which in it is fruit of the
tree bearing seed.

ABï-rv,a] #[e²h'-lK'-ta,w>
[r;z"+ [;reäzO #[eÞ-yrIp.

For Food. To you it shall be for food.

`hl'(k.a'l. hy<ßh.yI) ~k,îl'

To Animals 30
Animals
And to every beast of the earth
#r,a'h'û tY:åx;-lk'l.W¥ 30
and to every bird of the heavens

~yIm;øV'h; @A[’-lk'l.W

and to everything that creeps on the earth
in which is the breath of life,
418 This list follows the same order, but is more condensed than the previous in v. 26, so summarizes.

#r,a'ªh'-l[; fmeäAr Ÿlkoål.W
hY"ëx; vp,n<å ‘AB-rv,a]
Plants for Food.

419

every green plant for food.

hl'_k.a'l. bf,[eÞ qr,y<ï-lK'-ta,
The Perfect Fulfillment. And it was so.

`!kE)-yhiy>w:)

God Approved: Of All He Had Made 31a
Comprehensive Review: All Creation. And God saw all that he had made,
hf'ê[' rv<åa]-lK'-ta, ‘~yhil{a/ ar.Y:Üw: 31
Intense Approval: Very Good. and behold, it was very good.

dao+m. bAjß-hNEhiw>

God Completed: The Sixth Day 31b. And there was evening, and there was morning, the
sixth day.

@ `yVi(Vih; ~Ayð rq,boß-yhiy>w:¥ br,[,î-yhiy>w:¥

The Sabbath Day
Creation Was Finished 1. Thus were finished the heavens and the earth and all their host.
`~a'(b'c.-lk'w> #r,a'Þh'w> ~yIm:ïV'h; WL±kuy>w: WTT Genesis 2:1
God Finished & Rested 2
Finished: And God finished
‘~yhil{a/ lk;Ûy>w: 2
on the seventh day

y[iêybiV.h; ~AyæB;

his work that he had done,

hf'_[' rv<åa] ATßk.al;m.
Rested: and he rested

‘tBov.YIw:

on the seventh day

y[iêybiV.h; ~AYæB;

from all his work that he had done.

`hf'([' rv<ïa] Atßk.al;m.-lK'mi

Blessed & Sanctified, Reason 3
God Blessed & Sanctified
So God blessed the seventh day
y[iêybiV.h; ~Ayæ-ta, ‘~yhil{a/ %r,b'Ûy>w: 3
and made it holy,

At+ao vDeÞq;y>w:

Reason: Because God Rested. because on it he rested from all his work that God
had done in creation.

‘tb;v' AbÜ yKiä
@ `tAf)[]l; ~yhiÞl{a/ ar'îB'-rv,a] ATêk.al;m.-lK'mi

The Covenant of Life with Man: The Generations of the Heavens and Earth 2:4-4:26
Heading statement: The Products
Their Essence. These are the generations
tAdôl.At hL,aeä 4
419 The verb is not present, because it is assumed to continue in force from the previous clause.

Their Source. of the heavens and the earth

#r,a'Þh'w> ~yIm:±V'h;

Their Point of Origin. The Time of the source’s creation was the moment and
location-means of the product’s metaphysical origin by providential preservation.
when they were created (or more literally, “in their being created”420),

~a'_r>B")hiB.421

The Covenant of Life by Means of Works. The creation and probation of Adam and Eve
in Paradise. Humans retain paradise by obeying God 2:4b-25
Its Establishment: The Provision of Man 4b-14
Its Time of Origin. Explicitly specifies time. Simultaneous with God’s day
1-6 creating and fashioning the heavens and earth. in the day

~Ay©B.

that the Lord God made the earth and the heavens.

`~yIm")v'w> #r,a,î ~yhiÞl{a/ hw"ïhy> tAf±[]422

Problem: No Covenant Life. No garden, rain, or gardener: man’s food,
providence, and presence 5-6
No Garden. Lack of plants/garden/culture 5a-b
Perennials. And (/when) every bush of the field (was) not
yet/before in the land/earth
hd,ªF'h; x;yfiä Ÿlkoåw>423 5

#r,a'êb' hy<åh.yI) ~r,j,…424

Annuals. and every small plant of the field had not yet sprung
up

xm'_c.yI ~r,j,ä hd,ÞF'h; bf,[eî-lk'w>

(Reason (parenthetical): Lack of Agriculture 5c-d. for

ûyKi

No rain: God’s providence 5c. the LORD God had not
caused it to rain

‘~yhil{a/ hw"Ühy> ryjiøm.hi425 al{’

Target. upon the ground/earth

#r,a'êh'-l[;

No gardener: Man’s cultivation 5d. and neither was there a
man to work the soil.

`hm'(d'a]h'(-ta,426 dboß[]l;( !yIa;ê427 ~d'äa'w>

But mist/springs 6)
Now (or “but [only? at least? Sufficiently? providentially?]”?)
420 As translated in Gesenius’ Hebrew Grammar, 1990, sec. 114q, p. 351.
421 Niphal infinitive construct, 3mp object suffix.
422 Qal infinitive construct.
423 Waw conjunctive.
424 Adverb of time.
425 Hiphil perfect 3ms.
426 Kline, “Because It Had Not Rained,” 150, fn. 7 holds this to mean ground which would have been tilled and irrigated by
man, because of the ANE context in which sometimes rivers were diverted to irrigate deserts to enable agriculture.
427 This zaqqeph almost appears to be the end of a clause, but the Massora Parva reads lamed-dagesh zaqqeph patach,
which the Massora Magna explains to mean this accenting appears 30 times, and because the zaqqeph is over the vowel
to accent the syllable, you should still pronounce the patach. As such, the Massora Magna indicate the zaqqeph is not
the end of a clause, but instead accents the syllable.

a mist was going up from the ground
#r,a'_h'-!mi hl,ä[]y:) daeÞw>428429 6
and was watering the whole face of the soil.

`hm'(d'a]h'(-ynE)P.-lK'-ta,( hq"ßv.hiw>430

Solution: God Provided Covenant Life. The Blessed Context: The Garden
of Eden. The Paradisaical Setting of Probation 7-14
Gardener: The Provision of Man. God gave man 7
Material: Form & content. Then the LORD God formed the
man
~d'ªa'h'(-ta, ~yhiøl{a/ hw"“hy> ûrc,yYIw:431 7
Material.432 (out of) dust

‘rp'['

Source. from the ground

hm'êd'a]h'ä-!mi433

Life: Breath. and breathed into his nostrils the breath of life

~yYI+x; tm;äv.nI wyP'Þa;B. xP;îYIw:

Product: Life. and the man became a living being.

`hY")x; vp,n<ïl. ~d'Þa'h'( yhiîy>w:)

Options for translating the temporal indicators
Man first
Plants first
Plants second
Man second
ESV 4 These are the generations 4 These are the generations of the
of the heavens and the earth when heavens and the earth when they
they were created, in the day that were created, in the day that the
the LORD God made the earth
LORD God made the earth and
and the heavens.
the heavens.
5 When no bush of the field was 5 Now every bush of the field
yet in the land and no small plant was in the land and every small
of the field had yet sprung up- for plant of the field had sprung up
the LORD God had not caused it beforehand
to rain on the land, and there was (for [although] the LORD God
428 Kline, “Because It Had Not Rained,” 150 says vv. 6 and 7 provide the twofold solution to the twofold problem
introduced in v. 5, but this seems to conflict with the fact this is a waw conjunctive, so fits better with the waw
conjunctives in v. 5 than the waw consecutive which resumes the mainline of the discourse in v. 7. I note that the waw
consecutive in v. 7 is followed by more waw consecutives in vv. 8 & 9, which inclines me to group the waw
consecutives together as one section. The waw consecutive beginning v. 6b could be an argument against my view and
for Kline’s, except for the fact it is in the middle of the sentence, so probably does not affect the prominence of the
sentence as a whole within the context of the discourse. But it appears to me the problem was in fact threefold, and
Kline misses this structure: no garden (5a), because no rain (5b) and no gardener (5c), and God’s solution was
threefold: gardener (7), garden (8, 9), and rain and other providences (10-14).
429 Futato, “Because It Had Rained,” 1998, 9, fn 29 says this is probably consecutive (“So”) and inceptive (“began”), but
could “with less likelihood” be adversative (“but”). I think it is better to take it as adversative because it begins with a
waw conjunctive, so is better grouped with the problem in v. 5 than with the solution in v. 7ff, which is characterized by
waw consecutives, indicating vv. 7ff are the main focus of the narrative, and vv. 5-6 are background information.
430 Hiphil waw consecutive perfect, 3ms.
431 Qal waw consecutive imperfect, 3ms. It appears to me this waw consecutive resumes the mainline of the narrative,
reinforcing that the whole of vv. 5-6 is one unified parenthetical section.
432 Williams, Hebrew Syntax: An Outline, sec. 53 labels this an accusative of material.
433 Ibid., sec. 322 labels this a min of source.

no man to work the ground,
had not caused it to rain on the
6 and a mist was going up from land, and there was no man to
the land and was watering the
work the ground,
whole face of the ground6 nevertheless a mist was going
7 then the LORD God formed the up from the land and was
man of dust from the ground and watering the whole face of the
breathed into his nostrils the
ground)
breath of life, and the man
7 then the LORD God formed the
became a living creature.
man of dust from the ground and
breathed into his nostrils the
breath of life, and the man
became a living creature.
God Provided the Garden
The Planting of God, and Home for Man 8
God Planted It. The planting of God. And the LORD
God planted
~yhi²l{a/ hw"ôhy> [J;úYIw: 8
A garden

-!G:

Location: in Eden

!d,[eÞB.

Direction (or more specific location?): in
the east

~d,Q<+mi

God Put Man There. Home for man.

`rc")y" rv<ïa] ~d'Þa'h'(-ta, ~v'ê ~f,Y"åw:

Trees: For Beauty, Food & Test 9. And the LORD God
caused to spring up
‘~yhil{a/ hw"Ühy> xm;úc.Y:w: 9
Every Tree
Location of origin. from the ground

hm'êd'a]h'ä-!mi

Nature. every tree [which is]

#[e²-lK'

Attributes
pleasant to the sight

ha,Þr>m;l. dm'îx.n<

and good for food.

lk'_a]m;l. bAjåw>

The Two Trees
Life. And the Tree of Life was in the midst of the
garden,

!G"ëh; %AtåB. 434‘~yYIx;h;( #[eÛw>

Knowledge of Good and Evil. and the Tree of
the Knowledge of Good and Evil.
434 Aalders, Genesis, 1981, 1:87 says this is a “plural of abstraction.”

`[r'(w" bAjï t[;D;Þh; #[e§w>
God Provided the “Rain:” God’s providence: Rivers, Regions, &
Resources 10-14.
The One River. and a river
‘rh'n"w> 10
Its Direction: Out of Eden. flowing435 out of Eden

!d,[eême aceäyO

Its Purpose: Water the Garden. to water the garden,

!G"+h;-ta, tAqßv.h;l.

Its Division: Into Four Heads. and from there436

‘~V'miW

it divided

dreêP'yI

and became four heads.

`~yvi(ar' h['îB'r>a;l. hy"ßh'w>

The Four Rivers
Pishon: Havilah: Gold, Bdellium, Onyx.
River Name: Pishon. The name of the
one is Pishon
!Av+yPi dx'Þa,h'( ~veî 11
Region: Havilah. It is the one which
surrounds the whole land of Havilah

bbeªSoh; aWhå
hl'êywIx]h;( #r,a,ä-lK' tae…

Resources: Gold, Bdellium, Onyx.
Gold
Its location. where there is
gold.

`bh'(Z"h; ~v'Þ-rv,a]

Its quality. And the gold of
that land is good;

#r,a'îh' bh;²z]W*
bAj+ awhiÞh;

12

Bdellium, Onyx. bdellium and
onyx stone are there

~v'î

xl;doßB.h;
`~h;Vo)h; !b,a,îw>

Gihon: Cush
River Name. The name of the second
river is Gihon;
435 Because this is a participle, following a waw conjunctive, I’m taking it to continue the sense of the main verb in v. 9,
indicating a further reality which God caused to “spring up.” I also take the min preposition to directly indicate not the
river’s source, but the direction of its flow, because it modifies or combines with this participle of motion.
436 I understand “there” to be the garden.

rh"ïN"h;-~ve(w> 13
!Ax+yGI ynIßVeh;
Region. It is the one which surrounds the
whole land of Cush.

bbeêASh; aWhå
`vWK) #r,a,î-lK' taeÞ

Tigris: Assyria
River Name. The name of the third river is
Hiddekel (Tigris)
lq,D,êxi ‘yviyliV.h; rh"ÜN"h; ~ve’w> 14
Region. It is the one which goes east of Assyria.

rWV+a; tm;äd>qi %lEßhoh;( aWhï

Euphrates. And the fourth river is Phrat
(Euphrates).

`tr'(p. aWhï y[iÞybir>h") rh"ïN"h;w>

Its Terms: God 15-17
Placed: Man to work & keep garden 15
Took. And the LORD God took the man
~d'_a'h'(-ta, ~yhiÞl{a/ hw"ïhy> xQ:±YIw:437 15
Put. and caused him to settle/rest in the Garden of Eden

!d,[eê-!g:b. WhxeäNIY:w:

Purpose
To Work. to work it

Hd'Þb.['l.

To Keep. and to keep it.

`Hr'(m.v'l.W

Commanded: Covenant 16-17. And the LORD God laid a charge on the
man saying,
rmo=ale ~d'Þa'h'(-l[; ~yhiêl{a/ hw"åhy> ‘wc;y>w:438 16
Permission to eat of any of the trees 16c-d
The Trees’ Identity. From all the trees of the garden

!G"ßh;-#[e( lKoïmi

The Permission to Eat. you may surely eat.

`lke(aTo lkoïa'

Prohibition to eat from Tree of Knowledge of Good and Evil 17a
The Tree’s Identity. But from the Tree of the Knowledge of
Good and Evil,
[r'êw" bAjå ‘t[;D;’h; #[eªmeW 17
The Prohibition to Eat. you shall not eat from it

WNM,_mi lk;Þato al{ï

Penalty of death 17b. Reason. For

yKiª

Its Time and Ground: Breach by eating of it. in the day you
437 This qal waw consecutive imperfect indicates v. 15 is not background material, but resumes the mainline of the
discourse, so ought to be considered part of the covenant presented in vv. 15-17.
438 The piel shows vv. 15-17’s intense concern is not with v. 15, but vv. 16-17.

eat from it

WNM,Þmi ^ïl.k'a] ~Ay°B.
Its Certainty and Nature. you will surely die.

`tWm)T' tAmï

Its Enjoyment: The Provision of Woman 18-23
Problem: No Covenant Companionship 18-20
A Helper Suitable – A Wife’s Unique Role. God’s Evaluation & Plan:
Need of helper suitable, make 18. And the LORD God said,
~yhiêl{a/ hw"åhy> ‘rm,aYO’w: 18
Man’s Need: Covenant Companionship 18a
Its Moral Evaluation: Good!. “It is not good

bAj±-al{

Its Relational Nature: To Be Together. for the man to
be separated unto himself.

AD+b;l. ~d'Þa'h'( tAyðh/

God’s Provision: A Helper Suitable 18b
Your Creator: God. I will make

-Hf,[/a,(

Your Beneficiary: Your Husband. for him

ALï

Your Role. a helper

rz<[Eß

Your Qualifications: Suitable. fit for him.

`AD*g>n<K.

The Point Man – The Husband’s Unique Role. Review of Adam’s
Need, Recognized from Carrying Out His Role. Create, name
animals, no helper 19-20
God Gave You Dominion. God’s action. 19
God Made Your Domain. God’s Formation. God
Formed Animals
Subject & action. So the LORD God formed
~yhiøl{a/ hw"“hy> ûrc,YIw:439 19
Substance & source: out of the ground

hm'ªd'a]h'(-!mi

Objects. animals
Land. every living thing of the field

‘hd,F'h; tY:Üx;-lK'

Sky. and every bird of the heavens

~yIm;êV'h; @A[å-lK' ‘taew>

God Gave You Your Domain. Animals’ Presentation.
God Presented Animals. Man’s freedom to name. and
caused it to go to the man

~d'êa'h'ä-la, ‘abeY"w:

Purpose: to see what he would call it.

Al=-ar'q.YI-hm; tAaßr>li

439 See Futato, “Because It Had Rained,” 1998, 10, fn 34 for references to discussion of whether this can be a pluperfect.

God Gave You Authority. God’s Principle. Man’s
Declaration, God’s Acceptance. And whatever the man
called every living creature, that was its name.

rv,’a] ûlkow>
hY"ßx; vp,n<ï ~d'²a'h'( Alô-ar'q.yI
`Am*v. aWhï

So Take Dominion! Man’s action. 20
Of the World Around. Man’s Practice. Man’s
Declaration. Adam Took Dominion by Naming. And
the man gave names
tAmªve ~d'øa'h'( ar'’q.YIw: 20
to all the livestock

‘hm'heB.h;-lk'l.

and to all the birds of the heavens

~yIm;êV'h; @A[ål.W

and to all the living things of the field,

hd,_F'h; tY:åx; lkoßl.W

With the Help of Your Wife. Man’s
Deprivation/Discovery. but
for Adam he did not find a helper suitable for
(like-comparable-to) him.

`AD*g>n<K. rz<[Eß 440ac'îm'-al{) ~d'§a'l.W

Solution: God Provided Covenant Companionship
God’s Work 21-22
Man’s Inaction: You Didn’t Make Your Wife. Sleep & rib 21.
Materials
Sedation of Man. God’s kindness, man’s passivity.
Causal Agent. So caused to fall the LORD God
Ÿ~yhiól{a/ hw"“hy> ûlPeY:w: 21
Nature of Effect. a deep sleep upon the man,

~d'Þa'h'-l[; hm'²Der>T;

Event of Effect. and he slept

!v"+yYIw:

Extraction of Material. Surgery. Equality of essence
in humanity, and the image of God.
Extraction. and he took one of his ribs

wyt'ê[ol.C;mi ‘tx;a; xQ;ªYIw:

Closure. and closed up with flesh under it.

`hN"T<)x.T; rf"ßB' rGOðs.YIw:

God’s Creation: God Made Your Wife. Made into woman,
brought to man 22
Woman’s Formation
440 The English translations make this passive, but the Hebrew is active, making the subject more explicit. Who is the
subject who “did not find”? Adam, or God? God is not mentioned in the verse, so that would be a surprising change of
subject. Adam is already mentioned as the indirect object, so it’s odd that he would be the sole agent in view, which
argues that the agent includes God. Could it be that both Adam and God are considered to be agents here, each in their
own way?

God’s Action. And built the LORD God the rib
[l'²Ceh;-ta,( Ÿ~yhiól{a/ hw"“hy> û!b,YIw: 22
Rib’s Description. which he had taken from the
man

~d'Þa'h'(-!mi xq:ïl'-rv,a]

Resulting Production. into a woman

hV'_ail.

Woman’s Presentation. and he caused her to go to the
man.

`~d'(a'h'(-la, h'a,Þbiy>w:

Give Man’s Response: Rejoice in Covenant Companship 23-25
In Man’s Declarations in Words: Recognizing and naming the
woman 23
And the man said,
è~d'a'h'¥ érm,aYOw: 23
Recognition: Recognize Her.
Emphatic Exclamation. Eureka! This at last

~[;P;ªh; tazOæ

Substantive identity and suitability. is bone
from my bone and flesh from my flesh;

yrI+f'B.mi rf"ßb'W ym;êc'[]me( ~c,[,…

Naming: Name Her
Name: Woman. this (she) shall be called
woman

hV'êai areäQ'yI ‘tazOl.

Reason: Origin. Taken from Man. because
this (she) was taken from man.

`taZO*-hx'q\lu( vyaiÞme yKiî

In Man’s Elation in Deeds: Joy in Union. Enjoyment of
marriage (24) and intimacy (25)
Its Foundation: In the Institution of Marriage.
Narrator’s explanatory comment about the future.
For this reason
‘!Ke-l[; 24
Leave: father and mother. a man shall
leave his father and his mother

AM=ai-ta,w> wybiÞa'-ta, vyaiê-bz"[]y:¥

Cleave: to his wife. and cleave to his
wife

ATêv.aiB. qb;äd'w>

One Flesh. and they shall become one
flesh.

`dx'(a, rf"ïb'l. Wyàh'w>

Its Expression: In The Intimacy of Marriage.
Narrator’s factual comment about the (narrative)
present.
Naked Together. And the two of them were

naked, the man and his wife

AT=v.aiw> ~d'Þa'h'( ~yMiêWr[] ‘~h,ynEv. WyÝh.YI)w: 25
Not Ashamed Together. and were not ashamed
[before one another].

`Wvv'(Bot.yI al{ßw>

The Covenant of Life by Means of Grace 3-5
Its Precipitation/Backdrop/Background and Establishment. Man’s Fall and Its
Consequences 3
Man’s Temptation and Fall 1-7
Temptation
The Serpent. The Tempter. Satan is Crafty. Now the serpent
‘vx'N"h;w> WTT Genesis 3:1
Distinguishing feature: More Crafty. was more crafty

‘lKomi ~Wrê[' hy"åh'

Common set of which he was a member: Beasts. than all the
beasts of the field

hd,êF'h; tY:åx;

More general set: creatures. which the LORD God had
made.

~yhi_l{a/ hw"åhy> hf'Þ[' rv<ïa]

Satan’s Question: Is God’s Word True and Good? And he said to
the woman,

hV'êaih'ä-la, ‘rm,aYO’w:

True? Did God Actually Say? “Is it true that God said

~yhiêl{a/ rm:åa'-yKi( @a;…

Good? Twisted the Permission into an Absolute Prohibition!
Made the prohibition absolute. ‘You shall not eat from any
tree of the garden?’”

`!G")h; #[eî lKoßmi Wlêk.ato) al{å

Eve’s Answer: True, but not Good. And the woman said to the
serpent,
vx'_N"h;-la, hV'Þaih'( rm,aToïw: 2
Correctly Restated the Permission. “From the fruit of the
trees of the garden we may eat.

`lke(anO !G"ßh;-#[e( yrIïP.mi

Correctly Restated the Prohibition, with an Incorrect
Addition. But from the fruit of the tree which is in the midst
of the garden God said,
~yhiªl{a/ rm:åa' è!G"h;-%AtB. rv<åa] é#[eh' yrIåP.miW 3
Correct quote. ‘You shall not eat from it,

WNM,êmi ‘Wlk.ato) al{Ü

Incorrect addition (but how can I prove it’s an
addition?). and you shall not touch it,

AB+ W[ßG>ti al{ïw>

Correctly Restated the Penalty, Weakened. lest you die.’”

`!Wt)muT.-!P,
Satan’s Reply: Not True, and not Good. But the serpent said to the
woman,
hV'_aih'(-la, vx'ÞN"h; rm,aYOðw: 4
Not True: Contradicted the Penalty. “You will not surely
die.

`!Wt)muT. tAmß-al{)

Not Good: God Is Withholding A Blessing: Divine Insight &
Knowledge. For God knows that
yKiª ~yhiêl{a/ [;deäyO yKi… 5
Cause, indicated by simultaneity of effect: eating
forbidden fruit. in the day of your eating of it,

WNM,êmi ~k,äl.k'a] ‘~AyB.

Effects:
Insight. your eyes will be opened

~k,_ynEy[e( Wxßq.p.nIw>

and you will become like God

~yhiêl{aKe( ‘~t,yyIh.wI

Knowledge. Apposition, specifying.
knowing good and evil.

`[r'(w" bAjï y[eÞd>yO

Man’s Fall
They Believed and Obeyed Satan’s Lies
In False Knowledge: You’ll Gain Food, Beauty, Wisdom.
Reasons. Now when the woman saw that
yKiä hV'‡aih'( ar,Teäw: 6
Food. good was the tree for food

lk'øa]m;l. #[e’h' ûbAj

Beauty. and a delight it was to the eyes

~yIn:©y[el' aWhå-hw"a]t;( ykiów>

Wisdom. and desirable was the tree to make wise,

lyKiêf.h;l. ‘#[eh' dm'Ûx.n<w>

In Rebellious Actions: Both Took & Ate
Eve’s
she took from its fruit

Ayàr>Pimi xQ:ïTiw:
and ate

lk;_aTow:

Adam’s
and gave some to her husband with her

HM'Þ[i Hv'²yail.-~G: !TEôTiw:
and he ate.

`lk;(aYOw:
They Knew and Lived Sin’s True Effects
In True Knowledge: of Guilt and Shame. Exposure before
God.
Guilt. Then were opened the eyes of both of them,
~h,êynEv. ynEåy[e ‘hn"x.q;’P'Tiw: 7
Shame. and they knew that they were naked.

~he_ ~MiÞruy[e( yKiî W[êd>YEåw:

In Unrepentant Actions: Working to Hide.
Working. And they sewed together fig leaves

hn"ëaet. hleä[] ‘WrP.t.YIw:)

To Hide. and made for themselves loincloths.

`tro)gOx] ~h,Þl' Wfï[]Y:w:

Interrogation and Sentence/Curse 8-19
Man’s Arraignment 8-13
Shame, or better, fear. 8-10
Heard and Hid 8
Heard. And they heard the sound (voice?) of the
LORD God walking in the garden in the breeze of the
day
~AY=h; x;Wrål. !G"ßB; %LEïh;t.mi ~yhi²l{a/ hw"ôhy> lAq’-ta, W[úm.v.YIw:) 8
Hid. And the man and his wife hid from the face of the
LORD God in the midst of the trees of the garden.

`!G")h; #[eî %AtßB. ~yhiêl{a/ hw"åhy> ‘ynEP.mi ATªv.aiw> ~d'øa'h'( aBe’x;t.YIw:

Called and Confessed. Sought and Found.
Called 9. And the LORD God called to the man
saying, “Where are you?”
`hK'Y<)a; Alß rm,aYOðw: ~d'_a'h'(-la, ~yhiÞl{a/ hw"ïhy> ar'²q.YIw: 9
Confessed 10. And he said,
rm,aYO¨w: 10
Heard. “I heard the voice (sound?) of you in
the garden,

!G"+B; yTi[.m;Þv' ^ïlq. o-ta,

Afraid. and I was afraid, because I was naked,

ykinOàa' ~roïy[e-yKi( ar'²yaiw"

Hid. and I hid myself.”

`abe(x'aew"
Blame 11-13
Adam

Questions. And he said,
rm,aYO¨w: 11
God Knows the Evidence of Sin. Blame toward
Satan? “Who told you you were naked?

hT'a'_ ~roßy[e yKiî ^êl. dyGIåhi ymi…

God Calls You to Confess Your Sin.

The broken command. Have from the
tree which I commanded you to not eat
from it,

WNM,Þmi-lk'a] yTiîl.bil. ^yti²yWIci rv<ôa] #[eªh'-!mih]
The offense. you eaten?”

`T'l.k'(a'

Answer. Adam blamed Eve, God, then himself. And
the man said,
~d'_a'h'( rm,aYOàw: 12
Eve and God. “The woman whom you gave to
be with me,

ydIêM'[i hT't;än" rv<åa] ‘hV'aih'(

Eve and himself. she gave to me from the tree
and I ate.”

`lke(aow" #[eÞh'-!mi yLiî-hn"t.n") awhi²

Eve Blamed the Serpent
Question. And the LORD God said to the woman,
“What is this you have done?”
tyfi_[' taZOæ-hm; hV'Þail' ~yhi²l{a/ hw"ôhy> rm,aYO“w: 13
Answer. Eve Blamed the Serpent. And the woman
said, “The serpent deceived me, and I ate.”

`lke(aow" ynIa:ßyVihi vx'îN"h; hV'êaih'( ‘rm,aTo’w:

The Curse
Justice and Mercy in the Serpent’s Curse. And the LORD God said
to the serpent,
évx'N"h;-la,( Ÿ~yhiîl{a/ hA'’hy> ûrm,aYOw: 14
Ground. “Because you have done this,

ètaZO t'yfiä[' yKiä

Curse
Justice on the Serpent the Instrument, Yet Mercy in
Providence
Its Unique Amount. cursed are you above all
the cattle and above all the living creatures of
the field,

hd,_F'h; tY:åx; lKoßmiW hm'êheB.h;-lK'mi ‘hT'a; rWrÜa'

Its Effects
Travel/Locomotion: Belly. upon your
belly you shall go,

%leête ^ån>xoG>-l[;

Food: Dust. and dust you shall eat,

lk;ÞaTo rp"ï['w>

Its Duration. all the days of your life.

`^yY<)x; ymeîy>-lK'

Justice on Satan the Agent, Yet Mercy in Salvation
Satan Hobbled through Enmity. And I will put
enmity

tyviªa' Ÿhb'äyaew> 15
With Individual Believers. between you
and the woman

hV'êaih'( !ybeäW ‘^n>yBe(

With Christ (Our Representative) and
His Church (Corporately). and between
your seed and her seed.

H['_r>z: !ybeäW ^ß[]r>z: !ybeîW

Christ’s Victory through Battle
Christ’s Victory. He shall bruise you [on
the] head,

varoê ^åp.Wvy> aWh…

Satan’s Defeat. and you shall bruise him
[on the] heel.

s `bqE)[' WNp,îWvT. hT'Þa;w>

Justice and Mercy in the Woman’s Curse
Addressee. To the woman he said,
rm;ªa' hV'äaih'-la,( 16
Misery in Raising Children
Its Substance: Multiplied Sorrow and Conception. “I
will surely multiply

‘hB,r>a; hB'Ûr>h;

Its Nature: Sorrow. your sorrow

%nEåAbC.[i

Its Focal Point: Conception. and conception;

%nEërohe(w>

Its Symbol: Sorrow in Giving Birth. in sorrow you
shall bring forth sons,

~ynI+b' ydIäl.Te( bc,[,ÞB.

Misery in Submitting to Your Husband
The Woman’s Sins: You Desire to Dominate Rather
than Submit. and to your husband shall your
longing441 be,

%teêq'WvåT. ‘%veyai-la,w>

The Husband’s Sins: He Oppresses Rather than
Sacrifices. and he shall rule over you.

s `%B")-lv'm.yI aWhßw>

Justice and Mercy in the Man’s Curse. And to Adam he said,
rm;ªa' ~d'äa'l.W 17
Its Reason 17a
Your Abdication: From Leading Your Wife in
Marriage. Rebellion Against the Order of Authority
441 TWOT, in loc, says “This is obviously neither an intensification nor a warping of a pre-existing hierarchy between the
sexes for no such hierarchy is alluded to.” I agree with the former, but not latter denial, because the word “rule”
indicates a hierarchy. Tellingly, the bibliographic reference that follows is to “Trible, P., ‘Depatriarchalizing in Biblical
Interpretation,’ JAAR 41:30-48, esp. p. 46. V.P.H.”

between Husband and Wife in Marriage. “Because
you listened to the voice of your wife

è^T,v.ai lAqål. éT'[.m;v'-yKi(

Your Rebellion: Against God’s Command. Rebellion
Against the Order of Authority between God and Man.
and ate from the tree which I commanded you saying,
‘You shall not eat from it,’

WNM,_mi lk;Þato al{ï rmoêale ‘^yti’yWIci rv<Üa] #[eêh'-!mi ‘lk;aTo’w:

The Curse 17b-19
On the Ground Your Workplace: Man’s
Home/environment/world. Workplace/habitation.
Curse on ground 17bff. Cursed is the ground
because of you;

^r,êWb[]B;( ‘hm'd'a]h'( hr'ÛWra]

Pain in eating from it. in pain you shall eat of it
all the days of your life,

`^yY<)x; ymeîy> lKoß hN"l,êk]aTo) ‘!AbC'[iB.

On its Produce Your Food & Furnishments: A Source
of Pain instead of only Pleasure. Fruitless vegetables
in thistles 18
Problems: Weeds. Produce thorns and thistles
for you. thorns and thistles it shall bring forth
for you,
%l"+ x;(ymiäc.T; rD:ßr>d;w> #Aqïw> 18
Poverty: Want. Eat plants of the field. and
you shall eat the plants of the field.

`hd,(F'h; bf,[eî-ta, T'Þl.k;a'w>

On Your Life 19
Hard. Hard work until you die. In contrast to
working to live (in Gen. 2:__?)
Eat by sweat. Effort. By the sweat of
your face you shall eat bread
~x,l,ê lk;aToå ‘^yP,’a; t[;ÛzEB. 19
Lifelong: till you return to the ground

hm'êd'a]h'ä-la, ‘^b.Wv) d[;Û

Short(ened). Lifecycle. Death is a return to
dust instead of glory.
Because it is your origin [should this be
joined with the previous clause?]. For
from it you were taken,

T'x.Q"+lu hN"M<ßmi yKiî

Because it is your material [should this
be joined with the next clause?]. for dust
you are,

hT'a;ê rp"å[-' yKi(

Because it is your body’s grave or result
of disintegration. and to dust you shall

return.

`bWv)T' rp"ß['-la,w>
Two Blessings of (Common?) Grace: Grace Received through Faith and
Providence 20, 21
Through Faith: Eve’s Name
Its Meaning: Life. And the man called the name of his wife Eve,
hW"+x; ATßv.ai ~veî ~d'²a'h'( ar'óq.YIw: 20
Its Reason: Mother of All Living. because she was the mother of all
living.

`yx'(-lK' ~aeî ht'Þy>h") awhiî yKi²

Through Providence: Clothing
Its Origin: God. And the LORD God made
~yhiøl{a/ hw"“hy> ûf[;Y:w: 21
Its Recipients: Men. for Adam and for his wife

AT±v.ail.W ~d'óa'l.

Its Nature: Tunics of skin. tunics of skin

rA[à tAnðt.K'

Its Result: Clothed. and caused them to be clothed.

@ `~ve(Bil.Y:w:

Partial Punishment, and Restraining Grace 22-24
The Problem. God’s Observations regarding: And the LORD God said,
~yhiªl{a/ hw"åhy> Ÿrm,aYOæw: 22
You Are A Sinner. God permitted the Fall. Man’s actual past change
God permitted: fall into estate of sin. “Behold,

!hEÜ

the man has become like one of us

WNM,êmi dx;äa;K. ‘hy"h' ‘~d'a'h'(

[in regard] to the knowledge of good and evil.

[r'_w" bAjå t[;d;Þl'

But (by His gracious election) God would not permit the eternal
damnation of all. Man’s potential future change God would not
permit: no possibility of salvation, or just unauthorized use, or
misuse, of the Tree of Life?. And now lest

-!P, ŸhT'ä[;w>

Eternal Damnation was within reach. he reach out his hand

Adªy" xl;äv.yI

If Adam sinned similarly with the Tree of Life. and take also
from the tree of life,

~yYIëx;h;( #[eäme ~G:… ‘xq;l'w>

By the tree’s effect. Explicit before the fall: “live forever.”
Implicit after the fall: Be damned forever. and eat, and live
forever--”

`~l'[( ol. yx;îw" lk;Þa'w>

The Solution
Excluded from Garden – God’s Presence & Blessings
Separation from God and the Garden. The LORD God sent

him from the garden of Eden

!d,[e_-!G:mi ~yhiÞl{a/ hw"ïhy> Whxe²L.v;y>w:) 23
Punishing work. to work the ground from which he had been
taken.

`~V'(mi xQ:ßlu rv<ïa] hm'êd'a]h'ä-ta, ‘dbo[]l;(

Excluded from Tree of Life – Eternal Life and Damnation
Banishment. He drove out the man
~d'_a'h'(-ta, vr,g"ßy>w: 24
Guards. and caused to settle on the east of the garden of
Eden

!d,[eø-!g:l. ~d,Q,’mi û!Kev.Y:w:
the cherubim

~ybiªruK.h;-ta,

and the flame of the sword turning [itself around]

tk,P,êh;t.Mih; ‘br,x,’h; jh;l;Û tae’w>

Purpose. Exclusion. to guard the way [of] the tree of life.

s `~yYI)x;h;( #[eî %r,D,Þ-ta, rmo§v.li
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Hn"ëymil. ‘hm'heB.h;-lk'w>
fmeîroh' fm,r,²h'-lk'w>
WhnE+ymil. #r,a'Þh'-l[;
lKoß WhnEëymil. @A[åh'-lk'w>
`@n")K'-lK' rAPðci

hb'_Teh;-la, x;nOà-la, WaboïY"w: 15
rf'êB'h;-lK'mi ‘~yIn:’v. ~yIn:Üv.
`~yYI)x; x;Wrï ABà-rv,a]
hb'Ûqen>W rk'’z" ~yaiªB'h;w> 16
hW"ïci rv<±a]K;¥ WaB'ê ‘rf'B'-lK'mi
hw"ßhy> rGOðs.YIw: ~yhi_l{a/ Atßao
`Ad*[]B;¥
~Ayà ~y[iîB'r>a; lWB±M;h; yhióy>w:¥ 17
~yIM;ªh; WBår>YIw: #r,a'_h'-l[;
~r'T'Þw: hb'êTeh;-ta, ‘Waf.YIw:
`#r,a'(h' l[;îme
daoßm. WBïr>YIw: ~yIM:±h; WrïB.g>YIw: 18
hb'ÞTeh; %l,Teîw: #r,a'_h'-l[;
`~yIM")h; ynEïP.-l[;
daoßm. daoïm. Wr±b.G"ï ~yIM;ªh;w> 19
WSªkuy>w: #r,a'_h'-l[;
~yhiêboG>h; ‘~yrIh'h,¥-lK'
`~yIm")V'h;-lK' tx;T;Þ-rv,a]
‘hM'a; hreÛf.[, vme’x] 20
WSßkuy>w: ~yIM"+h; Wrßb.G" hl'[.m;êl.mi
`~yrI)h'h,
fmeäroh' Ÿrf"åB'-lK' [w:ùg>YIw: 21
‘hm'heB.b;W @A[ÜB' #r,a'ªh'-l[;
#reäVoh; #r,V,Þh;-lk'b.W hY"ëx;b;äW
`~d'(a'h' lkoßw> #r,a'_h'-l[;
~yYI÷x; x;Wr’-tm;v.nI ûrv,a] lKo‡ 22
hb'Þr'x'(B, rv<ïa] lKo±mi wyP'ªa;B.
`Wtme(
Ÿ~Wqåy>h;-lK'-ta,( xm;YI÷w: 23
hm'ªd'a]h'¥ ynEåP.-l[; Ÿrv<åa]
‘fm,r,’-d[; ‘hm'heB.-d[; ~d'Ûa'me
WxßM'YIw: ~yIm;êV'h; @A[å-d[;w>
x;nO°-%a; ra,V'óyIw: #r,a'_h'-!mi
`hb'(TeB; ATßai rv<ïa]w:¥
#r,a'_h'-l[; ~yIM:ßh; WrïB.g>YIw: 24
`~Ay* ta;Þm.W ~yViîmix]
‘~yhil{a/ rKoÝz>YIw: WTT Genesis 8:1
‘hY"x;h;¥-lK' taeÛw> x;nOë-ta,
ATßai rv<ïa] hm'êheB.h;-lK'-ta,w>
‘x;Wr’ ~yhiîl{a/ rbe[’ ]Y:w: hb'_TeB;
`~yIM")h; WKvoßY"w: #r,a'êh'-l[;
~AhêT. tnOæy>[.m; ‘Wrk.S'(YIw: 2

aleîK'YIw: ~yIm"+V'h; tBoßrua]w:¥
`~yIm")V'h;-!mi ~v,G<ßh;
#r,a'Þh' l[;îme ~yIM:±h; WbvuóY"w: 3
~yIM;êh; Wrås.x.Y:w: bAv+w" %Alåh'
`~Ay* ta;Þm.W ~yViîmix] hce§q.mi
vd,xoåB; ‘hb'Teh; xn:T"Üw: 4
~Ayà rf"ï['-h['b.viB. y[iêybiV.h;
`jr'(r'a] yreîh' l[;Þ vd,xo+l;
rAsêx'w> %Alåh' ‘Wyh' ~yIM;ªh;w> 5
‘yrIyfi[]B'¥ yrI+yfi[]h'¥ vd,xoåh; d[;Þ
yveîar' Waßr>nI vd,xoêl; dx'äa,B.
`~yrI)h'h,¥
~Ay= ~y[iäB'r>a; #QEßmi yhi§y>w:¥ 6
hb'ÞTeh; !ALïx;-ta, x;nOë xT;äp.YIw:
`hf'([' rv<ïa]
aceÛYEw: bre_[oh'¥-ta, xL;Þv;y>w: 7
~yIM:ßh; tv,boïy>-d[; bAvêw" ‘aAcy"
`#r,a'(h' l[;îme
AT+aime hn"ßAYh;-ta, xL;îv;y>w: 8
l[;Þme ~yIM;êh; WLq:åh] ‘tAar>li
`hm'(d'a]h'¥ ynEïP.
x;An÷m' hn"“AYh; ûha'c.m'-al{)w> 9
‘wyl'ae bv'T'Ûw: Hl'ªg>r;-@k;l.
ynEåP.-l[; ~yIm:ß-yKi hb'êTeh;-la,
‘Ady" xl;Ûv.YIw: #r,a'_h'-lk'
wyl'Þae Ht'²ao abeîY"w: h'x,êQ'YIw:
`hb'(Teh;-la,
~ymiÞy" t[;îb.vi dA[ê lx,Y"åw: 10
xL;îv; @s,YO°w: ~yrI+xea]
`hb'(Teh;-!mi hn"ßAYh;-ta,
t[eäl. ‘hn"AYh; wyl'Ûae abo’T'w: 11
@r"åj' tyIz:ß-hle[] hNEïhiw> br,[,ê
WLq:ï-yKi x;nOë [d;YEåw: h'ypi_B.
`#r,a'(h' l[;îme ~yIM:ßh;
~ymiÞy" t[;îb.vi dA[ê lx,Y"åYIw: 12
hn"ëAYh;-ta, ‘xL;v;y>w: ~yrI+xea]
`dA[) wyl'Þae-bWv hp'îs.y"-al{)w>
tAaøme-vvew> tx;’a;B. yhiy>w:û¥ 13
vd,xoêl; dx'äa,B. ‘!AvarIB'¥ hn"©v'
#r,a'_h' l[;äme ~yIM:ßh; Wbïr>x")
hb'êTeh; hseäk.mi-ta, ‘x;nO’ rs;Y"Üw:
ynEïP. Wbßr>x'¥ hNEïhiw> ar>Y:¨w:

`hm'(d'a]h'¥
h['ób.viB. ynIëVeh; ‘vd,xo’b;W 14
hv'Þb.y" vd,xo+l; ~Ayà ~yrI±f.[,w>
s `#r,a'(h'
x;nOð-la, ~yhiÞl{a/ rBEïd;y>w: 15
`rmo*ale
hT'§a; hb'_Teh;-!mi aceÞ 16
^yn<ßb'-yve(n>W ^yn<ïb'W ^±T.v.aiw>
`%T")ai
^øT.ai-rv<)a] hY"“x;h;-lK' 17
hm'²heB.b;W @A[ôB' rf'ªB'-lK'mi
fmeîroh' fm,r,²h'-lk'b.W
Îaceäy>h;Ð ¿aceAhÀ #r,a'Þh'-l[;
Wrïp'W #r,a'êb' Wcår>v'¥w> %T"+ai
`#r,a'(h'-l[; Wbßr'w>
ATïv.aiw> wyn"±b'W x;nO=-aceYEßw: 18
`AT*ai wyn"ßb'-yve(n>W
‘fm,r,’h'-lK' hY"©x;h;¥-lK' 19
fmeäAr lKoß @A[êh'-lk'w>
~h,êytexoåP.v.mil. #r,a'_h'-l[;
`hb'(Teh;-!mi Waßc.y"
hw"+hyl;¥ x;BeÞz>mi x;nO° !b,YIïw: 20
hm'äheB.h; ŸlKoåmi xQ;úYIw:
@A[åh' ‘lKomiW hr'ªAhJ.h;
`x;Be(z>MiB; tl{ß[o l[;Y:ïw: rhoêJ'h;
x;yreä-ta, éhw"hy> xr;Y"åw: 21
hw"÷hy> rm,aYO“w: èx;xoyNIh;
lLe’q;l. @siaoû-al{) ABªli-la,
rWbå[]B; ‘hm'd'a]h'(-ta, dA[Ü
~d'²a'h' bleó rc,yEå yKiû ~d'êa'h'¥
dA[± @sIïao-al{)w> wyr'_[uN>mi [r;Þ
rv<ïa]K;¥ yx;Þ-lK'-ta, tAKïh;l.
`ytiyfi(['
[r;z<³ #r,a'_h' ymeäy>-lK' d[oß 22
@r,xo±w" #yIq:ôw> ~xoøw" rqo’w> ryciq'w>û
`WtBo)v.yI al{ï hl'y>l:ßw" ~Ayðw>
~yhiêl{a/ %r,b'äy>w: WTT Genesis 9:1
rm,aYOõw: wyn"+B'-ta,w> x;nOà-ta,
Waïl.miW Wbßr>W WrïP. ~h,²l'
`#r,a'(h'-ta,
hy<ëh.yI) ‘~k,T.xiw> ~k,Ûa]r;AmW 2
l[;Þw> #r,a'êh' tY:åx;-lK' l[;…

rv,’a] ûlkoB. ~yIm"+V'h; @A[å-lK'
ygEïD>-lk'b.W* hm'²d'a]h'¥ fmoôr>Ti
`WnT'(nI ~k,îd>y<B. ~Y"ßh;
yx;ê-aWh rv<åa] ‘fm,r,’-lK' 3
qr,y<åK. hl'_k.a'l. hy<ßh.yI ~k,îl'
`lKo)-ta, ~k,Þl' yTit;în" bf,[eê
al{ï Amßd' Avïp.n:B. rf'§B'-%a; 4
`Wlke(ato
‘~k,ytevo)p.n:l. ~k,Ûm.DI-ta, %a;’w> 5
hY"ßx;-lK' dY:ïmi vroêd>a,
‘dY:mi ~d'ªa'h'¥ dY:åmiW WNv,_r>d>a,
vp,n<ï-ta, vroßd>a, wyxiêa' vyaiä
`~d'(a'h'¥
~d'Þa'B'¥ ~d'êa'h'¥ ~D;ä ‘%pevo 6
~l,c,äB. yKi… %pE+V'yI AmæD'
`~d'(a'h'-ta, hf'Þ[' ~yhiêl{a/
Wcïr>vi Wb+r>W WråP. ~T,Þa;w> 7
s `Hb'(-Wbr>W #r,a'Þb'
x;nOë-la, ‘~yhil{a/ rm,aYOÝw: 8
`rmo*ale ATßai wyn"ïB'-la,w>
ytiÞyrIB.-ta, ~yqI±me ynIïn>hi ynI¨a]w: 9
`~k,(yrex]a;¥ ~k,Þ[]r.z:-ta,(w> ~k,_T.ai
rv<åa] ‘hY"x;h;¥ vp,n<Ü-lK' tae’w> 10
hm'²heB.B; @A[ôB' ~k,êT.ai
~k,_T.ai #r,a'Þh' tY:ïx;-lk'b.W*
tY:ïx; lkoßl. hb'êTeh; yaeäc.yO ‘lKomi
`#r,a'(h'
~k,êT.ai ‘ytiyrIB.-ta, ytiÛmoqih]w: 11
dA[ß rf"±B'-lK' treóK'yI-al{)w>
dA[± hy<ïh.yI-al{)w> lWB+M;h; yMeämi
`#r,a'(h' txeîv;l. lWBßm;
tazOÝ ~yhiªl{a/ rm,aYOæw: 12
!teªnO ynIåa]-rv,a] ‘tyrIB.h;-tAa)
vp,n<ï-lK' !ybe²W ~k,êynEybeäW ‘ynIyBe
troßdol. ~k,_T.ai rv<åa] hY"ßx;
`~l'(A[
!n"[+ 'B,( yTit;Þn" yTi§v.q;-ta, 13
ynIßyBe tyrIêB. tAaål. ‘ht'y>h")w>
`#r,a'(h' !ybeîW
#r,a'_h'-l[; !n"ß[' ynIïn>[;¥B. hy"¨h'w> 14
`!n")['B, tv,Q<ßh; ht'îa]r>nIw>
rv<Üa] ytiªyrIB.-ta, yTiär>k;z"w> 15

vp,n<ï-lK' !ybe²W ~k,êynEybeäW ‘ynIyBe
hy<“h.yI)-al{)w> rf"+B'-lk'B. hY"ßx;
txeÞv;l. lWBêm;l. ‘~yIM;’h; dA[Ü
`rf")B'-lK'
!n"[+ 'B,( tv,Q<ßh; ht'îy>h'w> 16
~l'êA[ tyrIåB. ‘rKoz>li h'ytiªyair>W
vp,n<å-lK' ‘!ybeW ~yhiêl{a/ !yBeä
rv<ïa] rf"ßB'-lk'B. hY"ëx;
`#r,a'(h'-l[;
tazOÝ x;nO=-la, ~yhiÞl{a/ rm,aYOðw: 17
ytimoêqih] rv<åa] ‘tyrIB.h;-tAa)
rv<ïa] rf"ßB'-lK' !ybeîW ynI¨yBe
@ `#r,a'(h'-l[;
‘~yaic.YO*h; x;nO©-ynEb. Wyæh.YI)w: 18
tp,y"+w" ~x'äw> ~veÞ hb'êTeh;-!mi
`![;n")k. ybiîa] aWhß ~x'§w>
x;nO=-ynEB. hL,aeÞ hv'îl{v. 19
`#r,a'(h'-lk' hc'îp.n") hL,aeÞmeW
hm'_d'a]h'¥ vyaiä x;nOà lx,Y"ïw: 20
`~r,K'( [J;ÞYIw:
rK"+v.YIw: !yIY:ßh;-!mi T.v.YEïw: 21
`hl{)h\a' %AtïB. lG:ßt.YIw:
taeÞ ![;n:ëk. ybiäa] ~x'… ar>Y:©w: 22
wyx'Þa,-ynE)v.li dGEïY:w: wybi_a' tw:år>[,
`#Wx)B;
tp,y<÷w" ~ve’ ûxQ;YIw: 23
‘Wmyfi’Y"w: hl'ªm.Fih;-ta,
‘Wkl.YE)w: ~h,êynEv. ~k,äv.-l[;
tw:år>[, taeÞ WS§k;y>w: tyNIër;xoåa]
tyNIër;xoåa] ‘~h,ynEp.W ~h,_ybia]
`Wa)r' al{ï ~h,Þybia] tw:ïr>[,w>
tae² [d;YE¨w: An=yYEmi x;nOà #q,yYIïw: 24
`!j")Q'h; AnðB. Alß-hf'['î-rv,a]
db,[,î ![;n"+K. rWråa' rm,aYOàw: 25
`wyx'(a,l. hy<ïh.yI) ~ydIÞb'[]
yhel{åa/ hA"ßhy> %WrïB' rm,aYO¨w: 26
`Aml'( db,[,î ![;n:ßk. yhiîywI ~ve_
!Koàv.yIw> tp,y<ël. ‘~yhil{a/ T.p.y:Ü 27
db,[,î ![;n:ßk. yhiîywI ~ve_-yleh\a'(B.
`Aml'(
lWB+M;h; rx:åa; x;nOà-yxiy>w:¥ 28
~yViÞmix]w:¥ hn"ëv' ‘tAame vl{Üv.

`hn")v'
[v;ÛT. x;nOë-ymey>-lK' ‘Wyh.YI)w: 29
hn"+v' ~yViÞmix]w: hn"ëv' ‘tAame
@ `tmo)Y"w:
tdoål.AT ‘hL,ae’w> WTT Genesis 10:1
Wdïl.W"YIw: tp,y"+w" ~x'ä ~veÞ x;nOë-ynEB.
`lWB)M;h; rx:ïa; ~ynIßB' ~h,²l'
yd;Þm'W gAgëm'W rm,GOæ tp,y<ë ynEåB. 2
`sr'(ytiw> %v,m,ÞW lb'_tuw> !w"åy"w>
tp;ÞyrIw> zn:ïK]v.a; rm,GO= ynEßb.W 3
`hm'(r>g:tow>
vyvi_r>t;w> hv'äylia/ !w"ßy" ynEïb.W 4
`~ynI)d'dow> ~yTiÞKi
‘~yIAGh; yYEÜai Wdúr>p.nI hL,aemeû 5
An=vol.li vyaiÞ ~t'êcor>a;B.
`~h,(yEAgB. ~t'ÞxoP.v.mil.
~yIr:ßc.miW vWKï ~x'_ ynEßb.W 6
`![;n")k.W jWpïW
hl'êywIx]w:¥ ‘ab's. vWkê ynEåb.W 7
ak'_T.b.s;w> hm'Þ[.r;w> hT'îb.s;w>
`!d")d>W ab'îv. hm'Þ[r. ; ynEïb.W
aWhå dro+m.nI-ta, dl;äy" vWkßw> 8
`#r,a'(B' rBoàGI tAyðh.li¥ lxeêhe
ynEåp.li dyIc:ß-rBo*gI hy"ïh'-aWh) 9
dro±m.nIK. rm;êa'yE) ‘!Ke-l[; hw"+hy>
`hw")hy> ynEïp.li dyIc:ß rABðGI
‘ATk.l;m.m; tyviÛare yhi’T.w: 10
hnE+l.k;w> dK;äa;w> %r,a,Þw> lb,êB'
`r[")n>vi #r,a,ÞB.
ac'äy" awhiÞh; #r,a'îh'-!mi 11
hwEën>ynIå-ta, ‘!b,YI’w: rWV+a;
`xl;K'(-ta,w> ry[iÞ tboïxor>-ta,w>
!ybeäW hwEßn>ynI) !yBeî !s,r,ê-ta,w>) 12
`hl'(doG>h; ry[iîh' awhiÞ xl;K'_
~ydIóWl-ta, dl;úy" ~yIr;‡c.miW 13
~ybiÞh'l.-ta,w> ~ymin² "[]-ta,w>
`~yxi(Tup.n-: ta,w>
~ysiúrut.P;-ta,w>) 14
Waïc.y" rv,’a] ~yxiªlus.K;-ta,w>
~yTiÞv.liP. ~V'²mi
s `~yrI)Top.K;-ta,w>
AràkoB. !doðyci-ta, dl;²y" ![;n:©k.W 15

`txe(-ta,w>
yrIêmoa/h'ä-ta,w> ‘ysiWby>h;-ta,w> 16
`yvi(G"r.GIh; taeÞw>
yqIßr[> ;h;¥-ta,w> yWIïxih;¥-ta,w> 17
`ynI)ySih;-ta,w>
yrIßm'C.h;-ta,w> ydIîw"r>a;h'¥-ta,w> 18
Wcpoên" rx:åa;w> yti_m'x]h;¥-ta,w>
`ynI)[n] :K.h;¥ tAxßP.v.mi
!doêyCimi ‘ynI[]n:K.h;¥ lWbÜG> yhiúy>w:¥ 19
hZ"+[;-d[; hr'r'Þg> hk'îa]Bo
hr'²mo[]w: hm'doôs. hk'úa]Bo
`[v;l'(-d[; ~yIßboc.W hm'îd>a;w>
~t'ÞxoP.v.mil. ~x'ê-ynEb. hL,aeä 20
`~h,(yEAgB. ~t'Þcor>a;B. ~t'_nOvo)l.li
s
‘ybia] aWh+-~G: dL;ÞyU ~veîl.W 21
tp,y<ï yxiÞa] rb,[eê-ynEB.-lK'
`lAd)G"h;
rWV+a;w> ~l'äy[e ~veÞ ynEïB. 22
`~r'(a]w:¥ dWlïw> dv;Þk.P;r>a;w>
rt,g<ïw> lWxßw> #W[ï ~r'_a] ynEßb.W 23
`vm;(w"
xl;v'_-ta, dl;äy" dv;Þk.P;r>a;w> 24
`rb,[e(-ta, dl;îy" xl;v,Þw>
~veä ~ynI+b' ynEåv. dL;ÞyU rb,[eîl.W 25
‘wym'y"b. yKiÛ gl,P,ª dx'úa,h'¥
wyxiÞa' ~veîw> #r,a'êh' hg"ål.p.nI
`!j")q.y"
dd'ÞAml.a;-ta, dl;êy" !j"åq.y"w> 26
tw<m"ßr>c;x]-ta,w> @l,v'_-ta,w>
`xr;y")-ta,w>
lz"ßWa-ta,w> ~r'îAdh]-ta,w> 27
`hl'(q.DI-ta,w>
laeÞm'ybi(a]-ta,w> lb'îA[-ta,w> 28
`ab'(v.-ta,w>
hl'ÞywIx]-ta,w> rpIïAa-ta,w> 29
`!j")q.y" ynEïB. hL,aeÞ-lK' bb'_Ay-ta,w>
av'_Memi ~b'Þv'Am yhiîy>w:¥ 30
`~d,Q<)h; rh:ï hr'p'Þs. hk'îa]Bo
~t'ÞxoP.v.mil. ~veê-ynEb. hL,aeä 31
`~h,(yEAgl. ~t'Þcor>a;B. ~t'_nOvol.li
x;nO°-ynEB. txoôP.v.mi hL,aeä 32

hL,aeømeW ~h,_yEAgB. ~t'Þdol.Atl.
rx:ïa; #r,a'ÞB' ~yI±AGh; Wdôr>p.nI
@ `lWB)M;h;
#r,a'Þh'-lk' yhiîy>w:¥ WTT Genesis 11:1
`~ydI(x'a] ~yrIßb'd>W tx'_a, hp'äf'
~d,Q<+mi ~['äs.n"B. yhiÞy>w:¥ 2
r["nß >vi #r,a,îB. h['²q.bi Waïc.m.YIw:¥
`~v'( Wbv.YEïw:
Wh[eªre-la, vyaiä Wrúm.aYOw: 3
hp'Þr>f.nIw> ~ynIëbel. hn"åB.l.nI hb'h'…
‘hn"beL.h; ~h,Ûl' yhi’T.w: hp'_ref.li
~h,Þl' hy"ïh' rm'êxeh;äw> !b,a'êl.
`rm,xo)l;
WnL'ä-hn<b.nI Ÿhb'h'ä Wrúm.aYOw: 4
~yIm;êV'b; Avåarow> ‘lD'g>miW ry[iª
#Wpßn"-!P, ~ve_ WnL'Þ-hf,[]n:)w>
`#r,a'(h'-lk' ynEïP.-l[;
taoïr>li hw"ëhy> dr,YEåw: 5
rv<ïa] lD'_g>Mih;-ta,w> ry[iÞh'-ta,
`~d'(a'h' ynEïB. WnàB'
‘dx'a, ~[;Û !hEå hw"©hy> rm,aYOæw: 6
hz<ßw> ~L'êkul. ‘tx;a; hp'Ûf'w>
‘hT'[;w> tAf+[]l; ~L'äxih;
rv<ïa] lKo± ~h,ême rcEåB'yI-al{)
`tAf)[]l;¥ Wmßz>y"
~v'Þ hl'îb.n"w> hd'êr>nE¥ hb'h'… 7
vyaiÞ W[êm.v.yI al{å ‘rv,a] ~t'_p'f.
`Wh[e(re tp;îf.
~V'Þmi ~t'²ao hw"ïhy> #p,Y"“w: 8
WlßD>x.Y:w:¥ #r,a'_h'-lk' ynEåP.-l[;
`ry[i(h' tnOðb.li
lb,êB' ‘Hm'v. ar'Ûq' !Keú-l[; 9
tp;äf. hw"ßhy> ll;îB' ~v'²-yKi
~c'äypih/ ‘~V'miW #r,a'_h'-lK'
@ `#r,a'(h'-lK' ynEßP.-l[; hw"ëhy>
~ve… ~veê tdoål.AT hL,ae… 10
dl,AYàw: hn"ëv' ta;äm.-!B,
rx:ïa; ~yIt:ßn"v. dv'_k.P;r>a;-ta,
`lWB)M;h;
AdåyliAh ‘yrex]a;¥ ~veª-yxiy>w:¥ 11
tAaßme vmeîx] dv'êk.P;r>a;-ta,
s `tAn*b'W ~ynIßB' dl,AYðw: hn"+v'

vmeîx' yx;ê dv;äk.P;r>a;w> 12
dl,AYàw: hn"+v' ~yviÞl{v.W
`xl;v'(-ta,
‘yrex]a;¥ dv;ªk.P;r>a; yxiäy>w:¥ 13
~ynIëv' vl{åv' xl;v,ê-ta, AdåyliAh
dl,AYðw: hn"+v' tAaßme [B;îr>a;w>
s `tAn*b'W ~ynIßB'
hn"+v' ~yviäl{v. yx;Þ xl;v,îw> 14
`rb,[e(-ta, dl,AYàw:
AdåyliAh ‘yrex]a; xl;v,ª-yxiy>w:¥ 15
[B;îr>a;w> ~ynIëv' vl{åv' rb,[eê-ta,
~ynIßB' dl,AYðw: hn"+v' tAaßme
s `tAn*b'W
~yviÞl{v.W [B;îr>a; rb,[e§-yxiy>w:) 16
`gl,P'(-ta, dl,AYàw: hn"+v'
AdåyliAh ‘yrex]a; rb,[eª-yxiy>w:) 17
hn"ëv' ~yviäl{v. gl,P,ê-ta,
dl,AYðw: hn"+v' tAaßme [B;îr>a;w>
s `tAn*b'W ~ynIßB'
hn"+v' ~yviäl{v. gl,p,Þ-yxiy>w:¥ 18
`W[)r>-ta, dl,AYàw:
AdåyliAh ‘yrex]a; gl,p,ª-yxiy>w:¥ 19
~yIt:åam'W ~ynIßv' [v;Teî W[êr>-ta,
s `tAn*b'W ~ynIßB' dl,AYðw: hn"+v'
~yviÞl{v.W ~yIT:ïv. W[êr> yxiäy>w: 20
`gWr)f.-ta, dl,AYàw: hn"+v'
AdåyliAh ‘yrex]a; W[ªr> yxiäy>w: 21
~ynIßv' [b;v,î gWrêf.-ta,
~ynIßB' dl,AYðw: hn"+v' ~yIt:åam'W
s `tAn*b'W
hn"+v' ~yviäl{v. gWrßf. yxiîy>w: 22
`rAx*n"-ta, dl,AYàw:
AdïyliAh yre²x]a; gWrªf. yxiäy>w: 23
dl,AYðw: hn"+v' ~yIt:åam' rAxàn"-ta,
s `tAn*b'W ~ynIßB'
~yrIßf.[,w> [v;Teî rAxên" yxiäy>w: 24
`xr;T'(-ta, dl,AYàw: hn"+v'
AdåyliAh ‘yrex]a; rAxªn" yxiäy>w: 25
hn"ßv' hreîf.[,-[v;(T. xr;T,ê-ta,
~ynIßB' dl,AYðw: hn"+v' ta;äm.W
s `tAn*b'W
hn"+v' ~y[iäb.vi xr;t,Þ-yxiy>w:¥ 26

rAxàn"-ta, ~r'êb.a;-ta, ‘dl,AY’w:
`!r")h'-ta,w>
xr;T,… xr;T,ê tdoål.AT ‘hL,ae’w> 27
rAxàn"-ta, ~r'êb.a;-ta, dyliäAh
dyliîAh !r"ßh'w> !r"+h'-ta,w>
`jAl)-ta,
xr;T,ä ynEßP.-l[; !r'êh' tm'Y"åw: 28
rWaïB. ATßd>l;Am #r,a,îB. wybi_a'
`~yDI(f.K;
~h,Þl' rAx°n"w> ~r'ób.a; xQ;’YIw: 29
yr'êf' ‘~r'b.a;-tv,ae( ~veÛ ~yvi_n"
hK'êl.mi ‘rAxn"-tv,ae( ~veÛw>
ybiîa]w:¥ hK'Þl.mi-ybi(a] !r"ïh'-tB;
`hK'(s.yI
Hl'Þ !yaeî hr'_q[' ] yr;Þf' yhiîT.w: 30
`dl'(w"
An©B. ~r'äb.a;-ta, xr;T,ø xQ;’YIw: 31
AnëB.-!B, ‘!r'h'-!B, jAlÜ-ta,w>
~r'äb.a; tv,aeÞ AtêL'K; yr;äf' ‘taew>
rWaåme ~T'øai Wa’c.YEw: An=B.
![;n:ëK. hc'r>a:å ‘tk,l,’l' ~yDIªf.K;
`~v'( Wbv.YEïw: !r"ßx'-d[; WaboïY"w:
~ynIßv' vmeîx' xr;t,ê-ymey> Wyæh.YIw: 32
xr;T,Þ tm'Y"ïw: hn"+v' ~yIt:åam'W
s `!r")x'B.
‘hw"hy> rm,aYOÝw: WTT Genesis 12:1
^ïc.r>a;me ^±l.-%l, ~r'êb.a;-la,
^ybi_a' tyBeämiW ^ßT.d>l;AM)miW
`&'a<)r>a; rv<ïa] #r,a'Þh'-la,
^êk.r,b'äa]w: lAdêG" yAgæl. ‘^f.[,a,(w> 2
`hk'(r'B. hyEßh.w< ^m<+v. hl'ÞD>g:a]w:
^ßl.L,q;m.W ^yk,êr>b"åm. ‘hk'r]b")a]w: 3
lKoß ^êb. Wkår>b.nIw> rao=a'
`hm'(d'a]h' txoïP.v.mi
rB<ÜDI rv,’a]K; ~r'ªb.a; %l,YEåw: 4
jAl+ ATßai %l,YEïw: hw"ëhy> ‘wyl'ae
‘~ynIv' vmeÛx'-!B, ~r'ªb.a;w>
`!r")x'me AtßaceB. hn"ëv' ~y[iäb.viw>
yr;’f'-ta, û~r'b.a; xQ:åYIw: 5
wyxiªa'-!B, jAlå-ta,w> ATøv.ai
Wvk'êr' rv<åa] ‘~v'Wkr>-lK'-ta,w>
!r"+x'b. Wfå['-rv,a] vp,N<ßh;-ta,w>

![;n:ëK. hc'r>a:å ‘tk,l,’l' Waªc.YEw:
`![;n")K. hc'r>a:ï WaboßY"w:
d[;… #r,a'êB' ‘~r'b.a; rboÝ[]Y:w: 6
hr,_Am !Alåae d[;Þ ~k,êv. ~Aqåm.
`#r,a'(B' za'î ynIß[n] :K.h;¥w>
~r'êb.a;-la, ‘hw"hy> ar'ÛYEw: 7
!TEßa, ^ê[]r.z:“l. rm,aYO¨w:
‘~v' !b,YIÜw: taZO=h; #r,a'äh'-ta,
`wyl'(ae ha,îr.NIh; hw"ßhyl; x;Beêz>mi
~d,Q<±mi hr'h'ªh' ~V'ømi qTe’[.Y:w: 8
hl{+h\a' jYEåw: laeÞ-tybe(l.
~d,Q,êmi y[;äh'w> ‘~Y"mi laeÛ-tyBe(
hw"ëhyl;¥ ‘x;Be’z>mi ~v'Û-!b,YI)w:
`hw")hy> ~veîB. ar'Þq.YIw:
[;Asßn"w> %Alïh' ~r'êb.a; [S;äYIw: 9
@ `hB'g>N<)h;
dr,YE“w: #r,a'_B' b['Þr' yhiîy>w: 10
~v'ê rWgæl' ‘hm'y>r;’c.mi ~r'Ûb.a;
`#r,a'(B' b['Þr'h' dbeîk'-yKi(
aAbål' byrIßq.hi rv<ïa]K; yhi§y>w: 11
yr;äf'-la, ‘rm,aYO’w: hm'y>r"+c.mi
yKi² yTi[.d;êy" an"å-hNEhi ATêv.ai
`T.a'( ha,Þr>m;-tp;y> hV'îai
‘%t'ao WaÜr>yI-yKi( hy"©h'w> 12
tazO= ATåv.ai Wrßm.a'w> ~yrIêc.Mih;
`WY*x;y> %t"ïaow> ytiÞao Wgðr>h'w>
‘![;m;’l. T.a'_ ytixoåa] an"ß-yrIm.ai 13
ht'îy>x'w> %reêWb[]b; yliä-bj;yyI)
`%lE)l'g>Bi yviÞpn. :
~r'Þb.a; aAbïK. yhi§y>w: 14
‘~yrIc.Mih; WaÜr>YIw: hm'y>r"+c.mi
awhiÞ hp'îy"-yKi( hV'êaih'ä-ta,
`dao)m.
h[oêr>p; yreäf' ‘Ht'ao WaÜr>YIw: 15
h[o+r>P;-la, Ht'Þao Wlïl.h;(y>w:
`h[o)r>P; tyBeî hV'Þaih' xQ:ïTuw:
Hr'_Wb[]B; byjiÞyhe ~r'îb.a;l.W 16
~yrIêmox]w: ‘rq'b'W-!aco AlÜ-yhiy>w:¥
tnOàtoa]w: txoêp'v.W ‘~ydIb'[]w:
`~yLi(m;g>W
h[o±r>P;-ta, Ÿhw"ôhy> [G:“n:y>w: 17
At+yBe-ta,w> ~yliÞdoG> ~y[iîg"n>

`~r'(b.a; tv,aeî yr;Þf' rb:ïD>-l[;
~r'êb.a;l. ‘h[or>p; ar'Ûq.YIw: 18
yLi_ t'yfiä[' taZOà-hm; rm,aYO¨w:
yKiî yLiê T'd>G:åhi-al{ hM'l'…
`awhi( ^ßT.v.ai
awhiê ytixoåa] ‘T'r>m;’a' hm'Ûl' 19
hT'§[;w> hV'_ail. yliÞ Ht'²ao xQ:ïa,w"
`%lE)w" xq:ï ^ßT.v.ai hNEïhi
~yvi_n"a] h[oßrP> ; wyl'²[' wc;îy>w: 20
ATàv.ai-ta,w> At°ao WxïL.v;y>w:¥
`Al*-rv,a]-lK'-ta,w>
~r'’b.a; ûl[;Y:w: WTT Genesis 13:1
ATõv.aiw> aWhû ~yIr;øc.Mimi
AMß[i jAlïw> Al°-rv,a]-lk'w>
`hB'g>N<)h;
hn<¨q.MiB; dao+m. dbeäK' ~r'Þb.a;w> 2
`bh'(Z"b;W @s,K,ÞB;
bg<N<ßmi wy['êS'm;l. ‘%l,YE’w: 3
~AqªM'h;-d[; lae_-tyBe(-d[;w>
¿hl{h\a'À ~v'Û hy"h'’-rv,a]
!yBeî hL'êxiT.B; ‘ÎAlh\a'¥Ð
`y['(h' !ybeîW laeÞ-tyBe(
x;Beêz>Mih; ‘~Aqm.-la, 4
hn"+voarIB' ~v'Þ hf'['î-rv,a]
~veîB. ~r'Þb.a; ~v'² ar'îq.YIw:
`hw")hy>
%lEßhoh; jAlêl.-~g:w> 5
rq"ßb'W-!aco hy"ïh' ~r'_b.a;-ta,
`~yli(h'aow>
#r,a'Þh' ~t'²ao af'în"-al{w> 6
‘~v'Wkr> hy"Üh'-yKi( wD'_x.y: tb,v,äl'
`wD'(x.y: tb,v,îl' Wlßk.y") al{ïw> br'ê
y[eäro !yBe… byrIª-yhiy>w:¥ 7
y[eäro !ybeÞW ~r'êb.a;-hnE)q.mi
yZIërIP.h;w> ‘ynI[]n:K.h;(w> jAl+-hnEq.mi
`#r,a'(B' bveîyO za'Þ
jAlª-la, ~r'øb.a; rm,aYO“w: 8
ynIåyBe ‘hb'yrIm. yhiÛt. an"“-la;
^y[,_ro !ybeäW y[;Þro !ybeîW ^yn<ëybeW
`Wnx.n")a] ~yxiÞa; ~yviîn"a]-yKi(
^yn<ëp'l. ‘#r,a'’h'-lk' al{Üh] 9
yl'_['me an"ß dr,P'îhi

hn"miêyaew> lamoåF.h;-~ai
`hl'yai(m.f.a;w> !ymiÞY"h;-~aiw>
‘ar>Y:w: wyn"©y[e-ta, jAlå-aF'YIw: 10
yKiî !Deêr.Y:h; rK:åKi-lK'-ta,
txeäv; ŸynEåp.li hq<+v.m; HL'Þku
hr'êmo[]-ta,w> ‘~dos.-ta, hw"©hy>
~yIr;êc.mi #r,a,äK. ‘hw"hy>-!g:K.
`r[;co) hk'Þa]Bo
tae… jAlª Alå-rx;b.YIw: 11
jAlß [S;îYIw: !Deêr.Y:h; rK:åKi-lK'
l[;îme vyaiÞ Wdêr>P"åYIw: ~d,Q<+mi
`wyxi(a'
![;n"+K.-#r,a,(B. bv;äy" ~r'Þb.a; 12
rK'êKih; yreä['B. ‘bv;y" jAlªw>
`~do)s.-d[; lh;Þa/Y<w:
~yaiJ_ 'x;w> ~y[iÞr' ~doês. yveän>a;w> 13
`dao)m. hw"ßhyl;
~r'ªb.a;-la, rm:åa' hw"ùhyw:¥ 14
af'ä AMê[ime¥ jAlå-dr,P'(hi ‘yrex]a;
~AqßM'h;-!mi haeêr>W ‘^yn<’y[e an"Ü
hB'g>n<ßw" hn"poðc' ~v'_ hT'äa;-rv,a]
`hM'y")w" hm'd>qEïw"
#r,a'²h'-lK'-ta, yKió 15
hN"n<+T.a, ^ål. ha,Þro hT'îa;-rv,a]
`~l'(A[-d[; ^ß[]r.z:l.W*
rp:[å ]K; ^ß[]r.z:-ta,( yTiîm.f;w> 16
vyaiª lk;äWy-~ai Ÿrv<åa] #r,a'_h'
#r,a'êh' rp:[å ]-ta, ‘tAnm.li
`hn<)M'yI ^ß[]r>z:-~G:)
#r,a'êB' %LEåh;t.hi ~Wq… 17
^ßl. yKiî HB'_x.r'l.W HK'Þr>a'l.
`hN"n<)T.a,
bv,YE±w: abo±Y"w: ~r'ªb.a; lh;äa/Y<w: 18
!Ar+b.x,B. rv<åa] areÞm.m; ynEïl{aeB.
@ `hw")hyl;¥ x;BeÞz>mi ~v'î-!b,YI)w:
lp,är'm.a; ‘ymeyBi yhiªy>w: WTT Genesis 14:1
%l,m,ä %Ayàr>a; r['ên>vi-%l,m,(
%l,m,ä ‘rm,[o’l'r>d'K. rs"+L'a,
`~yI)AG %l,m,î l['Þd>tiw> ~l'êy[e
‘[r;B,’-ta, hm'ªx'l.mi Wfå[' 2
%l,m,ä [v;Þr>Bi-ta,w> ~doês. %l,m,ä
hm'ªd>a; %l,m,ä Ÿba'än>vi hr'_mo[]

¿~yyIboc.À %l,m,ä ‘rb,ae’m.v,w>
[l;B,Þ %l,m,îW Î~yyIëAbc.Ð
`r[;co)-ayhi
qm,[eÞ-la, Wrêb.x'( ‘hL,ae’-lK' 3
`xl;M,(h; ~y"ï aWhß ~yDI_Fih;
Wdßb.[' hn"ëv' ‘href.[, ~yTeÛv. 4
hreîf.[-, vl{v.W rm,[o+l'r>d'K.-ta,
`Wdr'(m' hn"ßv'
aB'ä hn"÷v' hre’f.[, û[B;r>a;b.W 5
rv<åa] ‘~ykil'M.h;w> rm,[oªl'r>d'k.
‘~yaip'r>-ta, WKÜY:w: ATêai
~yzIßWZh;-ta,w> ~yIn:ër>q; troåT.v.[;B.
hwEßv'B. ~ymiêyaeh'¥ ‘taew> ~h'_B.
`~yIt")y"r>qi
ry[i_fe ~r'rä >h;B. yrIßxoh;-ta,w> 6
rv<ßa] !r'êaP' lyaeä d[;…
`rB")d>Mih;-l[;
WaboøY"w: WbvuY"w:û 7
vdeêq' awhiä ‘jP'v.mi !y[eÛ-la,
yqI+lem'[]h' hdeÞf.-lK'-ta,( WK§Y:w:
bveÞYOh; yrIêmoa/h'ä-ta, ‘~g:w>
`rm")T' !coðc.x;(B.
%l,m,äW ~doøs.-%l,m,( ace’YEw: 8
%l,m,äW ‘hm'd>a; %l,m,ÛW hr'ªmo[]
[l;B,Þ %l,m,îW Î~yIëAbc.Ð ¿~yyIboc.À
‘~T'ai WkÜr>[;Y:)w: r[;co+-awhi
`~yDI(Fih; qm,[eÞB. hm'êx'l.mi
~l'ªy[e %l,m,ä rm,[oøl'r>d'K. taeä 9
‘lp,r'm.a;w> ~yIëAG %l,m,ä ‘l['d>tiw>
%l,m,ä %Ayàr>a;w> r['ên>vi %l,m,ä
~ykiÞl'm. h['îB'r>a; rs"+L'a,
`hV'(mix]h;-ta,
troÜa/B,¥ ~yDIªfih; qm,[eäw> 10
WsnU±Y"w: rm'êxe ‘troa/B,
hr'Þmo[]w: ~doïs.-%l,m,(
hr'h,î ~yrißa'v.NIh;w> hM'v'_-WlP.YIw:
`WsN")
~doôs. vku’r>-lK'-ta, Wxq.YIw:û 11
~l'Þk.a'-lK'-ta,w> hr'²mo[]w:
`Wkle(YEw:
Av±kur>-ta,w> jAlô-ta, Wx’q.YIw: 12
aWhïw> Wkle_YEw: ~r'Þb.a; yxiîa]-!B,

`~do)s.Bi bveÞyO
~r'äb.a;l. dGEßY:w: jyliêP'h; ‘aboY"w: 13
ynE÷l{ae(B. !ke’vo ûaWhw> yrI+b.[ih'
‘lKov.a, yxiÛa] yrIªmoa/h' areäm.m;
yleî[]B; ~heÞw> rnEë[' yxiäa]w:
`~r'(b.a;-tyrIb.
hB'Þv.nI yKiî ~r'êb.a; [m;äv.YIw: 14
ydeäyliy> wyk'øynIx]-ta, qr,Y"“w: wyxi_a'
vl{åv.W ‘rf'[' hn"Ümov. Atªybe
`!D")-d[; @Doàr>YIw: tAaême
aWhï hl'y>l:± Ÿ~h,óyle[] qle’x'YEw: 15
‘~peD>r>YIw:¥ ~Ke_Y:w: wyd'Þb'[]w:
lamoßF.mi rv<ïa] hb'êAx-d[;
`qf,M'(d;l.
û~g:w> vku_r>h'-lK' taeÞ bv,Y"¨w: 16
byviêhe ‘Avkur>W wyxiÛa' jAl’-ta,
`~['(h'-ta,w> ~yviÞN"h;-ta, ~g:ïw>
èAtar'q.li é~dos.-%l,m,( aceäYEw: 17
‘tAKh;me¥ AbªWv yreäx]a;
rm,[oêl'-rd'K.-ta,
AT+ai rv<åa] ~ykiÞl'M.h;-ta,w>
qm,[eî aWhß hwEëv' qm,[eä-la,
`%l,M,(h;
~leêv' %l,m,ä ‘qd,c,’-yKil.m;W 18
!hEßko aWhïw> !yIy"+w" ~x,l,ä ayciÞAh
`!Ay*l.[, laeîl.
%WrÜB' rm:+aYOw: WhkeÞr>b'y>w:¥ 19
hnEßqo !Ayël[. , laeäl. ‘~r'b.a;
`#r,a'(w" ~yIm:ïv'
!Ayël[. , laeä ‘%Wrb'W 20
^d<+y"B. ^yr,Þc' !GEïmi-rv,a]
`lKo)mi rfEß[]m; Alï-!T,YIw:
~doßs.-%l,m,( rm,aYOðw: 21
vp,N<ëh; yliä-!T, ~r'_b.a;-la,
`%l")-xq:) vkuÞr>h'w>
%l,m,ä-la, ~r'Þb.a; rm,aYOðw: 22
‘hw"hy>-la, ydIÛy" ytimo’yrIh] ~do+s.
`#r,a'(w" ~yIm:ïv' hnEßqo !Ayël.[, laeä
l[;n:ë-%Ar)f. d[;äw> ‘jWxmi-~ai 23
%l"+-rv,a]-lK'mi xQ:ßa,-~aiw>
yTir>v:ï[/h, ynIßa] rm;êato al{åw>
`~r'(b.a;-ta,

Wlåk.a'¥ rv<åa] qr;… yd;ª['l.Bi 24
~yviên"a]h'¥ ‘ql,xe’w> ~yrIê['N>h;
lKoåv.a, ‘rnE[' yTi_ai Wkßl.h' rv<ïa]
s `~q")l.x, Wxïq.yI ~heÞ areêm.m;W
~yrIåb'D>h; Ÿrx:åa; WTT Genesis 15:1
‘hw"hy>-rb;d> hy"Üh' hL,aeªh'
rmo=ale hz<ßx]M;B;¥ ~r'êb.a;-la,
!gEåm' ‘ykinOa' ~r'ªb.a; ar'äyTi-la;
`dao)m. hBeîr>h; ^ßr>k'f. %l'ê
‘hwIhy/ yn"Üdoa] ~r'ªb.a; rm,aYOæw: 2
%lEåAh ykiÞnOa'w> yliê-!T,Ti-hm;
aWhß ytiêyBe qv,m,ä-!b,W yrI+yrI[]
`rz<[<)ylia/ qf,M,îD;
al{ï yliê !hEå ~r'êb.a; rm,aYOæw: 3
ytiÞyBe-!b, hNEïhiw> [r;z"+ hT't;Þn"
`yti(ao vreîAy
‘wyl'ae hw"Ühy>-rb;d> hNE“hiw> 4
‘~ai-yKi hz<+ ^ßv.r'yyI) al{ï rmoêale
aWhß ^y[,êMemi aceäyE rv<åa]
`^v<)r'yyI)
‘rm,aYO’w: hc'Wxªh; Atøao ace’AYw: 5
‘rpos.W hm'y>m;ªV'h; an"å-jB,h;
rPoæs.li lk;ÞWT-~ai ~ybiêk'AKåh;
hy<ßh.yI hKoï Alê rm,aYOæw: ~t'_ao
`^[<)r>z:
ALß h'b,îv.x.Y:w: hw"+hyB;¥ !mIßa/h,w> 6
`hq")d'c.
hw"©hy> ynIåa] wyl'_ae rm,aYOàw: 7
rWaåme ‘^yti’aceAh rv<Üa]
#r,a'îh'-ta, ^±l. tt,l'ó ~yDIêf.K;
`HT'(v.rIl. taZOàh;
hM'îB; hwIëhy/ yn"ådoa] rm:+aYOw: 8
`hN"v<)r'yai¥ yKiî [d;Þae
‘yli hx'îq. wyl'ªae rm,aYOæw: 9
tv,L,Þvum. z[eîw> tv,L,êvum. hl'äg>[,
`lz")Agw> rtoàw> vL'_vum. lyIa:åw>
hL,aeª-lK'-ta, Alå-xQ:)YI)w: 10
!TEïYIw: %w<T'êB; ‘~t'ao rTEÜb;y>w:
Wh[e_re tar;äq.li Arßt.Bi-vyai
`rt")b' al{ï rPoàcih;-ta,w>
~yrI+g"P.h;-l[; jyI[:ßh' dr,YEïw: 11
`~r'(b.a; ~t'Þao bVeîY:w:

aAbêl' ‘vm,V,’h; yhiÛy>w: 12
~r'_b.a;-l[; hl'äp.n" hm'ÞDer>t;w>
hl'Þdog> hk'îvex] hm'²yae hNEïhiw>
`wyl'([' tl,p,înO
[d;øTe [;do’y" ~r'ªb.a;l. rm,aYOæw: 13
‘#r,a,’B. ^ª[]r>z: hy<åh.yI ŸrgEå-yKi
~t'_ao WNæ[iw> ~Wdßb'[]w: ~h,êl' al{å
`hn")v' tAaßme [B;îr>a;
Wdboß[]y: rv<ïa] yAG°h;-ta, ~g:ôw> 14
Waßc.yE !kEï-yrex]a;w> ykinO=a' !D"å
`lAd)G" vkuîr>Bi
^yt,Þboa]-la, aAbïT' hT'²a;w> 15
`hb'(Aj hb'îyfeB. rbEßQ'Ti ~Al+v'B.
hN"hE+ WbWvåy" y[iÞybir> rAdðw> 16
yrIßmoa/h' !wOð[] ~le²v-' al{ yKió
`hN"hE)-d[;
hj'Þl'[]w: ha'B'ê ‘vm,V,’h; yhiÛy>w: 17
dyPiäl;w> ‘!v'[' rWNÝt; hNE“hiw> hy"+h'
~yrIïz"G>h; !yBeÞ rb;ê[' rv<åa] vaeê
`hL,ae(h'
hw"±hy> tr;óK' aWhªh; ~AYæB; 18
rmo=ale tyrIåB. ~r'Þb.a;-ta,
#r,a'äh'-ta, ‘yTit;’n" ^ª[]r.z:l.
~yIr;êc.mi rh:åN>mi taZOëh;
`tr'(P.-rh;n> ldoßG"h; rh"ïN"h;-d[;
taeÞw> yZIënIQ.h;-ta,w> ‘ynIyQeh;-ta, 19
`ynI)mod>Q;h;
yZIßrIP.h;-ta,w> yTiîxih;-ta,w> 20
`~yai(p'r>h'-ta,w>
ynIë[]n:K.h;¥-ta,w> ‘yrImoa/h'¥-ta,w> 21
s `ysi(Wby>h;-ta,w> yviÞG"r.GIh;-ta,w>
~r'êb.a; tv,aeä ‘yr;f'w> WTT Genesis 16:1
hx'îp.vi Hl'²w> Al= hd'Þl.y" al{ï
`rg")h' Hm'îv.W tyrIßc.mi
~r'ªb.a;-la, yr;øf' rm,aTo’w: 2
td,L,êmi ‘hw"hy> ynIr:Üc'[] an"ù-hNEhi
yl;îWa ytiêx'p.vi-la, ‘an"-aBo
~r'Þb.a; [m;îv.YIw: hN"ME+mi hn<ßB'ai
`yr'(f' lAqïl.
~r'ªb.a;-tv,ae( yr;äf' xQ;úTiw: 3
Ht'êx'p.vi ‘tyrIc.Mih; rg"Üh'-ta,
tb,v,îl. ~ynIëv' rf,[,ä ‘#Qemi

!TEïTiw: ![;n"+K. #r,a,äB. ~r'Þb.a;
Alï Hv'Þyai ~r'îb.a;l. Ht'²ao
`hV'(ail.
‘ar,Te’w: rh;T;_w: rg"ßh'-la, aboïY"w: 4
HT'Þr>biG> lq:ïTew: ht'r'êh' yKiä
`h'yn<)y[eB.
é~r'b.a;-la, yr;äf' rm,aTo’w: 5
yTit;Ûn" ykiªnOa' è^yl,[' ysiäm'x]
yKiä ‘ar,Te’w: ^q,êyxeB. ‘ytix'p.vi
jPoïv.yI h'yn<+y[eB. lq:ßaew" ht'r'êh'
`^yn<)ybeW ynIïyBe hw"ßhy>
hNEÜhi yr;ªf'-la, ~r'øb.a; rm,aYO“w: 6
Hl'Þ-yfi[] %deêy"B. ‘%tex'p.vi
yr;êf' h'N<å[;T.w: %yIn"+y[eB. bAJåh;
`h'yn<)P'mi xr;Þb.Tiw:
hw"±hy> %a:ôl.m; Ha'úc'm.YIw:) 7
rB"+d>MiB; ~yIM:ßh; !y[eî-l[;
`rWv) %r,d,îB. !yI[:ßh'-l[;
yr;²f' tx;îp.vi rg"ùh' rm;ªaYOw: 8
ykile_te hn"a"åw> tab'Þ hZ<ïmi-yae(
yTiêr>biG> yr;äf' ‘ynEP.mi rm,aTo§w:
`tx;r;(Bo ykiÞnOa'
hw"ëhy> %a:ål.m; ‘Hl' rm,aYOÝw: 9
yNIß[;t.hiw> %TE+r.biG>-la, ybiWvß
`h'yd,(y" tx;T;î
hw"ëhy> %a:ål.m; ‘Hl' rm,aYOÝw: 10
%[E+r.z-: ta, hB,Þr>a; hB'îr>h;
`bro)me rpEßS'yI al{ïw>
hw"ëhy> %a:ål.m; ‘Hl' rm,aYOÝw: 11
!BE+ T.d>l;äyOw> hr'Þh' %N"ïhi
la[eêm'v.yI ‘Amv. tar'Ûq'w>
`%yE)n>[-' la, hw"ßhy> [m;îv'-yKi(
Adåy" ~d'êa' ar,P,ä ‘hy<h.yI aWhÜw> 12
ynEïP.-l[;w> AB= lKoß dy:ïw> lKoêb;
`!Ko*v.yI wyx'Þa,-lk'
rbEåDoh; ‘hw"hy>-~ve ar'Ûq.Tiw: 13
yKiä yai_r\ laeä hT'Þa; h'yl,êae
ytiyaiÞr' ~l{±h] ~g:ïh] hr'ªm.a'¥
`yai(ro yreîx]a;
raeêB.l; ar'äq' ‘!Ke-l[; 14
hNEïhi yai_ro yx;Þl; raEïB.
`dr,B'( !ybeîW vdeÞq'-!ybe

!BE+ ~r'Þb.a;l. rg"±h' dl,Teów: 15
An°B.-~v, ~r'ób.a; ar'’q.YIw:
`la[e(m'v.yI rg"ßh' hd'îl.y"-rv,a]
hn"ßv' ~ynIïmov.-!B, ~r'§b.a;w> 16
rg"ïh'-td,l,(B. ~ynI+v' vveäw>
s `~r'(b.a;l. la[eÞm'v.yI-ta,
~r'êb.a; yhiäy>w: WTT Genesis 17:1
~ynI+v' [v;teäw> hn"ßv' ~y[iîv.Ti-!B,
~r'ªb.a;-la, hw"÷hy> ar'’YEw:
yD;êv; laeä-ynIa] ‘wyl'ae rm,aYOÝw:
`~ymi(t' hyEïh.w< yn:ßp'l. %LEïh;t.hi
^n<+ybeW ynIåyBe ytiÞyrIb. hn"ïT.a,w> 2
`dao)m. daoïm.Bi ^ßt.Aa hB,îr>a;w>
wyn"+P-' l[; ~r'Þb.a; lPoïYIw: 3
`rmo*ale ~yhiÞl{a/ AT±ai rBEïd;y>w:
%T"+ai ytiÞyrIb. hNEïhi ynI¨a] 4
`~yI)AG !Amïh] ba;Þl. t'yyI¨h'w>
^ßm.vi-ta, dA[± areîQ'yI-al{w> 5
~h'êr'b.a; ‘^m.vi hy"Üh'w> ~r'_b.a;
`^yTi(t;n> ~yIßAG !Amïh]-ba; yKi²
daoêm. daoåm.Bi ‘^t.ao) ytiÛrep.hiw> 6
^ïM.mi ~ykiÞl'm.W ~yI+Agl. ^yTiÞt;n>W
`Wace(yE
ynIåyBe ytiøyrIB.-ta, yti’moqih]w: 7
^yr,²x]a; ^ô[r] >z: !ybe’W ^n<©ybeW
~l'_A[ tyrIåb.li ~t'Þrodol.
~yhiêl{ale( ‘^l. tAyÝh.li
`^yr,(x]a; ^ß[]r.z:l.W*
^yr,øx]a; ^’[]r.z:l.W ^l.û yTiät;n"w> 8
tae… ^yr,ªgUm. #r,a,ä Ÿtaeä
~l'_A[ tZ:ßxua]l; ![;n:ëK. #r,a,ä-lK'
`~yhi(l{ale ~h,Þl' ytiyyIïh'w>
~h'êr'b.a;-la, ‘~yhil{a/ rm,aYOÝw: 9
rmo=v.ti ytiäyrIB.-ta, hT'Þa;w>
`~t'(rodol. ^yr,Þx]a;¥ ^ï[]r>z:w> hT'²a;
Wrªm.v.Ti rv<åa] ytiúyrIB. tazOæ 10
^ß[]r>z: !ybeîW ~k,êynEybeäW ‘ynIyBe
`rk")z"-lK' ~k,Þl' lAMïhi ^yr,_x]a;
rf:åB. taeÞ ~T,§l.m;n>W 11
tyrIêB. tAaål. ‘hy"h'w> ~k,_t.l;r>['
`~k,(ynEybeW ynIßyBe
~k,²l' lAMïyI ~ymiªy" tn:åmov.-!b,W 12

dyliäy> ~k,_yterodol. rk"ßz"-lK'
lKoåmi ‘@s,K,’-tn:q.miW tyIB'ê
^ß[]r.Z:mI) al{ï rv<±a] rk'ênE-!B,
`aWh)
^ßt.yBe¥ dyliîy> lAM±yI ŸlAMôhi 13
yti²yrIb. ht'óy>h'w> ^P<+s.K; tn:åq.miW
`~l'(A[ tyrIïb.li ~k,Þr>f;b.Bi
‘lAMyI-al{) rv<Üa] rk'ªz" Ÿlreä['w> 14
ht'²r>k.nIw> Atêl'r>[' rf:åB.-ta,
h'yM,_[;me awhiÞh; vp,N<ïh;
s `rp:)he ytiÞyrIB.-ta,
‘~yhil{a/ rm,aYOÝw: 15
^êT.v.ai yr;äf' ~h'êr'b.a;-la,
yKiî yr'_f' Hm'Þv.-ta, ar'îq.ti-al{
`Hm'(v. hr'Þf'
yTit;ón" ~g:“w> Ht'êao yTiäk.r;beW 16
‘h'yTi’k.r;be(W !BE+ ^ßl. hN"M<±mi
~yMiÞ[; ykeîl.m; ~yIëAgl. ht'äy>h")w>
`Wy*h.yI hN"M<ïmi
wyn"ßP-' l[; ~h'²r'b.a; lPoôYIw: 17
!b<ÜL.h; ABªliB. rm,aYOæw: qx'_c.YIw:
hr'êf'-~ai’w> dleêW"yI ‘hn"v'-ha'(me
`dle(Te hn"ßv' ~y[iîv.Ti-tb;h]
~h'Þr'b.a; rm,aYOðw: 18
la[eÞm'v.yI Wlï ~yhi_l{a/h'¥-la,
`^yn<)p'l. hy<ïx.yI
hr'äf' ‘lb'a] ~yhiªl{a/ rm,aYOæw: 19
t'ar'îq'w> !Beê ‘^l. td,l,ÛyO ^ªT.v.ai
yti’moqih]w: qx'_c.yI Amàv.-ta,
tyrIïb.li AT±ai ytiîyrIB.-ta,
`wyr'(x]a; A[ïr.z:l. ~l'ÞA[
ŸhNEåhi è^yTi[.m;v. éla[em'v.yIl.W* 20
At°ao ytiîyrep.hiw> Atªao yTik.r;äBe
dao+m. daoåm.Bi Atßao ytiîyBer>hiw>
dyliêAy ‘~aiyfin> rf"Ü[-' ~ynEv.
`lAd)G" yAgðl. wyTiÞt;n>W
~yqIåa' ytiÞyrIB.-ta,w> 21
^Ül. dle’Te ûrv,a] qx'_c.yI-ta,
hn"ßV'B; hZ<ëh; d[eäAMl; ‘hr'f'
`tr,x,(a;h'
l[;Y:åw: AT=ai rBEåd;l. lk;Þy>w: 22
`~h'(r'b.a; l[;Þme ~yhiêl{a/

la[eäm'v.yI-ta, ~h'ør'b.a; xQ;’YIw: 23
‘Atybe ydeÛyliy>-lK' tae’w> An©B.
APês.K; tn:åq.mi-lK' ‘taew>
tyBeä yveÞn>a;B. rk'§z"-lK'
rf:åB.-ta, lm'Y"÷w: ~h'_r'b.a;
hZ<ëh; ~AYæh; ‘~c,[,’B. ~t'ªl'r>['
`~yhi(l{a/ ATßai rB<ïDI rv<±a]K;
[v;teÞw" ~y[iîv.Ti-!B, ~h'êr'b.a;’w> 24
`At*l'r>[' rf:ïB. AlßMohiB. hn"+v'
vl{ïv.-!B, AnëB. la[eäm'v.yIw> 25
taeÞ AlêMohi’B. hn"+v' hreÞf.[,
`At*l'r>[' rf:ïB.
lAMßnI hZ<ëh; ~AYæh; ‘~c,[,’B. 26
`An*B. la[eÞm'v.yIw> ~h'_r'b.a;
tyIB'ê dyliäy> ‘Atybe yveÛn>a;-lk'w> 27
rk"+nE-!B, taeäme @s,K,Þ-tn:q.miW
@ `AT)ai WlMoßnI
hw"ëhy> ‘wyl'ae ar'ÛYEw: WTT Genesis 18:1
bveîyO aWh±w> are_m.m; ynEßl{aeB.
`~AY*h; ~xoïK. lh,aoßh'-xt;P,(
‘hNEhiw> ar>Y:ëw: ‘wyn"y[e aF'ÛYIw: 2
wyl'_[' ~ybiÞC'nI ~yviên"a] hv'äl{v.
xt;P,ämi ‘~t'ar'q.li #r'Y"Üw: ar>Y:©w:
`hc'r>a") WxT;Þv.YIw: lh,aoêh'
ytiac'Ûm' an"“-~ai yn"©doa] rm:+aYOw: 3
rboà[]t; an"ï-la; ^yn<ëy[eB. ‘!xe
`^D<)b.[; l[;îme
Wcßx]r;w> ~yIm;ê-j[;m. an"å-xQ:)yU 4
`#[e(h' tx;T;î Wnà[]V'hi(w> ~k,_yleg>r;
WdÜ[]s;w> ~x,l,ø-tp; hx'’q.a,w> 5
Wrboê[]T; rx:åa; ‘~k,B.li
~T,Þr>b;[] !KEï-l[;-yKi(
!KEï Wrêm.aYOæw: ~k,_D>b.[;-l[;(
`T'r>B:)DI rv<ïa]K; hf,Þ[]T;
hl'h/aoßh' ~h'²r'b.a; rhEôm;y>w: 6
vl{Üv. yrIúh]m; rm,aYO©w: hr'_f'-la,
yfiî[]w: yviWlß tl,soê xm;q<å ‘~yais.
`tAg*[u
~h'_r'b.a; #r'ä rq"ßB'h;-la,w> 7
‘bAjw" %r:Ü rq'øB'-!B, xQ;’YIw:
rhEßm;y>w: r[;N:ëh;-la, !TEåYIw:
`At*ao tAfï[]l;

bl'ªx'w> ha'øm.x, xQ;’YIw: 8
!TEßYIw: hf'ê[' rv<åa] ‘rq'B'h;-!b,W
~h,²yle[] dmeó[o-aWh)w> ~h,_ynEp.li
`Wlke(aYOw: #[eÞh' tx;T;î
hr'äf' hYEßa; wyl'êae Wråm.aYOw: 9
`lh,ao)b' hNEïhi rm,aYOàw: ^T<+v.ai
‘^yl,’ae bWvÜa' bAvå rm,aYO©w: 10
hr'äf'l. !bEß-hNEhiw> hY"ëx; t[eäK'
xt;P,î t[;m;²vo hr'îf'w> ^T<+v.ai
`wyr'(x]a; aWhïw> lh,aoßh'
~ynIëqez> ‘hr'f'w> ~h'Ûr'b.a;w> 11
tAyæh.li ‘ld;x' ~ymi_Y"B; ~yaiÞB'
`~yvi(N"K; xr;aoß hr'êf'l.
HB'är>qiB. hr'Þf' qx;îc.Tiw: 12
‘ytil{b. yreÛx]a; rmo=ale
`!qE)z" ynIßdoaw:¥ hn"ëd>[, yLiä-ht'y>h'¥
~h'_r'b.a;-la, hw"ßhy> rm,aYOðw: 13
hr'øf' hq'’x]c' ûhZ< hM'l'ä
dleÞae ~n"±m.au @a:ïh; rmoªale
`yTin>q:)z" ynIïa]w:
rb"+D' hw"ßhy>me aleîP'yIh] 14
t[eîK' ^yl,²ae bWvïa' d[eúAMl;
`!bE) hr'îf'l.W hY"ßx;
al{ï rmo°ale Ÿhr'óf' vxe’k;T.w: 15
Ÿrm,aYOðw: ha're_y" ŸyKiä yTiq.x;Þc'
`T.q.x'(c' yKiî al{ß
~yviên"a]h'¥ ‘~V'mi WmqUÜY"w: 16
~do+s. ynEåP.-l[; WpqIßv.Y:w:
`~x'(L.v;l. ~M'Þ[i %lEïho ~h'êr'b.a;’w>
‘ynIa] hS,Ûk;m.h;¥ rm"+a' hA"ßhyw:) 17
`hf,([o ynIïa] rv<ßa] ~h'êr'b.a;me¥
yAgðl. hy<±h.yI) Ayõh' ~h'êr'b.a;’w> 18
lKoß Abê Wkr>b.nI“w> ~Wc+['w> lAdßG"
`#r,a'(h' yyEïAG
rv,’a] û![;m;l. wyTiª[.d;y> yKiä 19
‘AtyBe-ta,w> wyn"ÜB'-ta, hW<÷c;y>
hw"ëhy> %r,D,ä ‘Wrm.v'(w> wyr'êx]a;
![;m;ªl. jP'_v.miW hq"ßd'c. tAfï[]l;
taeî ~h'êr'b.a;-l[; ‘hw"hy> aybiÛh'
`wyl'([' rB<ßDI-rv,a]
~doïs. tq:[± ]z: hw"ëhy> rm,aYOæw: 20
~t'êaJ'x;’w> hB'r'_-yKi hr'Þmo[]w:

`dao)m. hd'Þb.k' yKiî
ha,êr>a,w> aN"å-hd'r]aE) 21
ŸWfå[' yl;Þae ha'B'îh; Ht'²q'[]c;K.h;
`h['d'(ae al{ß-~aiw> hl'_K'
Wkßl.YEw: ~yviên"a]h'¥ ‘~V'mi WnÝp.YIw: 22
dmeÞ[o WNd,îA[ ~h'êr'b.a;’w> hm'do+s.
`hw")hy> ynEïp.li
@a:åh; rm:+aYOw: ~h'Þr'b.a; vG:ïYIw: 23
`[v'(r'-~[i qyDIÞc; hP,ês.Ti
~qIßyDIc; ~yViîmix] vyE± yl;îWa 24
‘hP,s.Ti @a:Üh; ry[i_h' %AtåB.
![;m;²l. ~AqêM'l; aF'äti-al{w>
rv<ïa] ~qIßyDIC;h; ~yViîmix]
`HB'(r>qiB.
rb"åD'K; Ÿtfoå[]me ^øL. hl'li’x' 25
[v'êr-' ~[i ‘qyDIc; tymiÛh'l. hZ<©h;
hl'liäx' [v'_r'K' qyDIÞC;k; hy"ïh'w>
al{ï #r,a'êh'-lK' ‘jpevoh] %L'ê
`jP'(v.mi hf,Þ[]y:
ac'îm.a,-~ai hw"ëhy> rm,aYOæw: 26
%AtåB. ~qIßyDIc; ~yViîmix] ~do±s.bi
~AqßM'h;-lk'l. ytiaf'în"w> ry[i_h'
`~r'(Wb[]B;
rm:+aYOw: ~h'Þr'b.a; ![;Y:ïw: 27
rBEåd;l. ‘yTil.a;’Ah an"Ü-hNEhi
`rp,ae(w" rp"ï[' ykiÞnOa'w> yn"ëdoa]-la,
~yViÛmix] !Wrús.x.y: yl;Waû 28
tyxiîv.t;h] hV'êmix] ‘~qiyDIC;h;
ry[i_h'-lK'-ta, hV'Þmix]B;
tyxiêv.a; al{å ‘rm,aYO’w:
~y[iÞB'r>a; ~v'ê ac'äm.a,-~ai
`hV'(mix]w:
‘wyl'ae rBEÜd;l. dA[ø @s,YO“w: 29
~v'Þ !Waïc.M'yI yl;²Wa rm;êaYOw:
hf,ê[/a,¥ al{å ‘rm,aYO’w: ~y[i_B'r>a;
`~y[i(B'r>a;h' rWbß[]B;
‘yn"doal;¥ rx;yIÜ an"ù-la; rm,aYOw:û 30
~v'Þ !Waïc.M'yI yl;²Wa hr'Beêd;a]w:
hf,ê[/a,¥ al{å ‘rm,aYO’w: ~yvi_l{v.
`~yvi(l{v. ~v'Þ ac'îm.a,-~ai
‘yTil.a;’Ah an"Ü-hNE)hi rm,aYO©w: 31
yl;²Wa yn"ëdoa]-la, rBEåd;l.

‘rm,aYO’w: ~yrI+f.[, ~v'Þ !Waïc.M'yI
`~yrI)f.[,h'¥ rWbß[]B; tyxiêv.a; al{å
‘yn"doal;( rx;yIÜ an"ù-la; rm,aYOw:û 32
yl;²Wa ~[;P;êh;-%a; hr'äB.d;a]w:
‘rm,aYO’w: hr'_f'[] ~v'Þ !Waïc.M'yI
`hr'(f'[]h' rWbß[]B; tyxiêv.a; al{å
hL'êKi rv<åa]K; hw"ëhy> %l,YEåw: 33
~h'Þr'b.a;w> ~h'_r'b.a;-la, rBEßd;l.
`Am*qom.li bv'î
ynE“v. WaboY"w:û WTT Genesis 19:1
br,[,êB' ‘hm'do’s. ~ykiÛa'l.M;h;
~do+s.-r[;v;(B. bveäyO jAlßw>
~t'êar'q.li ~q'Y"åw: ‘jAl-ar>Y:w:
`hc'r>a") ~yIP:ßa; WxT;îv.YIw:
WrWså yn:©doa]-aN" hN<åhi rm,aYO÷w: 2
‘Wnyli’w> ~k,ÛD>b.[; tyBe’-la, an"û
~T,Þm.K;v.hiw> ~k,êyleg>r; Wcåx]r;w>
Wråm.aYOw: ~k,_K.r>d;l. ~T,äk.l;h.w:
`!yli(n" bAxßr>b' yKiî aL{ê
WrsUåY"w: daoêm. ~B'ä-rc;p.YIw: 3
f[;Y:Üw: At=yBe-la, WaboßY"w: wyl'êae
hp'Þa' tACïm;W hT,êv.mi ‘~h,l'
`Wlke(aYOw:
ry[iøh' yve’n>a;w> èWbK'v.yI é~r,j, 4
tyIB;êh;-l[; WBs;än" ‘~dos. yveÛn>a;
~['Þh'-lK' !qE+z-" d[;w> r[;N:ßmi
`hc,(Q'mi
Wrm.aYOæw: ‘jAl-la, WaÜr>q.YIw: 5
WaB'î-rv,a] ~yvin² "a]h' hYEôa; Alê
~aeäyciAh hl'y>L"+h; ^yl,Þae
`~t'(ao h['Þd>nEw> Wnyleêae
hx't.P,_h; jAlß ~h,²lea] aceóYEw: 6
`wyr'(x]a; rg:ïs' tl,D,Þh;w>
`W[re(T' yx;Þa; an"ï-la; rm:+aYOw: 7
rv<Üa] tAn©b' yTeäv. yliø an"“-hNEhi 8
aN"Ü-ha'yci(Aa vyaiê ‘W[d>y"-al{)
!h,êl' Wfå[]w: ~k,êylea] ‘!h,t.a,
~yviÛn"a]l'( qr;û ~k,_ynEy[eB. bAJßK;
rb'êd' Wfå[]T;-la; ‘laeh'
`yti(r'qo lceîB. WaB'Þ !KEï-l[;-yKi(
‘Wrm.aYO*w: ha'l.h'ª-vG< ŸWråm.aYOw: 9
jPoåv.YIw: ‘rWgl'-aB'( dx'Ûa,h'

~h,_me ^ßl. [r;nî " hT'§[; jApêv'
daoêm. ‘jAlB. vyaiÛb' Wr’c.p.YIw:
`tl,D'(h; rBoðv.li WvßG>YIw:)
~d'êy"-ta, ‘~yvin"a]h'¥ WxÜl.v.YIw: 10
~h,Þylea] jAl±-ta, WaybióY"w:
`Wrg")s' tl,D,Þh;-ta,w> ht'y>B"+h;
xt;P,ä-rv,a] ~yviún"a]h'-ta,w>) 11
!joàQ'mi ~yrIêwEn>S;B; ‘WKhi tyIB;ªh;
acoïm.li Waßl.YIw: lAd+G"-d[;w>
`xt;P'(h;
jAlª-la, ~yviøn"a]h' Wr’m.aYOw: 12
^yn<åb'W ‘!t'x' hpoê ^ål.-ymi( d[o…
ry[i_B' ^ßl.-rv,a] lkoïw> ^yt,ênOb.W
`~Aq)M'h;-!mi aceÞAh
Wnx.n:ëa] ~ytiäxiv.m;-yKi( 13
hl'Ûd>g"¥-yKi( hZ<+h; ~AqßM'h;-ta,
hw"ëhy> ynEåP-. ta, ‘~t'q[' ]c;
`Ht'(x]v;l. hw"ßhy> WnxeîL.v;y>w:
ŸrBEåd;y>w: jAlø ace’YEw: 14
wyt'ªnOb. yxeäq.l{ Ÿwyn"åt'x]-la,
‘WaC. WmWqÜ ‘rm,aYO’w:
tyxiîv.m;-yKi( hZ<ëh; ~AqåM'h;-!mi
yhiîy>w: ry[i_h'-ta, hw"ßhy>
`wyn")t'x] ynEïy[eB. qxeÞc;m.ki
WcyaiîY"w: hl'ê[' rx;V;äh; ‘Amk.W 15
rmo=ale jAlåB. ~ykiÞa'l.M;h;
^øT.v.ai-ta,( xq;’ û~Wq
taoêc'm.NIh; ‘^yt,’nOb. yTeÛv.-ta,w>
`ry[i(h' !wOð[]B; hp,ÞS'Ti-!P,
~yvinø "a]h' WqzI“x]Y:w: ŸHm'¦h.m;t.YIw:¥ 16
yTeäv. ‘dy:b.W ATªv.ai-dy:b.W Adåy"B.
wyl'_[' hw"ßhy> tl;îm.x,B. wyt'ênOb.
`ry[i(l' #Wxïmi WhxuÞNIY:w: WhauîciYOw:
~t'øao ~a'’yciAhk. ûyhiy>w: 17
jleäM'hi ‘rm,aYO’w: hc'Wxªh;
^yr,êx]a; jyBiäT;-la; ^v,êp.n:-l[;
rK"+Kih;-lk'B. dmoß[]T;-la;(w>
`hp,(S'Ti-!P, jleÞM'hi hr'h'îh'
an"ß-la; ~h,_lea] jAlß rm,aYOðw: 18
`yn")doa]
é!xe ^åD>b.[; ac'’m' an"û-hNEhi 19
rv<Üa] ^ªD>s.x; lDeäg>T;w: è^yn<y[eB.

tAyàx]h;l. ydIêM'[i ‘t'yfi’['
‘lk;Wa al{Ü ykiªnOa'w> yvi_p.n:-ta,
ynIq:ïB'd>Ti-!P, hr'h'êh' jleäM'hil.
`yTim;(w" h['Þr'h'
taZOõh; ry[i’h' an"û-hNEhi 20
ayhiäw> hM'v'Þ sWnðl' hb'²roq.
hM'v'ª aN"÷ hj'’l.M'ai r["+c.mi
`yvi(p.n: yxiît.W awhiÞ r["±c.mi al{ïh]
ytiaf'än" ‘hNEhi wyl'êae rm,aYOæw: 21
yTi²l.bil. hZ<+h; rb"åD'l; ~G:ß ^yn<pë '
`T'r>B:)DI rv<ïa] ry[iÞh'-ta, yKiîp.h'
al{Ü yKiä hM'v'ê jleäM'hi ‘rhem; 22
^ßa]Bo-d[; rb'êD' tAfå[]l; ‘lk;Wa
ry[iÞh'-~ve ar'îq' !KE±-l[; hM'v'_
`r[;Ac)
#r,a'_h'-l[; ac'äy" vm,V,Þh; 23
`hr'[]co) aB'î jAlßw>
~do±s.-l[; ryjióm.hi hw"©hyw:¥ 24
vae_w" tyrIåp.G" hr'Þmo[]-l[;w>
`~yIm")V'h;-!mi hw"ßhy> taeîme
laeêh' ~yrIå['h,-ta, ‘%poh]Y:w:¥ 25
‘taew> rK"+Kih;-lK' taeÞw>
xm;c,Þw> ~yrI[ê 'h, ybeäv.yO-lK'
`hm'(d'a]h'
yhiÞT.w: wyr'_x]a;me ATßv.ai jBeîT;w: 26
`xl;m,( byciîn>
rq,Bo+B; ~h'Þr'b.a; ~Keîv.Y:w: 27
~v'Þ dm;['î-rv,a] ~AqêM'h;’-la,
`hw")hy> ynEïP.-ta,
‘~dos. ynEÜP.-l[; @qeªv.Y:w: 28
#r,a,ä ynEßP.-lK'-l[;(w> hr'êmo[]w:
‘hl'[' hNEÜhiw> ar>Y:©w: rK"+Kih;
`!v")b.Kih; rjoàyqiK. #r,a'êh' rjoæyqi
‘~yhil{a/ txeÛv;B. yhiªy>w: 29
rKoðz>YIw: rK'êKih; yreä[-' ta,
xL;Ûv;y>w: ~h'_r'b.a;-ta, ~yhiÞl{a/
hk'êpeh]h; %ATåmi ‘jAl-ta,
bv;îy"-rv,a] ~yrI[ê 'h,ä-ta, ‘%poh]B;
`jAl) !hEßB'
bv,YEåw: r[;ACømi jAl’ ûl[;Y:w: 30
yKiî AMê[i ‘wyt'nOb. yTeÛv.W rh'ªB'
‘bv,YE’w: r[;Ac+B. tb,v,äl' areÞy"

`wyt'(nOb. yTeîv.W aWhß hr'[ê 'M.B;
hr'²ykiB.h; rm,aToôw: 31
!qE+z" Wnybiäa' hr'Þy[iC.h;-la,
aAbål' ‘#r,a'’B' !yaeÛ vyai’w>
`#r,a'(h'-lK' %r,d,ÞK. Wnyleê['
!yIy:ß Wnybi²a'-ta, hq<ôv.n: hk'’l. 32
WnybiÞa'me hY<ïx;n>W AM+[i hb'äK.v.nIw>
`[r;z")
!yIy:ß !h<±ybia]-ta, !"yq<ôv.T;w: 33
‘hr'ykiB.h; aboÜT'w: aWh+ hl'y>L:åB;
[d;îy"-al{)w> h'ybiêa'-ta, bK;äv.Tiw:
`Hm'(Wqb.W Hb'Þk.viB.
rm,aToÜw: tr'êx\M'mi( ‘yhiy>w:¥ 34
hr'êy[iC.h;-la, ‘hr'ykiB.h;
ybi_a'-ta, vm,a,Þ yTib.k;îv'-!he
‘yaibo’W hl'y>L;ªh;-~G: !yIy:÷ WNq,’v.n:
WnybiÞa'me hY<ïx;n>W AMê[i ybiäk.vi
`[r;z")
aWh±h; hl'y>L:ôB; ~G:å !"yq,øv.T;w: 35
~q'T'Ûw: !yIy"+ !h<ßybia]-ta,
AMê[i bK;äv.Tiw: ‘hr'y[iC.h;
`Hm'(qub.W Hb'Þk.viB. [d;îy"-al{)w>
jAlß-tAn*b. yTeîv. !"yr,²h]T;w:¥ 36
`!h<)ybia]me
ar'îq.Tiw: !Beê ‘hr'ykiB.h; dl,TeÛw: 37
ba'ÞAm-ybi(a] aWhï ba'_Am Amßv.
`~AY*h;-d[;
hd'l.y"å ‘awhi-~g: hr'Ûy[iC.h;w> 38
yMi_[;-!B, Amßv. ar'îq.Tiw: !Beê
!AMß[;-ynE)b. ybiîa] aWh±
s `~AY*h;-d[;
‘~h'r'b.a; ~V'Ûmi [S;’YIw: WTT Genesis 20:1
vdeÞq'-!yBe bv,YEïw: bg<N<ëh; hc'r>a:å
`rr")g>Bi rg"Y"ßw: rWv+ !ybeäW
hr'îf'-la, ~h'²r'b.a; rm,aYOõw: 2
xl;ªv.YIw: awhi_ ytixoåa] ATßv.ai
xQ:ßYIw: rr'êG> %l,m,ä ‘%l,m,’ybia]
`hr'(f'-ta,
%l,m,Þybia]-la, ~yhi²l{a/ aboôY"w: 3
Alª rm,aYOæw: hl'y>L"+h; ~Alåx]B;
hV'äaih'-l[; ‘tme ^ïN>hi
tl;[uîB. awhiÞw> T'x.q;êl'-rv,a]

`l[;B'(
h'yl,_ae br;Þq' al{ï %l,m,§ybia]w: 4
qyDIÞc;-~G: yAgðh] yn"¨doa] rm;§aYOw:
`gro)h]T;
ytixoåa] ‘yli-rm;a'( aWhÜ al{’h] 5
hr'Þm.a'¥ awhiî-~g:-ayhi(w> awhiê
!yOðq.nIb.W ybi²b'l.-~t'B. aWh+ yxiäa'
`tazO* ytiyfiî[' yP;ÞK;
~yhiøl{a/h'¥ wyl'’ae ûrm,aYOw: 6
yKiÛ ‘yTi[.d;’y" ykiÛnOa' ~G:å ~l{ªx]B;
taZOë t'yfiä[' ‘^b.b'l.-~t'b.
^ßt.Aa) yki²nOa'-~G: %foõx.a,w"
^yTiÞt;n>-al{ !KEï-l[; yli_-Ajx]me
`h'yl,(ae [;GOðn>li
‘vyaih'-tv,ae( bveÛh' hT'ª[;w> 7
lLeîP;t.yIw> aWhê aybiän"-yKi(
^ån>yae(-~aiw> hyE+x.w<) ^ßd>[;B;¥
tWmêT' tAmå-yKi [D;… byviªme
`%l")-rv,a-] lk'w> hT'Þa;
rq,BoªB; %l,m,øybia] ~Ke’v.Y:w: 8
rBE±d;y>w: wyd'êb'[]-lk'l. ‘ar'q.YIw:
hL,aeÞh' ~yrIïb'D>h;-lK'-ta,
~yviÞn"a]h' Waïr>yYI)w: ~h,_ynEz>a'B.
`dao)m.
~h'ªr'b.a;l. %l,m,øybia] ar'’q.YIw: 9
‘WnL'’ t'yfiÛ['-hm,( Alø rm,aYO“w:
t'abeóhe-yKi( %l'ê ytiaj'äx'-hm,(W
ha'äj'x] yTiÞk.l;m.m;-l[;w> yl;²['
rv<åa] ‘~yfi[]m; hl'_dog>
`ydI(M'[i t'yfiÞ[' Wfê['yE)-al{
%l,m,Þybia] rm,aYOðw: 10
yKiî t'yaiêr' hm'ä ~h'_r'b.a;-la,
`hZ<)h; rb"ïD'h;-ta, t'yfiÞ['
yTir>m;ªa' yKiä ~h'êr'b.a; ‘rm,aYO’w: 11
~yhiêl{a/ ta;är>yI-!yae qr;…
ynIWgàr'h]w: hZ<+h; ~AqßM'B;
`yTi(v.ai rb:ïD>-l[;
‘ybia'-tb; ytiÛxoa] hn"©m.a'-~g:w> 12
yMi_ai-tb; al{å %a:ß awhiê
`hV'(ail. yliÞ-yhiT.w:
ytiªao W[åt.hi rv<ôa]K; yhiúy>w: 13
rm:åaow" èybia' tyBeämi é~yhil{a/

yfiÞ[]T; rv<ïa] %Deês.x; hz<å Hl'ê
rv<åa] ‘~AqM'h;-lK' la,Û ydI_M'[i
yxiîa' yliÞ-yrIm.ai hM'v'ê aAbån"
`aWh)
rq'ªb'W !acoå %l,m,øybia] xQ;’YIw: 14
!TEßYIw: txoêp'v.W ‘~ydIb'[]w:
hr'îf' taeÞ Alê bv,Y"åw: ~h'_r'b.a;l.
`AT*v.ai
hNEïhi %l,m,êybia] rm,aYOæw: 15
^yn<ßy[eB. bAJïB; ^yn<+p'l. yciÞr>a;
`bve(
yTit;øn" hNE“hi rm;ªa' hr'äf'l.W 16
hNEÜhi %yxiêa'l. ‘@s,K,’ @l,a,Û
lkoßl. ~yIn:ëy[e tWsåK. ‘%l'-aWh
`tx;k'(nOw> lKoß taeîw> %T"+ai rv<åa]
~h'Þr'b.a; lLeîP;t.YIw: 17
~yhiøl{a/ aP'’r>YIw: ~yhi_l{a/h'-la,
AT°v.ai-ta,w> %l,m,óybia]-ta,
`Wdle(YEw: wyt'Þhom.a;w>
d[;îB. hw"ëhy> ‘rc;[' rcoÝ['-yKi( 18
%l,m,_ybia] tybeäl. ~x,r,Þ-lK'
tv,aeî hr'Þf' rb:ïD>-l[;
s `~h'(r'b.a;
dq:ïP' hw"±hyw:¥ WTT Genesis 21:1
f[;Y:ôw: rm"+a' rv<åa]K; hr'Þf'-ta,
`rBE)DI rv<ïa]K; hr'Þf'l. hw"±hy>
hr'óf' dl,Te’w: ûrh;T;w: 2
d[e§AMl; wyn"+quz>li !BEß ~h'r² 'b.a;l.
`~yhi(l{a/ Atßao rB<ïDI-rv,a]
AnõB.-~v,-ta,( ~h'ør'b.a; ar'’q.YIw: 3
ALï-hd'l.y"-rv,a] Al±-dl;AN*h;
`qx'(c.yI hr'Þf'
qx'äc.yI-ta, ‘~h'r'b.a; lm'Y"Üw: 4
rv<±a]K; ~ymi_y" tn:ßmov.-!B, AnëB.
`~yhi(l{a/ Atßao hW"ïci
hn"+v' ta;äm.-!B, ~h'Þr'b.a;w> 5
`An*B. qx'îc.yI taeÞ Alê dl,W"åhiB.
yliÞ hf'['î qxo§c. hr'êf' rm,aToåw: 6
`yli(-qx;c.yI) [;meÞVoh;-lK' ~yhi_l{a/
~h'êr'b.a;l. ‘lLemi ymiÛ rm,aToªw: 7
hr'_f' ~ynIßb' hq'ynIïyhe
`wyn"q) uz>li !bEß yTid>l;îy"-yKi(

f[;Y:Üw: lm;_G"YIw: dl,Y<ßh; lD;îg>YIw: 8
~AyàB. lAdêg" hT,äv.mi ‘~h'r'b.a;
`qx'(c.yI-ta, lmeîG"hi
rg"ôh'-!B,-ta,( hr'øf' ar,Te’w: 9
hd'îl.y"-rv,a] tyrI±c.Mih;
`qxe(c;m. ~h'Þr'b.a;l.
vre²G" ~h'êr'b.a;l. ‘rm,aTo’w: 10
yKiä Hn"+B.-ta,w> taZOàh; hm'îa'h'
taZOëh; hm'äa'h'-!B, ‘vr;yyI al{Ü
`qx'(c.yI-~[i ynIßB.-~[i
ynEåy[eB. daoßm. rb"±D'h; [r;YEôw: 11
`An*B. tdoïAa l[;Þ ~h'_r'b.a;
~h'ªr'b.a;-la, ~yhiøl{a/ rm,aYO“w: 12
r[;N:åh;-l[; ‘^yn<’y[eB. [r;Ûy-E la;
rm:ïaTo rv,’a] ûlKo ^t,êm'a]-l[;w>
yKiä Hl'q_ oB. [m;äv. hr'Þf' ^yl,²ae
`[r;z") ^ßl. areîQ'yI qx'êc.yIb.
yAgæl. hm'Þa'h'-!B,-ta, ~g:ïw> 13
`aWh) ^ß[]r>z: yKiî WNm,_yfia]
rq,Bo‡B; Ÿ~h'är'b.a; ~Keäv.Y:w: 14
!TEåYIw: ~yIm;ø tm;xe’w> û~x,l,-xQ:)YI)w:
Hm'²k.vi-l[; ~f'ó rg"h'û-la,
%l,Teäw: h'x,_L.v;y>w:) dl,Y<ßh;-ta,w>
`[b;v'( raEïB. rB:ßd>miB. [t;Teêw:
tm,xe_h;-!mi ~yIM:ßh; Wlïk.YIw: 15
tx;T;Þ dl,Y<ëh;-ta, %lEåv.T;w:
`~xi(yFih; dx;îa;
dg<N<©mi Hl'ø bv,Te’w: û%l,Tew: 16
yKiä tv,q,ê ywEåx]j;m.Ki ‘qxer>h;
tAmåB. ha,Þr>a,-la; hr'êm.a'¥
aF'îTiw: dg<N<ëmi bv,Teäw: dl,Y"+h;
`&.b.Te(w: Hl'Þqo-ta,
lAqå-ta, é~yhil{a/ [m;äv.YIw: 17
%a;’l.m; ûar'q.YIw: èr[;N:h;
~yIm;êV'h;-!mi ‘rg"h'-la, Ÿ~yhiÛl{a/
rg"+h' %L"å-hm; Hl'Þ rm,aYOðw:
~yhi²l{a/ [m;óv'-yKi( yaiêr>yTiä-la;
rv<ïa]B; r[;N:ßh; lAqï-la,
`~v'(-aWh
r[;N:ëh;-ta, yaiäf. ymiWq… 18
yAgðl.-yKi( AB+ %dEßy"-ta, yqiyzIïx]h;w>
`WNm,(yfia] lAdßG"

h'yn<ëy[e-ta, ‘~yhil{a/ xq:Üp.YIw: 19
%l,Teøw: ~yIm"+ raEåB. ar,TeÞw:
~yIm;ê ‘tm,xe’h;-ta, aLeÛm;T.w:
`r[;N")h;-ta, q.v.T;Þw:
r[;N:ßh;-ta, ~yhi²l{a/ yhióy>w: 20
yhiÞy>w: rB'êd>MiB; ‘bv,YE’w: lD'_g>YIw:
`tV'(q; hb,îro
!r"+aP' rB:åd>miB. bv,YEßw: 21
#r,a,îme hV'Þai AM±ai Alï-xQ:)Ti(w:
@ `~yIr")c.mi
rm,aYOæw: awhiêh; t[eäB' ‘yhiy>w:¥ 22
Aaêb'c.-rf; ‘lkoypiW %l,m,ªybia]
~yhiäl{a/ rmo=ale ~h'Þr'b.a;-la,
`hf,([o hT'Þa;-rv,a] lkoïB. ^êM.[i
yLiÛ h['b.V'’hi hT'ª[;w> 23
yliê rqOåv.Ti-~ai hN"heê ‘~yhil{abe(
ds,x,øK; yDI_k.n<l.W ynIßynIl.W
hf,ä[]T; ‘^M.[i ytiyfiÛ['-rv,a]
#r,a'Þh'-~[iw> ydIêM'[i
`HB'( hT'r.G:ï-rv,a]
ykiÞnOa' ~h'êr'b.a; ‘rm,aYO’w: 24
`[;be(V'ai
~h'Þr'b.a; x;kiîAhw> 25
raEåB. ‘tAdao-l[; %l,m,_ybia]-ta,
ydeîb.[; Wlßz>G" rv<ïa] ~yIM;êh;
`%l,m,(ybia]
al{å %l,m,êybia] rm,aYOæw: 26
rb"åD'h;-ta, hf'Þ[' ymiî yTi[.d;êy"
yLiª T'd>G:åhi-al{ hT'úa;-~g:w> hZ<+h;
yTiîl.Bi yTi[.m;Þv' al{ï yki²nOa' ~g:ôw>
`~AY*h;
rq'êb'W !acoå ‘~h'r'b.a; xQ:ÜYIw: 27
Wtïr>k.YIw: %l,m,_ybia]l; !TEßYIw:
`tyrI)B. ~h,ÞynEv.
[b;v,²-ta, ~h'ªr'b.a; bCeäY:w: 28
`!h<)D>b;l. !aCoßh; tfoïb.Ki
%l,m,Þybia] rm,aYOðw: 29
[b;v,Û hN"heª hm'ä ~h'_r'b.a;-la,
T'b.C;Þhi rv<ïa] hL,aeêh' ‘tfob'K.
`hn"D")b;l.
tfoêb'K. [b;v,ä-ta, yKi… rm,aYO¨w: 30
yLiä-hy<h.Ti( ‘rWb[]B; ydI_Y"mi xQ:ßTi

raEïB.h;-ta, yTir>p:ßx' yKiî hd'ê[el.
`taZO*h;
aWhßh; ~AqïM'l; ar'²q' !Keª-l[; 31
W[ßB.v.nI ~v'î yKi² [b;v'_ raEåB.
`~h,(ynEv.
[b;v'_ raEåb.Bi tyrIßb. Wtïr>k.YIw: 32
‘lkoypiW %l,m,ªybia] ~q'Y"åw:
#r,a,î-la, WbvuÞY"w: Aaêb'c.-rf;
`~yTi(v.liP.
[b;v'_ raEåb.Bi lv,a,Þ [J;îYIw: 33
laeî hw"ßhy> ~veîB. ~v'ê-ar'q.YI“w:
`~l'(A[
#r,a,îB. ~h'²r'b.a; rg"Y"ôw: 34
@ `~yBi(r; ~ymiîy" ~yTiÞv.liP.
~yrIåb'D>h; ‘rx;a; yhiªy>w: WTT Genesis 22:1
hS'ÞnI ~yhiêl{a/h'äw> hL,aeêh'
wyl'êae rm,aYOæw: ~h'_r'b.a;-ta,
`ynINE)hi rm,aYOðw: ~h'Þr'b.a;
‘^n>Bi-ta, an"û-xq; rm,aYO³w: 2
‘T'b.h;’a'-rv,a] ^Üd>yxi(y>-ta,
#r,a,Þ-la, ^êl.-%l,w> qx'êc.yI-ta,
hl'ê[ol. ‘~v' WhleÛ[]h;w> hY"+rIMoh;
rm:ïao rv<ßa] ~yrIêh'h,( dx;äa; l[;…
`^yl,(ae
rq,BoªB; ~h'ør'b.a; ~Ke’v.Y:w: 3
xQ;úYIw: Arêmox]-ta, ‘vbox]Y:w:)
taeÞw> ATêai ‘wyr'['n> ynEÜv.-ta,
hl'ê[o yceä[] ‘[Q;b;y>w: An=B. qx'äc.yI
~AqßM'h;-la, %l,YEëw: ~q'Y"åw:
`~yhi(l{a/h' Alï-rm;a'(-rv,a]
aF'’YIw: yviªyliV.h; ~AYæB; 4
ar.Y:ïw: wyn"±y[e-ta, ~h'ór'b.a;
`qxo)r'me ~AqßM'h;-ta,
wyr'[ª 'n>-la, ~h'ør'b.a; rm,aYO“w: 5
rAmêx]h;-~[i( ‘hPo ~k,îl'-Wbv.
hKo+-d[; hk'Þl.nE r[;N:ëh;w> ynIåa]w:
`~k,(ylea] hb'Wvïn"w> hw<ßx]T;v.nI)w>
yceä[]-ta, ~h'rø 'b.a; xQ;’YIw: 6
AnëB. qx'äc.yI-l[; ‘~f,Y"’w: hl'ª[oh'
vaeÞh'-ta, Adêy"B. xQ:åYIw:
~h,ÞynEv. Wkïl.YEw: tl,k,_a]M;h;(-ta,w>
`wD'(x.y:

~h'Ûr'b.a;-la, qx'øc.yI rm,aYO“w: 7
rm,aYOàw: ybiêa' rm,aYOæw: ‘wybia'
‘vaeh' hNEÜhi rm,aYO©w: ynI+b. yNI)N<åhi
`hl'([ol. hF,Þh; hYEïa;w> ~yciê[eh'äw>
~yhiúl{a/ ~h'êr'b.a; ‘rm,aYO’w: 8
ynI+B. hl'Þ[ol. hF,²h; ALï-ha,r>yI
`wD'(x.y: ~h,ÞynEv. Wkïl.YEw:
rv<åa] é~AqM'h;-la,( WaboªY"w: 9
~v'Û !b,YI“w: è~yhil{a/h' Alå-rm;a'(
%roà[]Y:w:) x;Beêz>Mih;-ta, ‘~h'r'b.a;
qx'äc.yI-ta, ‘dqo[]Y:w:) ~yci_[eh'-ta,
x;Beêz>Mih;-l[; ‘Atao ~f,Y"Üw: AnëB.
`~yci([el' l[;M;Þmi
Adêy"-ta, ‘~h'r'b.a; xl;Ûv.YIw: 10
jxoßv.li tl,k,_a]M;h;(-ta, xQ:ßYIw:
`An*B.-ta,
‘hw"hy> %a:Ül.m; wyl'øae ar'q’ .YIw: 11
Ÿ~h'är'b.a; rm,aYOàw: ~yIm;êV'h;-!mi
`ynINE)hi rm,aYOàw: ~h'_r'b.a;
‘^d>y") xl;Ûv.Ti-la; rm,aYO©w: 12
Alß f[;T;î-la;w> r[;N:ëh;-la,
yTi[.d;ªy" hT'ä[; ŸyKiä hM'Wa+m.
al{ïw> hT'a;ê ‘~yhil{a/ areÛy>-yKi(
^ßd>yxiy>-ta, ^ïn>Bi-ta, T'k.f;²x'
`yNIM<)mi
wyn"©y[e-ta, ~h'rø 'b.a; aF'’YIw: 13
zx;îa/n< rx;§a; lyIa;ê-hNEhiw> ‘ar>Y:w:
%l,YEÜw: wyn"+rq> ;B. %b:ßS.B;
lyIa;êh'-ta, xQ:åYIw: ‘~h'r'b.a;
`An*B. tx;T;î hl'Þ[ol. Whleî[]Y:w:
~h'²r'b.a; ar'óq.YIw: 14
Ÿhw"åhy> aWhßh; ~AqïM'h;-~ve(
~AYëh; rmEåa'yE ‘rv,a] ha,_r>yI
`ha,(r'yE hw"ßhy> rh:ïB.
hw"ßhy> %a:ïl.m; ar'q² .YIw: 15
`~yIm")V'h;-!mi tynIßve ~h'_r'b.a;-la,
yTi[.B;Þv.nI yBiî rm,aYO¨w: 16
rv<Üa] ![;y:… yKiª hw"+hy>-~aun>
al{ïw> hZ<ëh; rb"åD'h;-ta, ‘t'yfi’['
`^d<)yxiy>-ta, ^ïn>Bi-ta, T'k.f;Þx'
hB'’r>h;w> ^ªk.r,b'a] %rEåb'-yKi( 17
ybeäk.AkK. ‘^[]r.z-: ta,( hB,Ûr>a;

rv<ßa] lAx§k;w> ~yIm;êV'h;
^ê[]r>z: vr;äyIw> ~Y"+h; tp;äf.-l[;
`wyb'(y>ao r[;v;î taeÞ
yyEåAG lKoß ^ê[]r.z:b. Wkår]B't.hiw> 18
T'[.m;Þv' rv<ïa] bq,[e§ #r,a'_h'
`yli(qoB.
wyr'[ê 'n>-la, ‘~h'r'b.a; bv'Y"Üw: 19
wD'Þx.y: Wkïl.YEw: WmqU±Y"w:
~h'Þr'b.a; bv,YEïw: [b;v'_ raEåB.-la,
@ `[b;v'( raEïb.Bi
~yrIåb'D>h; ‘yrex]a; yhiªy>w: 20
~h'Þr'b.a;l. dG:ïYUw: hL,aeêh'
hK'îl.mi hd'’l.y" hNEhiû rmo=ale
`^yxi(a' rAxðn"l. ~ynIßB' awhi²-~g:
zWBå-ta,w> AràkoB. #W[ï-ta, 21
`~r'(a] ybiîa] laeÞWmq.-ta,w> wyxi_a'
Azëx]-ta,w> df,K,ä-ta,w> 22
taeÞw> @l"+d>yI-ta,w> vD'Þl.Pi-ta,w>
`lae(WtB.
hq"+b.rI-ta, dl;äy" laeÞWtb.W 23
hK'êl.mi hd'äl.y" ‘hL,ae’ hn"ïmov.
`~h'(r'b.a; yxiîa] rAxàn"l.
hm'_War> Hm'äv.W Avßg>l;ypi(W 24
xb;j,ä-ta, ‘awhi-~G: dl,TeÛw:
vx;T;Þ-ta,w> ~x;G:ë-ta,w>
s `hk'([]m;-ta,(w>
hr'êf' yYEåx; ‘Wyh.YIw: WTT Genesis 23:1
hn"ßv' ~yrIïf.[,w> hn"±v' ha'îme
`hr'(f' yYEïx; ynEßv. ~ynI+v' [b;v,äw>
[B;²r.a; ty:ïr>qiB. hr'ªf' tm'T'äw: 2
![;n"+K. #r,a,äB. !Arßb.x, awhiî
hr'Þf'l. dPoïs.li ~h'êr'b.a; ‘aboY"w:
`Ht'(Kob.liw>
ynEåP. l[;Þme ~h'êr'b.a; ‘~q'Y"’w: 3
txeÞ-ynEB.-la, rBEïd;y>w: At=me
`rmo*ale
Wn“T. ~k,_M'[i ykiÞnOa' bv'îAtw>-rGE 4
~k,êM'[i ‘rb,q,’-tZ:xua] yliÛ
`yn")p'L.mi ytiÞme hr'îB.q.a,w>
~h'Þr'b.a;-ta, txe²-ynEb. Wnõ[]Y:w: 5
`Al* rmoðale
~yhiÛl{a/ ayfi’n> ynI©doa] ŸWn[eäm'v. 6

rx:åb.miB. WnkeêAtB. ‘hT'a;
vyaiä ^t<+me-ta, rboàq. Wnyreêb'q.
hl,îk.yI-al{) Ar±b.qi-ta, WNM,êmi
`^t<)me rboðQ.mi ^ßM.mi
WxT;îv.YIw: ~h'²r'b.a; ~q'Y"ôw: 7
`txe(-ynEb.li #r,a'Þh'-~[;l.
vyEå-~ai rmo=ale ~T'Þai rBEïd;y>w: 8
‘ytime-ta, rBoÝq.li ~k,ªv.p.n:-ta,(
yliÞ-W[g>piW ynIW[§m'v. yn:ëp'L.mi
`rx;co)-!B, !Arïp.[,B.
tr;Û['m.-ta, yliª-!T,yIw> 9
rv<ßa] Alê-rv,a] ‘hl'Pek.M;h;
aleøm' @s,k,’B. Whde_f' hceäq.Bi
~k,Þk.AtB. yli² hN"n<ïT.yI
`rb,q")-tZ:xua]l;
txe_-ynEB. %AtåB. bveÞyO !Arïp.[,w> 10
yTiÛxih; !Ar’p[. , û![;Y:w:
txeê-ynEb. ynEåz>a'B. ‘~h'r'b.a;-ta,
`rmo*ale Arßy[i-r[;v;( yaeîB' lko±l.
‘hd,F'h; ynI[eêm'v. ynIådoa]-al{) 11
ABß-rv,a] hr'î['M.h;w> %l'ê yTit;än"
yMi²[;-ynEb. ynEôy[el. h'yTi_t;n> ^ål.
`^t<)me rboðq. %L"ß h'yTiît;n>
~[;î ynEßp.li ~h'êr'b.a; ‘WxT;’v.YIw: 12
`#r,a'(h'
ynEÜz>a'B. !Arøp[. ,-la, rBe’d;y>w: 13
%a:± rmoêale ‘#r,a'’h'-~[;
yTit;øn" ynI[E+m'v. Wlß hT'îa;-~ai
yNIM,êmi xq:å ‘hd,F'h; @s,K,Û
`hM'v'( ytiÞme-ta, hr'îB.q.a,w>
~h'Þr'b.a;-ta, !Ar±p.[, ![;Y:ôw: 14
`Al* rmoðale
[B;’r>a; û#r,a, ynI[eêm'v. ynIådoa] 15
^ßn>ybe(W ynIïyBe @s,K,²-lq,v,( taoôme
`rbo*q. ^ßt.me-ta,w> awhi_-hm;
è!Arp.[,-la, é~h'r'b.a; [m;äv.YIw: 16
!ropê .[,l. ‘~h'r'b.a; lqOÜv.YIw:
ynEåz>a'B. rB<ßDI rv<ïa] @s,K,§h;-ta,
lq,v,ä ‘tAame [B;Ûr>a; txe_-ynEb.
`rxE)Sol; rbEß[o @s,K,ê
‘rv,a] !Arªp.[, hdeäf. Ÿ~q'Y"åw: 17
are_m.m; ynEåp.li rv<ßa] hl'êPek.M;B;

ABê-rv,a] hr'ä['M.h;w> ‘hd,F'h;
rv<ïa] hd,êF'B; rv<åa] ‘#[eh'-lk'w>
`bybi(s' AlßbuG>-lk'B.
ynEåy[el. hn"ßq.mil. ~h'îr'b.a;l. 18
`Ar*y[i-r[;v;( yaeîB' lkoßB. txe_-ynEb.
~h'ør'b.a; rb;’q' û!ke-yrex]a;w> 19
tr;ú['m.-la, ATªv.ai hr'äf'-ta,
ynEïP.-l[; hl'²Pek.M;h; hdeóf.
#r,a,ÞB. !Ar+b.x, awhiä areÞm.m;
`![;n")K.
hr'ó['M.h;w> hd,øF'h; ~q'Y"“w: 20
~h'Þr'b.a;l. AB±-rv,a]
s `txe(-ynEB. taeÞme rb,q"+-tZ:xua]l;
aB'Þ !qeêz" ~h'är'b.a;w> WTT Genesis 24:1
%r:ïBe hw"±hyw:¥ ~ymi_Y"B;
`lKo)B; ~h'Þr'b.a;-ta,
‘ADb.[;-la, ~h'ªr'b.a; rm,aYOæw: 2
lveÞMoh; AtêyBe !q:åz>
^ßd>y" an"ï-~yfi( Al+-rv,a]-lk'B.
`yki(rey> tx;T;î
yheäl{a/ ‘hw"hyB;¥ ^ê[]yBiäv.a;w> 3
rv,’a] #r,a'_h' yheÞl{awE¥ ~yIm;êV'h;
‘tAnB.mi ynIëb.li ‘hV'ai xQ:Üti-al{)
bveîAy ykiÞnOa' rv<ïa] ynI[ë ]n:K.h;(
`AB*r>qiB.
yTiÞd>l;Am-la,w> yci²r>a;-la, yKió 4
ynIïb.li hV'Þai T'îx.q;l'w> %lE+Te
`qx'(c.yIl.
‘yl;Wa db,[,êh' ‘wyl'ae rm,aYOÝw: 5
tk,l,îl' hV'êaih'( hb,äato-al{
taZO=h; #r,a'äh'-la, yr;Þx]a;
^ên>Bi-ta, ‘byvia' bveÛh'h,(
`~V'(mi t'ac'îy"-rv,a] #r,a'Þh'-la,
~h'_r'b.a; wyl'Þae rm,aYOðw: 6
ynIßB.-ta, byviîT'-!P, ^êl. rm,V'ähi
`hM'v'(
rv,’a] ~yIm;ªV'h; yheäl{a/ Ÿhw"åhy> 7
#r,a,ämeW éybia' tyBeämi ynIx;øq'l.
yliø-rB,DI rv,’a]w: èyTid>l;Am)
rmoêale ‘yli-[B;(v.nI) rv<Üa]w:
#r,a'äh'-ta, !TEßa, ^ê[]r.z:“l.
‘Aka'l.m; xl;Ûv.yI aWhª taZO=h;

ynIßb.li hV'²ai T'îx.q;l'w> ^yn<ëp'l.
`~V'(mi
‘hV'aih'( hb,Ûato al{-’ ~aiw> 8
t'yQi§nIw> ^yr,êx]a; tk,l,äl'
ynIëB.-ta, qr;ä tazO= ytiÞ['buV.mi
`hM'v'( bveÞt' al{ï
tx;T;² Adêy"-ta, ‘db,[,’h' ~f,Y"Üw: 9
[b;(V'äYIw: wyn"+doa] ~h'Þr'b.a; %r,y<ï
`hZ<)h; rb"ßD'h;-l[; Alê
~yLiøm;g> hr'’f'[] db,[,h'û xQ:åYIw: 10
%l,YEëw: ‘wyn"doa] yLeÛm;G>mi
~q'Y"©w: Ad=y"B. wyn"ßdoa] bWjï-lk'w>
~yIr;ßh]n:¥ ~r;îa]-la, %l,YE±w:
`rAx*n" ry[iî-la,
#Wxïmi ~yLi²m;G>h; %rEôb.Y:w: 11
t[eäl. ~yIM"+h; raEåB.-la, ry[iÞl'
`tbo)a]Voh; taceî t[eÞl. br,[,ê
ynIådoa] ‘yhel{a/ hw"©hy> Ÿrm;¦aYOw: 12
yn:ßp'l. an"ï-hreq.h; ~h'êr'b.a;
ynIïdoa] ~[iÞ ds,x,§-hfe[]w: ~AY=h;
`~h'(r'b.a;
!y[eä-l[; bC'ÞnI ykiînOa' hNE±hi 13
ry[iêh' yveän>a; ‘tAnb.W ~yIM"+h;
`~yIm") baoïv.li taoßc.yO
rm:Üao rv,’a] r'[ª ]N:h:) hy"åh'w> 14
hT,êv.a,w> ‘%Dek; an"Ü-yJih; ‘h'yl,’ae
^yL,Þm;G>-~g:w> hteêv. hr'äm.a'w>
^åD>b.[;l. ‘T'x.k;’ho Ht'Ûao hq<+v.a;
t'yfiî['-yKi [d;êae Hb'äW qx'êc.yIl.
`ynI)doa]-~[i ds,x,Þ
hL'äKi é~r,j, aWhª-yhiy>w:) 15
taceªyO hq"åb.rI hNEôhiw> èrBed;l.
laeäWtb.li ‘hd'L.yU rv<Üa]
yxiäa] rAxàn" tv,aeî hK'êl.mi-!B,
`Hm'(k.vi-l[; HD'Þk;w> ~h'_r'b.a;
daoêm. ‘ha,r>m; tb;Ûjo r'ª[]N:h:)w> 16
H['_d'y> al{å vyaiÞw> hl'§WtB.
HD'Þk; aLeîm;T.w: hn"y[> ;êh' dr,Teäw:
`l[;T'(w:
Ht'_ar'q.li db,[,Þh' #r'Y"ïw: 17
an"± ynIyaiîymig>h; rm,aYO¨w:
`%DE)K;mi ~yIm:ß-j[;m.

rheªm;T.w: ynI+doa] hteäv. rm,aToßw: 18
`WhqE)v.T;w: Hd'Þy"-l[; HD'²K; dr,Toôw:
~G:Ü rm,aToªw: At=qov.h;l. lk;ÞT.w: 19
WLßKi-~ai d[;î ba'êv.a, ‘^yL,’m;g>li
`tTo)v.li
‘HD'K; r[:ÜT.w: rheªm;T.w: 20
dA[± #r'T'îw: tq,Voêh;-la,
ba;Þv.Tiw: bao+v.li raEßB.h;-la,(
`wyL'(m;G>-lk'l.
Hl'_ haeÞT'v.mi vyaiîh'w> 21
x;ylióc.hih;¥ t[;d;ªl' vyrI§x]m;
`al{)-~ai AKßr>D; hw"±hy>
‘~yLim;G>h; WLÜKi rv,’a]K; yhiªy>w: 22
~z<n<å ‘vyaih' xQ:ÜYIw: tATêv.li
ynEÜv.W Al+q'v.mi [q;B,Þ bh'êz"
hr'îf'[] h'yd,êy"-l[; ‘~ydIymic.
`~l'(q'v.mi bh'Þz"
ydIyGIïh; T.a;ê ymiä-tB; ‘rm,aYO’w: 23
%ybi²a'-tyBe vyEôh] yli_ an"ß
`!yli(l' Wnl'Þ ~Aqïm'
laeÞWtB.-tB; wyl'êae rm,aToåw: 24
hd'Þl.y" rv<ïa] hK'§l.mi-!B, ykinO=a'
`rAx*n"l.
!b,T,î-~G: wyl'êae rm,aToåw: 25
WnM'_[i br;ä aAPßs.mi-~G:
`!Wl)l' ~Aqßm'-~G:
`hw")hyl;¥ WxT;Þv.YIw: vyaiêh' dQOåYIw: 26
‘yhel{a/ ‘hw"hy> %WrÜB' rm,aYO©w: 27
bz:ï['-al{) rv,a]û ~h'êr'b.a; ynIådoa]
ynI+doa] ~[iäme ATßmia]w: AD°s.x;
tyBeÞ hw"ëhy> ynIx:ån" ‘%r,D,’B; ykiªnOa'
`ynI)doa] yxeîa]
tybeäl. dGEßT;w: r'ê[]N:h:) ‘#r'T'’w: 28
`hL,ae(h' ~yrIßb'D>K; HM'_ai
!b"+l' Amåv.W xa'Þ hq"ïb.rIl.W 29
hc'Wxßh; vyai²h'-la, !b"ôl' #r'Y"“w:
`!yI[")h'-la,
~z<N<©h;-ta, taoår>Ki Ÿyhiäy>w: 30
èAtxoa] ydeäy>-l[; é~ydImiC.h;-ta,w>)
hq"Üb.rI yreúb.DI-ta, A[ªm.v'k.W
yl;Þae rB<ïdI-hKo) rmoêale ‘Atxoa]
hNE±hiw> vyaiêh'-la, ‘aboY"w: vyai_h'

`!yI[")h'-l[; ~yLiÞm;G>h;-l[; dmeî[o
hw"+hy> %WråB. aABß rm,aYO¨w: 31
‘ykinOa'w> #WxêB; ‘dmo[]t; hM'l'Û
`~yLi(m;G>l; ~Aqßm'W tyIB;êh; ytiyNIåPi
ht'y>B;êh; ‘vyaih' aboÜY"w: 32
!b,T,Û !Te’YIw: ~yLi_m;G>h; xT;Þp;y>w:
‘~yIm;’W ~yLiêm;G>l; ‘aAPs.miW
~yviÞn"a]h' yleîg>r;w> wyl'êg>r; #xoår>li
`AT*ai rv<ïa]
‘wyn"p'l. Î~f;ÛWYw:Ð ¿~f,yYIw:À 33
d[;î lk;êao al{å ‘rm,aYO’w: lkoêa/l,
rm,aYOàw: yr'_b'D> yTir>B:ßDI-~ai
`rBE)D;
`ykinO*a' ~h'Þr'b.a; db,[,î rm:+aYOw: 34
daoßm. ynI±doa]-ta, %r:ôBe hw"ùhyw: 35
‘rq'b'W !acoÜ Alú-!T,YIw: lD'_g>YIw:
txoêp'v.W ‘~dIb'[]w: bh'êz"w> @s,k,äw>
`~yrI)mox]w: ~yLiÞm;g>W
ynIïdoa] tv,ae’ ûhr'f' dl,Te‡w: 36
Ht'_n"q.zI yreÞx]a; ynIëdoal;¥ ‘!be
`Al*-rv,a]-lK'-ta, ALß-!T,YIw:
rmo=ale ynIßdoa] ynI[EïBiv.Y:w: 37
‘tAnB.mi ynIëb.li ‘hV'ai xQ:Üti-al{
bveîyO ykiÞnOa' rv<ïa] ynIë[]n:K.h;(
`Ac*r>a;B.
%lEßTe ybi²a'-tyBe-la, al{ô-~ai 38
hV'Þai T'îx.q;l'w> yTi_x.P;v.mi-la,w>
`ynI)b.li
yl;²au ynI+doa]-la, rm:ßaow" 39
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rm,aNO©w: è%M'[i Ÿhw"åhy> hy"åh'-yKi(
WnyteÞAnyBe hl'²a' an"ï yhi’T.
tyrIßb. ht'îr>k.nIw> ^n<+ybeW WnynEåyBe
`%M")[i
h['ªr' WnM'ø[i hfe’[]T;-~ai 29
rv,’a]k;w> ^Wnë[]g:)n> al{å ‘rv,a]K;
bAjê-qr; ‘^M.[i WnyfiÛ['
hT'Þ[; hT'îa; ~Al+v'B. ^ßx]Le(v;N>w:
`hw")hy> %WrïB.
Wlßk.aYOw: hT,êv.mi ‘~h,l' f[;Y:Üw: 30
`WT)v.YIw:
W[ßb.V'YIw: rq,Boêb; WmyKiäv.Y:w: 31
qx'êc.yI ~xeäL.v;y>w: wyxi_a'l. vyaiä
`~Al)v'B. ATßaime Wkïl.YEw:
‘Wabo’Y"w: aWhªh; ~AYæB; Ÿyhiäy>w: 32
Alê WdGIåY:w: qx'êc.yI ydeäb.[;
Wrp"+x' rv<åa] raEßB.h; tAdïao-l[;
`~yIm") Wnac'îm' Alß Wrm.aYOðw:
!KEÜ-l[; h['_b.vi Ht'Þao ar'îq.YIw: 33
d[;Þ [b;v,ê raEåB. ‘ry[ih'-~ve
s `hZ<)h; ~AYðh;
~y[iäB'r>a;-!B, ‘wf'[e yhiÛy>w: 34
tydIêWhy>-ta, ‘hV'ai xQ:ÜYIw: hn"ëv'
tm;êf.B'ä-ta,w> yTi_xih;( yrIßaeB.-tB;
`yTi(xih;¥ !l{àyae-tB;
qx'Þc.yIl. x;Wr+ tr;moå !"yy<ßh.Tiw: 35
s `hq")b.rIl.W
qx'êc.yI !qEåz-" yKi( ‘yhiy>w: WTT Genesis 27:1
ar'úq.YIw: tao+r>me wyn"ßy[e !"yh,îk.Tiw:

rm,aYOÝw: ldoªG"h; AnæB. Ÿwf'ä[e-ta,
`ynINE)hi wyl'Þae rm,aYOðw: ynIëB. ‘wyl'ae
al{ï yTin>q:+z" an"ß-hNEhi rm,aYO¨w: 2
`yti(Am ~Ayð yTi[.d;Þy"
^ßy>l.T, ^yl,êke an"å-af' ‘hT'[;w> 3
hd'Wcïw> hd,êF'h; ‘acew> ^T<+v.q;w>
`ÎdyIc")Ð ¿hd'yceÀ yLiÞ
rv<ïa]K; ~yMiø[;j.m; yli-’ hfe[]w: 4
hl'ke_aow> yLiÞ ha'ybiîh'w> yTib.h;²a'
~r,j,îB. yviÞp.n: ^ïk.r,b'T. rWb±[]B;
`tWm)a'
rBEåd;B. t[;m;êvo hq"åb.rIw> 5
%l,YEÜw: An=B. wf'Þ[e-la, qx'êc.yI
dyIc:ß dWcïl' hd,êF'h; ‘wf'[e
`aybi(h'l.
bqOï[]y:-la, hr'êm.a'( ‘hq'b.rIw> 6
‘yTi[.m;’v' hNEÜhi rmo=ale Hn"ßB.
wf'î[e-la, rBE±d;m. ^ybiêa'-ta,
`rmo*ale ^yxiÞa'
yliî-hfe[]w: dyIc:± yLiî ha'ybi’h' 7
hk'²k.r,b'a]w: hl'ke_aow> ~yMiÞ[;j.m;
`yti(Am ynEïp.li hw"ßhy> ynEpï .li
yli_qoB. [m;äv. ynIßb. hT'î[;w> 8
`%t")ao hW"ïc;m. ynIßa] rv<ïa]l;
yliä-xq:)w> !aCoêh;-la, ‘an"-%l, 9
~ybi_jo ~yZI[ß i yyEïd'G> ynE±v. ~V'ªmi
~yMi²[;j.m; ~t'óao hf,’[/a,¥w>
`bhe(a' rv<ïa]K; ^ybiÞa'l.
lk'_a'w> ^ybiÞa'l. t'îabehew> 10
ynEïp.li ^ßk.r,b'y> rv<ïa] rbU±[]B;
`At*Am
hq"ßb.rI-la, bqoê[]y: rm,aYOæw: 11
r[iêf' vyaiä ‘yxia' wf'Û[e !hEå AM+ai
`ql'(x' vyaiî ykiÞnOa'w>
ytiyyIïh'w> ybiêa' ‘ynIVe’muy> yl;ÛWa 12
ytiîabehew> [;Te_[.t;m.Ki wyn"ßy[eb.
`hk'(r'b. al{ïw> hl'Þl'q. yl;²['
yl;î[' AMêai ‘Al rm,aToÜw: 13
yliÞqoB. [m;îv. %a:± ynI+B. ^ßt.l'l.qi
`yli(-xq:) %lEïw>
AM=ail. abeÞY"w: xQ;êYIw: ‘%l,YE’w: 14
rv<ßa]K; ~yMiê[;j.m; ‘AMai f[;T;Ûw:

`wybi(a' bheîa'
yde’g>Bi-ta, hq'b.rIû xQ:åTiw: 15
tdoêmux]h; ‘ldoG"h; Hn"ÜB. wf'ø[e
vBeîl.T;w: tyIB"+B; HT'Þai rv<ïa]
`!j")Q'h; Hn"ïB. bqOß[]y:-ta,(
~yZIë[ih'( yyEåd'G> ‘tro[o taeªw> 16
l[;Þw> wyd'_y"-l[; hv'yBiÞl.hi
`wyr'(aW"c; tq:ïl.x,
~yMi²[;j.M;h;-ta, !TEôTiw: 17
ht'f'_[' rv<åa] ~x,L,Þh;-ta,w>
`Hn")B. bqOï[]y: dy:ßB.
ybi_a' rm,aYOæw: wybiÞa'-la, aboïY"w: 18
`ynI)B. hT'Þa; ymiî yNIN<ëhi rm,aYOæw:
wybiªa'-la, bqoø[]y: rm,aYO“w: 19
ytiyfi§[' ^r,êkoB. wf'ä[e ‘ykinOa'
an"å-~Wq) yl'_ae T'r>B:ßDI rv<ïa]K;
rWbß[]B; ydIêyCemi ‘hl'k.a'w> hb'ªv.
`^v<)pn. : yNIk:ïr]b'T.
AnëB.-la, ‘qx'c.yI rm,aYOÝw: 20
ynI+B. acoßm.li T'r>h:ïmi hZ<-± hm;
hw"ïhy> hr'²q.hi yKiî rm,aYO¨w:
`yn")p'l. ^yh,Þl{a/
bqoê[]y:-la,( ‘qx'c.yI rm,aYOÝw: 21
hT'îa;h;( ynI+B. ^ßv.mu(a]w: aN"ï-hv'G>
`al{)-~ai wf'Þ[e ynIïB. hz<±
wybiÞa' qx'îc.yI-la, bqO±[]y: vG:ôYIw: 22
lAqå ‘lQoh; rm,aYO©w: WhVe_muy>w:
`wf'([e ydeîy> ~yId:ßY"h;w> bqo[ê ]y:
wyd'ªy" Wyæh'-yKi( ArêyKihi al{åw> 23
tro+[if. wyxiÞa' wf'î[e yde²yKi
`Whke(r>b'y>w:)
wf'_[e ynIåB. hz<ß hT'îa; rm,aYO¨w: 24
`ynIa") rm,aYOàw:
‘hl'k.ao)w> ‘yLi hv'GIÜh; rm,aYO©w: 25
^ßk.r,b'(T. ![;m;îl. ynIëB. dyCeämi
abeY"ôw: lk;êaYOw: ‘Al-vG<Y:w: yvi_p.n:
`T.v.YE)w: !yIy:ß Al–
wybi_a' qx'äc.yI wyl'Þae rm,aYOðw: 26
`ynI)B. yLiÞ-hq'v.W aN"ï-hv'G>
xr;Y"±w: Alê-qV;YIw: ‘vG:YIw: 27
Whke_r]b'y>w:¥ wyd'Þg"B. x;yreî-ta,
x;yreäK. ynIëB. x;yreä ‘haer> rm,aYO©w:

`hw")hy> Akàr]Be rv<ïa] hd,êf'
‘lJ;mi ~yhiêl{a/h' ‘^l.-!T,yI)w> 28
broïw> #r,a'_h' yNEßm;v.miW ~yIm;êV'h;
`vro)ytiw> !g"ßD'
¿WxT;v.yIw>À ~yMiª[; ^Wdåb.[;y:¥ 29
hwEÜh/ ~yMiêaul. ‘^l. ÎWwÝx]T;v.yI)w>Ð
^ßl. WWðx]T;v.yIw> ^yx,êa;l. ‘rybig>
rWrêa' ^yr,är>ao ^M<+ai ynEåB.
`%Wr)B' ^yk,Þr]b'm.W¥
éqx'c.yI hL'äKi rv,’a]K; yhiªy>w: 30
%a:å yhiªy>w: èbqo[]y:-ta,( %rEåb'l.
ynEßP. taeîme bqoê[]y: ‘ac'y" acoÜy"
aB'Þ wyxiêa' wf'ä[ew> wybi_a' qx'äc.yI
`Ad*yCemi
~yMiê[;j.m; ‘aWh-~G: f[;Y:Üw: 31
wybiªa'l. rm,aYOæw: wybi_a'l. abeÞY"w:
AnëB. dyCeämi ‘lk;ayOw> ‘ybia' ~qUÜy"
`^v<)pn. : yNIk:ïr]b'T. rWbß[]B;
wybiÞa' qx'îc.yI Al° rm,aYOðw: 32
^ïn>Bi ynI±a] rm,aYO¨w: hT'a'_-ymi
`wf'([e ^ßr>ko*b.
hl'ädoG> éhd'r'x] qx'äc.yI dr;’x/Y<w: 33
aAp‡ae-ymi( rm,aYO³w: èdaom.-d[;
yliø abeY"“w: ûdyIc;-dC'(h; aWhå
aAbßT' ~r,j,îB. lKo±mi lk;îaow"
`hy<)h.yI %WrßB'-~G: Whke_r]b'a]w"
yreäb.DI-ta, ‘wf'[e [;moÜv.Ki 34
hl'îdoG> hq'ê['c. q[;äc.YIw: wybiêa'
rm,aYOæw: dao+m.-d[; hr'Þm'W
`ybi(a' ynIa"ß-~g: ynIkEïr]B' wybiêa'l.
hm'_r>miB. ^yxiÞa' aB'î rm,aYO¨w: 35
`^t<)k'r>Bi xQ:ßYIw:
Amøv. ar'’q' ûykih] rm,aYO³w: 36
~yIm;ê[p] ; hz<å ‘ynIbe’q[. .Y:w:¥ bqo[ª ]y:
hT'Þ[; hNEïhiw> xq'êl' ytiär'koB.-ta,
rm;§aYOw: yti_k'r>Bi xq:ål'
`hk'(r'B. yLiÞ T'l.c;îa'-al{h]
wf'ª[el. rm,aYOæw: qx'øc.yI ![;Y:“w: 37
‘%l' wyTiîm.f; rybiúG> !hEå
‘Al yTit;Ûn" wyx'ªa,-lK'-ta,w>
vroßytiw> !g"ïd'w> ~ydIêb'[]l;
hm'î aApêae hk'äl.W wyTi_k.m;s.

`ynI)B. hf,Þ[/a,¥
wybiªa'-la, wf'ø[e rm,aYO“w: 38
ybiêa' ‘^l.-awhi( tx;Ûa; hk'’r'b.h;(
aF'îYIw: ybi_a' ynIa"ß-~g: ynIkEïr]B'
`&.b.YE)w: Alàqo wf'²[e
rm,aYOæw: wybiÞa' qx'îc.yI ![;Y:±w: 39
‘#r,a'’h' yNEÜm;v.mi hNEùhi wyl'_ae
~yIm:ßV'h; lJ;îmiW ^b,êv'Am) hy<åh.yI
`l['(me
hy<ëx.ti( ^åB.r>x;-l[;w> 40
‘hy"h'w> dbo+[]T; ^yxiÞa'-ta,w>
ALß[u T'îq.r;p'W dyrIêT' rv<åa]K;
`^r,)aW"c; l[;îme
bqoê[]y:-ta,( ‘wf'[e ~joÜf.YIw: 41
Akßr]Be rv<ïa] hk'êr'B.h;’-l[;
ABªliB. wf'ø[e rm,aYO“w: wybi_a'
ybiêa' lb,aeä ‘ymey> ‘Wbr>q.yI
`yxi(a' bqOï[]y-: ta, hg"ßr>h;a;(w>
yreîb.DI-ta, hq'êb.rIl. dG:åYUw: 42
xl;úv.Tiw: ldo+G"h; Hn"åB. wf'Þ[e
!j'êQ'h; Hn"åB. ‘bqo[]y:l. ar'Ûq.Tiw:
wf'ä[e ‘hNEhi wyl'êae rm,aToåw:
`^g<)r>h'l. ^ßl. ~xeîn:t.mi ^yxiêa'
yli_qoB. [m;äv. ynIßb. hT'î[;w> 43
yxiÞa' !b"ïl'-la, ^±l-. xr;B. ~Wqôw>
`hn"r")x'
~ydI_x'a] ~ymiäy" AMà[i T'îb.v;y"w> 44
`^yxi(a' tm;îx] bWvßT'-rv,a] d[;î
^ªM.mi ^yxiøa'-@a; bWv’-d[; 45
ALê t'yfiä['-rv,a] taeä ‘xk;v'w>
~V'_mi ^yTiäx.q;l.W yTiÞx.l;v'w>
~Ayð ~k,ÞynEv.-~G: lK;²v.a, hm'îl'
`dx'(a,
qx'êc.yI-la, ‘hq'b.rI rm,aToÜw: 46
txe_ tAnæB. ynEßP.mi yY:ëx;b. yTic.q:å
hV'’ai bqo[]y:û x;qEål{-~ai
tAnæB.mi ‘hL,ae’K' txeÛ-tAn*B.mi
`~yYI)x; yLiÞ hM'l'î #r,a'êh'
qx'²c.yI ar'îq.YIw: WTT Genesis 28:1
At=ao %r,b'äy>w: bqOß[]y:-la,(
xQ:ïti-al{) Alê rm,aYOæw: ‘WhWE’c;y>w:
`![;n")K. tAnðB.mi hV'Þai

ht'yBeî ~r'êa] hn")D<åP; ‘%le ~Wqï 2
^Ül.-xq;w> ^M<+ai ybiäa] laeÞWtb.
yxiîa] !b"ßl' tAnðB.mi hV'êai ‘~V'mi
`^M<)ai
^êt.ao) %rEåb'y> ‘yD;v; laeÛw> 3
lh;îq.li t'yyIßh'w> ^B<+r>y:w> ^ßrp> .y:w>
`~yMi([;
tK;är>Bi-ta, ‘^l.-!T,yI)w> 4
%T"+ai ^å[]r.z:l.W ^ßl. ~h'êr'b.a;
^yr,êgUm. #r,a,ä-ta, ‘^T.v.rIl.
`~h'(r'b.a;l. ~yhiÞl{a/ !t:ïn"-rv,a]
bqoê[]y:-ta,( ‘qx'c.yI xl;Ûv.YIw: 5
!b"Ül'-la, ~r'_a] hn")D<åP; %l,YEßw:
yxiäa] yMiêr;a]h'( ‘laeWtB.-!B,
`wf'([ew> bqOß[]y: ~aeî hq'êb.rI
éqx'c.yI %r:åbe-yKi( wf'ª[e ar.Y:åw: 6
‘Atao xL;Ûviw> èbqo[]y:-ta,(
~V'Þmi Alï-tx;q:)l' ~r'êa] hn")D<åP;
wc;Ûy>w: Atêao Akår]b'B. hV'_ai
hV'Þai xQ:ïti-al{) rmoêale ‘wyl'['
`![;n")K. tAnðB.mi
wybiÞa'-la, bqoê[]y: [m;äv.YIw: 7
`~r'(a] hn")D<ïP; %l,YEßw: AM=ai-la,w>
tAnæB. tA[ßr' yKiî wf'ê[e ar.Y:åw: 8
`wybi(a' qx'îc.yI ynEßy[eB. ![;n"+K.
la[e_m'v.yI-la, wf'Þ[e %l,YEïw: 9
Ÿtl;äx]m'-ta,( xQ;‡YIw:
~h'ør'b.a;-!B, la[e’m'v.yI-tB;
Alï wyv'Þn"-l[; tAy°b'n> tAxôa]
s `hV'(ail.
[b;v'_ raEåB.mi bqOß[]y: aceîYEw: 10
`hn"r")x' %l,YEßw:
‘~v' !l,Y"Üw: ~AqøM'B; [G:“p.YIw: 11
ynEåb.a;me ‘xQ;YIw: vm,V,êh; ab'ä-yKi
wyt'_voa]r;(m. ~f,Y"ßw: ~AqêM'h;
`aWh)h; ~AqïM'B; bK;Þv.YIw:
bC'ämu ‘~L'su hNEÜhiw> ~l{ªx]Y:w:¥ 12
[;yGIåm; Avßarow> hc'r>a;ê
ykeäa]l.m; ‘hNEhiw> hm'y>m"+V'h;
`AB* ~ydIÞr>yOw> ~yliî[o ~yhiêl{a/
éwyl'[' bC'änI hw"÷hy> hNE“hiw> 13
‘yhel{a/ hw"©hy> ynIåa] èrm;aYOw:

qx'_c.yI yheÞl{awE ^ybiêa' ~h'är'b.a;
bkeävo ‘hT'a; rv<Üa] #r,a'ªh'
`^[<)r.z:l.W hN"n<ßT.a, ^ïl. h'yl,ê['
#r,a'êh' rp:[å ]K; ‘^[]r>z: hy"Üh'w> 14
hn"poæc'w> hm'd>qEßw" hM'y"ï T"±c.r;p'W
^±b. Wkïr]b.nIw> hB'g>n<+w"
`^[<)r.z:b.W hm'Þd'a]h' txoïP.v.mi-lK'
%M'ª[i ykiønOa' hNE“hiw> 15
%leêTe-rv,a] lkoåB. ‘^yTi’r>m;v.W
taZO=h; hm'Þd'a]h'-la, ^ytiêboviäh]w:
rv<åa] d[;… ^êb.z"[/a,¥ al{å yKi…
yTir>B:ßDI-rv,a] taeî ytiyfiê['-~ai
`%l")
èAtn"V.mi ébqo[]y: #q:åyYIw: 16
hw"ëhy> vyEå ‘!kea' rm,aYO¨w:
al{ï ykiÞnOa'w> hZ<+h; ~AqßM'B;
`yTi[.d'(y"
ar'ÞAN-hm; rm;êaYOw: ‘ar'yYIw: 17
yKi… hz<© !yaeä hZ<+h; ~AqåM'h;
r[;v;î hz<ßw> ~yhiêl{a/ tyBeä-~ai
`~yIm")V'h;
xQ:ÜYIw: rq,BoªB; bqo[ø ]y: ~Ke’v.Y:w: 18
~f'ä-rv,a] ‘!b,a,’h'-ta,
hb'_Cem; Ht'Þao ~f,Y"ïw: wyt'êvoa]r;(m.
`Hv'(aro-l[; !m,v,Þ qcoïYIw:
~AqïM'h;-~ve(-ta, ar'q² .YIw: 19
zWlï ~l'²Waw> lae_-tyBe( aWhßh;
`hn")voarIl' ry[iÞh'-~ve
rmo=ale rd,n<å bqOß[]y: rD:ïYIw: 20
ydIªM'[i ~yhiøl{a/ hy<“h.yI-~ai
rv<åa] ‘hZ<h; %r,D,ÛB; ‘ynIr;’m'v.W
~x,l,² yliî-!t;n")w> %leêAh ykiänOa'
`vBo)l.li dg<b<ïW lkoßa/l,
tyBeä-la, ~Alßv'b. yTiîb.v;w> 21
`~yhi(l{ale yliÞ hw"±hy> hy"ôh'w> ybi_a'
‘yTim.f;’-rv,a] taZO©h; !b,a,äh'w> 22
~yhi_l{a/ tyBeä hy<ßh.yI hb'êCem;
rFEß[; yliê-!T,Ti rv<åa] ‘lkow>
`%l") WNr,îF.[;a]
wyl'_g>r; bqOß[]y: aF'îYIw: WTT Genesis 29:1
`~d,q<)-ynEb. hc'r>a:ï %l,YEßw:
hd,ªF'B; raEåb. hNEôhiw> ar>Y:ùw: 2

‘!aco-yred>[, hv'Ûl{v. ~v'ú-hNEhiw>
raEåB.h;-!mi yKi… h'yl,ê[' ~yciäb.ro
!b,a,îh'w> ~yrI+d'[]h' Wqßv.y: awhiêh;
`raE)B.h; yPiî-l[; hl'ÞdoG>
~yrIªd'[]h'-lk' hM'v'ä-Wps.a,n<w> 3
yPiä ‘l[;me ‘!b,a,’h'-ta, WlÜl]g"w>
!aCo+h;-ta, Wqßv.hiw> raeêB.h;
yPiî-l[; !b,a,²h'-ta, Wbyvióhew>
`Hm'(qom.li raEßB.h;
yx;Þa; bqoê[]y: ‘~h,l' rm,aYOÝw: 4
!r"ßx'me Wrêm.aYOæw: ~T,_a; !yIa:åme
`Wnx.n")a]
~T,Þ[.d;y>h; ~h,êl' rm,aYOæw: 5
Wrßm.aYOw: rAx=n"-!B, !b"ål'-ta,
`Wn[.d'(y"
Al= ~Alåv'h] ~h,Þl' rm,aYOðw: 6
lxeär' ‘hNEhiw> ~Alêv' Wråm.aYOw:
`!aCo)h;-~[i ha'ÞB' ATêBi
lAdêG" ~AYæh; ‘dA[ !hEï rm,aYO©w: 7
hn<+q.Mih; @sEåa'he t[eÞ-al{
`W[)r> Wkïl.W !aCoßh; Wqïv.h;
d[;ä èlk;Wn al{å éWrm.aYOw: 8
~yrIêd'[]h'ä-lK' ‘Wps.a'(yE rv<Üa]
yPiä l[;Þme !b,a,êh'-ta, ‘Wll]g")w>
`!aCo)h; WnyqIßv.hiw> raE+B.h;
Ÿlxeär'w> ~M'_[i rBEåd;m. WNd,ÞA[ 9
rv<åa] ‘!aCoh;-~[i ha'B'ª
`awhi( h['Þro yKiî h'ybiêa'l.
bqoø[]y: ha'’r' ûrv,a]K; yhi‡y>w: 10
AMêai yxiäa] ‘!b'l'-tB; lxeªr'-ta,
AM=ai yxiäa] !b"ßl' !acoï-ta,w>
‘!b,a,’h'-ta, lg<Y"Üw: bqoª[]y: vG:åYIw:
q.v.Y:¨w: raeêB.h; yPiä ‘l[;me
`AM*ai yxiîa] !b"ßl' !acoï-ta,
aF'îYIw: lxe_r'l. bqOß[]y: qV;îYIw: 11
`&.b.YE)w: Alàqo-ta,
yxiÛa] yKiä lxeªr'l. bqoø[]y: dGE“Y:w: 12
hq"ßb.rI-!b, ykiîw> aWhê ‘h'ybi’a'
`h'ybi(a'l. dGEïT;w: #r'T'Þw: aWh+
!b'øl' [;mo’v.ki ûyhiy>w: 13
Atªxoa]-!B, bqOå[]y: Ÿ[m;veä-ta,
‘Al-qB,x;y>w: ‘Atar'q.li #r'Y"Üw:

At=yBe-la, WhaeÞybiy>w: Alê-qV,n:y>w:
taeî !b'êl'l. rPEås;y>w:
`hL,ae(h' ~yrIßb'D>h;-lK'
ymiîc.[; %a:± !b'êl' ‘Al rm,aYOÝw: 14
vd,xoï AMß[i bv,YEïw: hT'a'_ yrIßf'b.W
`~ymi(y"
bqoê[]y:l. ‘!b'l' rm,aYOÝw: 15
ynIT:ßd>b;[]w: hT'a;ê yxiäa'-ykih]
`^T<)r>Kuf.M;-hm; yLiÞ hd'yGIïh; ~N"+xi
~veÛ tAn=b' yTeäv. !b"ßl'l.W 16
hN"ßj;Q.h; ~veîw> ha'êle ‘hl'doG>h;
`lxe(r'
‘lxer'w> tAK+r; ha'Þle ynEïy[ew> 17
`ha,(r>m; tp;îywI ra;Toß-tp;y> ht'êy>h")
lxe_r'-ta, bqOß[]y: bh;îa/Y<w: 18
~ynIëv' [b;v,ä ‘^d>b'[/a,¥ rm,aYO©w:
`hN")j;Q.h; ^ßT.Bi lxeîr'B.
yTiäTi bAj… !b'ªl' rm,aYOæw: 19
vyaiäl. Ht'Þao yTiîTimi %l'ê Ht'äao
`ydI(M'[i hb'Þv. rxE+a;
[b;v,ä lxeÞr'B. bqO[± ]y: dboô[]Y:w: 20
~ymiäy"K. ‘wyn"y[eb. WyÝh.YIw: ~ynI+v'
`Ht'(ao Atßb'h]a;B. ~ydIêx'a]
‘!b'l'-la, bqOÜ[]y: rm,aYO“w: 21
Waßl.m' yKiî yTiêv.ai-ta, hb'äh'
`h'yl,(ae ha'Abßa'w> ym'_y"
yveîn>a;-lK'-ta, !b"±l' @soða/Y<w: 22
`hT,(v.mi f[;Y:ïw: ~AqßM'h;
ha'äle-ta, ‘xQ;YIw: br,[,êb' yhiäy>w: 23
aboßY"w: wyl'_ae Ht'Þao abeîY"w: ATêbi
`h'yl,(ae
hP'Þl.zI-ta, Hl'ê ‘!b'l' !TEÜYIw: 24
`hx'(p.vi ATßbi ha'îlel. At+x'p.vi
awhiÞ-hNEhiw> rq,Boêb; yhiäy>w: 25
!b'ªl'-la, rm,aYOæw: ha'_le
al{Üh] yLiê t'yfiä[' ‘taZO-hm;
hM'l'Þw> %M'ê[i yTid>b;ä[' ‘lxer'b.
`ynIt")yMirI
!kEß hf,î['yE-al{ !b'êl' rm,aYOæw: 26
hr'Þy[iC.h; tteîl' Wnme_Aqm.Bi
`hr'(ykiB.h; ynEïp.li
^øl. hn"“T.nIw> tazO= [;buäv. aLeÞm; 27

rv<åa] ‘hd'bo[]B; tazO©-ta,-~G:
~ynIïv'-[b;v,( dA[ß ydIêM'[i dboå[]T;
`tAr)xea]
aLeÞm;y>w: !Keê ‘bqo[]y: f[;Y:Üw: 28
lxeîr'-ta, Al±-!T,YIw: tazO= [;buäv.
`hV'(ail. Alï ATßBi
ATêBi lxeär'l. ‘!b'l' !TEÜYIw: 29
Hl'Þ At+x'p.vi hh'Þl.Bi-ta,
`hx'(p.vil.
bh;îa/Y<w: lxeêr'-la, ~G:å ‘aboY"w: 30
dboå[]Y:w: ha'_Lemi lxeÞr'-ta,-~G:)
`tAr)xea] ~ynIïv'-[b;v,( dA[ß AMê[i
ha'äWnf.-yKi( ‘hw"hy> ar.Y:Üw: 31
Hm'_x.r;-ta, xT;Þp.YIw: ha'êle
`hr'(q'[] lxeÞr'w>
!Beê dl,Teäw: ‘ha'le rh;T;Ûw: 32
yKiä !bE+War> Amàv. ar'îq.Tiw:
yyIën>['B. ‘hw"hy> ha'Ûr'-yKi( hr'ªm.a'(
`yvi(yai ynIb:ïh'a/y< hT'Þ[; yKiî
è!Be dl,Teäw: édA[ rh;T;äw: 33
‘hw"hy> [m;Ûv'-yKi( rm,aToªw:
yliÞ-!T,YIw: ykinOëa' ha'äWnf.-yKi(
Amßv. ar'îq.Tiw: hz<+-ta,-~G:
`!A[)m.vi
è!Be dl,Teäw: édA[ rh;T;äw: 34
hw<ÜL'yI ‘~[;P;’h; hT'Û[; rm,aToªw:
Alß yTid>l;îy"-yKi( yl;êae ‘yviyai
!KEï-l[; ~ynI+b' hv'äl{v.
`ywI)le Amßv.-ar'(q'
!Beª dl,Teäw: dA[ø rh;T;’w: 35
hd,äAa ‘~[;P;’h; ‘rm,aTo’w:
Amàv. ha'îr>q' !KE±-l[; hw"ëhy>-ta,
`td,L,(mi dmoß[]T;w:) hd'_Why>
al{Ü yKiä lxeªr' ar,Teäw: WTT Genesis 30:1
lxeÞr' aNEïq;T.w: bqoê[]y:l. ‘hd'l.y")
‘bqo[]y:-la,( rm,aToÜw: Ht'_xoa]B;
ht'îme !yIa:ß-~aiw> ~ynIëb' yLiä-hb'h'(
`ykinO*a'
lxe_r'B. bqOß[]y: @a:ï-rx;YI)w: 2
ykinOëa' ‘~yhil{a/ tx;t;Ûh] rm,aYO©w:
`!j,b'(-yrIP. %MEßmi [n:ïm'-rv,a]
hh'Þl.bi ytiîm'a] hNE±hi rm,aTo§w: 3

yK;êr>Bi-l[; ‘dletew> h'yl,_ae aBoå
`hN"M<)mi ykiÞnOa'-~g: hn<ïB'aiw>
hh'îl.Bi-ta, Al±-!T,Tiw: 4
h'yl,Þae aboïY"w: hV'_ail. Ht'Þx'p.vi
`bqO)[]y:
bqOß[]y:l. dl,Teîw: hh'êl.Bi rh;T;äw: 5
`!BE)
~yhiêl{a/ yNIn:åD' ‘lxer' rm,aToÜw: 6
!BE+ yliÞ-!T,YIw: yliêqoB. [m;äv' ‘~g:w>
`!D") Amßv. ha'îr>q' !KE±-l[;
hh'Þl.Bi dl,Te§w: dA[ê rh;T;äw: 7
`bqO)[]y:l. ynIßve !BEï lxe_r' tx;äp.vi
yle’WTp.n: lxeªr' rm,aToåw: 8
ytiÞxoa]-~[i yTil.T;²p.nI Ÿ~yhiól{a/
Amàv. ar'îq.Tiw: yTil.ko+y"-~G:
`yli(T'p.n:
hd'Þm.[' yKiî ha'êle ar,Teäw: 9
hP'äl.zI-ta, ‘xQ;Tiw: td,L,_mi
bqOß[]y:l. Ht'²ao !TEïTiw: Ht'êx'p.vi
`hV'(ail.
ha'Þle tx;îp.vi hP'²l.zI dl,Teªw: 10
`!BE) bqOï[]y:l.
ÎaB'äÐ ¿dg"B.À ha'Þle rm,aToïw: 11
`dG") Amàv.-ta, ar'îq.Tiw: Îdg"+Ð
ha'êle tx;äp.vi ‘hP'l.zI dl,Teªw: 12
`bqO)[]y:l. ynIßve !BEï
yKiî yrI§v.a'B. ha'êle rm,aToåw: 13
ar'îq.Tiw: tAn=B' ynIWrßV.ai
`rvE)a' Amßv.-ta,
ymeäyBi !beøWar> %l,YE“w: 14
‘~yaid'Wd) ac'Ûm.YIw: ~yJiªxi-ryciq.
ha'Þle-la, ~t'êao abeäY"w: hd,êF'B;
ha'êle-la, ‘lxer' rm,aToÜw: AM=ai
`%nE)B. yaeÞd'WDmi yliê an"å-ynIT.
%TEåx.q; ‘j[;m.h; Hl'ª rm,aToåw: 15
~G:ï tx;q;§l'w> yviêyai-ta,
lxeªr' rm,aToåw: ynI+B. yaeÞd'WD-ta,
hl'y>L;êh; ‘%M'[i bK;Ûv.yI ‘!kel'
`%nE)b. yaeîd'WD tx;T;Þ
éhd,F'h;-!mi bqOå[]y: abo’Y"w: 16
Atªar'q.li ha'øle ace’Tew: èbr,[,B'
rkoæf' yKi… aAbêT' yl;äae ‘rm,aTo’w:

bK;îv.YIw: ynI+B. yaeÞd'WdB. ^yTiêr>k;f.
`aWh) hl'y>L:ïB; HM'Þ[i
ha'_le-la, ~yhiÞl{a/ [m;îv.YIw: 17
!BEï bqOß[]y:l. dl,Teîw: rh;T;²w:
`yvi(ymix]
‘~yhil{a/ !t:Ün" ha'ªle rm,aToåw: 18
ytiÞx'p.vi yTit;în"-rv,a] yrIêk'f.
`rk")XF'yI Amàv. ar'îq.Tiw: yvi_yail.
dl,Teîw: ha'êle ‘dA[ rh;T;Ûw: 19
`bqO)[]y:L. yViÞvi-!Be
ynId;’b'z> ha'ªle rm,aToåw: 20
èbAj db,zEå éytiao Ÿ~yhiîl{a/
yviêyai ynIlEåB.z>yI ‘~[;P;’h;
~ynI+b' hV'ävi Alß yTid>l;îy"-yKi(
`!Wl)buz> Amàv.-ta, ar'îq.Tiw:
ar'îq.Tiw: tB;_ hd'l.y"å rx:ßa;w> 21
`hn")yDI Hm'Þv.-ta,
lxe_r'-ta, ~yhiÞl{a/ rKoðz>YIw: 22
xT;Þp.YIw: ~yhiêl{a/ ‘h'yl,’ae [m;Ûv.YIw:
`Hm'(x.r;-ta,
rm,aTo§w: !BE+ dl,Teäw: rh;T;Þw: 23
`yti(P'r>x,-ta, ~yhiÞl{a/ @s:ïa'
@sEßAy Am±v.-ta, ar'óq.Tiw: 24
!BEï yliÞ hw"±hy> @sEôyO rmo=ale
`rxE)a;
lxeÞr' hd'îl.y" rv<±a]K; yhi§y>w: 25
‘bqo[]y: rm,aYOÝw: @sE+Ay-ta,
hk'êl.aeäw> ‘ynIxe’L.v; !b'êl'-la,
`yci(r>a;l.W ymiÞAqm.-la,
yd;ªl'y>-ta,w> yv;än"-ta, hn"ùT. 26
!hEßB' ^±t.ao) yTid>b;ó[' rv,’a]
T'[.d;êy" hT'äa; yKi… hk'le_aew>
`^yTi(d>b;[] rv<ïa] ytiÞd'bo[-] ta,
an"±-~ai !b'êl' ‘wyl'ae rm,aYOÝw: 27
yTiv.x;§nI ^yn<+y[eB. !xEß ytiac'îm'
`^l<)l'g>Bi hw"ßhy> ynIkEïr]b'y>w:
yl;Þ[' ^±r>k'f. hb'óq.n" rm:+aYOw: 28
`hn"TE)a,w>
T'[.d;êy" hT'äa; wyl'êae rm,aYOæw: 29
tae²w> ^yTi_d>b;[] rv<åa] taeÞ
`yTi(ai ^ßn>q.mi hy"ïh'-rv,a]
^Ül. hy"“h'-rv,a] ûj[;m. yKi‡ 30

%r,b'óy>w: broêl' #roåp.YIw: ‘yn:p'l.
hT'ª[;w> yli_g>r;l. ^ßt.ao hw"±hy>
`yti(ybel. ykiÞnOa'-~g: hf,î[/a,¥ yt;²m'
rm,aYOÝw: %l"+-!T,a, hm'ä rm,aYOàw: 31
hm'Waêm. yliä-!T,ti-al{ ‘bqo[]y:
hZ<ëh; rb"åD'h; ‘yLi-hf,[]T;¥-~ai
`rmo*v.a, ^ßn>aco) h[,îr>a, hb'Wv±a'
~AY©h; ^øn>aco)-lk'B. rbo’[/a,¥ 32
dqOån" Ÿhf,ä-lK' ~V'ømi rse’h'
‘~Wx-hf,-lk'w> aWlªj'w>
dqOßn"w> aWlïj'w> ~ybiêf'K.B;
`yrI)k'f. hy"ßh'w> ~yZI+[iB'
~AyæB. ‘ytiq'd>ci yBiÛ-ht'n>[")w> 33
yrIßk'f.-l[; aAbït'-yKi( rx'êm'
dqo’n" ûWNn<yae-rv,a] lKoå ^yn<+p'l.
‘~Wxw> ~yZI©[iB'( aWløj'w>
`yTi(ai aWhß bWnðG" ~ybiêf'K.B;
yhiîy> Wlß !hE+ !b"ßl' rm,aYOðw: 34
`^r<)b'd>ki
aWh’h; û~AYB; rs;Y"åw: 35
~yDIäq[u ]h'( ~yviøy"T.h;-ta,
‘~yZI[ih'¥-lK' taeÛw> ~yaiªluJ.h;w>
lKoÜ taoêluJ.h;w> tADåquN>h;
~Wxß-lk'w> ABê ‘!b'l'-rv,a]
`wyn")B'-dy:B. !TEßYIw: ~ybi_f'K.B;
~ymiêy" tv,l{åv. %r,D,… ~f,Y"©w: 36
h[,²ro bqoª[]y:w> bqO[+ ]y: !ybeäW AnàyBe
`tro)t'ANh; !b"ßl' !acoï-ta,
hn<±b.li lQ:ïm; bqoª[]y: Alæ-xQ:)YI)w: 37
lCeÛp;y>w: !Am+r>[,w> zWlåw> xl;Þ
‘@fox.m; tAnëb'l. tAlåc'P. ‘!heB'
`tAl)q.M;h;-l[; rv<ßa] !b'êL'h;
rv<åa] ‘tAlq.M;h;-ta, gCeªY:w: 38
tAtåq]vi(B. ~yjiÞh'r\B' lCeêPi
!aCoÜh; !"abo’T' ûrv,a] ~yIM"+h;
hn"m.x;ÞYEw: !aCoêh; xk;nOæl. ‘tATv.li
`tAT)v.li !a"ïboB.
tAl+q.M;h;-la, !aCoßh; Wmïx/Y<w: 39
~yDIÞqnu > ~yDIîqu[] !aCoêh; !"d>l;äTew:
`~yai(luj.W
èbqo[]y: dyrIåp.hi é~ybif'K.h;w> 40
dqO±['-la, !aCoôh; ynE“P. !TeYIw:û

!b"+l' !acoåB. ~Wxß-lk'w>
al{ïw> ADêb;l. ‘~yrId'[] AlÜ-tv,Y")w:
`!b")l' !acoï-l[; ~t'Þv'
!aCoåh; é~xey:-lk'B. hy"©h'w> 41
bqOô[]y: ~f'’w> ètArV'qum.h;
!aCoßh; ynEïy[el. tAl±q.M;h;-ta,
`tAl)q.M;B; hN"mEßx.y:l. ~yji_h'r\B'
~yfi_y" al{å !aCoßh; @yjiî[]h;b.W 42
!b'êl'l. ‘~ypiju[]h' hy"Üh'w>
`bqO)[]y:l. ~yrIßvuQ.h;w>
dao+m. daoåm. vyaiÞh' #roïp.YIw: 43
‘tAxp'v.W tABêr; !acoå ‘Al-yhiy>w:¥
`~yrI)mox]w: ~yLiÞm;g>W ~ydIêb'[]w:
yreÛb.DI-ta, [m;ªv.YIw: WTT Genesis 31:1
bqoê[]y: xq:ål' rmoêale ‘!b'l'-ynE)b.
Wnybi_a'l. rv<åa]-lK' taeÞ
taeî hf'§[' Wnybiêa'l. rv<åa]meW
`hZ<)h; dboßK'h;-lK'
!b"+l' ynEåP.-ta, bqOß[]y: ar.Y:ïw: 2
lAmït.Ki AMß[i WN°n<yae hNEïhiw>
`~Av)l.vi
bqoê[]y:-la,( ‘hw"hy> rm,aYOÝw: 3
^yt,ÞAba] #r,a,î-la, bWv±
`%M")[i hy<ßh.a,(w> ^T<+d>l;Aml.W
lxeär'l. ar'qÞ .YIw: bqoê[]y: xl;äv.YIw: 4
`An*aco-la, hd,ÞF'h; ha'_lel.W
‘ykinOa' ha,Ûro !h,ªl' rm,aYOæw: 5
yl;Þae WNn<ïyae-yKi( !k,êybia] ynEåP.-ta,
ybiêa' yheäl{awE¥ ~vo+l.vi lmoåt.Ki
`ydI(M'[i hy"ßh'
yKi… !T<+[.d;y> hn"TEßa;w> 6
`!k<)ybia]-ta, yTid>b;Þ[' yxiêKo-lk'B.
@lIïx/h,w> yBiê lt,heä ‘!k,ybia]w: 7
~ynI+mo tr,f,ä[] yTiÞr>Kuf.m;-ta,
[r;Þh'l. ~yhiêl{a/ Anæt'n>-al{)w>
`ydI(M'[i
hy<åh.yI ‘~yDIqnu > rm;ªayO hKoå-~ai 8
!aCoßh;-lk' Wdïl.y"w> ^r,êk'f.
rm;ªayO hKoå-~aiw> ~yDI_qnu >
Wdïl.y"w> ^r,êk'f. hy<åh.yI ‘~yDIqu[]
`~yDIq( u[] !aCoßh;-lk'
hnEïq.mi-ta, ~yhi²l{a/ lCeóY:w: 9

`yli(-!T,YIw: ~k,Þybia]
!aCoêh; ~xeäy: ‘t[eB. yhiªy>w: 10
~Al+x]B; ar,aeÞw" yn:±y[e aF'îa,w"
~yli[ä oh' ‘~ydITu[;h'( hNEÜhiw>
~yDIÞqnu > ~yDIîqu[] !aCoêh;-l[;
`~yDI(rub.W
%a:ôl.m; yl;øae rm,aYO“w: 11
bqO+[]y:¥ ~Alßx]B; ~yhi²l{a/h'
`ynINE)hi rm:ßaow"
‘haer>W ^yn<Üy[e an"“-af' rm,aYO©w: 12
~yli[ä oh' ‘~ydITu[;h'(-lK'
~yDIÞqnu > ~yDIîqu[] !aCoêh;-l[;
tae² ytiyaiêr' yKiä ~yDI_rub.W
`%L") hf,[oï !b"ßl' rv<ïa]-lK'
rv,’a] laeê-tyBe( ‘laeh' ykiÛnOa' 13
rv,’a] hb'êCem; ‘~V' T'x.v;Ûm'
hT'ª[; rd,n<+ ~v'Þ yLi² T'r>d:ïn"
taZOëh; #r,a'äh'-!mi ‘ace ~Wqï
`^T<)d>l;Am #r,a,î-la, bWvßw>
ha'êlew> ‘lxer' ![;T;Ûw: 14
Wnl'² dA[ïh; Al+ hn"r>m:ßaTow:
`Wnybi(a' tybeîB. hl'Þx]n:w> ql,xeî
Alß Wnb.v;îx.n< tAY°rIk.n" aAlôh] 15
lAkßa'-~G: lk;aYOðw: Wnr'_k'm. yKiä
`WnPe(s.K;-ta,
lyCiÛhi rv,’a] rv,[oªh'-lk' yKiä 16
aWhß Wnl'î Wnybiêa'me( ‘~yhil{a/
rv,’a] ûlKo hT'ª[;w> WnynE+b'l.W
`hfe([] ^yl,Þae ~yhi²l{a/ rm:ôa'
wyn"ïB'-ta, aF'²YIw: bqO[+ ]y: ~q'Y"ßw: 17
`~yLi(m;G>h;-l[; wyv'Þn"-ta,w>
WhnE©q.mi-lK'-ta, gh;än>YIw: 18
vk'êr' rv<åa] ‘Avkur>-lK'-ta,w>
vk;Þr' rv<ïa] Anëy"n>qi ‘hnEq.mi
qx'îc.yI-la, aAb±l' ~r'_a] !D:åp;B.
`![;n")K. hc'r>a:ï wybiÞa'
An=aco-ta, zzOàg>li %l;êh' !b"ål'w> 19
~ypiÞr'T.h;-ta, lxeêr' bnOæg>Tiw:
`h'ybi(a'l. rv<ïa]
!b"ßl' bleî-ta, bqoê[]y: bnOæg>YIw: 20
Alê dyGIåhi ‘yliB.-l[; yMi_r;a]h'
`aWh) x;reÞbo yKiî

Alê-rv,a]-lk'w> ‘aWh xr;îb.YIw: 21
~f,Y"ïw: rh"+N"h;-ta, rboæ[]Y:w: ~q'Y"ßw:
`d['(l.GIh; rh:ï wyn"ßP'-ta,
yvi_yliV.h; ~AYæB; !b"ßl'l. dG:ïYUw: 22
`bqO)[]y: xr;Þb' yKiî
AMê[i ‘wyx'a,-ta, xQ:ÜYIw: 23
t[;äb.vi %r,D,Þ wyr'êx]a; @Doær>YIw:
rh:ïB. Atßao qBeîd>Y:w: ~ymi_y"
`d['(l.GIh;
!b"ïl'-la, ~yhi²l{a/ aboôY"w: 24
hl'y>L"+h; ~l{åx]B; yMiÞr;a]h'
^±l. rm,V'óhi Alª rm,aYOæw:
bAJïmi bqOß[]y:-~[i( rBEïd;T.-!P,
`[r'(-d[;
bqoª[]y:w> bqO+[]y:-ta,( !b"ßl' gFeîY:w: 25
!b"±l'w> rh'êB' ‘Alh\a'-ta,( [q:ÜT'
`d['(l.GIh; rh:ïB. wyx'Þa,-ta, [q:ïT'
hm,ä bqo[ê ]y:l. ‘!b'l' rm,aYOÝw: 26
ybi_b'l.-ta, bnOàg>Tiw: t'yfiê['
tAyàbuv.Ki yt;ênOB.-ta, ‘ghen:T.w:
`br,x'(
bnOàg>Tiw: x;roêb.li ‘t'aBe’x.n: hM'l'Û 27
^±x]Lev;a]w") yLiê T'd>G:åhi-al{w> yti_ao
@toðB. ~yrIßvib.W hx'îm.fiB.
`rAN*kib.W
yn:ßb'l. qVeîn:l. ynIT;êv.j;n> al{åw> 28
`Af*[] T'(l.K;îs.hi hT'Þ[; yt'_nOb.liw>
tAfï[]l; ydIêy" laeäl.-vy< 29
~k,øybia] yhe’l{awE¥ [r'_ ~k,ÞM'[i
rmoªale yl;äae rm:ôa' Ÿvm,a,ä
bqOß[]y:-~[i( rBEïD;mi ^±l. rm,V'óhi
`[r'(-d[; bAJïmi
T'k.l;êh' %l{æh' ‘hT'[;w> 30
tybeäl. hT'p.s;Þk.nI @soðk.nI-yKi(
`yh'(l{a/-ta, T'b.n:ßg" hM'l'î ^ybi_a'
!b"+l'l. rm,aYOæw: bqOß[]y: ![;Y:ïw: 31
yTir>m;êa' yKiä ytiareêy" yKiä
`yMi([ime ^yt,ÞAnB.-ta, lzOðg>Ti-!P,
ac'äm.Ti rv,’a] ~[iû 32
dg<n<å èhy<x.yI) al{å é^yh,l{a/-ta,
ydIÞM'[i hm'î ^±l.-rK,h;( Wnyxeóa;
yKiî bqoê[]y: [d;äy"-al{)w> %l"+-xq:)w>

`~t;b'(n"G> lxeÞr'
ŸbqOå[]y: lh,aoïB. !b'øl' abo’Y"w: 33
yTeîv. lh,ao±b.W ha'ªle lh,aoåb.W
‘aceYEw: ac'_m' al{åw> thoßm'a]h'
lh,aoïB. aboßY"w: ha'êle lh,aoåme
`lxe(r'
~ypiªr'T.h;-ta, hx'äq.l' lxeúr'w> 34
bv,Teäw: lm'ÞG"h; rk:ïB. ~me²fiT.w:
!b"±l' vVeîm;y>w: ~h,_yle[]
`ac'(m' al{ïw> lh,aoßh'-lK'-ta,
‘rx;yI’-la; h'ybiªa'-la, rm,aToåw: 35
‘lk;Wa aAlÜ yKiä ynIëdoa] ynEåy[eB.
~yviÞn" %r,d,î-yKi ^yn<ëP'mi ~Wqål'
ac'Þm' al{ïw> fPe§x;y>w: yli_
`~ypi(r'T.h;-ta,
!b"+l'B. br,Y"åw: bqO[ß ]y:l. rx;YIïw: 36
!b'êl'l. rm,aYOæw: ‘bqo[]y: ![;Y:Üw:
yKiî ytiêaJ'x; hm;ä ‘y[ivP. i-hm;
`yr'(x]a; T'q.l;Þd'
yl;ªKe-lK'-ta, T'v.V;ämi-yKi( 37
^t,êybe-yleK. lKoåmi ‘t'ac'’M'-hm;
^yx,_a;w> yx;Þa; dg<n<ï hKoê ~yfiä
`WnynE)v. !yBeî WxykiÞAyw>
‘ykinOa' hn"Üv' ~yrI’f.[, ûhz< 38
al{å ^yZ<ß[iw> ^yl,îxer> %M'ê[i
al{ï ^ßn>aco yleîyaew> WlKe_vi
`yTil.k'(a'
^yl,êae ytiabeähe-al{ ‘hp'rej. 39
hN"v<+q.b;T. ydIÞY"mi hN"J,êx;a] ykiänOa'
`hl'y>l") ytiÞb.nU)g>W ~Ayë ytiäb.nU)G>
br,xoß ynIl:ïk'a] ~AY°b; ytiyyIôh' 40
ytiÞn"v. dD;îTiw: hl'y>L"+B; xr;q<åw>
`yn")y[eme(
éhn"v' ~yrIåf.[, yLiú-hz< 41
^yTiød>b;[] è^t,ybeB.
yTeäv.Bi ‘hn"v' hreÛf.[,-[B;(r>a;
^n<+acoB. ~ynIßv' vveîw> ^yt,ênOb.
tr,f,î[] yTiÞr>Kuf.m;-ta, @lEïx]T;w:
`~ynI)mo
yhe’l{a/ ûybia' yheäl{a/ yle‡Wl 42
hy"h"å ‘qx'c.yI dx;p;ÛW ~h'ør'b.a;
ynIT"+x.L;vi ~q"åyre hT'Þ[; yKiî yliê

ha'îr' yP;²K; [;ygIôy>-ta,w> yyIùn>['-ta,
`vm,a'( xk;AYðw: ~yhiÞl{a/
bqoª[]y:-la,( rm,aYOæw: !b'øl' ![;Y:“w: 43
‘yn:B' ~ynIÜB'h;w> yt;ønOB. tAn“B'h;
hT'îa;-rv,a] lko±w> ynIëaco !aCoåh;w>
yt;únOb.liw> aWh+-yli ha,Þro
Aaï ~AYëh; ‘hL,ae’l' hf,Û[/a,¥-hm'(
`Wdl'(y" rv<ïa] !h<ßynEb.li
tyrIßb. ht'îr>k.nI hk'²l. hT'ª[;w> 44
ynIïyBe d[eÞl. hy"ïh'w> hT'a'_w" ynIåa]
`^n<)ybeW
h'm,ÞyrIy>w: !b,a'_ bqOß[]y: xQ:ïYIw: 45
`hb'(Cem;
Wjåq.li ‘wyx'a,l. bqO[Ü ]y: rm,aYO“w: 46
~ynIßb'a] Wxïq.YIw: ~ynIëb'a]
~v'Þ Wlk.aYOðw: lg"+-Wf[]Y:)w:
`lG")h;-l[;
!b'êl' Alå-ar'q.YIw: 47
ar'q"ï bqoê[]y:)w> at'_Wdh]f' rg:ßy>
`d[e(l.G: Alà
d[e² hZ<ïh; lG:“h; !b'êl' rm,aYOæw: 48
!KEï-l[; ~AY=h; ^ßn>ybeW ynIïyBe
`d[e(l.G: Amàv.-ar'q( '
@c,yIï rm;êa' rv<åa] ‘hP'c.Mih;w> 49
rtEßS'nI yKiî ^n<+ybeW ynIåyBe hw"ßhy>
`Wh[e(reme vyaiî
yt;ªnOB.-ta, hN<å[;T.-~ai 50
yt;ênOB.-l[; ‘~yvin" xQ:ÜTi-~aiw>
~yhiîl{a/ hae§r> WnM'_[i vyaiÞ !yaeî
`^n<)ybeW ynIïyBe d[eÞ
ŸhNEåhi bqO+[]y:l. !b"ßl' rm,aYOðw: 51
hb'êCem;h; ‘hNEhiw> hZ<©h; lG:åh;
`^n<)ybeW ynIïyBe ytiyrIßy" rv<ïa]
hd'Þ[ew> hZ<ëh; lG:åh; d[e… 52
rboÝ[/a,¥-al{) ynIa'ª-~ai hb'_CeM;h;
hZ<ëh; lG:åh;-ta, ‘^yl,’ae
yl;øae rbo’[]t;-al{ hT'a;û-~aiw>
hb'îCeM;h;-ta,w> hZ<±h; lG:ïh;-ta,
`h['(r'l. taZOàh;
yheÛl{awE) ~h'ør'b.a; yhe’l{a/ 53
yheÞl{a/ WnynEëybe WjåP.v.yI ‘rAxn"
dx;p;ÞB. bqoê[]y: [b;äV'YIw: ~h,_ybia]

`qx'(c.yI wybiîa'
rh'êB' ‘xb;z<’ bqOï[]y: xB;’z>YIw: 54
~x,l'_-lk'a/l, wyx'Þa,l. ar'îq.YIw:
`rh")B' WnyliÞY"w: ~x,l,ê Wlk.aYOæw:
rq,BoªB; !b'øl' ~Ke’v.Y:w: WTT Genesis 32:1
wyt'ÞAnb.liw> wyn"±b'l. qVeón:y>w:
bv'Y"ïw: %l,YE±w: ~h,_t.a, %r,b'äy>w:
`Am*qom.li !b"ßl'
AK=r>d;l. %l:åh' bqOß[]y:w> 2
`~yhi(l{a/ ykeîa]l.m; Abß-W[G>p.YIw:
~a'êr' rv<åa]K; ‘bqo[]y: rm,aYOÝw: 3
ar'²q.YIw: hz<+ ~yhiÞl{a/ hnEïx]m;
@ `~yIn")x]m;¥ aWhßh; ~AqïM'h;-~ve(
‘~ykia'l.m; bqO[Ü ]y: xl;’v.YIw: 4
hc'r>a:ï wyxi_a' wf'Þ[e-la, wyn"ëp'l.
`~Ad)a/ hdeîf. ry[iÞfe
hKoå rmoêale ‘~t'ao wc;Ûy>w: 5
hKoÜ wf'_[el. ynIßdoal;( !Wrêm.ato
!b"ål'-~[i bqoê[]y: ^åD>b.[; ‘rm;a'
`hT'['(-d[; rx:ßaew" yTir>G:ë
!acoß rAmêx]w: rAvæ ‘yli-yhiy>w:) 6
‘hx'l.v.a,w") hx'_p.viw> db,[,äw>
!xEß-acom.li ynIëdoal;¥ dyGIåh;l.
`^yn<)y[eB.
bqOß[]y:-la,( ~ykiêa'l.M;h; ‘Wbvu’Y"w: 7
‘^yxi’a'-la, WnaB'Û rmo=ale
^êt.ar'(q.li %lEåho ‘~g:w> wf'ê[e-la,
`AM*[i vyaiÞ tAaïme-[B;r>a;w>
Al= rc,YEåw: daoßm. bqO±[]y: ar'óyYIw: 8
ATªai-rv,a] ~['äh'-ta, #x;Y:÷w:
rq"±B'h;-ta,w> !aCoôh;-ta,w>
`tAn*x]m; ynEïv.li ~yLiÞm;G>h;w>
wf'²[e aAbïy"-~ai rm,aYO¨w: 9
WhK'_hiw> tx;Þa;h' hn<ïx]M;h;-la,
ra"ßv.NIh; hn<ïx]M;h; hy"±h'w>
`hj'(ylep.li
ybiäa' ‘yhel{a/ èbqo[]y: érm,aYOw: 10
qx'_c.yI ybiäa' yheÞl{awE ~h'êr'b.a;
bWvô yl;ªae rmEåaoh' hw"ùhy>
hb'yjiîyaew> ^ßT.d>l;Aml.W ^±c.r>a;l.
`%M")[i
‘~ydIs'x]h; lKoÜmi yTin>joøq' 11

t'yfiÞ[' rv<ïa] tm,êa/h'ä-lK'miW
yliªq.m;b. yKiä ^D<+b.[;-ta,
hZ<ëh; !DEår.Y:h;-ta, ‘yTir>b;’['
`tAn*x]m; ynEïv.li ytiyyIßh' hT'î[;w>
dY:åmi yxiÞa' dY:ïmi an"± ynIlEïyCih; 12
Atêao ‘ykinOa' areÛy"-yKi( wf'_[e
`~ynI)B'-l[; ~aeÞ ynIK;êhiw> aAbåy"-!P,
byjiÞyae bjeîyhe T'r>m;êa' hT'äa;w> 13
‘^[]r.z:-ta,( yTiÛm.f;w> %M"+[i
rpEßS'yI-al{ rv<ïa] ~Y"ëh; lAxåK.
`bro)me
aWh+h; hl'y>L:åB; ~v'Þ !l,Y"ïw: 14
hx'Þn>mi Ad±y"b. aB'óh;-!mi xQ;úYIw:
`wyxi(a' wf'î[el.
~yviÞy"t.W ~yIt;êam' ~yZIå[i 15
~yIt:ßam' ~yliîxer> ~yrI+f.[,
`~yrI)f.[, ~yliîyaew>
~h,ÞynEb.W tAq±ynIyme ~yLióm;G> 16
‘~y[iB'r>a; tArÜP' ~yvi_l{v.
~yrIêf.[, tnOætoa] hr'êf'[] ~yrIåp'W
`hr'(f'[] ~rIßy"[.w:
rd,[eî wyd'êb'[]-dy:B. ‘!TeYIw: 17
rm,aYOw:Ü AD=b;l. rd,[eÞ
xw:r<åw> yn:ëp'l. Wråb.[i ‘wyd'b'[]-la,
`rd,[e( !ybeîW rd,[eÞ !yBeî WmyfiêT'
rmo=ale !AvßarIh'-ta, wc;îy>w: 18
‘^l.ae(v.wI yxiªa' wf'ä[e ^úv.G"p.yI) yKiä
%leête hn"a"åw> ‘hT'a;’-ymil. rmoêale
`^yn<)p'l. hL,aeî ymiÞl.W
bqoê[]y:l. ^åD>b.[;l. ‘T'r>m;a'(w> 19
ynIßdoal;¥ hx'êWlv. ‘awhi hx'în>mi
`Wnyre(x]a; aWhß-~g: hNEïhiw> wf'_[el.
~G:… ynI©Veh;-ta, ~G:å wc;úy>w: 20
~G:… yviêyliV.h;-ta,
yreîx]a; ~ykiêl.hoåh;-lK'-ta,
‘hZ<h; rb"ÜD'K; rmo=ale ~yrIßd'[]h'
~k,Þa]c;moB. wf'ê[e-la, !WråB.d;T.
`At*ao
^ïD>b.[; hNE±hi ~G:© ~T,§r>m;a]w: 21
rm;úa'-yKi( Wnyre_x]a; bqOß[]y:
‘hx'n>MiB; wyn"©p' hr'äP.k;a]
‘!ke-yrex]a;w> yn"ëp'l. tk,l,ähoh;

`yn")p' aF'îyI yl;ÞWa wyn"ëp' ha,är>a,
wyn"+P-' l[; hx'Þn>Mih; rboð[]T;w: 22
aWhßh;-hl'y>L:)B; !l"ï aWh±w>
`hn<)x]M;B;(
xQ;úYIw: aWhª hl'y>L:åB; Ÿ~q'Y"åw: 23
yTeäv.-ta,w> ‘wyv'n" yTeÛv.-ta,
rf"ß[' dx;îa;-ta,w> wyt'êxop.vi
`qBo)y: rb:ï[]m; taeÞ rboê[]Y:w:) wyd'_l'y>
lx;N"+h;-ta, ~reÞbi[]Y:)w: ~xeêQ'YIw: 24
`Al-rv,a]-ta, rbEß[]Y:w:)
qbeîa'YEw: AD=b;l. bqOß[]y: rtEïW"YIw: 25
`rx;V'(h; tAlï[] d[;Þ AMê[i ‘vyai
[G:ßYIw: Alê ‘lkoy" al{Ü yKiä ar>Y:©w: 26
%r,y<å-@K; ‘[q;Te’w: Ak=rey>-@k;B.
`AM*[i Aqßb.a'he(B. bqoê[]y:
hl'Þ[' yKiî ynIxeêL.v; rm,aYOæw: 27
^êx]Lev;(a] al{å ‘rm,aYO’w: rx;V'_h;
`ynIT")k.r;Be-~ai yKiÞ
^m<+V.-hm; wyl'Þae rm,aYOðw: 28
`bqO)[]y: rm,aYOàw:
rmEïa'yE ‘bqo[]y: al{Ü rm,aYO©w: 29
lae_r'f.yI-~ai yKiÞ ^êm.vi ‘dA[
~yhi²l{a/-~[i t'yrIôf'-yKi(
`lk'(WTw: ~yviÞn"a]-~[iw>
‘rm,aYO’w: bqoª[]y: la;äv.YIw: 30
hM'l'î rm,aYO¨w: ^m,êv. aN"å-hd'yGI)h;
Atßao %r,b'îy>w: ymi_v.li la;äv.Ti hZ<ß
`~v'(
~AqßM'h; ~veî bqO±[]y: ar'óq.YIw: 31
‘~yhil{a/ ytiyaiÛr'-yKi( lae_ynIP.
`yvi(p.n: lceÞN"Tiw: ~ynIëP'-la, ~ynIåP'
rv<ïa]K; vm,V,êh; Alå-xr;(z>YI)w: 32
[;leÞco aWhïw> lae_WnP.-ta, rb:ß['
`Ak*rey>-l[;
Wl’k.ayO-al{) !Ke‡-l[; 33
hv,ªN"h; dyGIå-ta, laeør'f.yI-ynE)b.
d[;Þ %reêY"h; @K:å-l[; ‘rv,a]
%r,y<å-@k;B. ‘[g:n" yKiÛ hZ<+h; ~AYæh;
`hv,(N"h; dygIßB. bqoê[]y:
wyn"©y[e bqoø[]y: aF'’YIw: WTT Genesis 33:1
AM§[iw> aB'ê wf'ä[e hNEåhiw> ‘ar>Y:w:
#x;Y:åw: vyai_ tAaßme [B;îr>a;

‘ha'le-l[; ~ydIªl'y>h;-ta,
`tAx)p'V.h; yTeîv. l[;Þw> lxeêr'-l[;w>
tAx±p'V.h;-ta, ~f,Y"ôw: 2
hn"+voarI) !h<ßydel.y:-ta,w>
~ynIërox]a; ‘h'yd,’l'ywI) ha'Ûle-ta,w>
`~ynI)rox]a; @sEßAy-ta,w> lxeîr'-ta,w>
WxT;Ûv.YIw: ~h,_ynEp.li rb:å[' aWhßw> 3
~ymi[ê 'P. [b;v,ä ‘hc'r>a;’
`wyxi(a'-d[; ATßv.GI-d[;
‘Atar'q.li wf'Û[e #r'Y"“w: 4
wr'ÞaW"c;-l[; lPoïYIw: WhqeêB.x;y>w:¥
`WK)b.YIw: WhqE+V'YIw:
ar.Y:Üw: wyn"©y[e-ta, aF'äYIw: 5
~ydIêl'y>h;-ta,w> ‘~yviN"h;-ta,
rm;§aYOw: %L"+ hL,aeä-ymi rm,aYOàw:
~yhiÞl{a/ !n:ïx'-rv,a] ~ydI§l'y>h;
`^D<)b.[;-ta,
hN"hEï tAx±p'V.h; !"vG. :ôTiw: 6
`!'yw<)x]T;v.Ti(w: !h<ßydel.y:w>
h'yd,Þl'ywI ha'²le-~G: vG:ôTiw: 7
@sE±Ay vG:ïnI rx;ªa;w> Ww=x]T;v.YI)w:
`Ww*x]T;v.YI)w: lxeÞr'w>
hn<ïx]M;h;-lK' ^±l. ymiî rm,aYO¨w: 8
rm,aYO¨w: yTiv.g"+P' rv<åa] hZ<ßh;
`ynI)doa] ynEïy[eB. !xEß-acom.li
yxi§a' br'_ yliä-vy< wf'Þ[e rm,aYOðw: 9
`%l")-rv,a] ^ßl. yhiîy>
‘an"-la; bqo[ª ]y: rm,aYOæw: 10
^yn<ëy[eB. ‘!xe ytiac'Ûm' an"“-~ai
yKiä ydI_Y"mi ytiÞx'n>mi T'îx.q;l'w>
tao±r>Ki ^yn<©p' ytiyaiär' !Keú-l[;
`ynIcE)r>Tiw: ~yhiÞl{a/ ynEïP.
rv<åa] ‘ytik'r>Bi-ta, an"Ü-xq; 11
~yhiÞl{a/ ynIN:ïx;-yKi( %l'ê tab'ähu
ABà-rc;p.YIw: lko+-yli-vy< ykiäw>
`xQ")YIw:
hk'le_nEw> h['äs.nI rm,aYOàw: 12
`^D<)g>n<l. hk'Þl.aew>
‘[;de’yO ynIÜdoa] wyl'ªae rm,aYOæw: 13
!aCoïh;w> ~yKiêr; ~ydIäl'y>h;-yKi(
‘~Wqp'd>W yl'_[' tAlå[' rq"ßB'h;w>
`!aCo)h;-lK' WtmeÞw" dx'êa, ~Ayæ

AD=b.[; ynEåp.li ynIßdoa] an"ï-rb'[]y: 14
lg<r,’l. yJiªail. hl'äh]n"t.a,( ynIùa]w:
lg<r<ål.W ‘yn:p'l.-rv,a] hk'Ûal'M.h;
aboïa'-rv,a] d[;² ~ydIêl'y>h;
`hr'y[i(fe ynIßdoa]-la,
aN"å-hg"yCi(a; wf'ê[e rm,aYOæw: 15
yTi_ai rv<åa] ~['Þh'-!mi ^êM.[i
!xEß-ac'm.a, hZ<ë hM'l'ä ‘rm,aYO’w:
`ynI)doa] ynEïy[eB.
wf'²[e aWhïh; ~AY“B; ûbv'Y"w: 16
`hr'y[i(fe AKßr>d;l.
!b,YIïw: ht'Koêsu [s;än" ‘bqo[]y:w> 17
hf'ä[' ‘WhnE’q.mil.W tyIB"+ Alß
ar'îq' !KE±-l[; tKoêsu
s `tAK)su ~AqßM'h;-~ve
ry[iä ~leøv' bqo’[]y: ûaboY"w: 18
![;n:ëK. #r,a,äB. ‘rv,a] ~k,ªv.
!x;YIßw: ~r'_a] !D:åP;mi AaßboB.
`ry[i(h' ynEïP-. ta,
hd,ªF'h; tq:ål.x,-ta, !q,YI÷w: 19
dY:ïmi Alêh\a' ‘~v'-hj'n") rv<Üa]
ha'ÞmeB. ~k,_v. ybiäa] rAmàx]-ynE)B.
`hj'(yfiq.
Alê-ar'q.YI“w: x;Be_z>mi ~v'Þ-bC,Y:w: 20
s `lae(r'f.yI yheîl{a/ laeÞ
‘hn"ydI aceÛTew: WTT Genesis 34:1
bqO+[]y:l. hd'Þl.y" rv<ïa] ha'êle-tB;
`#r,a'(h' tAnðb.Bi tAaßr>li
rAm°x]-!B, ~k,óv. Ht'øao ar>Y:“w: 2
xQ:ïYIw: #r,a'_h' ayfiän> yWIßxih;¥
`h'N<)[;y>w: Ht'Þao bK;îv.YIw: Ht'²ao
hn"ßydIB. Avêp.n: qB;äd>Tiw: 3
r'ê[]N:h:)-ta, ‘bh;a/Y<)w: bqO+[]y:-tB;(
`r")[]N:h:) bleî-l[; rBEßd;y>w:
rAmðx]-la, ~k,êv. rm,aYOæw: 4
yli²-xq:) rmo=ale wybiÞa'
`hV'(ail. taZOàh; hD'îl.Y:h;-ta,
‘aMeji yKiÛ [m;ªv' bqOå[]y:w> 5
Wyðh' wyn"±b'W ATêbi hn"åyDI-ta,
vrIïx/h,w> hd,_F'B; WhnEßq.mi-ta,
`~a'(Bo-d[; bqOß[]y:
~k,Þv.-ybi(a] rAmðx] ace²YEw: 6

`AT*ai rBEßd;l. bqO+[]y-: la,(
‘hd,F'h;-!mi WaB'Û bqo[ø ]y: ynE“b.W 7
~yviên"a]h'( ‘WbC.[;t.YI)w: ~['êm.v'K.
hl'úb'n>-yKi( dao+m. ~h,Þl' rx;YIïw:
‘bK;v.li laeªr'f.yIb. hf'ä['
`hf,(['yE al{ï !kEßw> bqoê[]y:-tB;(-ta,
rmo=ale ~T'äai rAmàx] rBEïd;y>w: 8
‘Avp.n: hq"Üv.x'( ynI©B. ~k,äv.
Alß Ht'²ao an"ï Wn“T. ~k,êT.biB.
`hV'(ail.
‘~k,ytenO*B. Wnt'_ao WnàT.x;t.hi(w> 9
Wxïq.Ti WnyteÞnOB.-ta,w> Wnl'ê-WnT.Ti
`~k,(l'
‘#r,a'’h'w> Wbve_Te WnT'Þaiw> 10
h'Wrêx's.W ‘Wbv. ~k,êynEp.li hy<åh.Ti
`HB'( Wzàx]a'he(w>
hybiäa'-la, ‘~k,v. rm,aYOÝw: 11
!xEß-ac'm.a, h'yx,êa;-la,w>
yl;Þae Wr±m.aTo rv<ïa]w: ~k,_ynEy[eB.
`!TE)a,
rh;moå ‘daom. yl;Û[' WB’r>h; 12
Wrßm.aTo rv<ïa]K; hn"ëT.a,’w> !T'êm;W
r'Þ[]N:h:)-ta, yliî-Wnt.W yl'_ae
`hV'(ail.
~k,’v.-ta, bqo[ø ]y:-ynE)b. Wn“[]Y:w: 13
hm'Þr>miB. wybi²a' rAmðx]-ta,w>
hn"ïyDI taeÞ aMeêji rv<åa] WrBE+d;y>w:
`~t'(xoa]
‘lk;Wn al{Ü ~h,ªylea] Wråm.aYOw: 14
‘ttel' hZ<ëh; rb"åD'h; ‘tAf[]l;
Alå-rv,a] vyaiÞl. Wnteêxoa]-ta,
`Wnl'( awhiÞ hP'îr>x,-yKi( hl'_r>['
~ai… ~k,_l' tAaånE tazOàB.-%a; 15
~k,Þl' lMoïhil. Wnmoêk' Wyæh.Ti
`rk")z"-lK'
~k,êl' ‘Wnyte’nOB.-ta, WNt;Ûn"w> 16
Wnl'_-xQ:)nI) ~k,ÞytenOB.-ta,w>
~[;îl. WnyyIßh'w> ~k,êT.ai Wnb.v;äy"w>
`dx'(a,
WnyleÞae W[±m.v.ti al{ô-~aiw> 17
WnTeÞBi-ta, Wnx.q:ïl'w> lAM+hil.
`Wnk.l'(h'w>

ynEåy[eB. ~h,Þyreb.dI Wbïj.yYI)w: 18
`rAm*x]-!B, ~k,îv. ynEßy[eb.W rAm=x]
tAfå[]l; ‘r[;N:’h; rx:Üae-al{)w> 19
bqO+[]y:-tb;(B. #peÞx' yKiî rb'êD'h;
`wybi(a' tyBeî lKoßmi dB'êk.nI aWhåw>
AnàB. ~k,îv.W rAm°x] aboïY"w: 20
Wr±B.d;y>w:) ~r'_y[i r[;v;ä-la,
`rmo*ale ~r'Þy[i yveîn>a;-la,
~ymiólev.( hL,aeøh' ~yvi’n"a]h' 21
‘#r,a'’b' WbÜv.yEw> WnT'ªai ~heä
hNEïhi #r,a'²h'w> Ht'êao Wråx]s.yIw>
~h,_ynEp.li ~yId:ßy"-tb;x]r;(
~yviên"l. Wnl'ä-xQ:)nI ‘~t'nOB.-ta,
`~h,(l' !TEïnI WnyteÞnOB.-ta,w>
Wnl'Û Wtao’yE tazOB.û-%a; 22
tAyàh.li WnT'êai tb,v,äl' ‘~yvin"a]h'
‘Wnl'’ lAMïhiB. dx'_a, ~[;äl.
`~yli(MonI ~heî rv<ßa]K; rk'êz"-lK'
‘~n"y"nq> iw> ~h,ÛnEq.mi 23
~he_ Wnl'Þ aAlïh] ~T'êm.h,B.-lk'w>
Wbßv.yEw> ~h,êl' ht'AaånE %a;…
`WnT'(ai
‘rAmx]-la, W[Üm.v.YIw: 24
yaeÞc.yO-lK' AnëB. ~k,äv.-la,w>
rk'êz"-lK' ‘WlMo’YIw: Ar=y[i r[;v;ä
`Ar*y[i r[;v;î yaeÞc.yO-lK'
yviøyliV.h; ~AY“b; ûyhiy>w: 25
Wxåq.YIw: ~ybiªa]Ko) ~t'äAyh.Bi(
ywI÷lew> !A[’m.vi bqo[]y:û-ynEb.-ynE)v.
WaboïY"w: ABêr>x; vyaiä ‘hn"ydI yxeÛa]
Wgàr.h;Y:)w: xj;B,_ ry[iÞh'-l[;
`rk")z"-lK'
AnëB. ~k,äv.-ta,w> ‘rAmx]-ta,w> 26
Wxôq.YIw: br,x'_-ypil. Wgàr>h'
`Wace(YEw: ~k,Þv. tyBeîmi hn"±yDI-ta,
WaB'… bqo[ª ]y: ynEåB. 27
ry[i_h' WZboßY"w: ~yliêl'x]h;ä-l[;
`~t'(Axa] WaßM.ji rv<ïa]
~r'qÞ 'B.-ta,w> ~n"ïaco-ta, 28
taeów> ~H,_yremox]-ta,w>
hd,ÞF'B; rv<ïa]-ta,w> ry[i²B'-rv,a]
`Wxq")l'

~l'Ûyxe-lK'-ta,w> 29
~h,êyven>-ta,w> ‘~P'j;-lK'-ta,w>
rv<ïa]-lK' taeÞw> WZbo+Y"w: Wbßv'
`tyIB")B;
!A[åm.vi-la, bqoø[]y: rm,aYO“w: 30
èytiao ~T,är>k;[] éywIle-la,w>
#r,a'êh' bveäyOB. ‘ynIve’yaib.h;l.
yteäm. ‘ynIa]w: yZI+rIP.b;W ynIß[]n:K.B;(
ynIWKêhiw> ‘yl;[' WpÜs.a,n<w> rP'ês.mi
`yti(ybeW ynIïa] yTiÞd>m;v.nIw>
hf,Þ[]y: hn"¨Azk.h; Wr+m.aYOw: 31
@ `Wnte(Axa]-ta,
‘~yhil{a/ rm,aYOÝw: WTT Genesis 35:1
laeÞ-tybe( hleî[] ~Wq± bqoê[]y:-la,(
x;Beêz>mi ~v'ä-hfe[]w: ~v'_-bv,w>
^êx]r>b'B. ^yl,êae ha,är.NIh; ‘lael'
`^yxi(a' wf'î[e ynEßP.mi
AtêyBe-la, ‘bqo[]y: rm,aYOÝw: 2
Wrsiøh' AM+[i rv<åa]-lK' la,Þw>
rv<åa] ‘rk'NEh; yheÛl{a/-ta,
WpyliÞx]h;w> Wrêh]J;hi(w> ~k,êk.toB.
`~k,(ytel{m.fi
lae_-tyBe( hl,Þ[]n:w> hm'Wqïn"w> 3
laeúl' x;Beªz>mi ~V'ä-hf,[/a,(w>
‘yhiy>w: ytiêr'c'( ~AyæB. ‘ytiao hn<Ü[oh'
`yTik.l'(h' rv<ïa] %r,D,ÞB; ydIêM'[i
taeä bqo[ª ]y:-la,( WnæT.YIw: 4
~d'êy"B. rv<åa] ‘rk'NEh; yheÛl{a/-lK'
~h,_ynEz>a'B. rv<åa] ~ymiÞz"N>h;-ta,w>
tx;T;î bqoê[]y: ‘~t'ao !moÝj.YIw:
`~k,(v.-~[i rv<ïa] hl'Þaeh'
~yhiªl{a/ tT;äxi Ÿyhiäy>w: W[S'_YIw: 5
~h,êyteboåybis. ‘rv,a] ‘~yrI['h,(-l[;
`bqO)[]y: ynEïB. yreÞx]a; Wpêd>r'( al{åw>
‘rv,a] hz"Wlª bqoø[]y: abo’Y"w: 6
lae_-tyBe( awhiÞ ![;n:ëK. #r,a,äB.
`AM*[i-rv,a] ~['îh'-lk'w> aWhß
‘ar'q.YIw: x;Beêz>mi ‘~v' !b,YIÜw: 7
~v'ª yKiä lae_-tyBe( laeÞ ~AqêM'l;
Axßr>b'B. ~yhiêl{a/h'( ‘wyl'ae WlÜg>nI
`wyxi(a' ynEïP.mi
hq'êb.rI tq,n<åyme ‘hr'boD> tm'T'Ûw: 8

laeÞ-tybe(l. tx;T;îmi rbE±Q'Tiw:
Amßv. ar'îq.YIw: !AL+a;h'( tx;T;ä
@ `tWk)B' !ALïa;
‘bqo[]y:-la,( ~yhiÛl{a/ ar'’YEw: 9
~r'_a] !D:åP;mi AaßboB. dA[ê
`At*ao %r,b'Þy>w:
^åm.vi ~yhiÞl{a/ Alï-rm,aYO*w: 10
dA[ø ^’m.vi ûareQ'yI-al{) bqO+[]y:
hy<åh.yI ‘laer'f.yI-~ai yKiÛ bqo[ª ]y:
`lae(r'f.yI Amàv.-ta, ar'îq.YIw: ^m,êv.
laeÛ ynI“a] ~yhiøl{a/ Al’ ûrm,aYOw: 11
lh;îq.W yAG° hbeêr>W hreäP. ‘yD;v;
~ykiÞl'm.W &'M<+mi hy<åh.yI ~yIßAG
`Wace(yE ^yc,îl'x]me
yTit;²n" rv<ïa] #r,a'ªh'-ta,w> 12
^ål. qx'Þc.yIl.W ~h'îr'b.a;l.
!TEïa, ^yr,Þx]a; ^ï[]r.z:l.W* hN"n<+T.a,
`#r,a'(h'-ta,
~yhi_l{a/ wyl'Þ['me l[;Y:ïw: 13
`AT*ai rB<ïDI-rv,a] ~AqßM'B;
~Aq±M'B; hb'ªCem; bqo[ø ]y: bCe’Y:w: 14
!b,a'_ tb,C,äm; ATßai rB<ïDI-rv,a]
qcoïYIw: %s,n<ë ‘h'yl,’[' %SEÜY:w:
`!m,v'( h'yl,Þ['
~veä-ta, bqoø[]y: ar'’q.YIw: 15
~v'² ATïai rB,’DI ûrv,a] ~AqªM'h;
`lae(-tyBe( ~yhiÞl{a/
dA[ï-yhiy>w:) laeê tyBeämi ‘W[s.YIw: 16
ht'r'_p.a, aAbål' #r,a'Þh'-tr;b.Ki
`HT'(d>liB. vq:ïT.w: lxeÞr' dl,Teîw:
HT'_d>liB. Ht'Þvoq.h;b. yhiîy>w: 17
‘td,L,’y:m.h; Hl'Û rm,aTo’w:
`!BE) %l"ß hz<ï-~g:-yKi( yaiêr>yTiä-la;
yKiä ‘Hv'p.n: taceÛB. yhiúy>w: 18
ynI+Aa-!B, Amßv. ar'îq.Tiw: ht'meê
`!ymi(y"n>bi Alï-ar'q") wybiÞa'w>
%r,d,äB. ‘rbeQ'Tiw: lxe_r' tm'T'Þw: 19
`~x,l'( tyBeî awhiÞ ht'r'êp.a,
hb'ÞCem; bqO[± ]y: bCeóY:w: 20
tb,C,îm; awhi² Ht'_r'buq.-l[;
`~AY*h;-d[; lxeÞr'-tr;(buq.
hl{êh\a'( jYEåw: lae_r'f.yI [S;ÞYIw: 21

`rd,[e(-lD;g>mil. ha'l.h'Þme
#r,a'äB' ‘laer'f.yI !KoÝv.Bi yhiªy>w: 22
‘bK;§v.YIw: !beêWar> %l,YEåw: awhiêh;
wybi_êa' vg<l<åyPi ‘hh'Þl.Bi-ta,
Wyðh.YI)w: @ laE+(r'f.yI [m;Þv.YIw:
`rf")[' ~ynEïv. bqO[ß ]y:-ynE)b.
bqOß[]y: rAkðB. ha'êle ynEåB. 23
hd'êWhywI) ywIålew> ‘!A[m.viw> !bE+War>
`!lU)Wbz>W rk"ßXF'yIw>
`!mI)y"n>biW @sEßAy lxeêr' ynEåB. 24
lxeêr' tx;äp.vi ‘hh'l.bi ynEÜb.W 25
`yli(T'p.n:w> !D"ß
ha'Þle tx;îp.vi hP'²l.zI ynEïb.W 26
bqoê[]y: ynEåB. hL,ae… rvE+a'w> dG"å
`~r'(a] !D:ïp;B. Alß-dL;yU rv<ïa]
qx'äc.yI-la, ‘bqo[]y: aboÜY"w: 27
[B;_r.a;h'( ty:år>qi areÞm.m; wybiêa'
~v'î-rG")-rv,a] !Arêb.x, awhiä
`qx'(c.yIw> ~h'Þr'b.a;
hn"ßv' ta;îm. qx'_c.yI ymeäy> Wyàh.YI)w: 28
`hn")v' ~ynIïmov.W
@s,a'äYEw: ‘tm'Y"’w: qx'Ûc.yI [w:“g>YIw: 29
~ymi_y" [b;äf.W !qEßz" wyM'ê[;-la,
bqOß[]y:w> wf'î[e Atêao WråB.q.YIw:
@ `wyn")B'
wf'Þ[e tAdïl.To hL,ae²w> WTT Genesis 36:1
`~Ad)a/ aWhï
tAnæB.mi wyv'Þn"-ta, xq:ïl' wf'²[e 2
‘!Alyae-tB; hd'ª['-ta, ![;n"+K.
‘hm'b'yli(h\a'-ta,w> yTiêxih;(
`yWI)xih;¥ !A[ßb.ci-tB; hn"ë[]-tB;
la[eÞm'v.yI-tB; tm;îf.B'-ta,w> 3
`tAy*b'n> tAxïa]
wf'Þ[el. hd'²[' dl,Teów: 4
hd'Þl.y" tm;êf.b'äW zp'_ylia/-ta,
`lae(W[r>-ta,
hd'êl.y") ‘hm'b'yli(h\a'w> 5
~l'Þ[.y-: ta,w> ÎvW[ïy>Ð ¿vy[yÀ-ta,
wf'ê[e ynEåB. hL,ae… xr;qO+-ta,w>
`![;n")K. #r,a,îB. Alß-WdL.yU rv<ïa]
wyv'n"û-ta, wf'‡[e xQ:åYIw: 6
éwyt'nOB.-ta,w> wyn"åB'-ta,w>

èAtyBe tAvåp.n:-lK'-ta,w>
ATªm.h,B.-lK'-ta,w> WhnEåq.mi-ta,w>
vk;Þr' rv<ïa] Anëy"n>qi-lK' ‘taew>
#r,a,ê-la, %l,YEåw: ![;n"+K. #r,a,äB.
`wyxi(a' bqO[ï ]y: ynEßP.mi
tb,V,ämi br'Þ ~v'²Wkr> hy"ôh'-yKi( 7
#r,a,Û hl'øk.y"¥ al{’w> wD'_x.y:
ynEßP.mi ~t'êao tafeäl' ‘~h,yreWg*m.
`~h,(ynEq.mi
wf'Þ[e ry[iêfe rh:åB. ‘wf'[e bv,YEÜw: 8
`~Ad)a/ aWhï
ybiäa] wf'Þ[e tAdïl.To hL,ae²w> 9
`ry[i(fe rh:ßB. ~Ad+a/
wf'_[e-ynE)B. tAmåv. hL,aeÞ 10
wf'ê[e tv,aeä ‘hd'[-' !B, zp;ªylia/
`wf'([e tv,aeî tm;Þf.B'-!B, lae§W[r>
!m"åyTe zp'_ylia/ ynEåB. Wyàh.YIw: 11
`zn:)q.W ~T'Þ[.g:w> Apðc. rm'êAa
vg<l,ªypi ht'äy>h' Ÿ[n:åm.tiw> 12
dl,Teîw: wf'ê[-e !B, ‘zp;ylia/l,(
hL,ae§ qle_m'[]-ta, zp;Þylia/l,
`wf'([e tv,aeî hd'Þ[' ynEïB.
tx;n:ï laeêW[r> ynEåB. ‘hL,ae’w> 13
Wyëh' hL,äaeä hZ"+miW hM'äv; xr;z<ßw"
`wf'([e tv,aeî tm;Þf.b' ynEïB.
hm'ób'ylih\a' ynE“B. Wy©h' hL,aeäw> 14
tv,aeä !A[ßb.ci-tB; hn"±[-] tb;
¿vy[yÀ-ta, wf'ê[el. dl,Teäw: wf'_[e
`xr;qO)-ta,w> ~l'Þ[.y:-ta,w> ÎvW[ïy>Ð
ynEÜB. wf'_[e-ynE)b. ypeäWLa; hL,aeÞ 15
@WLÜa; wf'ê[e rAkæB. ‘zp;ylia/
@WLïa; rm'êAa @WLåa; ‘!m'yTe
`zn:)q. @WLïa; Apßc.
~T'Þ[.G: @WLïa; xr;qO±-@WL)a; 16
ypeÛWLa; hL,aeä qle_m'[] @WLåa;
hL,aeÞ ~Adêa/ #r,a,äB. ‘zp;ylia/
`hd'([' ynEïB.
wf'ê[e-!B, ‘laeW[r> ynEÜB. hL,aeªw> 17
@WLïa; xr;z<ë @WLåa; ‘tx;n:’ @WLïa;
hL,aeä hZ"+mi @WLåa; hM'Þv;
~Adêa/ #r,a,äB. ‘laeW[r> ypeÛWLa;
`wf'([e tv,aeî tm;Þf.b' ynEïB. hL,ae§

‘hm'b'yli(h\a' ynEÜB. hL,aeªw> 18
@WLïa; vW[±y> @WLïa; wf'ê[e tv,aeä
hL,aeä xr;qO+ @WLåa; ~l'Þ[.y:
hn"ß[]-tB; hm'²b'ylih\a'( ypeúWLa;
`wf'([e tv,aeî
hL,aeîw> wf'²[-e ynEb. hL,aeó 19
s `~Ad)a/ aWhï ~h,ÞypeWLa;
yrIêxoh; ‘ry[ife-ynE)b. hL,aeÛ 20
lb'ÞAvw> !j"ïAl #r,a'_h' ybeÞv.yO
`hn")[]w: !A[ïb.ciw>
hL,aeä !v"+ydIw> rc,aeÞw> !AvïdIw> 21
ry[iÞfe ynEïB. yrI±xoh; ypeóWLa;
`~Ad)a/ #r,a,îB.
yrIåxo !j"ßAl-ynEb. Wyðh.YIw: 22
`[n")m.Ti !j"ßAl tAxïa]w: ~m'_yhew>
!w"ïl.[; lb'êAv ynEåB. ‘hL,ae’w> 23
`~n")Aaw> Apàv. lb'_y[ew> tx;n:ßm'W
hY"åa;w> !A[ßb.ci-ynE)b. hL,aeîw> 24
ac'Ûm' rv,’a] hn"[© ] aWhå hn"[+ ]w:
Atï[or>Bi rB'êd>MiB; ‘~miYEh;-ta,
`wybi(a' !A[ïb.cil. ~yrIßmox]h;-ta,
!vo=DI hn"ß[]-ynE)b. hL,aeîw> 25
`hn")[]-tB; hm'Þb'ylih\a'w>
!D"ïm.x, !v"+ydI ynEåB. hL,aeÞw> 26
`!r")k.W !r"ït.yIw> !B"ßv.a,w>
!w"[ß ]z:w> !h"ïl.Bi rc,ae_-ynEB. hL,aeÞ 27
`!q")[]w:
`!r")a]w: #W[ï !v"ßydI-ynE)b. hL,aeî 28
@WLÜa; yrI+xoh; ypeäWLa; hL,aeÞ 29
@WLïa; lb'êAv @WLåa; ‘!j'Al
`hn")[] @WLïa; !A[ßb.ci
rc,aeÞ @WLïa; !vo°DI @WLïa; 30
ypeóWLa; hL,aeä !v"+yDI @WLåa;
#r,a,îB. ~h,ÞypeLua;l. yrI±xoh;
@ `ry[i(fe
rv<ïa] ~ykiêl'M.h; ‘hL,ae’w> 31
ynEïp.li ~Ad+a/ #r,a,äB. Wkßl.m'
`lae(r'f.yI ynEïb.li %l,m,Þ-%l'm.
[l;B,Þ ~Adêa/B, %l{æm.YIw: 32
`hb'h'(n>DI Arßy[i ~veîw> rA[=B.-!B,
wyT'êx.T; %l{æm.YIw: [l;B'_ tm'Y"ßw: 33
`hr'(c.B'mi xr;z<ß-!B, bb'îAy

wyT'êx.T; %l{æm.YIw: bb'_Ay tm'Y"ßw: 34
`ynI)m'yTeh; #r,a,îme ~v'Þxu
wyT'øx.T; %l{’m.YIw: ~v'_xu tm'Y"ßw: 35
hK,ÛM;h; dd;ªB.-!B, dd;äh]
~veîw> ba'êAm hdeäf.Bi ‘!y"d>mi-ta,
`tywI)[] Arßy[i
wyT'êx.T; %l{æm.YIw: dd'_h] tm'Y"ßw: 36
`hq")ref.M;mi hl'Þm.f;
wyT'êx.T; %l{æm.YIw: hl'_m.f; tm'Y"ßw: 37
`rh")N"h; tAbïxor>me lWaßv'
wyT'êx.T; %l{æm.YIw: lWa+v' tm'Y"ßw: 38
`rAB*k.[;-!B, !n"ßx' l[;B;î
èrABk.[;-!B, !n"åx' l[;B;ä étm'Y"w: 39
~veîw> rd;êh] ‘wyT'x.T; %l{Ým.YIw:
ATÜv.ai ~ve’w> W[P'_ Arßy[i
tB;Þ dreêj.m;-tB; ‘laeb.j;yhe(m.
`bh'(z" ymeî
‘wf'[e ypeÛWLa; tAmúv. hL,aew>û 40
~t'Þmoqom.li ~t'êxoP.v.mil.
@WLïa; [n"±m.Ti @WLïa; ~t'_mov.Bi
`tte(y> @WLïa; hw"ßl.[;(
@WLïa; hm'²b'ylih\a' @WLôa; 41
`!nO*yPi @WLïa; hl'Þae
!m"ßyTe @WLïa; zn:±q. @WLïa; 42
`rc")b.mi @WLïa;
@WLåa; laeÞyDIg>m; @WLïa; 43
~Adªa/ ypeäWLa; ŸhL,aeä ~r'_y[i
~t'êZ"xua] #r,a,äB. ‘~t'bov.mo)l.
@ `~Ad)a/ ybiîa] wf'Þ[e aWhï
#r,a,ÞB. bqoê[]y: bv,YEåw: WTT Genesis 37:1
`![;n")K. #r,a,ÞB. wybi_a' yreäWgm.
@seúAy bqoª[]y: tAdål.To ŸhL,aeä 2
hy"“h' ‘hn"v' hreÛf.[,-[b;(v.-!B,
aWhåw> !aCoêB; ‘wyx'a,-ta, h[,Ûro
ynEïB.-ta,w> hh'²l.bi ynEïB.-ta, r[;n:©
@sE±Ay abeîY"w: wybi_a' yveän> hP'Þl.zI
`~h,(ybia]-la, h['Þr' ~t'îB'DI-ta,
‘@seAy-ta, bh;Ûa' laeªr'f.yIw> 3
aWhß ~ynIïquz>-!b,-yKi( wyn"ëB'-lK'mi
`~ySi(P; tn<toðK. Alß hf'['îw> Al=
bh;Ûa' Atúao-yKi( wyx'ªa, Waår>YIw: 4
Waßn>f.YIw:) wyx'êa,-lK'mi ‘~h,ybia]

`~l{)v'l. ArïB.D; Wlßk.y" al{ïw> At=ao
dGEßY:w: ~Alêx] ‘@seAy ~l{Üx]Y:w: 5
`At*ao anOðf. dA[ß WpsiîAYw: wyx'_a,l.
an"¨-W[m.vi ~h,_ylea] rm,aYOàw: 6
`yTim.l'(x' rv<ïa] hZ<ßh; ~Alïx]h;
~ymiÛL.a;m. Wnx.n:÷a] hNEhiw>û 7
hNE±hiw> hd,êF'h; %AtåB. ‘~yMilua]
hb'C'_nI-~g:w> ytiÞM'lua] hm'q"ï
~k,êyteMoålua] ‘hn"yB,’sut. hNEÜhiw>
`yti(M'lua]l; !"yw<ßx]T;v.Ti(w:
%l{Ým'h] wyx'êa, ‘Al Wrm.aYOÝw: 8
lAvïm'-~ai Wnyleê[' ‘%l{m.Ti
anOæf. ‘dA[ WpsiÛAYw: WnB'_ lvoßm.Ti
`wyr'(b'D>-l[;w> wyt'Þmol{x]-l[; Atêao
rxeêa; ~Alåx] ‘dA[ ~l{ïx]Y:w: 9
rm,aYO©w: wyx'_a,l. Atßao rPEïs;y>w:
dA[ê ‘~Alx] yTi(m.l;Ûx' hNE“hi
dx;Ûa;w> x;reªY"h;w> vm,V,äh; hNEôhiw>
`yli( ~ywIßx]T;v.mi( ~ybiêk'AK) ‘rf'['
èwyx'a,-la,w> éwybia'-la, rPEås;y>w: 10
Alê rm,aYOæw: wybiêa' ABå-r[;g>YIw:
rv<åa] hZ<ßh; ~Alïx]h; hm'²
‘ynIa] aAbªn" aAbåh] T'm.l'_x'
^ßl. twOðx]T;v.hil. ^yx,êa;w> ^åM.aiw>
`hc'r>a")
wybiÞa'w> wyx'_a, Abß-Wan>q;y>w: 11
`rb")D'h;-ta, rm:ïv'
tA[±r>li wyx'_a, Wkßl.YEw: 12
`~k,(v.Bi ~h,Þybia] !acoï-ta,
@seªAy-la, laeør'f.yI rm,aYO“w: 13
~k,êv.Bi ~y[iäro ‘^yx,’a; aAlÜh]
~h,_ylea] ^åx]l'v.a,w> hk'Þl.
`ynINE)hi Alß rm,aYOðw:
haeør> an"“-%l, Alª rm,aYOæw: 14
~Alåv-. ta,w> ‘^yx,’a; ~AlÜv.-ta,
rb"+D' ynIbEßvih]w: !aCoêh;
!Arêb.x, qm,[eäme ‘Whxe’l'v.YIw:
`hm'k,(v. aboßY"w:
h[,Þto hNEïhiw> vyaiê Whaeäc'm.YIw: 15
vyai²h' Whleóa'v.YIw: hd,_F'B;
`vQE)b;T.-hm; rmoàale
ykiänOa' yx;Þa;-ta, rm,aYO¨w: 16

hpoßyae yliê aN"å-hd'yGI)h; vQE+b;m.
`~y[i(ro ~heî
hZ<ëmi W[ås.n" ‘vyaih' rm,aYOÝw: 17
hk'Þl.nE ~yrIêm.ao) ‘yTi[.m;’v' yKiÛ
rx:åa; ‘@seAy %l,YEÜw: hn"y>t"+Do
`!t")doB. ~aeÞc'm.YIw: wyx'êa,
‘~r,j,’b.W qxo+r'me Atßao Waïr>YIw: 18
Atßao WlïK.n:t.YI)w: ~h,êylea] br;äq.yI
`At*ymih]l;
wyxi_a'-la, vyaiä Wrßm.aYOw: 19
hz<ßL'h; tAmïl{x]h; l[;B;² hNE©hi
`aB'(
WhgE©r.h;n:)w> Wkål. ŸhT'ä[;w> 20
tArêBoh; dx;äa;B. ‘Whke’liv.n:w>
Wht.l'_k'a] h['Þr' hY"ïx; Wnr>m;§a'w>
`wyt'(mol{x] Wyàh.YI-hm; ha,§r>nIw>
WhleÞCiY:w: !beêWar> [m;äv.YIw: 21
`vp,n") WNK,Þn: al{ï rm,aYO¨w: ~d'_Y"mi
é!beWar> Ÿ~h,älea] rm,aYO“w: 22
Wkyliäv.h; è~d'-WkP.v.Ti-la;
rv<åa] ‘hZ<h; rABÝh;-la, Atªao
Ab+-Wxl.v.Ti-la; dy"ßw> rB'êd>MiB;
~d'êY"mi ‘Atao lyCiÛh; ![;m;ªl.
`wybi(a'-la, Abßyvih]l;
@sEßAy aB'î-rv,a]K;¥ yhi§y>w:¥ 23
‘@seAy-ta, WjyviÛp.Y:w: wyx'_a,-la,
~ySiÞP;h; tn<toðK.-ta, ATên>T'Ku-ta,
`wyl'([' rv<ïa]
Atßao Wkliîv.Y:w: WhxuêQ'YI“w: 24
ABß !yaeî qreê rABæh;w> hr'Bo+h;
`~yIm")
WaÜf.YIw: è~x,l,-lk'a/l,( éWbv.YEw: 25
tx;är>ao ‘hNEhiw> Waêr>YIw: ‘~h,ynEy[e(
d['_l.GImi ha'ÞB' ~yliêa[em.v.yI
yrIåc.W ‘takon> ~yaiªf.nO* ~h,äyLem;g>W
dyrIïAhl. ~ykiÞl.Ah jl{êw"
`hm'y>r")c.mi
wyx'_a,-la, hd'ÞWhy> rm,aYOðw: 26
Wnyxiêa'-ta, ‘groh]n: yKiÛ [c;B,ª-hm;
`Am*D'-ta, WnySiÞkiw>
~yliªa[em.v.YIl; WNr,äK.m.nIw> Wkúl. 27
Wnyxiîa'-yKi( Abê-yhiT.-la; ‘Wnde’y"w>

`wyx'(a, W[ßm.v.YIw:) aWh+ WnreÞf'b.
~ynI÷y"d>mi ~yvi’n"a] ûWrb.[;Y:)w: 28
WlÜ[]Y:)w: ‘Wkv.m.YIw:) ~yrIªx]so)
WrôK.m.YIw: rABêh;-!mi ‘@seAy-ta,
~yliÞa[em.v.YIl; @sE±Ay-ta,
WaybiîY"w: @s,K'_ ~yrIåf.[,B.
`hm'y>r")c.mi @sEßAy-ta,
rABêh;-la, ‘!beWar> bv'Y"Üw: 29
[r;qÞ .YIw: rAB=B; @sEßAy-!yae hNEïhiw>
`wyd'(g"B.-ta,
rm:+aYOw: wyx'Þa,-la, bv'Y"ïw: 30
hn"a"ï ynIßa]w: WNn<ëyae dl,Y<åh;
`ab'(-ynIa]
@sE+Ay tn<toæK.-ta, Wxßq.YIw: 31
WlïB.j.YIw: ~yZIë[i ry[iäf. ‘Wjx]v.YIw:)
`~D'(B; tn<ToàKuh;-ta,
~ySiªP;h; tn<toæK.-ta, WxúL.v;y>w:) 32
Wrßm.aYOw: ~h,êybia]-la, ‘Waybi’Y"w:
tn<toõK.h; an"©-rK,h; Wnac'_m' tazOæ
`al{)-~ai awhiÞ ^±n>Bi
ynIëB. tn<toæK. ‘rm,aYO’w: Hr'ÛyKiY:w: 33
@roðj' Wht.l'_k'a] h['Þr' hY"ïx;
`@sE)Ay @r:ßjo
wyt'êl{m.fi ‘bqo[]y: [r;qÛ .YIw: 34
lBeîa;t.YIw: wyn"+t.m'B. qf;Þ ~f,Y"ïw:
`~yBi(r; ~ymiîy" AnàB.-l[;
wyt'ønOB.-lk'w> wyn"“B'-lk' ûWmquY"w: 35
~xeên:t.hil. ‘!aem'y>w: Amªx]n:l.
ynI±B.-la, dreóae-yKi( rm,aYO¨w:
`wybi(a' Atßao &.b.YEïw: hl'ao+v. lbeÞa'
Atßao Wrïk.m' ~ynIëd'M.h;’w> 36
syrIås. ‘rp;yjiAp)l. ~yIr"+c.mi-la,
@ `~yxi(B'J;h; rf:ß h[oêrP> ;
awhiêh; t[eäB' ‘yhiy>w:) WTT Genesis 38:1
jYE±w: wyx'_a, taeäme hd'ÞWhy> dr,YEïw:
`hr'(yxi Amïv.W ymiÞL'du[] vyaiî-d[;
vyaiî-tB; hd'²Why> ~v'ó-ar>Y:w: 2
h'x,ÞQ'YIw: [;Wv+ Amåv.W ynIß[]n:K.
`h'yl,(ae aboïY"w:
ar'îq.YIw: !BE+ dl,Teäw: rh;T;Þw: 3
`r[E) Amßv.-ta,
!BE+ dl,Teäw: dA[ß rh;T;îw: 4

`!n")Aa Amßv.-ta, ar'îq.Tiw:
!Beê dl,Teäw: ‘dA[ @s,ToÜw: 5
hy"ïh'w> hl'_ve Amßv.-ta, ar'îq.Tiw:
`At*ao HT'îd>liB. byzIßk.bi
r[Eål. hV'Þai hd'²Why> xQ:ôYIw: 6
`rm")T' Hm'Þv.W Ar+AkB.
[r;Þ hd'êWhy> rAkæB. r[e… yhiªy>w: 7
`hw")hy> WhteÞmiy>w: hw"+hy> ynEåy[eB.
aBo± !n"ëAal. ‘hd'Why> rm,aYOÝw: 8
Ht'_ao ~Beäy:w> ^yxiÞa' tv,aeî-la,
`^yxi(a'l. [r;z<ß ~qEïh'w>
hy<åh.yI Alà aL{ï yKi² !n"ëAa [d;YEåw: 9
aB'’-~ai hy"ùh'w> [r;Z"+h;
hc'r>a;ê txeäviw> ‘wyxia' tv,aeÛ-la,
`wyxi(a'l. [r;z<ß-!t'n> yTiîl.bil.
rv<åa] hw"ßhy> ynEïy[eB. [r;YE±w: 10
`At*ao-~G: tm,Y"ßw: hf'_['
rm'’t'l. ûhd'Why> rm,aYOæw: 11
hn"åm'l.a; ybióv. AtøL'K;
hl'äve ‘lD;g>yI-d[; %ybiªa'-tybe
tWmïy"-!P, rm;êa' yKiä ynIëb.
rm'êT' %l,Teäw: wyx'_a,K. aWhß-~G:
`h'ybi(a' tyBeî bv,TeÞw:
tm'T'Þw: ~ymiêY"h; ‘WBr>YIw: 12
~x,N"åYIw: hd'_Why>-tv,ae( [;Wvå-tB;
‘Anaco yzEÜz]GO*-l[; l[;Y:÷w: hd'ªWhy>
ymiÞL'du[]h' Wh[eîre hr'²yxiw> aWhª
`ht'n")m.Ti
hNEïhi rmo=ale rm"ßt'l. dG:ïYUw: 13
zgOðl' ht'n"ßm.ti hl,î[o %ymi²x'
`An*aco
Ht'øWnm.l.a; yde’g>Bi ûrs;T'w: 14
‘@y[iC'B; sk;ÛT.w: h'yl,ª['me(
~yIn:ëy[e xt;p,äB. ‘bv,Te’w: @L'ê[;t.Tiw:
yKiÛ ht'n"+m.Ti %r,D,ä-l[; rv<ßa]
awhi§w> hl'êve ld;äg"-yKi( ‘ht'a]r'
`hV'(ail. Alß hn"ïT.nI-al{)
h'b,Þv.x.Y:w:¥ hd'êWhy> h'a,är>YIw: 15
`h'yn<)P' ht'ÞS.ki yKiî hn"+Azl.
%r,D,ªh;-la, h'yl,øae jYE“w: 16
aAbåa' ‘aN"-hb'h'( ‘rm,aYO’w:
AtßL'k; yKiî [d;êy" al{å yKi… %yIl;êae

yKiî yLiê-!T,Ti-hm; ‘rm,aTo’w: awhi_
`yl'(ae aAbßt'
xL;îv;a] yki²nOa' rm,aYO¨w: 17
rm,aTo§w: !aCo+h;-!mi ~yZIß[i-ydI(G>
`^x<)l.v' d[;î !Abßr'[e !TEïTi-~ai
rv<åa] é!Abr'[eh'¥ hm'ä rm,aYO©w: 18
‘^m.t'(xo rm,aToªw: è%L'-!T,a,
^d<+y"B. rv<åa] ^ßJ.m;W ^l,êytip.W
rh;T;îw: h'yl,Þae aboïY"w: HL'²-!T,YIw:
`Al*
Hp'Þy[ic. rs;T'îw: %l,Teêw: ~q'T'äw: 19
ydeîg>Bi vB;Þl.Tiw: h'yl,_['me
`Ht'(Wnm.l.a;
ydIäG>-ta, hd'øWhy> xl;’v.YIw: 20
ymiêL'du[]h'( Wh[eäre ‘dy:B. ~yZI©[ih'(
hV'_aih' dY:åmi !Abßr'[eh' tx;q:ïl'
`Ha'(c'm. al{ßw>
‘Hm'qom. yveÛn>a;-ta, la;úv.YIw: 21
awhiî hv'²deQ.h; hYEôa; rmoêale
Wrêm.aYOæw: %r,D'_h;-l[; ~yIn:ßy[eb'
`hv'(deq. hz<ßb' ht'îy>h'-al{
rm,aYOàw: hd'êWhy>-la, ‘bv'Y"’w: 22
yveÛn>a; ~g:w“ > h'yti_ac'm. al{å
ht'îy>h'-al{ Wrêm.a'( ‘~AqM'h;
`hv'(deq. hz<ßb'
Hl'ê-xQ:)Ti( ‘hd'Why> rm,aYOÝw: 23
‘yTix.l;’v' hNEÜhi zWb+l' hy<åh.nI !P<ß
al{ï hT'Þa;w> hZ<ëh; ydIäG>h;
`Ht'(ac'm.
~yviªd'x\ vl{åv.miK. Ÿyhiäy>w: 24
‘ht'n>z") ‘rmoale¥ hd'ÛWhyli( dG:“YUw:
hr'Þh' hNEïhi ~g:±w> ^t,êL'K; rm"åT'
hd'êWhy> rm,aYOæw: ~ynI+Wnz>li
`@rE)F'tiw> h'WaßyciAh
hx'Ûl.v' ayhi’w> taceªWm awhiä 25
‘vyail. rmoêale ‘h'ymi’x'-la,
hr'_h' ykiÞnOa' ALê hL,aeä-rv,a]
ymiúl. an"ë-rK,h; ‘rm,aTo’w:
hJ,ÞM;h;w> ~yli²ytiP.h;w> tm,t,óxoh;
`hL,ae(h'
‘rm,aYO’w: hd'ªWhy> rKEåY:w: 26
!KEï-l[;-yKi( yNIM,êmi hq"åd>c'(

ynI+b. hl'ävel. h'yTiÞt;n>-al{
`hT'([.d;l. dA[ß @s:ïy"-al{)w>
hNEïhiw> HT'_d>li t[eäB. yhiÞy>w: 27
`Hn")j.biB. ~ymiÞAat.
dy"+-!T,YIw: HT'Þd>lib. yhiîy>w: 28
rvo’q.Tiw: td,L,ªy:m.h; xQ:åTiw:
ac'îy" hz<ß rmoêale ‘ynIv' AdÜy"-l[;
`hn")voarI
‘hNEhiw> Adªy" byviämeK. Ÿyhiäy>w: 29
T'c.r;ÞP'-hm; rm,aTo§w: wyxiêa' ac'äy"
`#r,P'( Amßv. ar'îq.YIw: #r,P'_ ^yl,ä['
rv<ïa] wyxiêa' ac'äy" ‘rx;a;w> 30
Amàv. ar'îq.YIw: ynI+V'h; Adßy"-l[;
s `xr;z")
dr;äWh @sEßAyw> WTT Genesis 39:1
ûrp;yjiAP WhnE³q.YIw: hm'y>r"+c.mi
‘~yxiB'J;h; rf:Ü h[oør>P; syrI’s.
‘dY:mi yrIêc.mi vyaiä
WhduÞrIAh rv<ïa] ~yliêa[em.v.YIh;
`hM'v'(
yhiÞy>w: @seêAy-ta, ‘hw"hy> yhiÛy>w: 2
tybeîB. yhi§y>w: x;yli_c.m; vyaiä
`yrI)c.Mih; wyn"ßdoa]
AT=ai hw"ßhy> yKiî wyn"ëdoa] ar.Y:åw: 3
hw"ßhy> hf,ê[o aWhå-rv,a] ‘lkow>
`Ad*y"B. x;yliîc.m;
wyn"ßy[eB. !xE± @sEïAy ac'’m.YIw: 4
‘Whde’qpi .Y:w: At=ao tr,v'äy>w:
!t:ïn" Alà-vy<-lk'w> AtêyBe-l[;
`Ad*y"B.
Atøao dyqi’p.hi ûza'me yhi‡y>w: 5
Alê-vy< rv<åa]-lK' ‘l[;w> AtªybeB.
tyBeî-ta, hw"±hy> %r,b'óy>w:
yhiúy>w: @sE+Ay ll;äg>Bi yrIßc.Mih;
rv<åa]-lk'B. ‘hw"hy> tK;Ûr>Bi
`hd,(F'b;W tyIB:ßB; Alê-vy<
éAl-rv,a]-lK' bzOæ[]Y:w: 6
‘ATai [d;Ûy"-al{w> è@seAy-dy:B.
~x,L,Þh;-~ai yKiî hm'Waêm.
@seêAy yhiäy>w: lke_Aa aWhå-rv,a]
`ha,(r>m; hpeîywI ra;toß-hpey>
hL,aeêh' ~yrIåb'D>h; ‘rx;a; yhiªy>w: 7

h'yn<ßy[e-ta, wyn"±doa]-tv,ae( aF'óTiw:
`yMi([i hb'îk.vi rm,aToßw: @sE+Ay-la,
tv,aeä-la, ‘rm,aYO’w: Ÿ!ae¦m'y>w: 8
[d;îy"-al{ ynIëdoa] !hEå wyn"ëdoa]
lkoïw> tyIB"+B;-hm; yTiÞai
`ydI(y"B. !t:ïn" Alà-vy<-rv,a]
éhZ<h; tyIB:åB; lAdøg" WNn<“yae 9
‘yNIM,’mi %f:Üx'-al{)w> èyNIM,mi
rv<åa]B; %t"ßAa-~ai yKiî hm'Waêm.
hf,ø[/a,( %yae’w> AT=v.ai-T.a;
taZOëh; ‘hl'doG>h; h['Ûr'h'
`~yhi(l{ale( ytiaj'Þx'w>
@sEßAy-la, Hr'îB.d;K. yhi§y>w: 10
h'yl,²ae [m;îv'-al{w> ~Ay= Ÿ~Ayæ
`HM'([i tAyðh.li Hl'Þc.a, bK;îv.li
aboïY"w: hZ<ëh; ~AYæh;K. ‘yhiy>w: 11
AT=k.al;m. tAfå[]l; ht'y>B:ßh;
~v'Þ tyIB:±h; yveîn>a;me vyaiø !yae’w>
`tyIB")B;
rmoàale Ad±g>biB. WhfeóP.t.Tiw: 12
‘Adg>Bi bzOÝ[]Y:w: yMi_[i hb'äk.vi
`hc'Wx)h; aceîYEw: sn"Y"ßw: Hd'êy"B.
bz:ï['-yKi( Ht'êAar>Ki ‘yhiy>w: 13
`hc'Wx)h; sn"Y"ßw: Hd'_y"B. Adßg>Bi
Ht'ªybe yveän>a;l. ar'úq.Tiw: 14
Waªr> rmoêale ‘~h,l' rm,aToÜw:
qx,c;äl. yrIßb.[i vyaiî Wnl'² aybiheî
yMiê[i bK;äv.li ‘yl;ae aB'Û WnB'_
`lAd)G" lAqïB. ar'Þq.a,w"
ytimoïyrIh]-yKi( A[êm.v'k. yhiäy>w: 15
‘Adg>Bi bzOÝ[]Y:w: ar'_q.a,w" yliÞAq
`hc'Wx)h; aceîYEw: sn"Y"ßw: yliêc.a,
aABï-d[; Hl'_c.a, Adßg>Bi xN:ïT;w: 16
`At*yBe-la, wyn"ßdoa]
~yrIïb'D>K; wyl'êae rBEåd;T.w: 17
yl;úae-aB'( rmo=ale hL,aeÞh'
t'abeîhe-rv,a] yrI±b.[ih'( db,[,óh'
`yBi( qx,c;îl. WnL'Þ
ar'_q.a,w" yliÞAq ymiîyrIh]K; yhi§y>w: 18
sn"Y"ïw: yliÞc.a, Ad±g>Bi bzOð[]Y:w:
`hc'Wx)h;
wyn"÷doa] [;mo’v.ki ûyhiy>w: 19

hr'ÛB.DI rv,’a] ATªv.ai yreäb.DI-ta,
~yrIåb'D>K; rmoêale ‘wyl'ae
rx;YIßw: ^D<+b.[; yliÞ Hf'['î hL,aeêh'
`AP*a;
Atªao @seøAy ynE“doa] ûxQ;YIw: 20
rh;Soêh; tyBeä-la, ‘WhnE’T.YIw:)
Îyreîysia]Ð ¿yreWsa]À-rv,a] ~Aq§m.
~v'Þ-yhiy>w:¥ ~yrI+Wsa] %l,M,Þh;
`rh;So)h; tybeîB.
jYEïw: @seêAy-ta, ‘hw"hy> yhiÛy>w: 21
ynEßy[eB. ANëxi !TEåYIw: ds,x'_ wyl'Þae
`rh;So)h;-tyBe rf:ï
‘rh;So’h;-tyBe rf:Ü !TeúYIw: 22
~riêysia]h'ä-lK' tae… @seêAy-dy:B.
tae’w> rh;So+h; tybeäB. rv<ßa]
aWhß ~v'ê ‘~yfi[o rv<Üa]-lK'
`hf,([o hy"ïh'
ha,Ûro rh;Soªh;-tyBe rf:å Ÿ!yaeä 23
rv<ïa]B; Adêy"B. ‘hm'Wa’m.-lK'-ta,(
hf,Þ[o aWhï-rv,a]w:) AT=ai hw"ßhy>
s `x;yli(c.m; hw"ïhy>
~yrIåb'D>h; ‘rx;a; yhiªy>w: WTT Genesis 40:1
hqEïv.m; Wa±j.x'î hL,aeêh'
hp,_aoh'w> ~yIr:ßc.mi-%l,m,(
`~yIr")c.mi %l,m,îl. ~h,ÞynEdoa]l;
ynEåv. l[;Þ h[oêrP> ; @coæq.YIw: 2
~yqiêv.M;h; rf:å l[;… wys'_yrIs'
`~ypi(Aah' rf:ï l[;Þw>
tyBe² rm;ªv.miB. ~t'øao !Te’YIw: 3
rh;So+h; tyBeä-la, ~yxiÞB'j;h; rf:ï
`~v'( rWsïa' @sEßAy rv<ïa] ~Aq§m.
~yxióB'J;h; rf:å dqop.YIw:û 4
~t'_ao tr,v'äy>w: ~T'Þai @sE±Ay-ta,
`rm")v.miB. ~ymiÞy" Wyðh.YIw:
vyaiÛ ~h,øynEv. ~Al’x] ûWml.x;Y:)w: 5
vyaiÞ dx'êa, hl'y>l:åB. ‘Aml{x]
hq<åv.M;h; Am+l{x] !Aråt.piK.
~yIr;êc.mi %l,m,äl. ‘rv,a] hp,ªaoh'w>
`rh;So)h; tybeîB. ~yrIßWsa] rv<ïa]
rq,Bo+B; @sEßAy ~h,²ylea] aboôY"w: 6
`~ypi([]zO ~N"ßhiw> ~t'êao ar.Y:åw:
h[oªr>p; yseäyrIs.-ta, la;úv.YIw: 7

tyBeî rm:±v.mib. ATôai rv,’a]
~k,îynEP. [;WD±m; rmo=ale wyn"ßdoa]
`~AY*h; ~y[iÞr'
Wnm.l;êx' ~Alåx] wyl'êae Wråm.aYOw: 8
rm,aYO“w: At=ao !yaeä rtEßpoW
‘~yhil{ale¥ aAlÜh] @seªAy ~h,ølea]
`yli( an"ß-WrP.s; ~ynIërot.Pi
~yqI±v.M;h;-rf:) rPEôs;y>w: 9
Alê rm,aYOæw: @sE+Ayl. Amßl{x]-ta,
`yn")p'l. !p,g<ß-hNEhiw> ymi§Alx]B;
ayhiÛw> ~gI+yrIf' hv'äl{v. !p,G<ßb;W 10
HC'ênI ht'äl.[' ‘tx;r;’pok.
`~ybi(n"[] h'yt,Þl{K.v.a; Wlyviîb.hi
xQ:åa,w" ydI_y"B. h[oßr>P; sAkïw> 11
‘~t'ao jx;Ûf.a,w") ~ybiªn"[]h'(-ta,
!TEïa,w" h[oêr>P; sAKå-la,
`h[o)r>P; @K:ï-l[; sAKßh;-ta,
An=rot.Pi hz<ß @seêAy ‘Al rm,aYOÝw: 12
~ymiÞy" tv,l{ïv. ~ygIërIF"åh; ‘tv,l{’v.
`~he(
aF'ÛyI ~ymiªy" tv,l{åv. ŸdA[åB. 13
^ßb.yvi(h]w: ^v,êaro-ta, ‘h[or>p;
‘h[or>P;-sAk T'Ût;n"w> ^N<+K;-l[;
rv<ïa] !AvêarIh") ‘jP'v.MiK; Adêy"B.
`WhqE)v.m; t'yyIßh'
^ªT.ai ynIT:år.k;z>-~ai yKió 14
aN"ï-t'yfi(['w> %l'ê bj;yyIå ‘rv,a]K;
‘ynIT;’r>K;z>hiw> ds,x'_ ydIÞM'[i
ynIt:ßaceAhw> h[oêr>P;-la,
`hZ<)h; tyIB:ïh;-!mi
#r,a,Þme yTib.N:ëGU bNOægU-yKi( 15
yti(yfiä['-al{ ‘hPo-~g:w> ~yrI+b.[ih'
`rAB*B; ytiÞao Wmïf'-yKi( hm'Waêm.
bAjå yKiä ~ypiÞaoh'-rf; ar.Y:ïw: 16
@seêAy-la, ‘rm,aYO’w: rt"+P'
hNE©hiw> ymiêAlx]B; ‘ynIa]-@a;
`yvi(aro-l[; yrIßxo yLeîs; hv'²l{v.
lk;îa]m; lKo±mi !Aëyl.[,h'( lS;äb;W 17
@A[ªh'w> hp,_ao hfeä[]m; h[oßr>P;
l[;îme lS;Þh;-!mi ~t'²ao lkeîao
`yvi(aro
hz<ß rm,aYOëw: ‘@seAy ![;Y:Üw: 18

~yLiêS;h; ‘tv,l{’v. An=rot.Pi
`~he( ~ymiÞy" tv,l{ïv.
aF'’yI ~ymiªy" tv,l{åv. ŸdA[åB. 19
^yl,ê['me( ‘^v.aro)-ta, h[oÜrp> ;
lk;îa'w> #[e_-l[; ^ßt.Aa hl'ît'w>
`^yl,[( 'me ^ßr>f'B.-ta, @A[±h'
~Ay… yviªyliV.h; ~AYæB; Ÿyhiäy>w: 20
f[;Y:ïw: h[oêr>P;-ta, td,L,ähu
aF'úYIw: wyd'_b'[]-lk'l. hT,Þv.mi
~yqiªv.M;h; rf:å Ÿvaroå-ta,
%AtïB. ~ypiÞaoh' rf:ï varo±-ta,w>
`wyd'(b'[]
~yqIßv.M;h; rf:ï-ta, bv,Y"±w: 21
sAKßh; !TEïYIw: WhqE+v.m;-l[;
`h[o)r>P; @K:ï-l[;
hl'_T' ~ypiÞaoh' rf:ï tae²w> 22
`@sE)Ay ~h,Þl' rt:±P' rv<ïa]K;
~yqI±v.M;h;-rf:) rk:ôz"-al{)w> 23
@ `Whxe(K'v.YIw: @sEßAy-ta,
~yIt:ån"v. #QEßmi yhi§y>w: WTT Genesis 41:1
hNEßhiw> ~leêxo h[oår>p;W ~ymi_y"
`rao*y>h;-l[; dmeî[o
[b;v,ä ‘tl{[o raoªy>h;-!mi hNEåhiw> 2
taoåyrIb.W ha,Þr>m; tApïy> tArêP'
`Wxa'(B' hn"y[,Þr>Tiw: rf"+B'
tArªxea] tAråP' [b;v,ó hNEùhiw> 3
raoêy>h;-!mi ‘!h,yrex]a; tAlÜ[o
rf"+B' tAQåd;w> ha,Þr>m; tA[ïr'
tArßP'h; lc,aeî hn"d>mo±[]T;w:)
`rao*y>h; tp;îf.-l[;
tA[Ür' tArªP'h; hn"l.k;äaTow: 4
tae… rf'êB'h; tQOåd;w> ‘ha,r>M;h;
ha,Þr>M;h; tpoïy> tArêP'h; [b;v,ä
`h[o)r>P; #q:ßyYIw: tao+yrIB.h;w>
ŸhNEåhiw> tynI+ve ~l{ßx]Y:w:) !v'§yYIw: 5
hn<ïq'B. tAl±[o ~yliªB\vi [b;v,ä
`tAb)jow> tAaïyrIB. dx'Þa,
tAQßD; ~yliêB\vi [b;v,ä ‘hNEhiw> 6
tAxßm.co ~ydI_q' tpoåWdv.W
`!h<)yrex]a;
tAQêD;h; ~yliäB\Vih; ‘hn"[.l;’b.Tiw: 7
~yliêB\Vih;( [b;v,ä tae…

#q:ïyYIw: tAa+leM.h;w> tAaßyrIB.h;
`~Al)x] hNEïhiw> h[oßr>P;
AxêWr ~[,P'äTiw: ‘rq,Bo’b; yhiÛy>w: 8
ar'²q.YIw: xl;ªv.YIw:
~yIr:ßc.mi yMeîjur>x;-lK'-ta,
rPe’s;y>w: h'ym,_k'x]-lK'-ta,w>
Amêl{x]-ta, ‘~h,l' h[oÜr>P;
`h[o)r>p;l. ~t'ÞAa rtEïAP-!yaew>
~yqiêv.M;h; rf:å ‘rBed;y>w: 9
ya;§j'x]-ta, rmo=ale h[oßr>P;-ta,
`~AY¥h; ryKiîz>m; ynIßa]
wyd'_b'[]-l[; @c:åq' h[oßr>P; 10
rf:å tyBe… rm;ªv.miB. ytiøao !Te’YIw:
rf:ï taeÞw> yti§ao ~yxiêB'J;h;
`~ypi(aoh'
hl'y>l:ïB. ~Al±x] hm'îl.x;N:)w: 11
!Arït.piK. vyai² aWh+w" ynIåa] dx'Þa,
`Wnm.l'(x' Amßl{x]
yrIªb.[i r[;n:å WnT'øai ~v'’w> 12
~yxiêB'J;h; rf:ål. db,[,…
Wnl'Þ-rT'p.YIw: Alê-rP,s;N>“w:
Amßl{x]K; vyaiî Wnyte_mol{x]-ta,
`rt")P'
!KEå Wnl'Þ-rt;P'( rv<ïa]K; yhi²y>w: 13
yNIßK;-l[; byviîhe yti²ao hy"+h'
`hl'(t' Atïaow>
ar'äq.YIw: ‘h[orP> ; xl;Ûv.YIw: 14
rAB=h;-!mi WhcuÞyrIy>w: @seêAy-ta,
aboßY"w: wyt'êl{m.fi @LEåx;y>w: ‘xL;g:y>w:
`h[o)r>P;-la,
@seêAy-la, ‘h[or>P; rm,aYOÝw: 15
!yaeä rtEßpoW yTim.l;êx' ~Alåx]
‘^yl,’[' yTi[.m;Ûv' ynI©a]w: At=ao
rToðp.li ~Alßx] [m;îv.Ti rmoêale
`At*ao
h[o±r>P;-ta, @sEôAy ![;Y:“w: 16
hn<ß[]y: ~yhi§l{a/ yd'_['l.Bi rmoàale
`h[o)r>P; ~Alïv.-ta,
@sE+Ay-la, h[oßr>P; rBEïd;y>w: 17
tp;îf.-l[; dmeÞ[o ynIïn>hi ymi§l{x]B;
`rao*y>h;
[b;v,ä ‘tl{[o raoªy>h;-!mi hNEåhiw> 18

tpoåywI rf"ßB' tAaïyrIB. tArêP'
`Wxa'(B' hn"y[,Þr>Tiw: ra;To+
‘tArxea] tArÜP'-[b;v,( hNEùhiw> 19
tA[ïr'w> tAL’D; !h,êyrex]a; tAlå[o
rf"+B' tAQår;w> daoßm. ra;To±
#r,a,î-lk'B. hN"hE±k' ytiyaiór'-al{)
`[;ro)l' ~yIr:ßc.mi
tAQßr;h' tArêP'h; ‘hn"l.k;’aTow: 20
tAr±P'h; [b;v,ó taeä tA[+r'h'w>
`tao)yrIB.h; tAnàvoarIh'
al{Üw> hn"B,ªr>q-i la, hn"aboåT'w: 21
hn"B,êr>qi-la, Wab'ä-yKi ‘[d;An
hL'_xiT.B; rv<ßa]K; [r;ê !h<åyaer>m;W
`#q")yaiw"
[b;v,ä ŸhNEåhiw> ymi_l{x]B; ar,aeÞw" 22
dx'Þa, hn<ïq'B. tl{±[o ~yliªB\vi
`tAb)jow> taoïlem.
tAmïnUc. ~yliêB\vi [b;v,ä ‘hNEhiw> 23
tAxßm.co ~ydI_q' tApåduv. tAQßD;
`~h,(yrex]a;
tQoêD;h; ~yliäB\vih' ‘!"[.l;’b.Tiw: 24
tAb+Joh; ~yliÞB\vih;( [b;v,î tae²
!yaeîw> ~yMiêjur>x;h;(-la, ‘rm;aow")
`yli( dyGIßm;
h[oêr>P;-la, ‘@seAy rm,aYOÝw: 25
taeä aWh+ dx'äa, h[oßr>P; ~Alïx]
dyGIïhi hf,Þ[o ~yhi²l{a/h' rv<ôa]
`h[o)r>p;l.
[b;v,Û tboªJoh; troåP' [b;v,ó 26
‘~yliB\Vih;( [b;v,Ûw> hN"heê ‘~ynIv'
hN"hE+ ~ynIßv' [b;v,î tboêJoh;
`aWh) dx'îa, ~Alßx]
tAQ’r;h'( tArP'h;û [b;v,äw> 27
[b;v,Û !h,ªyrex]a; tl{å[oh' t[oør'h'w>
‘~yliB\vih;( [b;v,Ûw> hN"heê ‘~ynIv'
Wy¨h.yI ~ydI_Q'h; tApßduv. tAqêreh'
`b['(r' ynEïv. [b;v,Þ
yTir>B:ßDI rv<ïa] rb'êD'h; aWhå 28
~yhi²l{a/h' rv<ôa] h[o+r>P;-la,
`h[o)r>P;-ta, ha'îr>h, hf,Þ[o
tAa+B' ~ynIßv' [b;v,î hNE±hi 29
`~yIr")c.mi #r,a,î-lk'B. lAdßG" [b'îf'

‘b['r' ynEÜv. [b;v,’ Wmq'w>û 30
[b'ÞF'h;-lK' xK;îv.nIw> !h,êyrex]a;
b['Þr'h' hL'îkiw> ~yIr"+c.mi #r,a,äB.
`#r,a'(h'-ta,
#r,a'êB' ‘[b'F'h; [d;ÛW"yI-al{)w> 31
!kE+-yrex]a; aWhßh; b['îr'h' ynE±P.mi
`dao)m. aWhß dbeîk'-yKi(
~Al±x]h; tAnõV'hi l[;’w> 32
!AkÜn"-yKi( ~yIm"+[]P; h[oßrP> ;-la,
~yhiêl{a/h' ~[iäme ‘rb'D'h;
`At*fo[]l; ~yhiÞl{a/h' rhEïm;m.W
vyaiÞ h[oêr>p; ar,äyE ‘hT'[;w> 33
WhteÞyviywI ~k'_x'w> !Abån"
`~yIr")c.mi #r,a,î-l[;
dqEïp.y:w> h[oêr>p; hf,ä[]y: 34
‘vMexiw> #r,a'_h'-l[; ~ydIÞqiP.
ynEïv. [b;v,ÞB. ~yIr;êc.mi #r,a,ä-ta,
`[b'(F'h;
‘lk,ao’-lK'-ta, WcªB.q.yIw> 35
hL,ae_h' taoßB'h; tboêJoh; ~ynIåV'h;
h[o±r>P;-dy: tx;T;ó rb'ú-WrB.c.yIw>
`Wrm")v'w> ~yrIß['B, lk,aoï
‘!AdQ'pil. lk,aoÜh' hy"“h'w> 36
b['êr'h' ynEåv. ‘[b;v,’l. #r,a'êl'
~yIr"+c.mi #r,a,äB. !"yy<ßh.Ti rv<ïa]
`b['(r'B' #r,a'Þh' treîK'ti-al{)w>
h[o+r>p; ynEåy[eB. rb"ßD'h; bj;îyYIw: 37
`wyd'(b'[]-lK' ynEßy[eb.W
wyd'_b'[]-la, h[oßr>P; rm,aYOðw: 38
x;Wrï rv<±a] vyai§ hz<ëk' ac'äm.nIh]
`AB* ~yhiÞl{a/
@seêAy-la, ‘h[or>P; rm,aYOÝw: 39
^ßt.Aa ~yhi²l{a/ [;ydIóAh yre’x]a;
~k'Þx'w> !Abïn"-!yae tazO=-lK'-ta,
`^Am)K'
ytiêyBe-l[; hy<åh.Ti ‘hT'a; 40
qr;î yMi_[;-lK' qV;äyI ^yPiÞ-l[;w>
`&'M<)mi lD;îg>a, aSeÞKih;
@sE+Ay-la, h[oßr>P; rm,aYOðw: 41
l[;Þ ^êt.ao) yTit;än" ‘haer>
`~yIr")c.mi #r,a,î-lK'
‘AT[.B;j;-ta, h[oÜr>P; rs;Y"“w: 42

dy:å-l[; Ht'Þao !TEïYIw: Adêy" l[;äme
vveê-ydeg>Bi ‘Atao vBeÛl.Y:w: @sE+Ay
`Ar*aW"c;-l[; bh'ÞZ"h; dbiîr> ~f,Y"±w:
tb,K,Ûr>miB. Atªao bKeär>Y:w: 43
Waïr>q.YIw: Alê-rv,a] ‘hn<v.Mih;
l[;Þ Atêao !Atån"w> %rE+b.a; wyn"ßp'l.
`~yIr")c.mi #r,a,î-lK'
@sEßAy-la, h[o±r>P; rm,aYOõw: 44
^yd,ª['l.biW h[o+r>p; ynIåa]
Ad°y"-ta, vyaió ~yri’y"-al{)
`~yIr")c.mi #r,a,î-lk'B. Alßgr> ;-ta,w>
é@seAy-~ve h[oår>p; ar'q’ .YIw: 45
Alå-!T,YIw: èx;nE[.P; tn:åp.c'(
[r;p,² yjiAPï-tB; tn:©s.a'(-ta,
@sEßAy aceîYEw: hV'_ail. !aoà !hEïKo
`~yIr")c.mi #r,a,î-l[;
hn"ëv' ~yviäl{v.-!B, ‘@seAyw> 46
h[oår>P; ynEpß .li Ad§m.['B.
‘@seAy aceÛYEw: ~yIr"+c.mi-%l,m,(
rboà[.Y:w:) h[oêr>p; ynEåp.Limi
`~yIr")c.mi #r,a,î-lk'B.
ynEåv. [b;v,ÞB. #r,a'êh' f[;T;äw: 47
`~yci(m'q.li [b'_F'h;
[b;v,ä Ÿlk,aoå-lK'-ta, #Boúq.YIw: 48
#r,a,äB. ‘Wyh' rv<Üa] ~ynI©v'
~yrI+['B, lk,aoß-!T,YIw: ~yIr;êc.mi
rv<ïa] ry[i²h'-hdef. lk,aoô
`Hk'(AtB. !t:ïn" h'yt,Þboybis.
lAxïK. rB"± @sEïAy rBo’c.YIw: 49
d[;² dao+m. hBeär>h; ~Y"ßh;
`rP")s.mi !yaeî-yKi rPoàs.li ld;îx'-yKi
~ynIëb' ynEåv. ‘dL;yU @sEÜAyl.W 50
b['_r'h' tn:åv. aAbßT' ~r,j,îB.
tn:ës.a'( ‘AL-hd'l.y") rv<Üa]
`!Aa) !hEïKo [r;p,Þ yjiAPï-tB;
~veî-ta, @sE±Ay ar'îq.YIw: 51
ynIV:Ün:-yKi( hV,_n:m. rAkàB.h;
taeÞw> yliêm'[-] lK'-ta, ‘~yhil{a/
`ybi(a' tyBeî-lK'
ar'äq' ynIßVeh; ~veî tae²w> 52
~yhiÞl{a/ ynIr:ïp.hi-yKi( ~yIr"+p.a,
`yyI)n>[' #r,a,îB.

[b'_F'h; ynEåv. [b;v,Þ hn"yl,§k.Tiw: 53
`~yIr")c.mi #r,a,îB. hy"ßh' rv<ïa]
‘b['r'h' ynEÜv. [b;v,ä hn"yL,øxiT.w: 54
@sE+Ay rm:åa' rv<ßa]K; aAbêl'
tAcêr'a]h'ä-lk'B. ‘b['r' yhiÛy>w:
hy"h"ï ~yIr:ßc.mi #r,a,î-lk'b.W
`~x,l'(
~yIr;êc.mi #r,a,ä-lK' ‘b[;r>Tiw: 55
h[oßr>P;-la, ~['²h' q[;îc.YIw:
h[oÜr>P; rm,aYO“w: ~x,L'_l;
@seêAy-la, Wkål. ‘~yIr;’c.mi-lk'l.
`Wf)[]T; ~k,Þl' rm:ïayO-rv,a]
ynEåP.-lK' l[;Þ hy"ëh' b['är'h'w> 56
@seøAy xT;’p.YIw: #r,a'_h'
rBoæv.YIw: ‘~h,B' rv<Üa]-lK'-ta,(
b['Þr'h'( qz:ïx/Y<w: ~yIr;êc.mil.
`~yIr")c.mi #r,a,îB.
hm'y>r;êc.mi WaB'ä ‘#r,a'’h'-lk'w> 57
qz:ïx'-yKi( @sE+Ay-la, rBoàv.li
`#r,a'(h'-lk'B. b['Þr'h'
yKiî bqoê[]y: ar.Y:åw: WTT Genesis 42:1
rm,aYOÝw: ~yIr"+c.miB. rb,v,Þ-vy<
`Wa)r't.Ti hM'l'Þ wyn"ëb'l. ‘bqo[]y:
yKiî yTi[.m;êv' hNEåhi rm,aYO¨w: 2
‘hM'v'’-Wdr> ~yIr"+c.miB. rb,v,Þ-vy<
al{ïw> hy<ßx.nIw> ~V'êmi Wnl'ä-Wrb.viw>
`tWm)n"
hr'_f'[] @sEßAy-yxe(a] Wdïr>YEw: 3
`~yIr")c.Mimi rB"ß rBoðv.li
@seêAy yxiäa] ‘!ymiy"n>Bi-ta,w> 4
yKiä wyx'_a,-ta, bqOß[]y: xl;îv'-al{
`!As)a' WNa,Þr'q.yI-!P, rm;êa'
rBoàv.li laeêr'f.yI ynEåB. ‘Wabo’Y"w: 5
hy"ïh'-yKi( ~yai_B'h; %AtåB.
`![;n")K. #r,a,îB. b['Þr'h'
jyLiäV;h; aWh… @seªAyw> 6
ryBiÞv.M;h; aWhï #r,a'êh'-l[;
yxeäa] ‘Wabo’Y"w: #r,a'_h' ~[;ä-lk'l.
~yIP:ßa; Alï-Wwx]T;(v.YIw: @seêAy
`hc'r>a")
~re_KiY:w: wyx'Þa,-ta, @sE±Ay ar.Y:ïw: 7
~T'äai rBEôd;y>w: ~h,øylea] rKe’n:t.YIw:

!yIa:åme ‘~h,lea] rm,aYOÝw: tAvªq'
![;n:ßK. #r,a,îme Wrêm.aYOæw: ~t,êaB'
`lk,ao)-rB'v.li
~heÞw> wyx'_a,-ta, @sEßAy rKEïY:w: 8
`Whru(Kihi al{ï
tAmêl{x]h; tae… @seêAy rKoæz>YIw: 9
rm,aYOÝw: ~h,_l' ~l;Þx' rv<ïa]
~T,êa; ~yliäG>r;m. ‘~h,lea]
#r,a'Þh' tw:ïr>[,-ta, tAa±r>li
`~t,(aB'
ynI+doa] al{å wyl'Þae Wrïm.aYOw: 10
`lk,ao)-rB'v.li WaB'Þ ^yd,îb'[]w:
Wnx.n"+ dx'Þa,-vyai ynEïB. WnL'§Ku 11
^yd,Þb'[] Wyðh'-al{ Wnx.n:ëa] ~ynIåKe
`~yli(Gr> ;m.
al{§ ~h,_lea] rm,aYOàw: 12
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`yTi(v.ai yLiî-hd'l.y")
rm;§aow" yTiêaime( ‘dx'a,h'( aceÛYEw: 28
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#r,a'_B' tyrIßaev. ~k,²l' ~Wfïl'
hj'Þylep.li ~k,êl' tAyæx]h;l.W
`hl'(doG>
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~r'êa] !D:åp;B. ‘bqo[]y:l. hd'Ûl.y")
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!hEåKo [r;p,Þ yjiAPï-tB; tn:ës.a'(
`~yIr")p.a,-ta,w> hV,Þn:m.-ta, !ao=
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dL;ÞyU rv<ïa] lxeêr' ynEåB. hL,ae… 22
h['îB'r>a; vp,n<ß-lK' bqO+[]y:l.
`rf")['
`~yvi(xu !d"ß-ynEb.W 23
ynIßWgw> laeîc.x.y: yli_T'p.n: ynEßb.W 24
`~Le(viw> rc,yEïw>
!t:ïn"-rv,a] hh'êl.bi ynEåB. hL,ae… 25
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WgyFiªhi al{åw> yY:ëx; ynEåv. ‘ymey>
ymeÞyBi yt;êboa] yYEåx; ‘ynEv. ‘ymey>-ta,
`~h,(yreWgm.
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Wrm.aYOÝw: tynI©Veh; hn"åV'B; wyl'øae
yKi… ynIëdoa]me( dxeäk;n>-al{) ‘Al
hnEïq.miW @s,K,êh; ~T;ä-~ai
‘ra;v.nI al{Ü ynI+doa]-la, hm'ÞheB.h;
WnteÞY"wIG>-~ai yTiîl.Bi ynIëdoa] ynEåp.li
`Wnte(m'd>a;w>
^yn<©y[el. tWmån" hM'l'ó 19

Wnteêm'd>a; ~G:å ‘Wnx.n:’a]-~G:
WnteÞm'd>a;-ta,w> Wnt'îao-hnE)q.
Wnx.n:Üa] hy<ùh.nI)w> ~x,L'_B;
h[oêr>p;l. ~ydIäb'[] ‘Wnte’m'd>a;w>
tWmên" al{åw> ‘hy<x.nI)w> [r;z<©-!t,w>
`~v'(te al{ï hm'Þd'a]h'w>
tm;Ûd>a;-lK'-ta, @seøAy !q,YI“w: 20
WrÜk.m'-yKi( h[oêr>p;l. ‘~yIr;’c.mi
qz:ïx'-yKi( Whdeêf' vyaiä ‘~yIr;’c.mi
#r,a'Þh' yhiîT.w: b['_r'h' ~h,Þle[]
`h[o)r>p;l.
Atßao rybiî[/h, ~['êh'-ta,’w> 21
~yIr:ßc.mi-lWbg> hceîq.mi ~yrI+['l,
`Whce(q-' d[;w>
al{å ~ynIßh]Koh; tm;îd>a; qr;² 22
taeäme ~ynI÷h]Kol; qxo’ ûyKi hn"+q'
‘~Q'xu-ta, WlÜk.a'(w> h[oªr>P;
h[oêr>P; ‘~h,l' !t:Ün" rv,’a]
Wrßk.m' al{ï !Ke§-l[;
`~t'(m'd>a;-ta,
û!he ~['êh'-la, ‘@seAy rm,aYOÝw: 23
~AY°h; ~k,ît.a, ytiynI“q'
h[o+r>p;l. ~k,Þt.m;d>a;-ta,w>
~T,Þ[.r;z>W [r;z<ë ~k,äl'-ahe(
`hm'(d'a]h'-ta,
~T,ît;n>W taoêWbT.B; ‘hy"h'w> 24
[B;är>a;w> h[o+r>p;l. tyviÞymix]
[r;z<“l. û~k,l' hy<åh.yI tdo‡Y"h;
rv<ïa]l;w> ~k,²l.k.a'l.W* hd,óF'h;
`~k,(P.j;l. lkoïa/l,w> ~k,ÞyTeb'B.
‘!xe-ac'm.nI Wnt'_yIx/h, Wrßm.aYOw: 25
~ydIÞb'[] WnyyIïh'w> ynIëdoa] ynEåy[eB.
`h[o)r>p;l.
ûqxol. @se‡Ay Ht'äao ~f,Y"åw: 26
tm;îd>a;-l[; hZ<÷h; ~AY“h;-d[;
qr;ú vm,xo+l; h[oßr>p;l. ~yIr:±c.mi
al{ï ~D'êb;l. ‘~ynIh]Ko)h; tm;Ûd>a;
`h[o)r>p;l. ht'Þy>h'
#r,a,îB. lae²r'f.yI bv,YEôw: 27
Wzæx]a'YEw: !v,GO= #r,a,äB. ~yIr:ßc.mi
`dao)m. WBßr>YIw: Wrïp.YIw: Hb'ê
~yIr;êc.mi #r,a,äB. ‘bqo[]y: yxiÛy>w: 28

yhiÛy>w: hn"+v' hreÞf.[, [b;îv.
[b;v,ä wyY"ëx; ynEåv. ‘bqo[]y:-yme(y>
`hn")v' ta;Þm.W ~y[iîB'r>a;w> ~ynIëv'
ètWml' élaer'f.yI-yme(y> Wbårq> .YIw: 29
rm,aYOÝw: @seªAyl. Anæb.li Ÿar'qä .YIw:
‘!xe ytiac'Ûm' an"“-~ai ‘Al
tx;T;ä ^ßd>y" an"ï-~yfi( ^yn<ëy[eB.
ds,x,ä ‘ydIM'[i t'yfiÛ['w> yki_rey>
ynIrEßB.q.ti an"ï-la; tm,êa/w<
`~yIr")c.miB.
yt;êboa]-~[i ‘yTib.k;v'(w> 30
ynIT:ßr>b;q.W ~yIr;êc.Mimi ‘ynIt;’af'n>W
ykiÞnOa' rm;§aYOw: ~t'_r'buq.Bi
`^r<)b'd>ki hf,î[/a,(
[b;ÞV'YIw: yliê ‘h['b.V'(hi rm,aYO©w: 31
varoï-l[; laeÞr'f.yI WxT;îv.YIw: Al=
@ `hJ'(Mih;
‘yrex]a; yhiªy>w: WTT Genesis 48:1
rm,aYOæw: hL,aeêh' ~yrIåb'D>h;
hl,_xo ^ybiÞa' hNEïhi @seêAyl.
AMê[i ‘wyn"b' ynEÜv.-ta, xQ;úYIw:
`~yIr")p.a,-ta,w> hV,Þn:m.-ta,
hNE±hi rm,aYO¨w: bqo[ê ]y:l. dGEåY:w: 2
‘qZEx;t.YIw: ^yl,_ae aB'ä @sEßAy ^ïn>Bi
`hJ'(Mih;-l[; bv,YEßw: laeêr'f.yI
laeî @seêAy-la, ‘bqo[]y: rm,aYOÝw: 3
#r,a,äB. zWlßB. yl;îae-ha'(r>nI yD;²v;
`yti(ao %r,b'Þy>w: ![;n"+K.
‘^r>p.m; ynIÜn>hi yl;ªae rm,aYOæw: 4
lh;äq.li ^yTiÞt;n>W ^tiêyBir>hiw>
#r,a'óh'-ta, yTiøt;n"“w> ~yMi_[;
tZ:ïxua] ^yr,Þx]a; ^ï[]r.z:l. taZO°h;
`~l'(A[
~ydI’l'ANh; û^yn<b'-ynE)v. hT'‡[;w> 5
yaiîBo-d[; ~yIr;ªc.mi #r,a,äB. ^øl.
~he_-yli hm'y>r:ßc.mi ^yl,²ae
!bEïWar>Ki hV,ên:m.W ‘~yIr;’p.a,
`yli(-Wyh.yI) !A[ßm.viw>
T'd>l;îAh-rv,a] ^±T.d>l;AmW 6
~veó l[;ä Wy=h.yI ^ål. ~h,Þyrex]a;
`~t'(l'x]n:B. Waßr>Q'yI ~h,²yxea]
ûht'me” !D'ªP;mi yaiäboB. ŸynIåa]w: 7

‘![;n:’K. #r,a,ÛB. lxeør' yl;’['
#r,a,Þ-tr;b.Ki dA[ïB. %r,D,êB;
‘~V' h'r,ÛB.q.a,w" ht'r'_p.a, aboål'
`~x,l'( tyBeî awhiÞ tr'êp.a, %r,d,äB.
@sE+Ay ynEåB.-ta, laeÞr'f.yI ar.Y:ïw: 8
`hL,ae(-ymi rm,aYOàw:
yn:åB' wybiêa'-la, ‘@seAy rm,aYOÝw: 9
~yhiÞl{a/ yliî-!t;n")-rv,a] ~heê
yl;Þae an"ï-~x,q") rm;§aYOw: hz<+B'
`~ke(r]b'a]w:
!q,ZOëmi Wdåb.K' ‘laer'f.yI ynEÜy[ew> 10
‘~t'ao vGEÜY:w: tAa+r>li lk;ÞWy al{ï
qBeîx;y>w: ~h,Þl' qV;îYIw: wyl'êae
`~h,(l'
@seêAy-la, ‘laer'f.yI rm,aYOÝw: 11
hNE“hiw> yTil.L'_pi al{å ^yn<ßp' haoïr>
~G:ï ~yhiÞl{a/ yti²ao ha'îr>h,
`^[<)r.z:-ta,
~[iäme ~t'Þao @sE±Ay aceîAYw: 12
`hc'r>a") wyP'Þa;l. WxT;îv.YIw: wyK'_r>Bi
è~h,ynEv.-ta, é@seAy xQ:åYIw: 13
lamoåF.mi ‘AnymiyBi( ~yIr:Üp.a,-ta,
Alßamof.bi hV,în:m.-ta,w> laeêr'f.yI
`wyl'(ae vGEßY:w: lae_r'f.yI !ymiäymi
An÷ymiy-> ta, lae’r'f.yI ûxl;v.YIw: 14
aWhåw> ‘~yIr;’p.a, varoÜ-l[; tv,Y"“w:
Alßamof.-ta,w> ry[iêC'h;
‘lKefi hV,_n:m. varoå-l[;
`rAk*B.h; hV,Þn:m. yKiî wyd'êy"-ta,
rm:+aYOw: @sEßAy-ta, %r,b'îy>w: 15
Wk’L.h;t.hi ûrv,a] ~yhi‡l{a/h'(
qx'êc.yIw> ~h'är'b.a; ‘wyn"p'l. yt;Ûboa]
ydIÞA[me ytiêao h[,äroh' ‘~yhil{a/h'(
`hZ<)h; ~AYðh;-d[;
ytiøao laeG’ Oh; û%a'l.M;h; 16
è~yrI['N>h;-ta, é%reb'y> [r'ª-lK'mi
yt;Þboa] ~veîw> ymiêv. ‘~h,b' areÛQ'yIw>
broßl' WGðd>yIw> qx'_c.yIw> ~h'är'b.a;
`#r,a'(h' br,q<ïB.
wybióa' tyvi’y"-yKi @seªAy ar.Y:åw: 17
~yIrp:ß .a, varoï-l[; An°ymiy>-dy:
wybiªa'-dy: %moæt.YIw: wyn"+y[eB. [r;YEåw:

l[;îme Ht'²ao rysiîh'l.
`hV,(n:m. varoï-l[; ~yIr:ßp.a,-varo
wybiÞa'-la, @sE±Ay rm,aYOõw: 18
rkoêB.h; hz<å-yKi ybi_a' !kEå-al{
`Av*aro-l[; ^ßn>ymiy> ~yfiî
yTi([.d;Ûy" ‘rm,aYO’w: wybiªa' !aEåm'y>w: 19
aWhï-~G: yTi[.d;êy" ‘ynIb.
lD'_g>yI aWhå-~g:w> ~['ÞL.-hy<h.yI
lD;äg>yI ‘!joQ'h; wyxiÛa' ~l'ªWaw>
hy<ïh.yI A[àr>z:w> WNM,êmi
`~yI)AGh;-al{)m.
éaWhh; ~AYæB; ~keør]b'’y>w: 20
‘laer'f.yI %rEÜb'y> ^ªB. èrAmale
~yhiêl{a/ ^åm.fi(y> rmoêale
~f,Y"ïw: hV,_n:m.kiw> ~yIr:ßp.a,K.
`hV,(n:m. ynEïp.li ~yIr:ßp.a,-ta,
@seêAy-la, ‘laer'f.yI rm,aYOÝw: 21
‘~yhil{a/ hy"Üh'w> tme_ ykiÞnOa' hNEïhi
~k,êt.a, byviähew> ~k,êM'[i
`~k,(yteboa] #r,a,Þ-la,
dx;Þa; ~k,îv. ^±l. yTi(t;ón" ynIùa]w: 22
dY:åmi ‘yTix.q;’l' rv<Üa] ^yx,_a;-l[;
@ `yTi(v.q;b.W yBiÞr>x;B. yrIêmoa/h'(
bqOß[]y: ar'îq.YIw: WTT Genesis 49:1
‘Wps.a'(he rm,aYO©w: wyn"+B'-la,
tae² ~k,êl' hd'yGIåa;w>
tyrIïx]a;B. ~k,Þt.a, ar'qî .yI-rv,a]
`~ymi(Y"h;
bqO+[]y: ynEåB. W[ßm.viw> Wcïb.Q'hi 2
`~k,(ybia] laeîr'f.yI-la, W[ßm.viw>
yxiÞKo hT'a;ê yrIkoæB. ‘!beWar> 3
taeÞf. rt,y<ï ynI+Aa tyviäarew>
`z['( rt,y<ïw>
yKiî rt;êAT-la; ‘~yIM;’K; zx;P;Û 4
za'î ^ybi_a' ybeäK.v.mi t'yliÞ['
@ `hl'([' y[iîWcy> T'l.L;Þxi
yleîK. ~yxi_a; ywIßlew> !A[ïm.vi 5
`~h,(yterokem. sm'Þx'
yviêp.n: aboåT'-la; ‘~d'soB. 6
yKiÛ ydI_boK. dx;äTe-la; ~l'Þh'q.Bi
~n"ßcor>biW vyaiê Wgr>h"å ‘~P'a;b.
`rAv*-WrQ.[i

~t'Þr'b.[,w> z['ê yKiä ‘~P'a; rWrÜa' 7
bqoê[]y:B. ~qEåL.x;a] ht'v'_q' yKiä
s `lae(r'f.yIB. ~ceÞypia]w:
^yx,êa; ^WdåAy ‘hT'a; hd'ªWhy> 8
WWðx]T;v.yI ^yb,_y>ao @r,[oåB. ^ßd>y"
`^ybi(a' ynEïB. ^ßl.
@r,J,Þmi hd'êWhy> ‘hyEr>a; rWGÝ 9
hyE±r>a;K. #b;ór' [r;’K' t'yli_[' ynIåB.
`WNm,(yqiy> ymiî aybiÞl'k.W
hd'êWhymi( ‘jb,ve’ rWsïy"-al{) 10
d[;… wyl'_g>r; !yBeämi qqEßxom.W
Alàw> ÎAlêyviÐ ¿hl{yviÀ aboåy"-yKi(
`~yMi([; th;îQ.yI
ÎArêy[iÐ ¿hroy[iÀ ‘!p,G<’l; yrIÜs.ao 11
sBeÛKi An=toa] ynIåB. hq"ßreFol;w>
~ybiÞn"[]-~d;b.W Avêbul. ‘!yIY:’B;
`ÎAt)WsÐ ¿htoWsÀ
!yIY"+mi ~yIn:ßy[e yliîylik.x; 12
@ `bl'(x'me ~yIN:ßvi-!b,l.W
!Ko=v.yI ~yMiÞy: @Axïl. !lu§Wbz> 13
Atßk'r>y:w> tAYënIa\ @Axål. ‘aWhw>
s `!do*yci-l[;
#beÞro ~r,G"+ rmoæx] rk"ßXF'yI 14
`~yIt")P.v.Mih;( !yBeî
bAjê yKiä ‘hx'nUm. ar.Y:Üw: 15
jYEÜw: hm'[e_n" yKiä #r,a'Þh'-ta,w>
yhiÞy>w: lBoês.li ‘Amk.vi
s `dbe([o-sm;l.
yjeîb.vi dx;Þa;K. AM+[; !ydIäy" !D"ß 16
`lae(r'f.yI
%r,d,ê-yle[] vx'än" ‘!d'-yhiy> 17
‘%veNOh; xr;ao+-yle[] !poàypiv.
`rAx*a' Abßk.ro lPoïYIw: sWsê-ybeQ.[i
`hw")hy> ytiyWIïqi ^ßt.['Wvyli( 18
dgUïy" aWhßw> WNd,_Wgy> dWdåG> dG"ß 19
s `bqE)['
aWhïw> Am=x.l; hn"åmev. rvEßa'me 20
s `%l,m,(-yNEd;[]m;( !TEßyI
!tEßNOh; hx'_luv. hl'äY"a; yliÞT'p.n: 21
s `rp,v'(-yrem.ai
tr'ÞPo !BEï @seêAy ‘tr'Po !BEÜ 22
hd'Þ[]c' tAn¨B' !yI["+-yle[]

`rWv)-yle[]
WhmuÞj.f.YIw:) WBro+w" WhruÞr]m'y>w:) 23
`~yCi(xi yleî[]B;
WZpoßY"w: ATêv.q; ‘!t'yaeB. bv,TeÛw: 24
bqoê[]y: rybiäa] ‘ydeymi wyd'_y" y[eäroz>
`lae(r'f.yI !b,a,î h[,Þro ~V'îmi
taeÛw> &'r,ªz[> .y:w> ^ybiøa' lae’me 25
‘~yIm;’v' tkoÜr>Bi &'k,êr>b"åywI ‘yD;v;
tc,b,äro ~AhßT. tkoïr>Bi l['ême
`~x;r'(w" ~yId:ßv' tkoïr>Bi tx;T'_
‘Wrb.G") ^ybiªa' tkoår>Bi 26
tw:ßa]T;-d[;( yr;êAh tkoår>Bi-l[;
varoål. ‘!yy<’h.Ti( ~l'_A[ t[oåb.GI
@ `wyx'(a, ryzIïn> dqOßd>q'l.W @seêAy
rq,BoßB; @r'êj.yI baeäz> ‘!ymiy"n>Bi 27
qLeîx;y> br,[,Þl'w> d[;_ lk;ayOæ
`ll'(v'
laeÞr'f.yI yjeîb.vi hL,ae²-lK' 28
rB,’DI-rv,a] tazOw>û rf"+[' ~ynEåv.
~t'êAa %r,b'äy>w: ‘~h,ybia] ~h,Ûl'
%r:ïBe Atßk'r>biK. rv<ïa] vyai²
`~t'(ao
‘~h,lea] rm,aYOÝw: ~t'ªAa wc;äy>w: 29
Wrïb.qi yMiê[;-la, @s"åa/n< ‘ynIa]
hr'ê['M.h;’-la, yt'_boa]-la, ytiÞao
`yTi(xih;¥ !Arïp.[, hdeÞf.Bi rv<ïa]
hdeóf.Bi rv,’a] hr'ú['M.B; 30
rv<ïa] hl'²Pek.M;h;
![;n"+K. #r,a,äB. areÞm.m;-ynEP.-l[;
~h'ør'b.a; hn"q“ ' ûrv,a]
!ropð .[, tae²me hd,ªF'h;-ta,
`rb,q")-tZ:xua]l; yTiÞxih;
~h'ªr'b.a;-ta, Wrúb.q'¥ hM'v'ä 31
hM'v'… ATêv.ai hr'äf' ‘taew>
hq"åb.rI taeÞw> qx'êc.yI-ta, Wråb.q'
yTir>b:ßq' hM'v'îw> AT=v.ai
`ha'(le-ta,
hr'î['M.h;w> hd,²F'h; hnEôq.mi 32
`txe(-ynEB. taeîme ABß-rv,a]
wyn"ëB'-ta, tWOæc;l. ‘bqo[]y: lk;Ûy>w: 33
hJ'_Mih;-la, wyl'Þg>r; @soða/Y<w:
`wyM'([;-la, @s,a'îYEw: [w:ßg>YIw:

ynEåP.-l[; @sEßAy lPoïYIw: WTT Genesis 50:1
`Al*-qV;YIw: wyl'Þ[' &.b.YEïw: wybi_a'
‘wyd'b'[]-ta, @sEÜAy wc;’y>w: 2
wybi_a'-ta, jnOàx]l; ~yaiêp.roåh'-ta,
`lae(r'f.yI-ta, ~yaiÞp.roh' Wjïn>x;Y:w:
~Ayë ~y[iäB'r>a; ‘Al-Wal.m.YIw: 3
~yji_nUx]h; ymeäy> Waßl.m.yI !KEï yKi²
~y[iîb.vi ~yIr:ßc.mi At±ao WKïb.YIw:
`~Ay*
rBEåd;y>w: Atêykib. ymeäy> ‘Wrb.[;Y:)w: 4
rmo=ale h[oßr>P; tyBeî-la, @seêAy
~k,êynEy[eäB. ‘!xe ytiac'Ûm' an"“-~ai
h[oßr>p; ynEïz>a'B. an"¨-WrB.D;
`rmo*ale
hNEåhi rmoªale ynI[:åyBiv.hi ybiúa' 5
rv,’a] yrIªb.qiB. ètme éykinOa'
hM'v'Þ ![;n:ëK. #r,a,äB. ‘yli ytiyrIÜK'
aN"±-hl,[/a,( hT'ª[;w> ynIrE+B.q.Ti
`hb'Wv)a'w> ybiÞa'-ta, hr'îB.q.a,w>
rboðq.W hle²[] h[o+r>P; rm,aYOàw: 6
`^[<)yBiv.hi rv<ïa]K; ^ybiÞa'-ta,
wybi_a'-ta, rBoæq.li @sEßAy l[;Y:ïw: 7
‘h[or>p; ydeÛb.[-; lK' ATøai Wl’[]Y:¥w:
ynEïq.zI lkoßw> Atêybe ynEåq.zI
`~yIr")c.mi-#r,a,(
tybeäW wyx'Þa,w> @seêAy tyBeä ‘lkow> 8
~n"åacow> ‘~P'j; qr;ª wybi_a'
`!v,GO* #r,a,îB. Wbßz>[' ~r'êq'b.W
bk,r,Þ-~G: AMê[i l[;Y:åw: 9
hn<ßx]M;h;( yhiîy>w: ~yvi_r'P'-~G:
`dao)m. dbeîK'
dj'ªa'h' !r,GOæ-d[; WaboøY"w: 10
!Deêr.Y:h; rb,[eäB. ‘rv,a]
lAdïG" dPe²s.mi ~v'ê-WdP.s.YI“w:
wybi²a'l. f[;Y:ôw: dao+m. dbeÞk'w>
`~ymi(y" t[;îb.vi lb,aeÞ
ynI[÷ ]n:K.h;( #r,a'’h' ûbveAy ar>Y:³w: 11
‘dj'êa'h'( !r,gO’B. lb,aeªh'-ta,
hz<ß dbeîK'-lb,ae( Wrêm.aYOæw:
‘Hm'v. ar'Ûq' !Keú-l[; ~yIr"+c.mil.
rb,[eîB. rv<ßa] ~yIr;êc.mi lbeäa'
`!DE)r.Y:h;

rv<ïa]K; !KEß Al+ wyn"ßb' Wfï[]Y:w: 12
`~W")ci
hc'r>a:å ‘wyn"b' AtÜao Wa’f.YIw: 13
tr;Þ['m.Bi Atêao WråB.q.YIw: ![;n:ëK.
ûhn"q' rv<åa] hl'_Pek.M;h; hdeäf.
hd,øF'h;-ta, ~h'’r'b.a;
!ropð .[, tae²me rb,q-,ª tZ:xua]l;
`are(m.m; ynEïP.-l[; yTiÞxih;
aWhå ‘hm'y>r;’c.mi @sEÜAy bv'Y"“w: 14
ATßai ~yliî[oh'-lk'w> wyx'êa,w>
Arïb.q' yreÞx]a; wybi_a'-ta, rBoæq.li
`wybi(a'-ta,
tmeä-yKi ‘@seAy-yxe(a] WaÜr>YIw: 15
WnmeÞj.f.yI Wlï Wrêm.aYOæw: ~h,êybia]
tae… Wnl'ê ‘byviy" bveÛh'w> @sE+Ay
`At*ao Wnl.m;ÞG" rv<ïa] h['êr'h'ä-lK'
rmo=ale @sEßAy-la, WW¨c;y>w: 16
`rmo*ale AtßAm ynEïp.li hW"ëci ^ybiäa'
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Appendix 2: Book Outlines Borrowed from Others
Reformation Study Bible
Brief
I. Prologue: Creation of Heaven and Earth (1:1-2:3)
II. Account of Heavens and Earth (2:4-4:26)
III.Account of Adam (5:1-6:8)
IV.Account of Noah (6:9-9:29)
V. Account of Shem, Ham, and Japheth (10:1-11:9)
VI.Account of Shem (11:10-26)
VII.Account of Terah (11:27-25:11)
VIII.Account of Ishmael (25:12-18)
IX.Account of Isaac (25:19-35:29)
X. Account of Esau (36:1-37:1)
XI.Account of Jacob (37:2-50:26)

Parallels
Pre-flood

Post-flood

Stories about the developments of mankind universally 1. Heavens
at the creation and at the re-creation after the Flood
and earth

4. Shem, Ham,
and Japeth

The genealogy of the redemptive lines through Seth
and Shem

2. Adam

5. Shem

The stories of the epochal covenant transactions with
Noah and Abraham

3. Noah

6. Terah

Rejected Abrahamic offspring

7. Ishmael

9. Esau

Elect Abrahamic offspring

8. Isaac

10. Jacob

Detailed
I.
II.

III.
IV.

Prologue: Creation of Heaven and Earth (1:1-2:3)
Account of Heavens and Earth (2:4-4:26)
A. Adam and Eve on Probation in Paradise (2:4-25)
B. The Fall and Its Consequences (ch. 3)
C. Escalation of Sin in the Line of Cain (4:1-24)
D. A Godly Remnant (4:25, 26)
Account of Adam (5:1-6:8)
A. The Covenant Line of Seth (ch. 5)
B. Escalation of Sin Before the Flood (6:1-8)
Account of Noah (6:9-9:29)
A. Preparation for the Flood (6:9-7:10)
B. The Flood and Salvation (7:11-8:19)
C. God’s Covenant Not to Destroy the Earth (8:20-9:17)

V.
VI.
VII.

VIII.
IX.

X.
XI.
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D. Prophecies About Noah’s Sons (9:18-29)
Account of Shem, Ham, and Japheth (10:1-11:9)
A. Table of Nations (ch. 10)
B. Escalation of Evil in Babylon (11:1-9)
Account of Shem (11:10-26)
Account of Terah (11:27-25:11)
A. Genealogy (11:27-32)
B. The Abrahamic Covenant: His Land and People (12:1-22:19)
i. Migration to the Promised Land (12:1-9)
ii. Deliverance from Egypt (12:10-20)
iii. Lot’s Separation from the Land (ch. 13)
iv. Victory over the Eastern Kings (ch. 14)
v. God’s Covenant Ratified (ch. 15)
vi. Hagar and Ishmael Rejected (ch. 16)
vii.
God’s Covenant Confirmed (ch. 17)
viii.
Sarah to Have a Son (18:1-15)
ix. Lot’s Rescue from Sodom (18:16-19:38)
x. Protection from the Philistines (ch. 20)
xi. Birth of Isaac and Blessing in the Land (ch. 21)
xii.
God’s Oath to Bless the World Through Abraham’s Offspring (22:1-19)
C. Transition to Isaac (22:20-25:11)
i. Rebekah’s Family Background (22:20-24)
ii. Death of Sarah (ch. 23)
iii. Isaac’s Marriage to Rebekah (ch. 24)
iv. Isaac the Sole Heir (25:1-6)
v. Death of Abraham (25:7-11)
Account of Ishmael (25:12-18)
Account of Isaac (25:19-35:29)
A. Rivalry in the Family (25:19-34)
B. Covenant Blessings on Isaac (ch. 26)
C. Jacob’s Theft of Esau’s Blessing (27:1-40)
D. Covenant Blessings on Jacob and His Exile (27:41-32:32)
i. Jacob Sent to Laban (27:41-28:9)
ii. Encounter with the Angel at Bethel (28:10-22)
iii. Conflict with Laban (29:1-30)
iv. Birth of Tribal Fathers (29:31-30:24)
v. Jacob’s Prosperity and Flight from Laban (30:25-31:55)
vi. Encounter with Angels at Mahanaim and Peniel (ch. 32)
E. Esau’s Reconciliation with Jacob (33:1-17)
F. Transition to Jacob: Itinerary and Deaths from Shechem to Mamre (33:18-35:29)
Account of Esau (36:1-37:1)
Account of Jacob (37:2-50:26)
A. Joseph’s Dream of Rulership (37:2-11)
B. The Sins of Jacob’s Family (37:12-38:30)
C. Joseph’s Rise to Rulership over Egypt (chs. 39-47)
D. Josephs Ruse and the Reconciliation of the Covenant Family (chs. 42-45)
E. Transition to Exodus (chs. 46-50)

i. Migration to Egypt (46:1-27)
ii. Preservation in Goshen (46:28-47:31)
iii. Jacob’s Blessings on the Twelve Tribes (48:1-49:28)
iv. Jacob’s Death and Burial in Canaan (49:29-50:14)
v. Joseph’s Death in Egypt with the Promise of Canaan (50:15-26)

Samuel J. Mikolaski
Part I -- Four Great Events for Faith (Gen 1-11).
Creation (1:1; 1:26; 2:7)
The Fall and Promise of Redemption (ch.3)
The Flood (ch. 4-10)
The Tower of Babel (ch. 11)
Part II -- Four Great Men of Faith (Gen 12-50)
The Story of Abraham (ch. 12-25:18)
The Story of Isaac (ch.21 - 35)
The Story of Jacob (25:19 - ch. 50)
The Story of Joseph (30:22 - ch. 50)

MEREDITH G. KLINE, (“Genesis,” New Bible Commentary, Revised, 1970).
Kline adopts this structure for the entire book, though he employs the term “genealogical sections,”
which may suggest to the reader “begetting” not primarily beginning or ending segments of historical
narrative. His outline follows:
1:1 - 2:3 Prologue
1:1-13 Creation’s kingdoms
1:14-31 Creature-kings
2:1-3 Creator-King
2:4 - 4:26 The generations of heaven and earth
2:5-25 Man’s original beatitude
3:1-24 Entrance of sin
4:1-26 Man in exile
5:1 - 6:8 The generations of Adam
5:3-32 Covenant genealogy: Adam to Noah
6:1-8 Cult of man
6:9 - 9:29 The generations of Noah
6:9 - 8:19 Diluvian covenant
8:20 - 9:17 Post-diluvian covenant
9:18-27 Covenant in prophecy
10:1 - 11:9 The generations of the sons of Noah
10:1-32 Diaspora of the nations
11:1-9 Dispersion from Babel
11:10-26 The generations of Shem
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11:27 - 25:11 The generations of Terah
11:27 - 15:21 Abraham’s kingdom inheritance
16:1 - 22:19 Abraham's dynastic heir
22:20 - 25:11 Royal succession
25:12-18 The generations of Ishmael
25:19 - 35:29 The generations of Isaac
25:19 - 28:9 Isaac’s inheritance and heir
28:10 - 35:29 Jacob’s Syrian sojourn and return
36:1 - 37:1 The generations of Esau
37:2 - 50:26 The generations of Jacob
37:2 - 45:28 Jacob’s kingdom-heirs
46:1 - 47:27 Israel’s descent into Egypt
47:28 - 50:26 Israel’s hope of restoration

W. Graham Scroggie, (Know Your Bible, 1940).
Scroggie, of Edinbugh’s Charlotte Baptist Chapel, was a superb pulpit Bible expositor. His outline of
Genesis is historical and thematic:
I. PRIMITIVE HISTORY (1:1 – 9:9)
A. From the Creation to the Fall, (1 – 3).
i. The Creation, and God's Week of Work, 1:1-2:3.
ii. The Garden, and the Probation of Man, 2:4-25.
iii. The Serpent, and the Fall of Eve and Adam, 3.
B. From the Fall to the Flood, (4:1 – 8:14).
i. Cain and Abel, and their Offerings, 4:1-16.
ii. The Genealogies of Cain and Seth, 4:17-5:32.
iii. The Great Apostasy and Divine Judgment, 6:1-8:14.
C. From the Flood to Babel (8:15 – 9:9)
i. The New Covenant of God with Man, 8:15-9.
ii. The Posterity of Noah’s Three Sons, 10.
iii. The Confederacy and Confusion at Babel, 11:1-9.
II. PATRIARCHAL HISTORY (11:10 - ch. 50)
A. The Story of Abraham (11:10 – 25:18).
i. THE AWAKENING OF FAITH. From the Call in Chaldea to the Settlement in Canaan,
11:10 - ch. 13.
ii. THE DISCIPLINING OF FAITH. From the Settlement in Canaan to the Birth of Isaac,
ch. 14 – 21:21.
iii. THE PERFECTING OF FAITH. From the Birth of Isaac to the Death of Abraham,
21:22 – 25:18.
B. The Story of Isaac (ch. 21 – 36).
i. THE SUBMISSIVE SON. From his Birth to his Marriage with Rebekah, ch. 21 – 24.
ii. THE FAITHFUL HUSBAND. From his Marriage to his Settlement at Beersheba, ch. 25
– 26.
iii. THE INDULGENT FATHER. From his Settlement at Beersheba to his Death, ch. 27 –
36.
C. The Story of Jacob (25:19 – 50:13).
i. THE SUPPLANTER. From his Birth to his Departure from Home, 25:19 - 28: 9.
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ii. THE SERVANT. From his Departure from Home to his Covenant in Gilead, ch.28:10 –
ch.31.
iii. THE SAINT. From his Covenant in Gilead to his Descent into Egypt, ch.32 – 45.
iv. THE SEER. From his Descent into Egypt to his Burial at Mamre, ch. 46 – 50:13.
D. The Story of Joseph (30:22 – ch. 50).
i. THE PERIOD OF HIS TRAINING. THE SON. From his Birth at Haran to his Arrival
in Egypt, 30:22 - ch. 38.
ii. THE PERIOD OF HIS TESTING. THE SUFFERER. From his Arrival in Egypt to his
Promotion to Power, ch. 39 – 41:36.
iii. THE PERIOD OF THE TRIUMPH. THE SOVEREIGN. From his Promotion to Power
to the End of his Life, 41:37 – 50:26.

Joe Auksela
Argument of Genesis:
1 Chapter one: God created everything out of nothing in six days.
2 Chapter two: God created Eden and placed Adam and Eve in the garden
to provide optimal circumstances for their obedience to God.
3 Chapter three: Man (Adam and Eve) rebelled and brought the human race
in a fallen state as God-haters.
4 Chapters four and five: The failure of man individually to obey God.
5 Chapters six through nine: The judgment of man in the Great Flood.
6 Chapters ten through eleven: The failure of man corporately to recreate Eden’s paradise and its
judgment with the confusion of tongues.
7 Chapters twelve through twenty-three: Abraham is called and subsequently saved by grace to become
a Biblical model of justification by faith alone.
8 Chapters twenty-four through twenty-seven: Isaac’s difficulties with God’s plan of salvation and
election (cf. 25.23) in particular.
9 Chapters twenty-eight through thirty-six: Jacob illustrates that the source of justifying faith is in
regeneration.
10 Chapters thirty-seven through fifty: Joseph illustrates that God has power to reveal His sovereign
plan of salvation in its particular application on individual people through His prophet Joseph and by
providentially controlling people and circumstances make it happen as revealed.
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Appendix 3: Notes on passages of future sermons on Genesis
I. Gen. 1
i. “Genesis 1 is like the report of a contractor who agreed to build a habitat for a couple.
They were out of town for nearly six months after signing the contract. When they
returned, they were surprised to see that the huge project was already finished and
perfectly done. They inquired of the contractor how he had finished so soon. He
answered with a brief outline by month (M):
M1: Building and materials delivered; set up lights.
M2: Establish foundation and frame the main structures.
M3: Grade the grounds, dig the pond; plant grass and trees.
M4: Install the light fixtures and heating system.
M5: Stock the pond with fish and the aviary with exotic birds.
M6: Add a couple of dogs in the back yard; welcome the man and woman home;
provide a gift of food.”442
II. Ask Jim Cassidy for a reference to where Kline distinguishes two covenants with creation
III.Inclusion in later covenants
A. From my SIP:
i. The nature of God’s covenants’ interrelationship
a) In their interrelationship, each successive covenant fully incorporates the previous
covenant, but also fleshes out and builds on the previous covenant. Thus a definite
unity exists between the various covenants of Scripture, but there also exists a
definite diversity between the covenants--there are clear differences between the
different covenants.
b) Each successive covenant both builds upon (in terms of new perfections of law
and/or promise) the covenant immediately prior to it but also includes that prior
covenant in all of its fullness. This appears to be the epitome of organic unity, as
well as the full recognition of the distinct diversity between the covenants.
B. The Covenant of Life by Means of Grace
C. NKJ 2 Kings 13:23 But the LORD was gracious to them, had compassion on them, and
regarded them, because of His covenant with Abraham, Isaac, and Jacob, and would not yet
destroy them or cast them from His presence.
D. 2 Kings 18:6 6 For he held fast to the LORD; he did not depart from following Him, but
kept His commandments, which the LORD had commanded Moses.
E. 2 Kings 18:12 12 because they did not obey the voice of the LORD their God, but
transgressed His covenant and all that Moses the servant of the LORD had commanded; and
they would neither hear nor do them.
F. 2 Chron. 23:18 Also Jehoiada appointed the oversight of the house of the LORD to the hand
of the priests, the Levites, whom David had assigned in the house of the LORD, to offer the
burnt offerings of the LORD, as it is written in the Law of Moses, with rejoicing and with
singing, as it was established by David.
G. Covenant with creation in Noahic covenant
H. Jer. 33 – covenant with David depends on God’s faithfulness expressed in God’s covenant
with creation
I. That the Mosaic covenant is an administration of the Covenant of Grace, and the Davidic
442 Frank DeRemer, with Mark Amunrud and Delmar Dobberpuhl, “Days 1-4,” Journal of Creation, 21(3) 2007, available
at http://creation.com/images/pdfs/tj/j21_3/j21_3_69-76.pdf.

Covenant continues the administration of the Mosaic, is not debated by Kline. But these
facts follow the same pattern which Kline denies regarding the Noahic covenant, in which
“Noah found grace in the eyes of the Lord.”
i. Other examples:
IV.Comparison of the chronological orders of Gen. 1 & 2
Genesis 1
Genesis 2
Prologue
Day 1
Day 2
Day 3
5 When no bush of the field was yet in the land and no small plant of the field had yet
sprung up- for the LORD God had not caused it to rain on the land, and there was no man
to work the ground,
6 and a mist was going up from the land and was watering the whole face of the ground8a And the LORD God planted a garden in Eden, in the east,
9 And out of the ground the LORD God made to spring up every tree that is pleasant to
the sight and good for food. The tree of life was in the midst of the garden, and the tree of
the knowledge of good and evil.
10 A river flowed out of Eden to water the garden, and there it divided and became four
rivers.
11 The name of the first is the Pishon. It is the one that flowed around the whole land of
Havilah, where there is gold.
12 And the gold of that land is good; bdellium and onyx stone are there.
13 The name of the second river is the Gihon. It is the one that flowed around the whole
land of Cush.
14 And the name of the third river is the Tigris, which flows east of Assyria. And the
fourth river is the Euphrates.
Day 4
Day 5
19b and every bird of the heavens
Day 6
19a So out of the ground the LORD God formed every beast of the field
7 then the LORD God formed the man of dust from the ground and breathed into his
nostrils the breath of life, and the man became a living creature.
8b and there he put the man whom he had formed.
15 The LORD God took the man and put him in the garden of Eden to work it and keep
it.
16 And the LORD God commanded the man, saying, "You may surely eat of every tree of
the garden,
17 but of the tree of the knowledge of good and evil you shall not eat, for in the day that
you eat of it you shall surely die."
18 Then the LORD God said, "It is not good that the man should be alone; I will make
him a helper fit for him."
19c and brought them to the man to see what he would call them. And whatever the man
called every living creature, that was its name.
20 The man gave names to all livestock and to the birds of the heavens and to every beast
of the field. But for Adam there was not found a helper fit for him.
21 So the LORD God caused a deep sleep to fall upon the man, and while he slept took
one of his ribs and closed up its place with flesh.
22 And the rib that the LORD God had taken from the man he made into a woman and
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Day 7 Epilogue

Heading 2

brought her to the man.
23 Then the man said, "This at last is bone of my bones and flesh of my flesh; she shall
be called Woman, because she was taken out of Man."
24 Therefore a man shall leave his father and his mother and hold fast to his wife, and
they shall become one flesh.
25 And the man and his wife were both naked and were not ashamed.
Epilogue
1 Thus the heavens and the earth were finished, and all the host of them.
2 And on the seventh day God finished his work that he had done, and he rested on the
seventh day from all his work that he had done.
3 So God blessed the seventh day and made it holy, because on it God rested from all his
work that he had done in creation.
4 These are the generations of the heavens and the earth when they were created, in the
day that the LORD God made the earth and the heavens.

V. http://www.tektonics.org/jedp/creationtwo.html says “G1 and G2 are indeed linked by a
detectable and obvious pattern:
A. 1:1-2 Introduction
B. 2:4-6 Introduction
C. 1:3-5 Light/Darkness
D. 2:7 Man/Dust
E. 1:6-8 Firmament in Heaven
F. 2:8 Garden on Earth
G. 1:9-13 water and land, plants
H. 2:9-15 plants, water and land
I. 1:14-19 luminaries separated
J. 2:16-17 two trees separated
K. 1:20-3 first creation of animal life
L. 2:18 first concern for man's companionship
M. 1:24-31 creation continues
N. 2:19-22 concern continues
O. 2:1-3, 2:23-4 internal patterns
i. end of process
ii. divine involvement
iii. separation of Sabbath/separation of couples from parents
iv. blessing of Sabbath/unity of couple
VI.Lays foundation for deciding whether the Covenant of Works operated on a principle of strict
justice (along the line of secondary causality?), as Kline claims, or whether it included within
its operation God’s “voluntary condescension” (WCF) along the line of primary causality which
enabled its inception.
A. I.e., does Biblical supernaturalism suffuse biblical naturalism? After God’s work of creation
ended at the end of Gen. 1, what is the nature of providence? Is it merely founded on God’s
supernatural work of creation, or does it continue to contain a supernatural work?
i. Well, obviously it is a supernatural work, so I don’t think I’ve found the right words to
express the issue.
B. This then sets up the discussion of whether the Mosaic Covenant is a typological
republication of the Covenant of Works, because the nature of the republication depends on
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the nature of the Covenant of works.443
VII.2:6
A. 2 Sam 23:4
i. Look at the Hebrew. It says either that the sun, or rain, causes grass to grow.
ii. The LORD God Causes the Rain
a) The LORD Had not Caused It to Rain
•
When?
•
Wet or Dry?
•
Wet
•
Sufficient, but temporary
•
But not yet the complete provision of rain
B. Rain is a form of God’s providence
i. Would it have been an ordinary providence, or extraordinary providence—a miracle?
ii. The agrarian peoples of the ancient Middle East were acutely aware of the most basic
equation: water = life.”444
iii. According to the Canaanites, Baal was the god of rain, but the Lord taught His people
and us that He alone sends the rain.445 This is what Moses taught the people in Deut.
11:10-17.
a) “10 For the land that you are entering to take possession of it is not like the land of
Egypt, from which you have come, where you sowed your seed and irrigated it, like
a garden of vegetables. 11 But the land that you are going over to possess is a land
of hills and valleys, which drinks water by the rain from heaven, 12 a land that the
LORD your God cares for. The eyes of the LORD your God are always upon it,
from the beginning of the year to the end of the year. 13 And if you will indeed obey
my commandments that I command you today, to love the LORD your God, and to
serve him with all your heart and with all your soul, 14 he will give the rain for your
land in its season, the early rain and the later rain, that you may gather in your grain
and your wine and your oil. 15 And he will give grass in your fields446 for your
livestock, and you shall eat and be full. 16 Take care lest your heart be deceived,
and you turn aside and serve other gods and worship them; 17 then the anger of the
LORD will be kindled against you, and he will shut up the heavens, so that there will
be no rain, and the land will yield no fruit, and you will perish quickly off the good
land that the LORD is giving you.”
iv. “The land of Canaan was not a land that just ‘naturally’ drank in rain from the sky. It
was a land that drank in rain from heaven because YHWH Israel’s God, cared for the
land. Covenant loyalty to YHWH would result in rain, vegetation, and life. Worshiping
other gods would result in no rain, no produce, and death.”447 We need to learn that
“YHWH God of Israel has been the Lord of the rain from the beginning!” (emphasis in
original). When Baal could not, but Yahweh did, send not only fire, but rain, in the days
443 Jones, “In What Sense?,” 116 writes, “It seems to me that the question over the precise nature of the covenant of works
needs to be addressed in some detail before one can understand and formulate the so-called republication idea for the
simple reason that it makes all the difference in the world if one understands the covenant of works to be based on strict
justice apart from grace.”
444 Futato, “Because It Had Rained,” 1998, 18.
445 See ibid., 17–19.
446 Note that this phrase uses the same root words found in Gen. 2:5, ^ßd>f'B. bf,[e.
447 Futato, “Because It Had Rained,” 1998, 20.
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of Elijah, the people cried out the conclusion, “The LORD he is God! The LORD he is
God!” (1 Kings 18:39)
VIII.If you asked your Canaanite neighbor, “How does your garden grow,” he would reply, “The
lord sends the rain.” Who is the lord? “Baal. I sacrifice my children to him, beat my back, and
he gives rain.”
IX.Issue
A. Clearly Gen. 2:5 indicates a lack of ordinary (or almost-ordinary) providence explains the
lack of plants.
i. 24 hour view: This implies _________________.
ii. Framework view: This implies ______________.
B. Is the default paradigm for interpreting the events of Gen. 1 creation, ordinary providence,
or a combination of the two? Or other options, like extraordinary providence?
C. Naturalism or supernaturalism?
D. If something in Gen. 1 is not explicitly declared an act of creation, is it by default an act of
ordinary providence? Or was some providence dependent upon creation in such a way it
was extraordinary providence? Or was there a mixture of ordinary and extraordinary
providence in Gen. 1?
E. Nature of the days. Were the days of Gen. 1 ordinary, literal, historical, created days, or
something else?
F. Order of the days. Were the days in chronological order?
G. Literary genre of Gen. 1
H. Relation of scripture and science.
I. Relation of Gen. 1 and 2
i. 24 hour view: Both Gen. 1 and 2 are literal; Gen. 1 is about creation (but mentions
providence), Gen. 2 about providence (but mentions creation).
ii. Framework view: Gen. 1 figurative, Gen. 2 literal; both are about creation with a heavy
emphasis on providence. How is this providence defined?
X. Distinctions
A. Creation and providence
B. Ordinary and extraordinary providence
C. Special acts of providence
i. The covenant is a special act of providence
a) The sacraments are signs and seals of the Covenant of Grace.
XI.Meredith Kline’s 1958 article titled “Because It Had Not Rained” (in Zotero)
A. Revealed a watershed issue between the 24 hour and Framework views. A pivotal passage.
XII.Meredith Kline, "Space and Time in the Genesis Cosmogony," Perspectives on Science and
Christian Faith 48.1 (April 1996) 2-15. (in Zotero)
XIII.Lee Irons, “The Framework Interpretation: An Exegetical Summary,” Ordained Servant vol.
9, no. 1 (January 2000), pp. 7-11. http://www.opc.org/OS/html/V9/1c.html (in Zotero)
XIV.Robert V. McCabe, “A Critique of the Framework Interpretation of the Creation Account,” in
2 parts. (in Zotero)
XV.McCabe, Robert V. “A Critique of the Framework Interpretation of the Creation Account (part
1 of 2).” Detroit Baptist Theological Journal 10 (2005): 19–67. (In Zotero)
XVI.McCabe, Robert V. “A Critique of the Framework Interpretation of the Creation Account (part
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Authority and the Age of the Earth. New Leaf Publishing Group, 2008.
A. McCabe writes,
i. “Rather than presupposing that the ‘unargued presupposition’ of Genesis 2:5 is that
normal providence governed the creation period, the context of this verse is not intended
to describe how the entire creation week was controlled but what the state of the created
order actually was on day 6 of the creation week when God formed His image bearer to
rule on earth as His vice-regent. Kline’s presupposition about Genesis 2:5 is
unacceptable because of the incompatibility of this interpretation of Genesis 2:5 with
two contexts: its immediate context and the surrounding context of Genesis 2:4-25.”448
He goes on to discuss these two contexts.
XIX.Jordan, James, “Meredith Kline Strikes Back,” in Biblical Chronology. (In Zotero)
XX.Kline, “Intrusion” in Zotero
A. Summary here: http://reformedforum.org/does-god-command-evil-introducing-klinesintrusion-ethic/
XXI.“Besides, most of the material in Genesis 1 demands chronological order - even for
Framework advocates. This suggests that the surprising order of light-then-sun is also
chronological. Not only is Genesis 1 structured by fifty-five ‘waw’ consecutives, indicating
narrative sequence, but note that separating the waters on Day 2 requires their prior creation on
Day 1 (Gen.1:2d). Creating the sea on Day 3 must predate the sea creatures of Day 5. Day 3
logically has dry land appearing before land vegetation later that day. Day 3 must predate Day
6, in that land must precede land animals and man. Day 6 must appear as the last stage of
creation, in that man forms the obvious climax to God’s creation. Day 6 logically has man
being created after animal life (Days 5 and 6) in that he is commanded to rule over it. Day 7
must conclude the series in that it announces the cessation of creation (Gen. 2:2). And so on.”449
XXII.Berkhof and Grudem outline providence as preservation, concurrence, and government.450
XXIII.Gen. 2:7
A. God created man out of the dust, to which man would return because he sinned against God.
B. Creation’s Need for Man: No Gardener: Man’s Cultivation. Donum superadditum,
anthropology’s impact on soteriology
XXIV.2:9-14
A. Note the parallel:
i. 1:9-13 water and land, plants
ii. 2:9-15 plants, water and land
XXV.2:10-14
A. Job 28 describes how parts of creation are useful – gold, etc.
XXVI.2:15-17
a) God’s Word Interprets God’s Deeds. Notice that v. 15 speaks of God’s deeds, and
v. 16 speaks of God’s words. God’s deeds in v. 15 are the same deeds in the first
third of ch. 2. This indicates God’s blessings in the garden were covenant blessings,
and man’s obligations in the garden were covenant obligations. They were the
substance of covenant life, and the two trees were to be its signs. What the first and
last thirds of Gen. 2 present as the covenant in deed, the central third (vv. 15-17)
presents as the covenant in word.
448 Mortenson and Ury, Coming to Grips with Genesis, 229.
449 Gentry, “Genesis Creation.”
450 Berkhof, Systematic Theology, 169–175; Grudem, Systematic Theology, 316–332.
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b) God’s deed-revelation is abundant in this passage, but God’s word takes the
interpretive priority.
•
This is the issue of the 2nd commandment, because of the issue of the 1st
commandment. Because God has all authority-- “You shall have no other gods
before me,”--we must follow His word rather than the imaginations of
men--“You shall not make for yourself any graven image,” but “keep my
commandments.”
ii. Prohibition to eat from Tree of Knowledge of Good and Evil 17a
a) The Tree’s Identity 17a
•
Text
•
17 but of the tree of the knowledge of good and evil
•
A test
b) The Prohibition to Eat 17d
•
Text
•
you shall not eat,
•
Of the covenant’s terms, this one is special. It regards just one tree, in its special
use as a symbol of God’s authority and a test of man’s obedience.
•
Calls you to choose God’s side
•
Calls you to submit to God’s authority.
•
Calls you to submit to God’s word.
•
Calls you to submit to God’s interpretation.
•

iii. Penalty of death 17b
a) Its Time and Ground: In the day you eat from it.
•
Text
•
for in the day that you eat of it
b) Its Certainty and Nature: You will surely die.
•
Text
•
you shall surely die.”
•
What matters more to you—the gift, or the Giver? The penalty, or your sin?
“Godly fear trembles more at the darkning of the glory of the Lord in a broken
Law, then at the event of inflicted wrath, were it even Hells fire.”451
•
Is this good or evil? It is good because God is just. He gives to every man what
their sin deserves.
•
What is at stake is the blessings and curses. Do they apply to unbelievers and
believers today?
•
Those who cannot fully affirm that this penalty is good end up saying it no
longer applied once Adam broke it.
B. In the New Covenant
i. Jesus asks you, “Do you love me?” (John 21:16, 17) “If you love me, you will keep my
commandments.” (John 14:15). How are we to glorify God? By loving Him and doing
what He commands. (First Catechism)
C. Reflections
i. Continuity. The result in that version of covenant theology is they deny the substance
of the Covenant of Works continues into the substance of the Covenant of Grace. If the
451 Rutherford, The Covenant of Life Opened, 5.
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Covenant of Works is good, you are willing to recognize that some aspects of it continue
to be found within the substance of the Covenant of Grace. If it is evil, you are
concerned to avoid those aspects, and deny that they continue into the substance of the
Covenant of Grace.
ii. Controversy. NAPARC churches
a) Meredith Kline and those who follow him hold that you are not under law, but under
grace.
b) Those who hold to the Westminster Confession maintain that there are not two
covenants of grace, differing in substance, but one and the same, in two
administrations.
iii. Vos says the Lutherans hold Adam had eternal life before the fall, but the Reformed say
there was a progress from unconfirmed to confirmed righteousness contemplated before
the fall.
iv. Sinners Would Prefer Different Terms
a) Want to be blessed for obedience, but not cursed for disobedience.
b) Want others to be cursed for disobedience.
c) Want to be considered righteous on the basis of their own works.
d) Want grace where they fail to do what is right. But want justice for others who do
what is wrong.
D. The Covenant of Life by Means of Works
i. The prefall Adamic Covenant sets up the groundwork for the rest of the covenants of
God’s favor toward man.
a) The full substance of the law, later written as the Ten Commandments, can be
understood from the giving of this covenant in the context of life in the Garden of
Eden.
•
E.g., (1) worship God only (symbolized by the Tree of the Knowledge of Good
and Evil), (2) worship God in the way that He commands (symbolized by the
Tree of the Knowledge of Good and Evil), (3) worship God as active and present
in granting favor to man; never associate Him with nothingness (“See, I have
given you every herb…for food”), (4) worship God specially on the special day
on which your covenant relationship with Him began in Adam, (5) honor the
authority structures God has ordained (the man was the pointman/manager, the
woman was the helpmate/helper), (6) promote the life of the neighbor (the image
of God…“be fruitful and multiply”…tending the garden…“you shall surely
die”…“this is bone of my bones, and flesh of my flesh”), (7) honor the
neighbor’s marriage union (leave, cleave, become one flesh…“this is bone of my
bones, and flesh of my flesh”) (8) honor the neighbor’s property in the exercise
of stewardship (“…in the garden to tend and keep it”), (9) promote true justice
for the neighbor (“We may eat the fruit of the trees of the garden, but of the fruit
of the tree which is in the midst of the garden, God has said, ‘You shall not eat it,
nor shall you touch it, lest you die’”), (10) love your neighbor by desiring
holiness with your whole heart (“Our image”…it was very good…“of the Tree of
the Knowledge of Good and Evil you shall not eat”).
b) The specific stipulations of the law that rise prominently from the text in the prefall
Adamic Covenant, however, are (1) that man should “be fruitful and multiply, fill
the earth and subdue it, have dominion over the fish of the sea, over the birds of the
air, and over every living thing that moves on the earth,” (2) that man should accept
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the blessings of God (the plants for food), and (3) that man should symbolize his
loving submission to God’s lordship by keeping himself from eating from the Tree
of the Knowledge of Good and Evil.
c) The promise is as follows:
•
Blessings are a given
•
“You may eat of any of the trees”
•
Blessings will be maintained and added to as man continues in obedience
•
The Tree of Life would either bring Adam a new state of blessedness or
confirm Adam in a state of blessedness that he would have gained after his
obedience at the Tree of the Knowledge of Good and Evil
•
Blessings will be removed and replaced with curses if man ceases to obey
•
“You will surely die”
•
The blessings of this covenant are received by faith. If Adam believes the
promises of blessing to the extent that he acts on them, he will receive those
blessings.
E. Scripture’s Use of the Covenant of Life by means of Works. The contents of Gen. 2 are
foundational for, and used within, the rest of the OT and the NT. It is incorrect to say the
Covenant of Life/Works was “republished” in the Mosaic Covenant for the regenerate, and
rather it is correct to say that the Covenant of Life/Works 1) continues unmodified for the
unregenerate as those represented by Adam, 2) was fulfilled by Christ in Adam’s place as a
representative, and ours as the ones represented, suffering the penalty of death under that
covenant, and bringing us the life promised in that covenant, inherent in His divine nature,
manifest in His human nature, and secured for us by His obedience unto death and His
resurrection, and 3) continues to be applied in God’s granting the substance of its blessings
as gracious rewards (in 2 forms: i. direct practical consequences and ii. supernatural
blessings of ordinary providence additional to such consequences), and using the curses’
substance up to and including death in a substantively identical fashion except that they are
no longer used as curses but as fatherly discipline. It is this application (point 3) which is
affirmed in WCF 19.6, but lost in the republication views’ hermeneutic of interpreting
blessings conditioned upon obedience as necessarily a republication of the Covenant of
Works, by ignoring the fact that for the regenerate, that obedience was itself the outworking
of God’s saving grace. The central difference between what I’ve outlined here and the term
“republication” (as I understand it in the current debate) is that what I’ve outlined involves
tracing the Covenant of Life/Works’ unbroken continuity from before the fall through the
change into its use after the fall in the Covenant of Grace, whereas the “republication”
views deny this substantive continuity. I believe this line of substantive continuity includes
God’s “voluntary condescension” (WCF 7.1), but not God’s “grace,” in both the Covenant
of Works and the Covenant of Grace.
F. Did the Covenant of Works operate according to a principle of strict justice?
i. Kline says yes.
a) Consider his arguments.
ii. Many others in the Reformed tradition say no.
a) A. A. Hodge
•
“It was also essentially a gracious covenant, because although every creature I,
as such, bound to serve the Creator to the full extent of his powers, the Creator
can not be bound as a mere matter of justice to grant the creature fellowship with
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himself, to raise him to an infallible standard of moral power, or to crown him
with eternal and inalienable felicity.”
XXVII.2:25
A. Adam and Eve were “naked and not ashamed,” which anticipates and is the background to
their shame after sinning.
XXVIII.Gen. 3
A. Is the main point the Covenant of Grace? If so, how can we deal with the fact it is only
presented in seed form in v. 15, and not earlier?
B. Is the main point the (event of the) fall, or the fall and the curse?
C. Is the main point the transition from (the state of) creation to (the state of) the fall?
D. God tested Adam in regard to how God abundantly blessed Adam with many trees from
which to eat, “which foreshadows his struggling to eat” after the curse in Gen. 3:17-19a.452
E. I skimmed your articles today, and see that I should read them more carefully. They deal
with some of the issues I'm most concerned about as I'm preaching through Genesis. This
last Sunday I began preaching through chapter 3. I don't expect I can break it down into
such small preaching portions as I did with chapters 1 and 2. In accord with the concerns of
your articles, one chief interpretive question I have is whether the following verses are 1) an
administration of justice--their deserved penalty (noting the supporting argument that
immediately afterward they were banished from the garden)--under the Covenant of Works,
or 2) an administration of common grace to the unregenerate under the Covenant of Grace
(because aside from Abel's faithful offering, men didn't call on the name of the Lord until
Seth), or 3) an administration of saving grace to the regenerate under the Covenant of
Grace (because Adam believed God would not put him to death immediately, but would
give Eve offspring according to God's promise of salvation through the Seed in Gen. 3:15).
More simply, was Adam a believer, or unbeliever, in these verses?
XXIX.Gen. 3:20, 21
A. In the past I had thought Adam and Eve were unbelievers in those verses, because
i. those verses follow immediately after the curse was pronounced,
ii. Adam and Eve didn't yet manifest markedly obvious evidences of repentance,
iii. Adam and Eve continued to be punished immediately afterward, by being prevented
from receiving eternal life through the Tree of Life,
iv. it is possible "surely die" meant something other than immediate and complete physical
death, though I'm finding such an interpretation increasingly difficult to believe, and
v. men began to call upon the name of the Lord in the days of Seth.
B. However, I have reconsidered that interpretation, because though they died spiritually and
began to die physically in the day they ate of the fruit, yet
i. God did not put Adam and Eve to death completely (physically) on that day as He had
promised to do,
ii. in v. 20 Adam appears to believe God's promise given formerly in Gen. 3:15,
iii. the serpent's, Eve's, and Adam's curse all indicate Adam and Eve would not die
immediately,
iv. their banishment from the garden has a note of mercy mixed with judgment in that had
they proceeded to eat from the Tree of Life, Adam and Eve would have lived forever
apparently in a fallen estate, but God prevented them from entering into that estate from
which perhaps they could not have been saved, so perhaps in that regard God's
452 Gentry, “Genesis Creation.”
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banishing them was a form of fatherly discipline under the Covenant of Grace, though in
this regard it could equally well have been only a form of common grace to the
unregenerate.
C. More generally, my concern is to discover and proclaim the correct covenant in Genesis
chapter 3. I believe the Covenant of Works continues to be administered to the unregenerate
in the present in a real, rather than typological or national, manner. That is to say, even
though God is now administering the Covenant of Grace to the regenerate, He continues
administering the Covenant of Works to the unregenerate, today. So I clearly see both of
these two covenants present in Genesis 3. I believe the purpose of Gen. 3 is to introduce the
Covenant of Grace by presenting how man came to need God's grace through man's
temptation, fall, curse, and punishment. These elements seem most prominent in Gen. 3.
But I also see the promise in Gen. 3:15 as of great importance. Is it the only place the
Covenant of Grace is directly presented in the chapter, or does the whole chapter present
God's grace in a more comprehensive fashion than I'm seeing so far? I'm certain Gen. 3:15
proclaims the Covenant of Grace. But I'm uncertain whether Gen. 3:20, 21 proclaims the
Covenant of Grace. Does it?
XXX.Gen. 3:22-24
A. The Extent of the Fall
B. Grace Limits the Fall
C. Fallen, but suspended by grace.
D. Jonathan Edwards’ illustration of a spider suspended over a fire by a thread held by the hand
of God.
XXXI.Gen. 4
A. Seth
i. Waiting for the son of the promise
a) First Cain, Abel murdered, then after some time, Seth
b) Waiting for Noah
c) Waiting for Isaac, Jacob
d) 11 sons, then came Joseph
•
Waiting for deliverance from bondage, famine, relational strife
e) Bondage in Egypt, then deliverance through Moses, Aaron, Joshua
f) Judges, Saul, then David
g) Exile, then Christ
h) Church grows, but suffers, then Christ will come again!
i) Was it not necessary that the Christ should suffer these things, then enter into His
glory?
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